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SICAYN MYPACBIHBIH
O3EKTIJIITT



AHJATIIA.

Byn MakKaJiaja Koxa AxmeT
fcaymn iniMi MeH MypacbIHBIH TYpKIi
XaJbIKTapblHbIH,  pyXaHW, M3JleHHU
’)KoHEe OpDKEHMETTIK JdaMyblHa KOCKaH
yJleci KaH-KaKThbl TajfaHajbl. fcayu
JYHHETAaHbIMbl MCJaM OpKeHUETIHIH
epeKIleiKTepiH KeprijikTi TypKiJik
JYHUETaHbIMMEH yHJiecTipe OTBIpHIIN,
CONBIJIBIK MeKTeNl MeH 6pKeHUeTTiK
OPTaJBbIKTBIH, KaJbIITacCyblHa Heri3
6oszbl. CoHelMeH Katap TypkicTaH
KaJIaCblHbIH, TapUXU JKoHe pyXaHU
opTaJiblK peTiHgeri peJsi, fAcayu
JKOJIBIHBIH, 9JIeyMeTTIiK, M3/IeHU >XKoHe
JAiHM eMipre bIKIaJbl KapacThbIpblIaJbl.
Makanaza Tapuxu JepeKKe3jep MeH
HerisiHge

3aMaHayd  3epTTeyJsep

fAcayn MYpachbIHbIH Kasipri
KOFaM/JlaFbl ©3€eKTiJiri anKblHgaaambl.
Tyuinai cesaep: Koxa Axwmer
fAcaywn, CONBIJBIK, TypxkicTah,

pyXaHM Mypa, ©pKeHHeT, HcJaM.

AHHOTALIUA.
B craThe paccMaTpUBaeTCsl BKJA[
Y4YEHHsl U AYXOBHOTO HacaeAus X0I KU

Axmena flcaBu B popMmupoBaHHUe

JLYXOBHOTO, KYJIbTYPHOTO u
LIJUBUJIM3ALMOHHOI 0 NpOCTPAHCTBA
TIOPDKCKUX  HapojoB. flcaBuiickoe

MHUPOBO33pEHUE, COYETASA 0COBEHHOCTH
MCJIaMCKOM LIMBUJIM3aLlUM U MeCTHBIX
TIOPKCKUX TPaJULMH, CTajJo OCHOBOH
il ¢: CTaHOBJIEHUSA cybuiickoi
IIKOJbl W JYyXOBHOTO IleHTpa B
TypxkecTaHe. Oco6oe BHUMaHUe
yAeaseTcsa poau ropojaa TypkecTaH
KaK HCTOPUYECKOTO U PeJIMTHO3HOro
LIEHTPA, a TAKKe BJAUSHUIO ICAaBUHCKOI
TpagUuL U Ha 00111eCTBEHHYIO,
KYJbTYPHYI U PEJUTHO3HYI0 KU3Hb

pervoHa. Ha ocHoBe HCTOpPpUYECKUX

HCTOYHHUKOB )4 COBpPEMEHHBIX
I/ICCJIe,Z[OBaHI/Iﬁ pacCKpbiBaeTcCd
AKTYyaJIbHOCTb HacJieaud fcaBu

B COBpEMEHHOM obuiecTBe.
KiawuyeBbie cyioBa: Xojxka Axmep,
fcaBu, cydusm, TypkecTaH, AyXOBHOe

HacJ/siegue, H1MBUJIM3allud, UCJIaM.

ABSTRACT.

This article examines the profound
contribution of Khoja Ahmed Yasawi’s
teachings and spiritual legacy to the
cultural, spiritual, and civilizational
development of Turkic peoples. Yasawi’s
worldview, which harmoniously
combined the principles of Islamic
civilization with local Turkic traditions,
laid the foundation for the emergence
of a distinctive Sufi school and a
spiritual center in Turkistan. The article
highlights the historical and religious
significance of Turkistan city as well
as the influence of Yasawi’s tradition
on the social, cultural, and religious
life of the region. Drawing on historical
sources and contemporary scholarship,
it reveals the continuing relevance of
Yasawi’s heritage in modern society.

Keywords: Khoja Ahmed Yasawi,
Sufism, Turkistan, spiritual heritage,

civilization, Islam.

Byrinri TaHJa Koxa AxmeT
Hacayu Mypachl TeK Kasak
MaJleHueTi TypFbICbIHAH FaHa eMec,
’KaJnbl ajJams3aT odJIeMiHiH [AiJIJiK,
pyXxaHu TyJieyiHJeri
ce3iHAipin OTBIp. CoHJBIKTaH
Aa Hacayu inimiHiH MaHiH, MaHBbI3bI
MeH TaOUFaAThIH

©63€eKTIiJiriH

aHBbIKTAy =
TApUXbIMbI3/IbIH OTKEHi MeH OyTriHi
apacblHJaFbl pyXaHHu apHaJap
cabaKTaCThIFbIH KaJibIHA KeJTipyre

bIKNIAJl eTejl  JereH  yMiTreMis.
Paceinga  Hacayu  ismimi  6yriHri
3aMaHfa cam MOpaJbJbIK,

[ICHUXOJIOTUSAJBIK, GEeHOMEHOJIOTUSIBIK
onay X)yHeci MeH HaKThI
TY>XbIpbIMJaMaJiapFa 6ail.
En anpbiMen, HMacayu inimMi MakcaTbl
»KaFblHaH, NneHAaeHi HOICiHIH
KaMbITbIHaH
epKiHAiKKe KeTesJeWTiH ap TYy3eHTiH
imim. Imki epkiHgik o 6acTaH «epkiH

KYTKaphlIl, imKi

oiyayFa» JafAblIaH/blpajibl.
EpkiH o#Hsay pyxaHd ap-oxJaH
KYOblIbICBIHA  TiKeJed  KaTbICTHI.

Hacayn
(xuxkMeTTiH) KeHi. An
ajlaMJilap apacelHJaFbl e3apa TeH,
CYX6aTThIH, 6aybIpJIaCTBIKTBIH,

iJ1iMi—/1aHaJBIKThIH,
XUKMET

Maxab6aTThIH AIHU-pyXaHHU
YCTaHbIMJApbIH KaMTUTBIH 6ipTyTac
TYXbIpbIMJaMaJap »xyHeci. XuKMeT
TYPKI HCJIaM 6pKeHHeTiHiH MoHI.

EcTe CaKTaWUTBIH MacelJe,
Hacayu iniMi 6aThICTBIK FbLJIBIMHU
TaHBIM/IBIK, 3MUCTEMHUOJIOTHUSIBIK,
KaTeropusJblK  amnmnapaTblHa  CbIf
6epMmeiigi. OHBIH KaJIbl TYPKiJiK
6pKeHHeT  TapUXbIHAAFbl  OPHBIH,
©3iHJ[iK GOJIMBICTBIK M3HIiH COMNBIJBIK
KaTeropusJap, YCTaHbIMAAp
MeH VYFbIMJAp apKblIbl faHa alla
asambl3. Aruu, Macayu mypachiH ucjiaM
dunocodusicel MeH  OpKEHHETiHiH,
a’kblpaMac 6eJiri peTiHze
KapacTbIpy apKblIbl TaHyFa 60Jafbl.
Hacayu inimi-ap Ty3eWTiH FbLIbIM.
CoH/ZIbIKTaH Ja comblLIap oyn

imiMai «kaa eMmec xaJa iJiMmi» JgereH

60JIaThIH. CoHABIKTaH Hacayu
iZiMiH TeJl MoJeHH, OpKeHHUEeTTiK
60JIMBICBIMBI3 TYpPFbICbIHAH
3epJiesieyre MaHbI3 6epyiMi3 Kepek.
MpicaJibl, AMepuKabIK,

JleBUH Jle-Buc 63iHiH, «XIX-

FaJIbIM

11031 Facblp/iaFbl OpTa A3us
aKcylekTep 9YJIETIiHIH, cadcaThl:
JlepeKTep MeH HacabHaMaJap

(reHeoJIOTUSJIBIK, Ky>KaTTap)
Herizinge Koxa Axmer Hacayu
mexxipeci» aTThl MakKaJacblHJa
OHbIH JYHUeTaHbIMblHA KapaFaHJAa
reHeTHUKaJbIK apThIKIIbIJIbIK HETi3iHAe
XKyprisijireH TypkicTaHgafbl
casicu-aJleyMeTTiK KaKTbIFbICTAp
MeH TapThICTap MaceseciHe 6acap
Hasap aygapcaz, aa «AjauM manx
Anuabagu  keHe oOHBIH, JlamaxaT
MUH  HadaxaT-ua  Kyzac»  aTThl
eHberi Herisinge XYII faceipgarbl
Opta Asusgga MWacayu TapuKaThl
MeH [lapcbi-XoxkaraH cuJcusachi3’-
JereH MaKaJiacbIH/ia Hacayupi
XII-wi  facelpma  emip  cyprisin
KOAAABl. AJ1  OHBIH TYyFaH >KblJbI
a3ipre Oesricia 60JIFAHBIMEH, OJITEH
KbLJIbI TapUXW JepekTepae 562
1166/7 KblaJlen KepCeTiJreH, SFHU
oHbIHXIIFaceipflaeMipcypreH/iriaHeik.

Tarpl  6ip aMepuKaJblK  FaJbIM
A.Bogpornurertn Hacayupin,
XHUKMeTTepiH “exiHLi Kypan”

peTinge TaHblTaAbl4. bysn opune
TYPiK MYCBUIMaHJBIK MYXWUTBIH/ZA
KeHiHeH TaparaH TYCIHIK.
OHBIH ellKaHAAN FbIJIBIMU KaHaJIbIF bl
oK. Bipak 6i3ziH BaTbICTbIH FaabIMbl
TypMak,

6aJiaCcbIHbIH

MEKTeI KaCbIHAafF bl

’)Ka3FaH  XHUKasiChlHA
Jla  eseypen
6ap. A.

alTKaHJapblH oOCblJaH 6ec FachbIp

TYpaTblH  JAepTiMi3

BoaporiureTTujiy

OYpBbIH MaxmyT Xas3uHU aUThIN,
AxwmeT Hacayu bl “Axmen-u
CaHupyp oJ,

eKiHIIi

Cyatan-u  Typk,
MyxammeT” 1-pen
TaHbIThII, OcMmaHabl natmackl [l
MdJleHUeTi

MypaTka Hacayu

TypaJibl KiTan ’KasblIl ChbliiFa
6epreH. Opta Asusjga Hacayu xoHe
OHBIH, MypacblHa [JilereH Maxa66arT
XaJIbIK, KoKeHiHae “MaguHaza
Myxammep, Typkictanga Koxa
Axmet” peTiHze
HaKbIUITaJFaH. MyHpait TYCiHIK
CONBIJIBIK/YHHUEeTaHbIM TAPUXbIH/A K61

Ke3zeceni. Mpicasnbl Hakm6anauiiiia

elinecTein

TapUKaThbI eKingepi Hmam
Pa66aHuaiy “MakTyb6aTtTapbiHa”
“Kueni Kitan” (MakTyb6aTtu-

Kyncuiiiia) Jece, Maynayuiiiia
TapukaT exingepi ge Xananyaaun
Pymupgin “MacHayu” aTThl
kKiTabblH “Mar3-u  Kypan” Hemece
“MacHayu-u MarHayu-u Maynayu-u
XacTt KypaH Hep
[exsneyun”, SIFHU MaysnaHaHBbIH
Macnayu kiTabbl mapchl (mexJieBH)
Tiginge Kypasy,
MacHayu-KypaHHbBIH  MaHiI, pyXbl
Jen KapafaH. An Hmam Fasanugin
aTaKThbl “in FBLJIBIM/JaPbIHBIH
)KaHJaHybl”  aTThl KiTabblHA Ja
“Uxiinay Kapma HakyHa an-Kypanan”,
aFHU  Wxiua-(kitabel) KypaHHBIH
Typa ©3i jgeifgi. /leMeK, COMNbLIbIK

3eb6aHU-U

JKa3blJIFaH

JYHUETAaHbIM - HCJAaMHBbIH  MOHi,
COHABIKTAH [Ja MYHAall TyciHikTep
fe [niH ywmiH Tepic emec. bipak,
Hacayu emkamaH e3iH MeH “ekiHuIi
MyxamMmeanix HeMece MEHiH,
xUKMeTTepiM ekiHmi KypaH” pereH
KOK. On  “..MeHiH  XUKMeTTepiMm
“xapuc “bapman-u
cy6xaH” OKBII TaHbIcaH, “haMmMme

Ka3bIHACHI;

MaHa-u (bapJblk MarbiHacbl) Kypah,

“uHaM-u Annax”, «KyZialbIMHBIH,

(KypaHHaH)
OyJl XUKMET, ecTireHjepre xayap

CesiHeH LWbIKKaH

“6apaH-u paxmet”
HYDBbI),-Z€eq,
ToHipaeH 6GepisreH KyT xaHe KypaH
MeH XaJUCTIH, MOHI peTiHze
aHBIKTalAbl. AJI xKOFapblJaFbl MaxMyT

(AnnaHblH,

paxmeT XUKMeTTepiH

XasuHuAaiH GepreH 6aFacbkl OHBI

6ap Maxab6aTbIMeH CYyHUreH



XaJbIKTbIH,  TepeH KypMeTi MeH
BIKbIJIaCbIHAH TYFaH/JbIKTaH MaJleHU
JYHUETaHBbIM/BIK, PYXBIMBI3/|bIH
(MeHTaNIUTET) KabaTTapblHaH
ellllleC OpbIH aJjfaH. bipak 6yrin
pyXxaHHU KYH/BLJIBIKTApbIMbI3/IbIH,
6acel 6osbll  TabbLIaTBIH Hacayu
Mypackl MeH MbdJeHHeTiH Oackaua
TYCiHAIpiN, 63 MyALeciHe KOJIJaHFbIChI

KeJleTiHJEp ne Tabbl/Ia/bl.
Macayn iniMi yaKbIT TypFbICbIHAH
XII FacCbIp/IbIH eKiHi
)KapThICBIHAA MayepaHHaxp,
TypkicTah, depraHa (6yriuri
KazakctaH, ©36ekcTaH, KbpIpFbhiacTaH
JKoHe TypkimMmeHcTaH MeH
ToxikcTaH) TeppuUTOpHUsJIapbIHA

Tapaaabl. MiHe, ocbl KepJseppne
HMacayu iniMiHIH  2KaHA  pyXaHH
KYH/blJIBIKTapbIH »KaJIFaCThIPY bl
WI9KIpTTEPI  ajaM3aT  TapuxblHJA
e3iHJIK 13  KaJAbIpblll, TYPKIiJik
M3/leHUeT HeriziHge KYpblJIFaH
6apJblK TapuKaTTap OCbl Hacayuia
TapuKaTbl Heri3iHZe KaJbIITacCThI.
Mynbl Hakmb6anauitia (Myxammef,
Baxayuaaux Hakmo6aungu
(1389 x.k.6.) wmeH Ky6payuiiiia
(Haxxmagguu  Ky6pa-1221  k.K.0.)

CUJICUJIaCbIHAH AxmeT Hacayu
II9KIPTTEPiIHIH  OpbIH  aJyblHAaH-aK
Kepyre 60s1a/bl. YHAicTaHAAFbI

Hacayn w™ajeHueTiHiH MyparepJepi
XaWjapuiilia TapuUKaTbl  GOJIATHIH.
Byn TypaJibl JlepekTepai
XIY FacelpZia U6H BarTyTa
“CagxaTHaMacbIHa”, KeHiHHeH CUMOH
Jur6y2, Teppu 3apKOHBE CHUSKThI
3epTTeyllijepaiy eHOeKTepiHeH
Ke3szecTipyre 6osaabl.0Ha
XYI-1b1 FaceIpfa Jeuin CuHg,
[lengxab6 akmakTapbiHfga Hacayu
JopyiumTepiHiy  iiM  KaWFaHABIFbI
TypaJibl MaJsiMeTTep 6ap. Kimi Asusd -
AnagonbsigalacayuinimiXIllfaceipabig
6ipiHmi »KapTHICBIHAH 6acrar,
XaWpapusik TapuKaTbl apKblibl eHe

6actagbl. KyT6-ya-nun Xawpap (XIII

BekTamwuiiiia

JKaJIFacbl OOJIbIN TabblIafbl. AJITBHIH
(1313-1341)
HUCJaMHbIH pecMHU
HOTUXKeCiHJle
cyounik Epin 6oiipiHa 13-14 f. eHpi.
Bysirapnapfa
TapUKATbIHbIH,

KaJlaJbIKTap/AblH,
cUIaThbIHAaH

cayzarepJsepnin,

KeulleJijepAiy

KaObl/1JaHblIII,

XKepJiepiHjeri
casicu OKufajap (MoJeHHeT Kelii)

AsepbatixkaH
TONBIPAKTApPbIHA,
Enin-Opanra

TApUKATbIHbIH,
nayipsepae Ka3aK-KbIpFbI3Jap
racbiprageiin®eprana,Our, 036eKkcTaH
YKaHIbIJIbIFbIMEH
TaHbliaca, XIX FacbipgaH XX FacblpJblH
70 xblagapbiHa feiiH arHu, KeHecTik
JlayipJie Ae aThl aTajJfaH aliMaKTapza

KAPThICBIHAA

AKX ThIH 6aclIblIBIFbIMEH Macayuiiita
“Jlaxwmbliap”
»KaHFbIpa/bl.

KeTepiJicTepre
MYPBIHABIK 60s1afbl. 1920 *KblJIbI OCbI
“Jlaxunsiep” TapUKATBIHBIH >KaJIFachbl

CaTbIbanjueB
6acIIblIBIFbIHAA

“lamTel  umaxHzap” TapUKaThI
LIBIFBIN, KeHEeCTiK aTeu3MHiH VriT-
HacuxaTTapblHA Kapcbl acTbIPTbIH
ic- wapaJsiap xyprizeai. 1955-xbLiabl
O36ekcTanga MagapudoB TypceiHGal
WmaH, KeHecTiK yHere Kapchl alllblK
COFBIC  KapuasaaraH. 1961 Xblibl
Oysn  opekeT ouKepeJseHin, KeHec
OkimeTi osapra Kapcbl OpTa Asud
Jin  Ictepi backapMmacel apKblJabl
Kypec xyprisezni. Hotmxene cydpunep
J)KeKe- Keke TYTKbIHAaubn, Cibipre
)Kep  aygapeliagbl.  byn  Typasbl
JepekTepni C. Mamb6eTaueBTiH
1969 KbIJIbI »)KapUAJaHFaH
“Kuprususaparbl Kelbip MycblJIMaH
aFbIM/JIapbIHbIH, KaJIABIKTapbl KoHE
oJlapAbIH Tapuxbl” 1 aTTbl eHOeriHeH,
COHBIMEH KaTap KeHeC JdyipiHje
Ae Hacayu inimiHiH cakKTaaybl MeH
KOFaM/JaFbl OpHBbI TypaJbl ¢GpaHIy3
3epTTeyllici A.BeHHUTCOHHBIH,
“Cydu xxone Komuccap: Peceiine
hcjaaM TapuKaTTapbl” 2 aTThl
kiTabblHAaH Kepinm TaHbICyFa 06OJAfBI.
Hacayuiy AyHUeTaHBIMBIMBI3 0O€H
MdJleHHeT TapUXbIHAAFbl MaHbI3bIHA
OHBIH MYpachbIHbIH, i3/lepiH XxaTKa
TYCKeH pucasajap (TpakrarTTap)
apKblJIbl  Ja mnaibIMaayfa 6oJiafbl.
AnpbiMeH Hacayu M3/IeHUEeTiHiH,
aliHackl peTinge TaHbLJIATbIH
“Nuyanu Xukmet”, “©PakpHama” xoHe
“Mupat-ya Kyay6” (KeHinaiy aiiHacel)
pUcajsiacblH aTal eTyMi3 Kepek. bynap
HacayugiH xuvKMeT, X9/ ijgiMJepiHiH
adiHacel, MHacayuiiila TapUKaTbIHBIH
3THUKAJIbIK-MOPaJbJAbIK K9HEe pyXaHHU
TIXipubesiKk epekuIesiriH KepceTeTiH,
OHBbIH  ’KaJlbl JYHUETAHBIMBIHBIH,
MOHIH allaTblH Herisri gepekkesjepi.
HUmam Xycameanun XycallH  OWH
Anmu CerrHakuabiH (711/1311 k. K.
“Pucana-u Xycameanus-u CbIFHaKH
HeMece “Manaku6-u Axmen-u Hacayu”
aTThl eHOeri 6ap. bysn eHb6ek AxmeT
Hacayu »oHe Wacaywuiilla TapuKaThl

TypaJbl KeliHHeH »Ka3blJIFaH
eHOeKTepre Jepek Kke3i 6oJsiFaH.
Mbicasibl, Anum lllaix “Jlamaxat” »KoHe
Myxammen Illapud e3siniH “XyxkarT-
yn 3akupuH” 3 aTThl eH6eKTepiHje
oCbl pucajajaH nangananfaH4. byn
pucanaza Macayuiy anfa cajap Kychl-
OYpKiTi MeH Tasbliapbl GOJFaH/ABIFbI
TypaJbl MdJiMeTTepMeH KOCa, OHBIH
cyxbaTblHAH [i9pic aJsiFaH ecenci3
HIdKIpTTEPI  KOHiIHJAE  aWTbLIAABI.
Hacayujin casbll KeTKeH apHaJapbl
Heri3iHJe TYPKIiJIiK MYXHATTBIH TYKIIip-
TYKIIipiHJe KeNTereH TyJFfajJap ocin
keTinai. Meicaabl, A6ayn Papax aJ-
Yacudu “Tupuak-yn Myxub66uH” aTThl
(x.647-744/m.1275-1343) eHberinje
Kaxb!l Bektaum 9ynuenin (1352-1430)
Axmer Hacayu KoJIBIHBIH Myparepi
eKeHJIrH KepceTil, OHBbIH pyXaHHU
CHJICUJIACBIH (luBIHXKBIp-1IeXipe)
JaJies1 peTinzae KestipreH. Macayupin
“@akpHamMa”’ aTTbl pucajacbl MeH
Kaxnbl BekTalmThIH “MakanaTsr”
apacblHJa [AiAAiK, CONBIIBIK OiJay
KaTeropusJjapsl TYPFBICBIHAH,
KaJIMbl MOJIEHUETTIK KYH/bIJIBIKTAP
)KOHIHEH oeTe TepeH YKCAaCTBhIKTap
aHblK  aWwbIKTagfraH. Hacayuiiiia
TapUKaTbIHbIH o©kiai CyiataH AxMeT
6uH MaxmyT XasuHu asa-Xucapu
(1002/1593- 4), “Maun6a yna-A6hap
éu puitasz-un-Aépap (Synuenepaiy
OaKLIaJapbIH/AaF bl AKUKATTbIH
KailHap- OyJiaKTaphbl)” aTThl eHOGeriH
X.995/m.1586 JKBIJIbI »Ka3raHb5.
Byn eHOekTe KeMes aJaMJaplblH
eMipi, icTepi, axJIaKM-pyXxaHU
YCTBIHZAp, “Cblp TeHi3nepi”, oapiner,
TapUKaT IeH XaKuKaT, Hacayupin
eMipi, igiMiHIH MOHI MeH CONBLIBIK
oHJIapblHAaH [Ja MoJiiMeT OepiJireH.
OHpa conpai-ak MacayunaiH “esmeneH
OYypbIH 6JiHi3” KOHLEeNUUsCbl MeH
“bakp” ounocoduscel Jga KeHiHeH

Tycingipinred. HWacayu TypaJbl
XX  fFaceipablH ~ 6aceiHaa  “Typik
aJiebueTiHAeri anFam Typik cyounepi”
Jlen aTaJIaThlH KYH/ bl eHOeK
Kanapipran ®@yar Kempini ge ochl
Cyntan AxMmeT 6uH MaxmyT XasuHH
an- Xucapuaig “Xayaxup-yn A6pap
MHUH  AMyax-uin Buxap” aTThl
eHOeri Herisinze HWacaym ™ypaceiH
TaHbITKAH 6GoJslaTblH. bByn  eHbek
1997 xp1nbpl K.OKyl0XKy TapalnblHaH
Typkusiga (Kakcepu), Kasak Tininge
JA. Kenxerat TapanbiHaH 2000
KbIJIbI Ankapaza >KapUsiJaH/bl.

Byxapanbik A3usyanuH Hacadupiy
(e01.x.680-681/1281-1282) “WUHcaH-u
Kamun” atthel eHb6eri XIII. facwipaa

(660/680-1262-1281) napchl
TiJiHAEe KasbplIFaH. MayapaHHahp
>KoHe TypkicTaH aWMaFbIHAAFbI
COTBLIBIK, JYHUETaHBIMABIK,

MYXUTTBIH  KaTerOpUSJIBIK  >KoHe
YCTBIH/BIK, KaFblHaH Herisi 6ip.
Byn kitanta KeMmes ajaM MaceJeci
CONBINBIK-OUIOCOHU S JBIK

TYp¥blaH TyCiHZipiJsres.
“lllapauTt-yn-Uman” (MMaHHBIH,
mapTTapbl-Kazan-1901 X.0.)

aTThl KiTanTblH coHbIHAA “KiMHiH
CUJICUJIACBIHAHCBIH? (KimHiH
»KOJIBIH/AAChIH)” lereH cypakka “Koxa
Axmetr MHWacayu »xoJblHAaMbIH” Jen
>kayan 6episnrenl. byn masimeT Macayu
»KoHe OHBIH, JYHUETAHbIMbIHbIH,
con  pAdyipAe  YATTBIH OOJIMBICHIH
aHBIKTAaWTBIH  KPUTEpPUH  peTiHje

KaJIbIMTaCKaH IbIFbIH KepceTeZi.
Bysirap  Tapuxel  TypaJbl
pucasiaza “Pucana-u-Tayapux-u

Bynrapuiia”(x.992/m.1588 1ka3bliFaH.
Kazanga 1902 . KailiTa 6achlJiFaH)
aTTel  eHb6ekTe MacayuaiH  con
aliMaKTarbl WI9KIpTTEPI  TypaJbl
MaJiiMeT 6ap. MacayujiH eH aTaKTbl
yuwinmi wakipTi Xakum Ata CysnedMeH
BakpipFauu by (x.582/ M.1186:x«
AxkkKopraHza K.6.) “Xakum Arta KiTabbl”
(Ka3aHn.-1901), “BakbIpfaH KiTa0ObI

(Ka3an.-1884)” meH “AKbIp3aMaH
kiTa6el” (Kazan 1878) xoHe “Mapusam
Kita6s1” (Kazan-1878), “Mupaknama” 2
CUAKTBI COJITYCTIK TYpikTep
apacelHJla KeH »KaMblifaH KiTanmtap
Hacayu inimMi MeH MdJeHUETiHiH
€H, ecki Jepek Ke3jepi3.

Mosna  Xamupgin  “Hadaxart-
ya YHC’4 aTThl KiTabblH IafFaTal
TiJliHe ayfapbil, ofaH TypKicTaHHBIH
Mawhyp oyJsuesiepiH KOChIN, TapUxH
KYHAbI MaJjiMeT KajapablpFaH oJi llep
Hayau e3iniH "Hacaum-yn Maxa66at”
aTThl KiTabbiHAa Uacayure "TypkicTan
XaJKbIHBIHKYObI1achl” len6arabepreH.

Kannsr XIX FacbIpFra JeliHri
MeJpecesepje “Onin6u”, “UmaH
mapTt” “Kayaunup-yn Ucnam”

“llapau‘utr ya-Ucnam”, 'Unm-yn-Xoa”
“Ontuek” (XadTt-KypaHHbIH KeTigeH
6ip 6euiri), “Cydu Annasap”, “Cupar-
yn1 aH6uia” xoHe T.6. apab, mapchl,
TYPKi TiJiHAe »Kas3blIFaH KiTanTap
Hacaywu iniMi MeH MaJieHUeTi HeTi3iHfe
JlYHUere KeJreH eHO0eKTep 00JaThIH.
Hacayn Ttypanbl XX  FacbIpJblH
bacbiHa “Typik aebueTiHAeri anFamn
TYpik cydusepi” fenmartasaThlH KYHABI
eHbek KaagbipraH @yat Kenpisi
fe ocbl CyataH AxMeT 6UH MaxMyT
XasuHu an- Xucapuaig “¥Kayaxup-yua
A6bpap MuH Amyax-ua buxap” aTThl
eHoOeri HeriziHge MHacayu wmypackiH
TaHBITKAH 6oJsilaThlH. byn  eHb6ek
1997 »xbLabl K.OKyroxy TapalblHaH
Typkuana (Kaicepu), Kasak TiniHze
J. Kenxetail TapanbiHaH 2000
KbIJIbI AHkapaza KapUsJaH/bl.

Byxapanbik Asusyaaun Hacadupgin,
(e1.:x.680-681/1281-1282) “UHcaH-H
Kamun” attel eH6eri XIII. facwipaa
(660/680-1262-1281) napchl
TisiHZe KasplIFaH. MayapaHHahp
>KoHe TypkicTan alMaFbIHAAFbI
COIBLIBIK, JYHUETaHBbIM/BIK,
MYXUTTBIH  KAaTerOpUSJBIK  JKoHe
YCTBIH/BIK ’KaFblHaH Herizi
6ip. byn kiranta kemen ajaMm



Macesieci  CONMBILIBIK-PUIO0COPHUABIK
TYpFblJaH TyciHZipisreH.

“IHapauTt-yn-UmMan” (MMaHHBIH
mapTTapel-Kasan-1901 x.0.)
aTThl KiTanTblH coHbIHAA “KiMHiH
CUJICUJIaCbIHAHCBIH? (KimHiH
»KOJIBIH/IAChIH)” flereH cypakka “Koxa
Axmer Wacayu xkoJbIHIaMbIH® Jlel
>kayan 6epinrenl. by masiMeTt Macayu
JKoHe OHBIH, JIYHUETAaHbIMbIHBIH,
conl  Jayipae  YIATTBIH OGOJIMBICHIH
aHBIKTAWTBIH  KpPUTEpUH  peTiHAE

KaJIbINTaCKaH/bIFbIH KepceTezi.
Bysfap  Tapuxbl  TypaJbl
pucaJsaja “Pucana-u-Tayapux-u

Bynrapuiia”(x.992/m.1588 ka3bliaFaH.
Kasanga 1902 k. kaliTa 6acblifaH)
aTThl eHbeKTe Hacayngiy coJ
aliMaKTaFbl LIdKipTTEpI TypaJbl
MaJjiiMeT 6ap. MacayupiH eH aTaKTbl
ywiHmi makipTi Xakum Ata CyneriMmeH
bakpipranuabeiy  (x.582/ wM.1186x
AxkopraHpa K.6.) “XakuMm Ara kiTa6bl”
(Ka3an.-1901), “BakpipfaH KiTabbl
(Ka3aH.-1884)” m™eH “AKpIp3aMaH
kiTabbl” (Kasan 1878) koHe “Mapusam
Kita6bl” (Ka3an-1878), “Mupaxknama” 2
CUAKTDI COJITYCTIK TYpiKTEp
apacelHZla KeH >KaWblLJIFaH KiTanmtap
Hacayn inmiMi MeH MoJeHUeTiHIH
eH eckKi Jepek Ke3zepi3.

Mouia Kamuging “Hadaxar-
yn VYHC’4 atThl KiTaGblH IaFaTad
TijliHe ayfapsbin, ofaH TypkicTaHHBIH
Maowhyp oyJsuesiepiH KOCHIN, TapUXHU
KYH/Jbl MaJliMeT KaJjJblpFaH 9Jji llep
Hayau e3iniH "Hacaum-yn Maxa66at”
aTThl KiTabbiHAa Macayure "TypkicTan
XaJKbIHBIHKYOblIachl” e 6aFrabepreH.

Kanner XIX  facelpfa JeniHri
MeJpecesepie “9ninou”, “Uman
mapt” “Kayauiupg-yn Ucnam”
“IHapau‘ur ya-Ucnam”, "Unm-y-
Xon” “Ontuexk”  (XadT-KypaHHBIH

KeTifleH 6ip 6eusiri), “Cydu Annasp”,
“Cupat-yn aH6uia” >koHe T.6. apao,
napcel, TYpPKi TijiHZe Ka3blIFaH

KiTantap Macaywu inimMi MeH MajeHUeTi
Heri3iHJe JyHUere KejreH eHOeKTep
60s1aTbIH.COHZIBIKTAH /a conbliap OyJ
inmimMai «kasm eMmec xoa iniMi» gereH

60J1aThIH. CoHJBIKTaH Hacayu
iJ1iMIH  TeJl MoJeHH, OpKeHHUEeTTIiK
6O0JIMBICBIMBI3 TYpPFbICbIHAH
3epAesieyre MaHbI3 6epyiMmiz Kepek.
MpIcaJibl, AMepuKaJbIK, FaJIbIM
JleBUH Jle-Buc O3iHiH, «XIX-
11031 FacblpJlaFbl OpTa Asus
aKcyiekTep 9YJIETIiHIH cadcaThl:
JlepeKTep MeH HacabHaMaJiap
(reHEOJIOTUSJIBIK Ky>KaTTap)

Herizinge Koxa Axmer Hacayu
mexipeci» aTThl MaKaJiachlH/a
OHBIH, JYHHMETaHbIMbIHA KapafFaHJAa
reHeTHUKaJblK apThIKUIbLJIBIK HETi3iHAe
XKyprisijireH TypkicTangafbl
casicu-aJeyMeTTiK KaKTBIFbICTAp
MeH TapThICTap MaceJseciHe 6acap
Haszap ayjapcaz, ajg «AjadM Imaux
Anuvabaau koHe oOHBIH Jlamaxart
MUH  HadaxaT-ua  Kyzac»  aTThl
eHoberi Herisinge XYII Faceipgarbl
Opta Asusgga HWacayu TapukaThl
MeH [lapchei-XoxkaraH cuJcusacbi3’-
JereH MaKaJiacblHJa Hacayunpi
XII-mi  raceipma  eMmip  cyprisin
KOAZbl. AJl OHBIH TyFaH KblJbl
93ipre Oesricia 60JIFAHBIMEH, 6JITEH
JKbLJIBI  TapUXW  JepekTepae 562
1166/7 KblaJen KepcCeTiJireH, SAFHU
onbIHXIIFackipiaeMipcypreHiriaHblK.
Tarbl  6ip aMepuKas/blK  FaJbIM
A.BogpornurerTn Hacayupin
XUKMETTEepiH “exiHLIi Kypan”
peTiHAe TaHblTaAbl4. byn apuHe
TYPiK MYCBUIIMAaHJBIK MYXWUTBIH/JA
KeHiHeH TaparaH TYCIHIK.
OHBIH emIKaHgal FhIJAbIMU KaHaJbIFbl
oK. Bipak 6i3ziH BaTbICTbIH FaJabIMbl
TypMakx, MEKTeN »KaChIH/AF bl
6aslacblHBIH ~ Kas3FaH XHWKasACbIHA
Ja e3eypell  TypaTblH JepTiMi3
6ap. A. Boaporaurettujiy
alTKaHZapblH OCblAAH 6ec FacbIp

OYpbIH MaxmyT XasuHM aUThI,

AxmMeT Hacayu bl “AxMmen-u
CaHupyp oJ1, CyataH-u Typxk,
eKiHmi MyxammeT” 1-pen
TaHbIThI, OcMmaHabl natmackl [l
MypaTka Hacayu MaJleHUeTi
TypaJibl KiTamn »Ka3bIl CbIliFa

6epreH. Opra Asuspa Hacayu xoHe
OHBIH MYypacbklHa JilereH Maxab66ar
XaJlbIK, KOoKeHiHgae “MapguHaza
Myxammen, TypkicTanga Koxa
AxmeT” peTiHze eunecTei
HaKbILITaJIFaH. MyHnpaii TYCiHiK
COTBLIBIKAYHUETAaHbIM TAPUXbIH/A KO
Ke3geceni. Mpicanbl Hakm6aHauiifia

TapUKaThbl eKingepi Hmam
Pa66aHuaiy “MakTyb6aTTapbiHa”
“Kueni Kitan” (MakTyb6aTu-
Kyacwuiiiia) Jlece, Maynayuitiia
TapukaT ekingepi ae Xananyaaux
Pymupgin “MacHayun” aTThl

KiTabblH “Mar3-u  Kypan” Hemece
“MacHayu-u MarHayu-u Maynayu-u
XacT KypaHn lep 3e6aHu-U
[exsneyu”, AFHU MaysnaHaHbIH
MacHayu KiTabbl napchl (mexJieBH)
TigiHge Ma3blJIFaH KypaH,
Macnayn-KypaHHbIH, ~ M3Hi, pyXbl
Jen KapafaH. An Hmam Fasanupgin
aTaKThbl “Iin FBLJIBIM/JaPbIHbIH
)KaHJaHybl”  aTThl KiTabblHA Jja
“Uxitmay Kaja HakyHa aj-KypaHan”,
arHM  UxHua-(kitTa6el) KypaHHBIH
Typa ©3i Jgeifgi. /JleMek, CONbBLIbIK
JYHUETaHbIM - HCJaMHbIH  M?dHi,
COHABIKTAH Jla MYHAall TyciHikTep
Je niH ywiH Tepic emec. bipak,
Hacayu emkamaH e3iH MeH “eKiHuii
MyxamMepniH HeMece MEHIH,
xuKkMeTTepiMm ekiHwi Kypan” pgeren
)0K. Osn  “..MeHiIH  XUKMeTTepiM
“xapuc Ka3bIHaChI; “bapman-u
cy6xaH” OKBbII TaHbIicaH, “hamMme
MaHa-u (6apJsiblK MarblHackl) Kypah,
“UHaM-U Annax”, «KyaibIMHBIH,
CesiHeH (KypaHHaH) IIBIKKaH
O6y/1 XHUKMeT, ecTireHjepre :xayap

XUKMETTepiH
ToHipleH 6GepinreH KyT koHe KypaH

HYpBbI),-Jen,

aHBIKTaUbl. AJI )KOFapbIJaFbl MaxMyT
Maxab6aTbIMeH

BIKbIJIACBIHAH TYFaHJbIKTaH MJJl€HU
PYXBIMBI3/bIH,
KabaTTapblHaH
Bipak 6yriH
KYH/bIJBIKTAPbIMbI3/IbIH,
TabblJIaTbIH
MeH MJaJeHHeTiH Oackalia
TYCiHAIpIN, 63 MyAJecCiHe KOJJaHFbIChI

JYHUETaHBIM/BIK,
(MenTanuTeT)

KeJleTiHJep
YaKbIT TYPFbICBIHAH
JKapThICBIHAA MayepaHHaxp,
KaszakcrtaH, ©36ekctaH, KbipFbi3cTaH
TypkimMeHcTaH

TaxikcTaH) TeppUTOpHUATIApbIHA

KYH/blJIBIKTapbIH
LdKIipTTEpi

»KaJIFaCThIPYIIbI
TapuXblHJA
KaJ1JbIpblII,

6apJiblK TapUKaTTap OChbl Hacayuia
KaJIBITACTHI.
(Myxammen
Hakm6anau
Kybpaywuiiiia
Ky6pa-1221

Hakmb6aHauiia
Baxayupaauu

(Haxxmaggux
CHJICUJIaCbIHAH
WI9KIPTTEPiHiK aJlyblHaH-aK
YHaicTaHgaFbl
Hacayun ™ajeHueTiHiH MyparepJepi
Xangapuiiia
nepeKTepai

“CasixaTHaMacbeIiHJa”, KeiHHeH CUMOH
Aur6y2, Teppu 3apKoHBe
3epTTeylliJiepain,
Ke3JecTipyre

eHOeKTepiHeH

[lengxka6  alimakTtapblHfa Hacayu
JopyiuTepiHiy  iaiM  KaWFaHABIFbI
TypaJibl MaJliMeTTep 6ap.
CoHABIKTaH Ja conbliap oy
imimMai «kasn emec Xos iniMi» JgereH
60JIaThIH. COHBIKTAH Hacayu
i1iMiH  TeJl MoJieHH, OpKeHHUEeTTIiK
60JIMBICBIMbI3 TYPFbICBIHAH
3epJesieyre MaHbI3 OepyiMi3 kepek.
MgIcasbl, AMepHKaJbIK, FaJibIM
JleBUH Jle-Buc ©3iHiH «XIX-
LIbI FacblpZiaFbl OpTta A3sus
aKcyiekTep 9yJIeTiHiH, cadcaThbl:
JlepeKTep MeH HacabGHaMaJap
(reHEOJIOTUSIJIBIK, Ky>XaTTap)
Herizinge Koxa Axmer Hacayu
mexipeci» aTThl MaKaJiacblH/Jia
OHBIH, JAYHHUETaHbIMbIHA KapafFaHJAa
reHeTHKaJIbIK apThIKUIBIJIBIK HeTi3iHe
XKYprisinrex TypkicTaHgafbl
casicu-aeyMeTTik KaKTbIFbICTAp
MeH TapThICTap MaceseciHe 6acap
Hasap ayjapcaz, ajn «AjgdM manx
Anuabaagu koHe OHBIH Jlamaxar
MUH  HabdaxaT-un  Kyac»  aTThl
e”oeri Herizinge XYII FaceipgaFsl
Opta Asusapza MHacayu TapukaThl
MeH [lapcei-XoxkaraH cuJcuacei3”-
JereH MaKaJiacblH/Ja Hacaynpi
XII-mi  raceipma  emip  cyprisin
KoAZbl. AJI OHBIH TYyFaH KblLJbI
a3ipre 6esricia 60JIFAHBIMEH, 6JITEH
KbLJIBI TapuXu Jepektepae 562
1166/7 >KblaJen KepCeTiJNreH, SAFHHU
onbIHXII FaceipraeMipcypreHiirianslk,.
Tarel  6ip aMepuUKaJbIK  FaJbIM
A.bogpornurerTH Hacayupin,
XUKMeTTepiH “exiHwi Kypan”
peTiHze TaHbITaAbl4. byn opuHe
TYPiK MYCBUIMAaHJABIK MYXMUTBIHJA
KeHiHeH TaparaH TYCiHIK.
OHBIH elIKaHJal FbIJbIMHU >KaHaJIbIF bl
»KOK. bipak 6i3iH BaTbICTbIH FaJbIMbl
TypMak, MeKTeNn JKaCbIH/aF bl
6aJ1acbIHbIH »)Ka3FaH XUKaACbIHA
Ja e3eypel  TypaTblH JepTiMi3
6ap. A. Boaporaurettufiy
alTKaHJapblH OCbIAAH 06ec Fachblp

OYypBIH MaxmyT XasuHU aWTBhII,
AxmeT Hacayupbl “Axmen-u
CaHupyp oJI, CysataH-u Typxk,
eKiHi MyxammeT” 1-nen
TaHbIThIN, OcMmaHabl mnatmackl III
MypaTka Hacayu Ma/JleHUeTi

TypaJbl KiTan JKa3bIN ChIHFa
6epreH. Opra Asusajga Hacayu xoHe
OHBIH MypacblHa JiereH Maxa66ar
XaJIbIK, KeKeHiHge “MapuHaza
Myxammen, TypkicTanga Koxa
Axmet” peTiHze elnecTei
HaKbILITaJFaH. MyHpait TYCiHIK
COTBLIBIKAYHUETAaHbIM TAPUXbIHJA KO
ke3gecei. Mpbicasnbl Hakmbanauiiia

TapUKaThI eKinzepi HUmam
Pa66aHuaiy “MakTty6aTTapbiHa”
“Kueni Kitan” (MakTyb6aTu-
Kyncuiiiia) Jece, Maynayuiiiia
TapukaT ekingepi nge Kananyaaux
Pymugin, “MacHayu” aTThl

KiTabbiH “Mar3-u  Kypan” HeMece
“MacHayu-u MarHayu-u Maynayu-u
XacTt KypaH Hep 3e6aHu-u

[exsneyun”, SAFHU MaysnaHaHbIH
Macnayu kiTabbl mapchl (mexJieBH)
TiJiHAe JKas3blJIFaH Kypas,
MacHayu-KypaHHBIH ~ M3Hi, pyXbI
gen KapafaH. An HWmam Fazanupiny
aTaKThbl “Nlin FBIJIbIM/IaPbIHBIH
)KaHJaHybl”  aTThl KiTabblHA  Ja

“Uxiinay Kapga HakyHa an-Kypanan”,
arHu  Ux#una-(kiTabel)) KypaHHBIH
Typa ©3i Jgeigi. /JleMek, CONbBLIBIK
JAYHUETAaHbBIM - HCJAaMHBIH  MoHi,
COHABIKTAH Ja MyHAal TyciHikTep
Je pAiH ywiH Tepic emec. bipak,
Hacayu emkamaH e3iH MeH “ekiHuIi
MyxamMeaniH HeMece MEHIH,
xukMeTTepiMm ekiHmi Kypan” pereH
oK. Os  “..MeHiH  XUKMeTTepiM
“xapguc Kas3blHaChl; “bapman-u
cy6xaH” OKpII TaHbIcaH, “haMmmMme
MaHa-u (6apJsiblK MarblHackl) Kypah,
“UHaM-H Annax”, «KyalibIMHBIH,
CeziHeH (KypaHHaH) IBIKKAaH
Oy/1 XHKMeT, ecTireHjepre xayap



“GapaH-u paxmet” (AnaHbIH
paxMeT  HYpbI),-Ael, XUKMeTTepiH
ToHipaeH 6episreH KyT >koHe Kypau
MeH XaJUCTiH, MOHi peTiHze
aHBbIKTalAbl. AJl xKOFapblJarbl MaxMyT

XasuHuaiH GepreH 6aFachkl  OHBI
6ap Maxab6aTbhIMEH cydreH
XaJbIKTBhIH  TEepeH KypMeTi MeH

bIKblJIACbIHAH TYyFaHABIKTaH MJaJeHU
JAYHHUETaHbIM/IbIK, PYXBIMBI3/IbIH,
(MeHTaNMUTET) KabaTTapblHAH
elllleCc OpbIH aJjfaH. bipak 6yrin
pyXaHH KYH/blJIBIKTapbIMbI3/|blH,
6acbl  6OJIBII Hacayu
Mypackl MeH MdJeHHeTiH 6ackama
TYCiHZipin, e3 MyAJeciHe KOJIAaHFbIChI

KeJleTiHJep ne

TabbLIaThIH

TabblJIa/gbl.
WMacayu iniMi yakKbIT TYpFbICbIHAH
XII-mi FacbIp/bIH
»)KapThICBIHAA MayepaHHaxp,
TypkicTaH, ®depraHa (6yrinri
Kaszakcran, ©36ekcTaH, KbipFrbi3cTaH
)KoHe TypkimMmeHcTaH MeH
ToxikcTaH)

eKiHmi

TeppUTOpUsIapblHA
Tapajabl. MiHe, ocbl KepJsepghe
HMacaym isiMiHIH ’KaHAa  pyXaHHU
KYH/ bIJIBIKTapbIH YKaJIFaCThIpy LI bI
LI9KIpTTEepi  aZaM3aT  TapUXbIHJA
e3iHAIK i3  KaJAbIpblll, TYPKIJiK
M3JleHUeT HeriziHge KYpblJIFaH
06apJIbIK TapUKaTTap OChbl Hacayuia
TapUKaThbl
MyHbl  Hakmb6aHauiiiia
Baxayungaux Hakm6anau
(1389 x.k.6.) wmeH KyoOpayuiiiia
(Haxxmagguu  Ky6pa-1221  k.K.0.)
CUJICUJIaCblHAH AxmeT Hacayu

Heri3iHje KaJbIITacThl.

(Myxammen

LI9KIpTTEPiHiH  OpbIH
Kepyre 60J1a/bl.

HMacayn w™ajeHueTiHiH MyparepJepi
XaWgapuiila TapUKaThl
Byn TypaJbl JlepekTepai
XIY Facelpja 16H BarTyTa
“CasixaTHaMacbiH/a”, kediHHeH CHUMOH

aJIyblHaH-aK
YHpicTangarsl

60J1aThIH.

Juroy2, Teppu 3apKoHbe CHUAKTHI

3epTTeylliJiepAin eHOeKTepiHeH
Ke3JlecTipyre 6osaabl.0Hga
XYI-1b1 FaceIpfa nerin Cunpg,

[lengxkab  akiMakrapbiHaa Hacayu
JopyiwTepiniy  i1iM  KalFaHABIFbI
TypaJibl MaJimeTTep 6ap.

KimiCoHgpikTan fga conbliap Oya
inmimMai «kasm eMmec xaa iniMi» gereH

60J1aThIH. CoHJBIKTaH Hacayu
iJiMIH  TeJl MoJeHH, OpKeHHUEeTTIiK
60JIMBICBIMbI3 TYpPFbICbIHAH

3epAesieyre MaHbI3 6epyiMis Kepek.

MpIcaJibl, AwMepHKaJIbIK
FaJbIM JleBUH Jle-Buc ©3iHiH
«XIX FacblpJafbl OpTa Asusa
aKcyiekTep 9YJIETIiHIH cadcaThl:
JlepeKTep MeH HacabHaMaJiap
(reHEOJIOTUSAJIBIK Ky>KaTTap)
Herizinge Koxa Axmer Hacayu

meXxipeci» aTThl
OHBIH, JYHHMETaHbIMbIHA KapafFaHJAa
reHeTHUKaJIblK apThIKUIbLJIBIK HETi3iHAe
XKyprisijiren TypkicTangafbl
casicu-aJeyMeTTiK KaKTbIFbICTAp
MeH TapThICTap MaceJseciHe 6acap

MaKaJiaCbIHJAa

Haszap ayjapcaz, ajg «AjadM maux
Anwabaau koHe oHBbIH Jlamaxart
MUH  HadaxaT-ua  Kyzac»  aTThl
eHoeri Herisinge XYII FaceipgaFbl
Opta Asusgga HWacayu TapuKaThl
MeH [lapcei-XokaraH cuJcuJsacbi3’-

JereH MaKaJiacblHJa Hacayunpi
XII-mi  raceipma  eMmip  cyprisin
KOoAAbl. AJ  OHBIH TyFaH KbLJIbI

93ipre Oesricia 60JIFAHBIMEH, 6JITEH
JKbLJIBI  TapuUXW  JepekTepae 562
1166/7 >Kblajen KepcCeTiJireH, SAFHU
onblHXIIFacelpfaeMipcypresu/iriaHblk.

Tarbpl  6ip aMepuKas/blK  FaJbIM
A.BogpornurerTn Hacayupin
XUKMETTEepiH “exiHLIi Kypan”
peTiHAe TaHbITaAbl4. byn apuHe
TYPiK MYCBUIMAaHJBIK MYXWUTBIH/JA
KeHiHeH TaparaH TYCIHIK.

OHBIH elIKaHAal FhIJAbIMU KaHaJbIFbl
oK. Bipak 6i3ziH BaTbICTbIH FaJabIMbl
TypMak,

6aJ1aCbIHbIH,

MeKTen »KaChIH/AF bl
»Ka3FaH XHWKasACbIHA
Ja e3eypell  TypaTblH JepTiMi3
6ap. A. Boaporaurettujiy

alTKaHZapblH OCbIAaH 6ec FacbIp

OYpbIH MaxmyT XasuHM auThI,
AxmeT Hacayupbl “AxMmen-u
CaHupyp oJ1, CysTaH-u Typk,
eKiHmi MyxammeTt” 1-nen
TaHbIThIN, OcMaHabl mnatmackl 111
MypaTka Hacaynu MdJleHHeTi
Ty paJibl KiTamn YKa3bIn CBIHFa

6epreH. Opra Asuspa Hacayu xoHe
OHBIH, MypacblHa JlereH Maxab6arT
XaJIbIK, KoKeHiHge “MapguHaza
MyxammMme[n, TypkicTanga Koxa
AxmeT” peTiHze elinecTen

HaKbILITaJIFaH. MyHngait TYCIiHIK
CONBIJIBIKYHUETaHbIM TADUXBIHAA KOII

Ke3zeceni. Mpicanbl Hakmb6anauiia

TapUKaThbl eKingepi HUmam
Pa66aHuiH “MakTty6aTtTapbiHa”
“Kueni Kitan” (MakTyb6aTu-
Kyacwuiiiia) Zlece, Maynayuitiia

TapuKaT exiagepi ge HamanysauH
Pymunin
KiTaObIH

“MacHayu” aTThI
Kypan”
“MacHayu-u MarHayu-u Maynayu-u
XacTt Kypau Jep

“Mar3-u HeMece

3eb6aHu-U

[lexneyun”, SIFHU MaysiaHaHBIH,
MacHayu kiTabbl mnapchl (mexJeBH)
Tisinge MasblJIFaH Kypas,

MacHayu-KypaHHBIH  MoHI, pyXbl
Jen KapafaH. An HWmam Fazanupin
aTaKThbl “Nlin FBIJIBIM/IaPbIHbIH
)KaHJaHybl” aTThl KiTabblHA Ja
“Uxitmay Kaja HakyHa aja-Kypanan”,
KypaHHBIH
Typa ©3i pgeifgi. /JleMeK, CONBLIBIK
JAYHUETAHBIM -
COHJZIBIKTAaH Ja MyHJau TycCiHikTep
ge pin ywin Tepic emec. bipak,
Wacayu emkamaH e3iH MeH “eKiHuIi
MyxamMen i

aFHu  Ux#na-(xiTabbl)

WCJaMHbIH, MoHI,

HeMece MEHIH
xukMeTTepiM ekinmi Kypan” geren
*k0K. On  “..MeHIH  XMKMeTTepiM
“xapuc Ka3blHAChI; “bapmaH-u
cy6xaH” OKbII TaHbIcaH, “hamme
MaHa-u (0apJsiblK MarblHachl) Kypas,
“UHaM-H «KymalbIMHBIH
(KypanHan)

O6y/1 XUKMeT, ecCTireHjepre xayap

Annax”,

CesiHeH HBIKKaH

“6apaH-u
paxmer

paxmet”
HYpBbI),-Jie,
ToHipjieH GepinreH KyT xoHe KypaH
MeH XaOUCTIiH MOHI peTiHpe
aHBbIKTaWAbl. AJ )KOFapblJarbl MaxMyT

(AnnaHblH,
XUKMeTTepPiH

XasuHuaiH GepreH 6aracbl  OHBI
6ap Maxab6aTbhIMeH CyHreH
XaJbIKTBIH, ~ TepeH KypMeTi MeH

bIKbIJIACbIHAH TYFaHABIKTAH M3JI€HU
PYXBIMBI3/IbIH
KabaTTapblHaH

JYHUETAaHbIM/bIK
(MeHTa/MUTET)

elminec OpbIH aJsfaH. bipak Oyrin
pyXxaHHU KYH/ABLJIBIKTApbIMbI3/IbIH,
6acbl  GOJIBII Hacayu
Mypackl MeH MdJeHHUeTiH O6ackala
TYCiHAIpiN, 63 MyALeciHe KOJIJaHFbIChI
KeJleTiHJep ne
HMacayu iniMi yakbIT TypFBICBIHAH
XII-11i FacbIpJbIH
»KapThICBIHAA MayepaHHaxp,
TypkicTaHh, depraHa (6yrinri
KazakcraHn, ©36ekcTaH, KbipFpiacTaH

TabbLIaThIH

TaObLIAbI.

eKiHmi

KoHe TypkimMeHcTaH MeH
ToxikcTaH) TeppUTOpHAIApbIHA
Tapaiazabl. MiHe, ocbl KepJyephe
HMacayun iniMmiHIH KaHAa  pyXaHH
KYH/bIJIBIKTapblH »KaJIFaCThIPY bl
LWI9KIpTTEPI  ajaM3aT  TapuxblHJA
e3iHJiK 13  KaJAbIpbIll, TYPKIiJik
KypblJIfaH
O6apJsiblK TapUKaTTap OCbl Hacayuia
TapuUKaThl HeTi3iHJe
MyHbl  Hakumb6anguiiia
Baxayuaaux Hakm6anau
(1389 x.k.6.) MeH Ky6payuiiiia
(Haxxmagaun  Ky6pa-1221  x.K.6.)
AxmeT Hacayu

M3JleHUueT HeriziHjge
KaJIbIITaCThI.
(Myxammen

CUJICUJIaCbIHAH
LWISKIPpTTEPIHIH, OpBIH  aJyblHaH-aK
Kepyre 6oJ1a/bl. YHpicTaHgarbl
Hacayn w™ajeHueTiHiH MyparepJsepi

XaWjapuiiia TapuUKaTbl  GO0JIAThIH.
byn TypaJbl JepeKTepai
XIY FacelpAa HoH BarTyTa

“CasixaTHamMacbiHa”, KeliHHeH CUMOH
Jur6y2, Teppu 3apKoHBE CHUSKTbI

3epTTeyllijepaiy eHOeKTepiHeH
Ke3JlecTipyre 6osaabl.0HA
XYI FacbIpfa nenin Cunp,

[eHxab
AopyimTepiHig  iygiM
TypaJibl  MaJiMeTTep
A3us - AHagosbl1a Hacayu
imimi XIII FacbIpJbIH 6ipiHmi
)KapThiCcblHAH 6acrtamn, XaWJapuJik
TapuKaTbhl apKblJibl eHe 6GacTajbl.
KyT6-ya-nuH Xanpgap (XII )
keiinHeH XYI faceipAblH 6GacbiHAa
KypbliFaH bekTammuiiia TapUKaThbl
na Hacaywu iniMiHiH aJsiFackl 60J1bII
Tabblnaabl. AnTeiH Opaa, ©36ek XaH
(1313-1341) Kke3eHiHAEe HCJIAMHBIH,
i peTiHze

aliMmakKTapbiHza Hacayu
YKaUFaHJbIF bl

6ap. Kimi

pecMu  JiH TaHBIJIYbI
HoTHXeCiHZe cydunik Egin 6oiibiHa
13-14 r. engi. Cyduaikri Bynrapnapra
okesnreH MHacayuila TapUKaTbIHbIH,
eKiszepi 606l Coslap apKbljbl UCJaM
KaJlaJbIKTap/blH, cayaarepjaepiiy AiHi
CUNATbIHAH apbliblll, KelleJsilep/iH,

apacblHa TepeHaen YKaUbLJIbIL.

Byn kenictikte Hacaym inimi
WCJaMHBIH MOHi peTiHze
KaOblJIJaHbII, XII-XTY FacblpJiap
apaceiHfia OpTta A3us, Taay Uleifbic,
YHpictaH )KepJiepiHzeri cadacu
OKufasap (MoZeHUeT Kelli)HeriziHze
XopesmM, Xopacah, AsepbaiixkaH
ApKblJIbl Kimi A3usa-AHaz01b1

TonblpaKTapblHa, ofaH bankaH, Exin-
Opanfa pediHri aliMakka >KaWblIJBbI.
HMacayuilia TapuKaTbIHbIH  bIKIAJbl
KeliHri gpyipsiepie Ka3aK-KbIpFbI3Aap
Kaagbel. XYI
nenin depraHa, O,

KepiHze 63iHiH,
JKaH/blJIbIFbIMEH TaHbLJICA,
XIX FacelpZiaH XX FacbIpJbIH
70-xblagapbiHa Aeilin aFrHYU, KeHecTik
AayipJie e aThl aTajJfaH aMaKTapZa
Tipwigirin cakran Kaazgbsl. XIX-mer

apachlHJa ILIeKTeJin
FacbIpfa

O36ekcTaH

FacCbIpJbIH eKiHmi JKapThICbIHA
KbIpFbI3 kepiHZe Canyap (1870)
MaWXThIH 6acUIblIBIFbIMEH Macayuiiiia
TapukaTtbel “Jlaxmbiap”  (Aanahybr)
aTbIMeH KaiiTa »KaHFbIpa/bl.
KelliHHeH Oyl TapuUKaT KeHeCTiK
pexxuMre  Kapcbel  KeTepijicTepre

MYPBIHABIK 60J1afbl. 1920-KbLJIbI OCbI
“Jlaxunsiep” TapUKATBIHBIH >KaJFachbl

peTinge  O06yTosin  CaTeibasaveB
JlereH  LWAWXTBIH,  GacUIbIJIBIFBIH/A
“MamTsl  nmaszap” TapUKaThI

LIBIFBIN, KeHeCTiK aTeu3MHiH VTiT-
HacuxaTTapblHA Kapcbl aCTbIPTBIH
ic- mapasap xyprizeai. 1955-kbliabl
O36ekcTanga MagapudpoB TypceiH6al
WiaH, KeHecTik Kylere Kapchbl allbIK
COFBIC 1961-xb1abl
Oy  9pekeT Kenec
OkimeTi osiapfa Kapcbl OpTa Asug
Jin  Ictepi bBackapmachl apKblJbl
Kypec xypriseni. Hotmxene cyopunep
)KeKe- Keke TYTKbIHAasubln, Cibipre
Xep  ayzapbuiaibl.  bya
JepeKTepai C.
1969 K bLJIbI
“Kuprususgarbl Kelbip MycCblJIMaH
aFbIMJApbIHBIH,  KaJ/JbIKTapbl K9He
oJlapAbIH Tapuxbl” 1 aTTbl eHOeriHeH,
COHBIMEH KaTap KeHec JdyipiHze
Ae Hacayu inimiHiH caKTalybl MeH
KOFaM/Jarbl OpHblI TypaJbl ¢(paHIy3

»KapusJjaraH.
dIIKepeJieHin,

TypaJibl
MamMmb6eTaueBTiH
JKapHUsiJIaHFaH

3epTTeyuIici A.BeHHUTCOHHBIH,
“Cyou xxoHe Komwuccap: Pecelige
WcjaaM  TapukarTtapbl’ 2 aTThl

KiTaGblHAaH Kepill TaHbICyFa 6oOJIaZbl.

Wacayujiy, AyHHeTaHBIMBbIMbI3 OeH
MdJleHUeT TapUXbIHJaFbl MaHbI3blHa
OHBIH, MYpacbIHbIH, i3JlepiH XaTKa
TYCKeH pucasasap (TpakTarTap)
apKblibl Ja nalbiMJayfFa 60J1afbl.
AnpbiMeH Hacayu MOJleHUETIiHIH,
aliHachbl peTiHze TaHbIJIAThIH
“Nuyanu Xukmet”, “PakpHama” xoHe
“Mupart-yi Kyny6” (KeHinaiy aitHacel)
pUcaJIacblH aTal eTyMi3 Kepek. bysap
Wacayupiy XUKMeT, XaJ1 1JiMJAepiHiH
avHacel, MHacayuiiila TapUKaTbIHBIH
3THUKaJbIK-MOpPaJbAbIK >X0He pyXaHHU
TIXKipUbeJIiK epeKlIeTiriH KepceTeTiH,
OHBIH,

2KaJinbl AYHHETaHbIMBbIHbIH

MoHIH allaTbIH Herisri Jepekkeszepi.

Mmam XycamennuH XycahH 6uUH
Anu ChIFHAaKHU/bIH (711/1311
XK. K.) “Pucana-u XycamenauH-u
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CrIFHaKu HeMece “MaHaku6-u AXMea-u
Hacayu” aTThl eHberi 6ap. bysn eHbek
Axmer HWacayu xkoHe MHacaywuiiiia
TapUKAThI Ty paJibl KeHiHHEH XKa3blJIFaH
eHOeKTepre Jepek Ke3i GoJIFaH.
Mpicasbl, Anum laiix “JTamaxat” xoHe
Myxammen lllapud e3iniH “XyxxkaT-
yn 3akupuH” 3 aTThl eHOGeKTepiHJe
ocbl pucasiajlaH naupanaHfaH4. byx
pucanaza Macayujiy aHfa cajap Kychl-
OYpKiTi MeH Ta3sblJapbl GOJIFAH/bIFbI
TypaJibl MaJliMeTTepMeH KO0Ca, OHBIH
cyx6aTblHaH Ji@pic aJsiraH ecencis
WAKIipTTEpPI  KOHiIHAE  aWThIIAABL
Wacayujiy canbll KeTKeH apHaJapbl
HerisiHJe TYpKiJiK MyXUTTBIH TYKIIip-
TYKIipiHJe KeNTereH TyJfajap ecimn
eTingi. Meicanbl, A6ayn Papax aJ-

Yacudu “Tupurak-yn Myxu66UH” aTTHI
(x.647-744/m.1275-1343) eHberinje
Kaxpl bBekTam OynaueniH (1352-
1430) Axmer Hacayu KOJIbIHBIH,
Myparepi eKeHJIriH KepceTill, OHBIH,
PYXaHU  CHJICHJACBIH  (LIBIHXBIP-
mexipe) pgoJies1 peTiHAe KeJTipreH.
Hacayujiy, “@akpHama” aTThI
pucasacel MeH Kaxbl bBekTamThig
“Maxkasiatel” apacblHJ|a Jingik,
COMBIJIBIK, ~ OHJIAy  KaTeropusJapsl
TYPFBICBIHAH, >KaJNbl MdJEeHUETTIK
KYH/JBLIBIKTap >X6HIHEH ©Te TepeH
YKCaCcTBIKTAap aHbIK aWLIbIKTaJIFaH.

Wacayuiiila TapuKaTbIHbIH OKiJi
Cysntan AxMmeT 6UH MaxMyT Xa3uHM
an-Xucapu (1002/1593- 4), “Manba
ya-AGhap du puias-ua-Aépap

(9ynuenepnain
AKUKATThIH

GaKlIaJapblHAAFbI
KailHap- GyJsaKTapbl)”
eHberin X.995/M.1586 KbILJIbI

ajlamMJapZblH eMipi, icTepi, axJaku-
pyXaHU YCTBIHAAp, “ChIp TeHi3gepi”,

Hacayugiyg ewmipi, isiMiHiH MaHI MeH
COMbLJIBIK OHJAapblHAH Ja MaJliMeT
6episred. OHza coHpaii-ak Macayujin,
“e/MeJieH 6y pbIH 6J1iHi3” KOHLIENL U SIChI
dusnocodusicol
TYCIHAIpiJreH.

B3rnanbl HA
YETBEPOCTMLUME
«lWABU ANA0»
XOOOKA AXMAL ACABM
B MCTOPUMN HAPOLOB
TYPKECTAHA



AHJATIIA
Comnbl/bIK PyXTa a3bliFaH, OpTaiblk
A3Ms XaJbIKTapbl apacblHfAa OyriHre
JledliH TaHBbIMaJAbLIBIFBIH CaKTaFaH
nosMaJslapAblH apacblHJa Koxa
AxMetr fAcaynpiy eJieHzAepi epekiue
AxmeT

OpbIH aJjazbl. Makasnazga

fcayufpid  aTakKTbl TepPT  KOJJbI
oesieHi «lllabu fAnmo» TaJKblJIaHALBL.
Faceipnap 6oHbl KaWFblFa 0OaTKaH
XKYpeKkTep KublH caTTepie Koxa
Axwmert flcayupnin KacuerTi KypanHan
mabbIT aJIFaH JaHaJIbIFbIHAA
)Ky6aHbIll TankaH. Keilbipeynep Oy
aypyJapabl  eMmjeyje

DYXaHH CaybIFy peTiHZe KOJAaHFaH.

JaHaJBIKThI

Byriuri kyHre geitin Xaspat fAcayufis,

«labu Ango» pyracel TypkicTaH
XaJIbIKTapbl apacbiHAa Gesriai. TimTi
Kasipri TaHjga Ja Axmer fAcayupiy
ochl py6awuin, arHu «llladu dago» gen
aTasaThlH JYFacblH OKUTBIH afaMzap
Ke3geceni. bys TaHFasyFa »KaT Hapce
eMec, cebebi 6y pybausiep apAanbiM
0TOACBHIHBIH

VJIKeHJepi  apKblibl

Killi ypnakKkKa »XeTKi3iJin oTbIpFaH.
Tyuinai

ce3ep: OpjeH,

JaHaJIbIK,KacueTTi,ecTeJiK,AyFa,Mypa.

Tapux,

AHHOTALUA
Cpeiu 105M, HaNWCaHHBIX B
ayxe cydusma, COXPaHUBIIUX
MONyJISIPHOCTb cpeau HapoJ0B
CpeaHel Asuu W 1o ceil JleHb, 0c060€e
MeCTO Xomka

Axmapa fcaBu. B ctaTbe o6cyxaaeTcs

3aHUMAKOT CTUXHU

3HaMeHUTOe YyeTBEPOCTHUILHE
Axmajga «llabu
Ha NPOTS)KEHUU

omedaJieHHble  cepAlla  HAaXOAUJH
yTelleHHWe B TpyAHble BpeMeHa
6Jiarofapss mMyfapocTtu XoJxa Axmaza
flcaBu, BJOXHOBJIEHHON CTUXaMU U3
CBamennoro  KopaHna.
JlaXke MCIOJIb30BajJu 3Ty MYJPOCTh
B KaueCcTBe JIYXOBHOIO MUCIeJIeHUs
npu JiedueHUU 6oJsibHBIX. [lo ced aeHb
MosiuTBa Xa3dpata fcaBu «lllabu
Anpo» u3BecTHa cpeAd HapOJOB
TypkecTaHa. Jlake cerofHsi MOXHO

flcaBu Anpo».

CTOJIETUH

HekoTopsble

HaWTH JIIOJlEeH, KOTOpble YUTAKT 3TY
py6au Axmanga flcaBd, HU3BECTHYIO
Kak MoJauTBa «llla6bu Hngo». Ha
caMOM Jiejle, B 3TOM HeT HHUYEro
yAuBUTeNbHOro. IloTOMy 4TO 3TH
py6au Bcerza nepesaBajaucb MJaAIIUM
MOKOJIEHUSIM CTapellIMHAMU CeMbH.

KiouyeBbie cJIOBa: OpJieH,
HcTOpUS, MYZApPOCTh, CBATOH,
MaMsATh, MOJIMTBA, HacJeaue.

ABSTRACT

Among the poems written in the
spirit of Sufism, which have remained
popular among the peoples of Central
Asia to this day, the poems of Akhmad
Yasawi occupy a special place. This
article discusses the famous quatrain
of Akhmad Yasawi, “Shabi Yaldo”.
For centuries, saddened hearts found
solace in difficult times thanks to the
wisdom of Khoja Akhmad Yasawi,
inspired by the verses of the Holy
Quran. Some even used this wisdom
as a spiritual healing in treating
the sick. To this day, the prayer of
Hazrat Yasawi “Shabi Yaldo” is known
among the peoples of Turkestan.
Even today, you can find people who
recite this rubai of Akhmad Yasawi,
known as the prayer “Shabi Yalda”.
In fact, there is nothing surprising
in this. Because these rubai have
always been passed on to the younger

generations by the elders of the family.

Keywords: order, history, wisdom,

saint, memory,

prayer, heritage.

BocTouHas JINTEPATypa,
adopusMax,
pasBUBaJiacb Ha OCHOBE MYJPOCTH U
JIOCTUTJIA BEPILIHHbI
pasBuUTHUA  GJarojaps

CJIOBAM, INOpa)aBIIMM BOOOpakeHHe
yYEeHBIX ¥ INTEPATYPHBIX AesiTeseH 1Mo

BCEMY MUPY Ha IPOTSXKEHHUHU CTOJIETUH.

OCHOBaHHad Ha

cBoero
KpPbIJIAaTbIM

[lo cnoBam Cyntana Banapga,
ChIHaA MaysaHbl [xananeaaruHa
Pywmu, CYyThb M033UH CBSITOrO

COBEpLIEHHO HHAas, YeM y OOBIYHBIX
no3ToB. CBSThle - 3TO Te, KTO
JOCTHUT COBEpLIEHCTBA NOCPeCTBOM
HcTuHBbI, u UX nelcTBUSA "
CylleCTBOBaHUE HUCXOAAT WU3 UCTUHBI.
B 1no3suu cBsATOH sBJseT He cebs,
a MHctuny. IloToMy dTO mn033Ud
JII06511ero
apomat HcTuHBI, Torja Kak B MO33UU
3rOMCTUYHOTO MO03Ta YYBCTBYeTCHd U

CJABIIIUTCA UCKylleHue CaTaHbl [1:76].

HCTUHHO HCcTOo4YaeT

C ny6JauKanuen «/luBaHU
XuKmaT» (Kauru MYZPOCTH)
Xoaxa Axmaza flcaBU THOpKCKUe
Hapo/bl ObLIU NPHU3HAHBI
Hauuel, UMeLEeld Cco6CTBEHHYIO
HEe3aBUCUMYI0 KHUTY TapUKaTa,
OGYKBaJIbHO 3HIUKJIONE U0

[IpocBewenus, UcTruHbl U JlyXOBHOCTH

[2:3]. Tlo 3Toli mnpuyYMHe  ero

MyJpOCTb  JHO6MMa WU HOMHAT
JIOAU  Ha  NPOTSXKEHUU  BEKOB.
[Tockoabky BceBpIHU K Annax
co3zaana J0Jen, OH TaKxe

YAOBJETBOPUT BCE HUX NOTPEGHOCTH.
Bor modyemy OH Bcerza mnoBeJsieBaJj
HaM TMOKJOHATbcA EMy ofHOMYy U
WCKaTb INoMolu ToJbKO Yy Hero.
[lockonbky OH 6JiMXe K 4YeJIOBEKY,
yeM ero cob6cTBeHHasg ayuma, OH -
Tot, KTO CJIBIIIMUT MOJIMTBBI TeEX,
KTO B3biBaeT K Hemy. 06 3ToMm
FOBOPUTCS B CBSIILIEHHOM
Kopane CJIeIVIOIUM obpa3zom:

«A Korga cmnpamvBawT Tebs
pagel Mosa o060 MHe, TO Bejlb

A - 6iu30K, OTBeyarw NPU3BIBY
30BYLIEro, KOTrJa  OH 030BeT
MeHs. [lycTe ke OHM OTBeEYarT

MHe ¥ nycTtb yBeparwT B Mens, -
MOXEeT ObITb, OHH MOWUAYT MPSIMO»
(Cypa «Anb-bakapa», aar 186).
B asTtom aate BceBpimHuN Annax
obelaeT MOJIUTBY
CBoero paba, mojg4YepKUBasg, YTO
JJs1 3TOro pab [OJI>KEH BBINOJHUTH

OTBETHUTH Ha

Ero npoce6y 6e3 BOMPOCOB
U Bcerza 6e3 KoJiebaHuH
OTKJUKaTbcd Ha  Ero  mpussbiB.

Ha MNPOTSKEHUU CTOJIeTUH
omedyaJieHHble  cepjla  HAaXOAHUJIH
yTelleHWe B TpyZAHble BpeMeHa
6Jiaronaps MyJpOCTHU Xomxu
Axmaga  flccaBy, BJOXHOBJIEHHOM

ctuxamu u3 C(CeawmenHoro KopaHa.
HekoTopble  pmaxe
3Ty MY POCTb B
JYXOBHOTO HCLEeJIEeHUs MpPU JIeYeHUHU
[3:68]. Ilo cel [peHb
MOJIUTBA fAcaBu «lllabu
Anpo» cpeiyd HapoJOB
T y p k e ¢ T a H a
CorJiacHO mno «3adapHame»
korga JMup TeMyp  coBepliuI
NaJJOMHUYECTBY K Moruje Axmena

HCII0JIb30BaJIU
Ka4dyecCcTBe

60JIbHbBIX
Xaspara
U3BeCTHa

flcaBu OH WU3BJeK U3 «JluBaHU
npes3HaMeHOBaHUe o

noxoge Ha Pym. Emy Bbinman pyo6aw.

XHUKMeT»a

Oka3bIiBaeTcd Yy KaXAbld OUTBe
BO3HUKHYT TPYLHOCTHU JOJDKEH
NpPOYUTATh ITOT YETBEPOCTHULIHE:

Yaldokechalarnishahmishabistonetgan,
Bir lahzada olamni guliston etgan.
Bas,mushkulishimtushubdurosonetgil,
Ey barchani mushkulini oson etgan.

“OcBeniawui
B wMure cjhesaBUIMH BCe MpeKpacHO.

[lonan B TpypHOe

TbMbl  LIapCTBO,
MOJIOXKeHH e
paspeniu TPYAHOCTH
A, pa3pemBIINX Y BCEX CJIOXKHOCTH.
A >sTo pybaum 3ayyus HaHU3YCTh.
Korpa BcTpeuasca JIMLOM K JIUMLY

BouHaM Kecaps, a ceMJiecsITh
pas  npoueab 3TOT pyb6au U
OCyLIeCTUBUIIOCH TopxecTBa”. [4:21].
Jluarsuct MyMuHAx0H Tewmabai

Bagunu (1920-1963) MUIIET
06 osTtoM: «Korma B kKoHme XIV
Beka Amup Temyp HampaBasacd

B AHaToJsMI0, 4YTOGbl HamacTb Ha
OCMaHCKoro cyartaHa baasupa [, on
MYy pOCTb
Axvena fcaBu. CorsacHo «Bakuart
Temyp», oH mpouuTan py6au 70 pas
nepej BCTYIUTb B
OMTBY, W ojepxas mnobeny» [5:27].

Ha mnpoTsaxeHuu cTO/NETHH 3TOT

3allOMHUJI Xomxu

TeM, Kak

pyb6an ¢ TemJOTOH BCIOMUHAKT
TIOPKCKHeE HapoABI. Bcemupno
M3BECTHBIH HUCTOPHUK 3aku

Banuau Tyran (1890-1970) Takxe
OTMeYyaeT B CBOMX MeMyapax, 4TO B
CMyTHble BpeMeHa OH YacTO YHTaJ
«Mabn  dnga»  AxmMena
«B 1918 rony A OblI apecToBaH
Openobypre. B
1944 ropy s ObI  apecToBaH
Ucmetom-namoit B Typuuu. B TO
BpeMs, KOT/la MHe Herzie O6blJI0 YUTATh,
s 4acTO 4YMUTaJ CTHUXH, KOTOPBIM

fcaBu:

CoBeTaMu B

HayuuJics y Matepu, U «llla6u fAnpmo»
(«<Houbp fngo») Axmaza fcaBu, u
s TOHSJ, HACKOJbKO BaXXHbBIM H
3HAYUTEJbHBIM OBbLJIO JAJIT  MEHs
BJMSIHME Moel MaTepu. Bo Bpewms
cobbITUM 1944 roma BOCIOMHHaHUSA
06 oOTue JaBHO 3a0blJAHCh, TOJbKO
naMsATh O MaTepu ObLJIa CO MHOH,
KaK aHreJ, Ha3bIBaeMbld «AHTIeJioM
XpaHUTeseM». UHOrla MHe Kas3aJioch,
4YTO d BJAbIXal0 3amax MaTepu U
JlacKalw ee, Kak B JgetrcTtBe. Ero
o4YapoBaHHWe U IPHUBJIEKATEJbHOCTb
3aKJ04aliucCh B MOpaJibHbIX
HHTEepHpeTanusax, KOTOpble  ObLIU
nepenJieTeHbl CO CTUXaMU. Mosg MaThb
HUKOTZAa B J>KU3HUM HE COBEpUIKJA
HU MaJjelllero rpexa ¢  6blaa
Yype3BbIYaHO HCKpEHHA mno
OTHOLIEHWI0 KO MHe. Ilepcujckue
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H TypenkKue CTHUXH, KOTOPbIM MEHA
y4duJsia MaTb, COCTOAJHU He TOJIbKO
u3 MOpPaJIbHbIX
TaKXe

OTPBIBKOB,  HO
BKJIIOYAJHU  JINTepaTypHbIe
U  3CTeTHUYeCKHe  CTHUXOTBOPEHMS.
[To3zxe, korga s NpoyUTaJ COOPHUK
KOpKH  [i0
y3Ha/l, 4To rasead HaBou, koTopble
OH AJd MeHs  BbIy4YWJ, ObLIU

KJIaCCUYEeCKHMHU Nnpon3BeJE€HUAMHU.

noata OT KOpKH, 4

Y Hac He OblLIO 4Yacted “/luBaH”

BKJIIOYaBILUX 3TH dparMeHTHI.

HpaBCTBeHHbIe IIO3MbI )4

pacckasbl, KOTOpble s y3HaJ U3
JPYTHUX HCTOYHUKOB, OBLIM COGPAaHbI
B BHJe AHTOJIOTHUH, U MOs MaTh

COXpaHWJAa U  3alNOMHMJIA
6osbLIyI0 HX 4YacTb. B oc-
HOBHOM 3TO0 ObuiM  dpar-
MEHTHI, cobpaHHbIe U3
ATtTapa, Joxananynnu-
Ha Pymu, Hasou, fAccaBu
%8 Cydu Annosipa»[6:26].
B xope wuccnemoBaHUM cpe-
[ pykonmuced ObuIiM  06-
Hapy>KeHbl nycbMa cy-
bU KyBuHckou BOJIOCTH
MaprusiaHckoro ye3na  A6-
Ayakagupa  Maxayma  Ho-
3uka (1856-1914) k yue-
HbIM, paboTaBUIMM B TOT
nepuos, B MapruiaHe u
€ro OKpeCcTHOCTAX. B 3Tux
nucbMax A6aynkagup Max-
AyM Hosuk BbIpaXkaeT
CBO€ OTHOLIEHHEe K BpeMeHHU U
CBOM MOpaJsibHbIe B3T/IsAAb1. OJHO
M3 TaKUX MM CEM ObLJIO HATMCAHO
AbpykaaupoMm MaxaymoMm Hosu-
koM OTabekb010. B aToM nucbme
TaKXe COZlepKaTCs KOHKpeTHbIe
CCBIJIKM Ha MOJMUTBY XOIXKU
Axmaga flccaBu «lllabu dago».
[Io nMerOWUMCA AAaHHBIM, XU-
TeJb KBapTasa bosop6amu
cesa 'ypyudypywr KyBuHckoro
pailoHa ®epraHckoil o6JsacTH
ATtabek banBauyua babamxkaHoB
B 1898 rozy 6b1J1 IpUrOBOPEH K

CMEepPTHOM Ka3HH KaK CTOPOHHUK
BoccTtaHus /[lykuu HmaHa[7].
Kak u3BeCTHO W3 HCTOpUH,

OCBO6OAI/ITeJ'[bHOG JABUXKEHHE
y36eKCKOFO HapoJa TIIPOTHUB
KOJIOHHAJ/JIN3Ma H Hallu-
OHaJIBHOTO FHETa, Ipou-

3oumiefuiee B AHJWXKaHe B
1898 ropy, Takxe W3BECTHO
Kak BoccTaHue (CcoObITHE)
JAykun Hmana. Ero Bo3smia-
BUJI MyxamMazgaiu Xau-
da wu3 cena  MwuHrrena
AHpmxaHckoro obJiacta. Ilocie
IpoBaJjia BOCCTaHUSI KOJIOHU3a-
TOPBI B OTBET HAa AHJMKAHCKOE
BOCCTaHUeE poBeJIn Xe-
CTOKHE penpeccuu no
Bce  PepraHckol  JIOJIMHE.

CHauasna JuzAep BoOcCCTa-
HUA  MyxamMMagaau  JuaH
U  nAaTepo  ero  npubsu-
)KEHHBbIX  OBLIM  TOBEIlEHbI
B LieHTpe AHauWkaHa 12
uwoHa 1898 roza Ha ria-
3ax y okoso 8000 mnpexcra-
BUTeJIed BCEro HaceJleHUs
JOJIMHBI. 18 MSITEXHU-
KOB OblIM MNPUTOBOPEHBI K
CMEpPTHOM Ka3HU 4Yepe3 IO-

BelleHue. ArTabek baliBayua
OblI OOHHMM U3 18 d4esoBeK,
NPUTrOBOPEHHBIX K  CMepT-
HOM Ka3Hu. Ho mno omnpe-
JeJIeHHbIM NpUYUHAM
OH nsberaert HakKasa-
Hud. Hcropuk  Cupomxuj-

JUH AxMaJ, nmuueTr 06 3TOM:
«Cpegy  00Opa3oBaHHBIX U
npeANnpUHMYUBBIX Jojen
CTpaHbl OH Ipuobpen pe-
nyTauuwo  6jarojapss  CBO-
eMy CBeXeMy B3IIAJy Ha
BpeMsi U 0eCKOMIPOMUCCHOMY
OTHOLIEHUIO K KOJIOHU3aTOpaM.
Ha /Jlykun HumaHa paccyuThl-
BaJIM U 6oraTble Kynubl B MHO-
TOYMCJIEHHBIX FOpPoJiax U cesax

depraHckoll [JIOJIUHBI, OXKH-
JlaBIlMe 61aronpusTHO-
ro ciayyasd. Arabek baii-
Bauya ooraTbli KyIelL,
06/1a1aBIIM I COCTOSIHU-
eM B MWIJIMOH pyb6Jed 30-
JIOTOM, TaKxe NPOBOA NI
duHaHCOBBIE omnepauuu
¢ lykyu UmaHOM. 3TOT 4esioBEK
TaK>Xe OblJ1 apeCTOBaH BMECTE C
MATEXXHUKaMU U IPUTOBOPEH K
CMEpPTHOU Ka3HH. OnHa-
KO €ero rpexd OblLIM MpoO-
IleHbl MOCJe TOro, Kak ero
JleTU W MaTb OTHpaBUJIU
TeJlerpaMMy MMIeparo-
py u ero xeHe AJiekcaH-
ape ®PenopoBHe C MNpocbObOH
O TMOJHOM  TIOMMJIOBAaHUHU.
ATab6ek baliBayya 6b1J1 HA CTOPO-
He NOBCTaHIEB B BONIPOCE OCBO-
60xaeHusd cTpaHbl. [loaToMy ero
MaTb B TeJjlerpaMMe CHelu-
aJlbHO  NOAYEpPKUBAeT  €ro
BUHY M TO, 4YTO eMy 63
rofa, OH YyXe CTapuk»[8:5].

TekcT TeserpaMmbl, OTIpaB-
JIEHHOM MaTepblo 6oratoro Ata-
6eka UMIIEpaTOpPy U €ro >KeHe,
6bL71 0ny6s1MKOBaH B N 1 razeTsl
«TypkectaHckue BeAOMOCTU»
ot 20 aBrycrta 1898 roza. Ilo ero
cnoBaM, Maagymap bo6o/kaHoB,
cbIH ATabek baliBauya, HanucaJl
TeJlerpaMMy UMIIepaTopy, 1pocs
0 IOMUJIOBAHWHU ero oTua. Takxe
JleBSIHOCTOJIETHSISI MaTbhb Oora-
TOro Atabeka NpocUT O MOIIa/e
AnsiceoerocbiHa.CoryiacHoTeie-
rpamme, Atabek baliBayya 6bl1
CTaplLIMM U3 YeThIpeX OpaTheB.
CorslacHO raseTHOMy coob61ie-
HUIO, IPOIlIeHUEe MaTepu ATabek
baliBayya 0 NOMHWJIOBaHUU ee
MeCTULECATUTPEXJET-
Hero CblHAa ObLJIO MNPUHS-
TO BO BHHUMaHWe, U CMepT-
Hasg Ka3Hb OblIa 3aMeHeHa, a

OTabek ObLJI NPUTO-
BOpEH K ccoliike[9].
Cpeiy UMERIIUXCA Y HAaC JJOKY-
MEHTOB €CThb HECKOJIbKO J0KY-
MEHTOB, CBSI3aHHBbIX C UMEHEM

ATabek ba#Bayua. 0)247¢
YTBEPXK/IAIOT, 4YTO ATa-
oex baiiBayya ObLI cocJiaH
B Cubupb 3a COYYBCTBUE
MATEXHUKaAM U, Be-
pPOSITHO, TaM MoTHo.

[TucbMo Abaynkaaupa Maxayma
ATabek-6ar0 HalMMCaHO HA TIOPK-
COM sI3bIKE Ha MECTHOM Oymare
JIMLIEBOM M 0OOpPOTHOH CTO-
pOHOM  BBepx, ero pas-
Mep cocTtaBadger 16x21 cwM.
B nuceme roBopuTCH, 4TO
A6aykaaup Maxaym ObLJ
6JIM3KUM Apyrom Ata-
Oek-6ad, WU OHO OBLJIO Ha-
NHCAaHO KaK HWCKPeHHUH |
JpyKeCcKUi COBeT ero 3a-
KJIOUEHHOMY OJIM3KOMYy 4e-
JIOBEKy. JTOT COBET UMe-
eT BaXKHOeE pEeJIMTMO3HO
BOCIIUTATeJbHOE 3Haye-
HUe [JI1 TeX, KTO He B CH-
Jlax  BblAepXaTb  HCIObITa-
HUH  CEroAHsIIIHEH  KU3HH
Y HaXOAUTCS B OTYAsIHUH, @ TaK-
Ke JIJ1fl TeX, KTO B IIOTOHe 3a Ha-
KOIlJIEHMEM O60raTcTBa 3a0bLJ O
MUJIOCEPAUU U ie-
JPOCTH [10:8-10].
«Hawemy goporomy, foporomMmy
M JIIOOMMOMY OTILY, KOTOPBIH 0-
caenpoBo3rameHus «JIsanasaxa

WJLISLILIIaX» MyxamMmMmany
Pacynroniaxy, Mup emy, NHojA-
YyuHUJICA BoJie Bcemoryuie-

ro bora, u Hamemy 6GeaHOMY
Apyry ATabeky, KOTOpbIM NMpU-
HsaJl TmoBesieHWe Bcemoryie-
ro bora, U ero ToBapuilam,
KOTOpble  pa3jeJisiiu ero
6oy, pajoOCTU U  TPYABL
[lycTh HalIX MOJIUTBBI JOCTUT-

HYT Tebs B OJIaroNpUSTHBIN
yac 4 OyAyT ACHbIMU. Bce Bauu
pOACTBEHHUKH, OpaTbd U
cecTpbl, OoJsibliMe U  Ma-
JIeHbKHE, >XWUBbl U 3/0pPOBHI.
Mbl  nmpocuM  BceBbllIHEro
Annaxa 0CBOOOJUTH Bac,
0COOEHHO B HAUIUX yTpEH-
HUX W BeYEpPHUX MOJIUTBAX.
HeynuBuTenbHo, 4YTO ecau
BceBblliHUK  Ass1aX  BJIOXKHUT
cepaue Haulero besora Lapa u
OCBOOOJHT Bac Mo, KAKUM-JIH00
IpeAJIOroM, TO Bbl BEDHETECH Ha
pOAVHY LieJIbIM U HEBPEUMbIM,
M Bac XKJAeT c4yacTbe U pa-
JIOCTb BMeCTe C BallUMU
NOTOMKaMH 1’} CIOJ,BUXK-
HUKaMU. Bce Oyayt Tebs
»KaJsleTh, 0COOEHHO Zl0
yTtpa. I[loromy 4To Bce 3Ha-
JIU, 4YTO Bbl He MpPUCOESU-
HUJIWCb K 3TOMYy 3aroBopy.
Bac npuHyaunu K TakuM Tpy-
JlaM KJIeBeTOM BalllUX Bpa-
roB, Ja ewe W 3aboJseu.
[lyctp BceBblliHMM AJsyiax Uc-
neguT Bac Bcex. /lai Bor Bam
TeprneHus. B Jswobom ciydae
cJyravMeeTIIpaBo HabJsarogap-
HoCTb. Hanpumep, r-H Xo/xa Xa-
du3 ckasas: «Bbl JOKHBI ObITh
6sarojapHbl 3a BCe, HHa-
ye 3TO Bac NOryout». «Pukx
anb-Kadiganu» -  aBTOpM-
TeTHasg KHura. BoT 4ro
OH CKa3aJ 1o 3ToMy nnoBoay: “Ub
JlaM aHaJ abia My6TaJiaH 6aliHa
aH ITHA/JIoXa TabJjaa ¢panycabda
Ba 6alHa aH scuMaxy Q¢ai-

yako6a” “CMBICT  TaKOB:
«BceBbIIHUHT Annax C-
NBbITHIBAET CBoero paba

B/IBYX/leJ1aX, 1 eCJAU OHIIOCTyIlIa-
eTcsl, TO OyZleT BO3HArpaXKJeH».
Ec/v oH oTKaXeTcsl OT NpUKa3a,
OH OyzeT Haka3aH. Harpa-
Jla U HakasaHue O6yayT B

3arpo6Hy0 >KHU3HHU. Moe
yecTHOE MHeHHEe TaKOBO,
YTO Bbl BCEr/a AOJIKHBI YIIOMU-
HaTh BbILIEYNIOMSHYTOE 6Jaro-
poZiHOe cJI0BO. B sito60M ciyyae,
NPOM3HOCUTE €e BCerja, 3Has
ee CMbICJI. 3HAaYeHHE TaKOBO...
MpiHageeMcs, 4To OH MIOMUITYET
Hac Bcex. Ho He nmo3BosisiiTe He-
B3roJilaM 3TOr0 MUpa I0/JIaBUTh

BaC W  pa3pylUThb  Balle
cepaue. /laxke ecid Bbl CBO-
004HBI, JaXke ecad CMep-
TH HeT, €eCJd Bbl IPOCUTE
y BceBbiliHeEro Annaxa
Bephbl, 3/I0pOBbSI U 3arpob-
HOM >KW3HM, TO I3TO OyAeT
3arpo6Has KU3Hb. Eciun

Bbl HCKpeHHe TpebyeTe CBO-
60bl, TO 3TO JIETKO JJIs
bora, eciu OH nOXeJsaerT:
OcBewmawuidii TbMbl L[ApCTBO,
B Mure caesiaB-
197074 BCeE NpeKpacHo.
[lonman B TpyAHOe moOJIOXe-

HUEe  paspelid  TPYAHOCTHU
An, paspelrBIIUX
y BCEX CJIO’)KHOCTH.

JTa pyb6au - o4yeHb Xopolias
MOJIMTBA. BaM Hy>XHO 3TO U3y-
yuThb. [loj06Hasa KJjeBeTa ObLIa
OOBIYHBIM fIBJIEGHHEM B OT-
HOILEHWU TIPOPOKOB U CBS-
ThIX B mnpouwioM. He rpy-
ctu. TakoBa BoJsa boxbs.
WHuwansax - 3To 3HaK yAa-
YH. BecneyHbIn yeJio-
BEK OCO3HaeT, JaXe ecJH
OH He 3HaeT BceMmoryuero
bora. OH packauBaeTcs B CBO-
el HebJIaroJapHOCTH, 0CO3-
HaB Ero cuay» [11:230-234].

Jlaxke cerofHs MOXKHO HaHTH
JIIOJleW, KOTOPbIE YUTAKOT 3TY PY-
6au Axmaza fcaBu, U3BECTHYIO
kak moJsiuTBa «Illa6u dnga». Ha
caMoOM /ieJie, B 5TOM HET HUYETo
YAUBUTENBHOT0.II0TOMy4TO3TH
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pybau BCerja nepe/iaBa-
JIUCb ~ MJIQAIIMM  TOKOJIEHU-
AM  CTapeWIIMHAaMU  CEMBbH.
W3 BbIlIeCKa3aHHOTO MOXHO
cAesaTb BBIBOJ|, YTO, KaK OTMe-
TUJ JuTepatypoBes Hoxupxan
XacaH: «<M3yyeHue TBOpYecTBa v
ydyeHUs AxMaza fcaBu ceropHs
TaK >Xe BaXKHO, KaK U B JJaJIeKOM
OpouIOoM, C€ TOYKH  3pe-
HUS  HallMOHAJIbHOM  HJeo-
JIOTUH, TOJIUTHUKH, XyJAOXKe-
CTBEHHOI0  TBOpYecTBa U
JINYHOCTHOTIO pasBU-
TUA». CHUCOK JIUTepaTyphl
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DIVAN-I HIKMAT



Anaarna. byn MakKaJa HUcnam
TapUXbIHJA KOPiHiC TanKaH JaHaJbIK,
(XMKMEeT) TYXBIPBIMBIH >KaH-KaKThI
3epTTenaixkone Koxxa AxmeT Acayuniy
«/luyaH-u MO3THUKAJBIK,
)KMHAFbIH OCbl 3epTTeyAiH  KeWci

peTiHze

XUKMeT»

KapacTblpabl. Acayn
OpTta A3USHBIH [AiHU XK9HE MJ3JeHU
gAangmadTeinaa CemkyK HMIEpUSCh
nayipinge (mamameH 1100-1200 xk.)
MaHBbI3/lbl COMNBIJIBIK TyJfa G60JIFaH.
Acayupin esreyaepi MeH inimaepi Typki
MYCbIJIMAaH  KaybIMJaCTbIKTapbIHbIH,
pyXaHM KUSJbIHAA OYriHri KyHre
JeliH ocepiH cakran KeJseZi. OHBIH
TYJFacbl CeKiJAlI XUKMeTi Je OcChl
OHIpAIH HCJaMAaHyblHAA MaHbI3/bl
pen artkapfaH. Koxa fcayupin
«/luyaH»-bl x)kannel XaHapu-MaTtypuau
MeKTeOiHiH TaJIKbIChIHAa €eHTeHiMeH,
ceHyluire Oepepi MoJs. Op O6eJsiMm
peTiHge
TOJIBIKKAaH/Jbl JaHaJbIKTbhl KaMTHJBI.
«/luyaH»-HBIH, OpTta Asuapa
KeNTereH HYCKaJjapbl 6OJIFaH »K9HeE
aybI3llla [J9CTYpAiH OeJiri peTiHge
cakrtasradH (DeWeese, 2013). Kymbic
eMipGassHAbIK TaKbIpbINTap/aH,
yFBIMJAApJaH,  3iKipJep
MeH oHTiMeJiiKk JAuajorrapfa JAewdiH
co3biazbl (Yesevi, 2017). Ockliaiima,
fcayuniH Opra A3uUsHBIH OUIKTiK
ayJaHJapblHA KOCKaH yJeci [iHu
JOTMaTU3MHEH achblll, ©3IHAIK TepeH

XUKMET KapaCTbIPbIJIbIII,

COIBIJIBIK,

olaHy MeH Kiminedinainikri
mwakKblpagbl. Makaja XUKMeTTi KeH
Ma¥FblHaJa KapacTbIpajbl, Koxa
Acaynnin «/luyaH»-bIH aybI3lIa
J3CTYp peTiHAe TajAalAbl, COHAAM-
aK OHbBIH aCKeTHKaJblK TIpTibiH,
3THUKAJBIK OaFbITTapbIH JKoHe
TapUXU KOHTEKCTTeri emip cypy
MoHIH KapacTblpaabl. bysn 3eprtrey
TeK CONMBLIABIK,  MeTadu3UKaJaFbl
XWKMEeTTIH  JiHA  MaHbI3/bLJIbIFbIH
eMec, COHbIMeH KaTap fcayufiy
MO33UACBIHAA XWUKMETTIiH KOpiHiciH,
Kyaaiira
Maxab6aTTelH OpTa A3HS CONBLIBIK
J9CTypiHJe KaJsan y#seceTiHiH
TepeH TycCiHyre MYyMKiHAik 6epepi.
Tyuinai cesaep: ComblabIK J3CTYD,
KoxaAxmeTt fcayuy, «Jluyan-uXukmeT»,
Oprta Asusg,

AiHU uaesaap MeH

dybl31lia TeoJiorud.
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AHHOTan M. B JaHHOU cTaThbe
vccielyeTcsi MHOTOTPaHHOe TMOHSTHE
MyZpPOCTU (XUKMET)BUCIAMCKOUHUCTOPUH
u paccMaTpuBaeTCs MO3TUYECKUH
c6opHuK Xomxu AxMena flcaBu «/[uBaH-u
XUKMaT» Kak NpeJMeT HCCJeJOBaHHUS.
fcaBu 6bla1 BbIAAOIUMCH CYPUUCKUM
CBATHIM B PEJIMTHO3HOM M KYJbTYpPHOM
nanpmwadTe lleHTpasbHON A3UU B 310Xy
pacuBeta  CeJbJKYKCKOW  HMIEpPHUH
(okoso 1100-1200 rr.). Ero moa3us u
Y4YEHHUsI OTPAXKAIOT XKHUBOU pPeJINTHO3HBIN
OIBIT, KOTOPBIH MPOJOJ2KAET 0Ka3bIBaTh
BJIMsIHUE Ha /[AyXOBHOe BoOGpakeHUe
TIOPKOS3bIYHBIX MYCYJIbMaHCKUX
COOOLIECTB [0 HACTOSILIEr0 BpEMEHHU.
Kak u ero JM4YHOCTBH, €ro XUKMET ChIr'paJl
BaXKHYI0 pOJIb B UCJIAMHU3AlUU peruoHa.
«/luBan»  flcaBU HHTerpupoBaH B
(]9)11§70%1

JUCKYPC,
BEPYIOLIEMY TOpaszfo OoJblle: KaKJbli

XaHapUTCKO-MaTyPULUNCKUN

O/IHAKO npejJaraet
paszes pacCMaTpUBaeTCAd KaK XHKMET,
coJlepKallluii MyJIpOCThb B €& I1eJJOCTHOM
NOHUMAaHUH. «JUBaH» HMeeT MHOXECTBO
BepCUH, pacnpoCTpaHEHHBIX MO Bcel
LleHTpasibHOH A3uM, U COXpaHsJICs

B  yCTHOH TpagUuIuu (DeWeese,
2013). [IpousBegeHue O0XBaTbIBaeT
6uorpaduyeckue TEeMBl, BBICOKHE

MOHATHUSA NEePCUACKOr0 CONMMU3Ma, 3UKPbI
U aHekgoTudeckue pauasoru (Yesevi,
2017). TakuM o6pa3oM, BkJaj flcaBu B
JYXOBHYI0 >HU3Hb LleHTpasbHON A3uu
BBIXOJAUT 3a paMKHM JIOrMaTH4YeCcKOro
IPEeBOCXO/CTBA, npurjaamas K
caMoaHa/niu3y M cMmupeHuw. CraTbd
UCC/IeiyeT XUKMeT B LIMPOKOM CMBICJIE,
cocpeJ0TayuBasiCh Ha «/JluBaH»-e
flcaBu KakK Ha YCTHOHW TpaAHUIUH, €ro
aCKeTHYeCKOH AUCHUINJINHE, 3THUYECKOM
¢dokyce 1 06pase }KU3HU B UICTOPHUUECKOM
KOHTeKcTe. McciesoBaHue pacKpbIBaeT
He TOJIbKO peJIMTMO3HOe 3HayeHue
XWKMeTa B cyQUHCKOH MeTadHU3UKe,
HO M IIOKa3blBaeT, KaK XWUKMeT fcaBu
OTpa)kaeTcss B €ro I033UH, I[03BOJSAA
rJ1y6Ke HOHATh COYETaHHE PEJIUTHO3HBIX

uaed u 6B K boxecTBeHHOMY B

LleHTpaJIbHOA3UaTCKOMN COMUUCKOHU
TpaguL U opzeHa fcasm.
KiroueBbie cJIOBa: Cyoduiickas
Tpagunusa, Xozaxa Axmen fcaswy,
«/luBaH-u Xukmat», LleHTpasbHas
A3ug, HapojaHas TeOoJIOTUS.

Abstract. This paper explores the
multifaceted concept of wisdom
(hikma) as articulated in Islamic history
and considers the poetic Compedium
of Wisdom (Divan-i Hikmat) of Khoja
Ahmad Yasawt as its case study. Yasawi
was a seminal Sufi saint in the religious
and cultural landscape of Central
Asia during the heyday of the Seljuk
Empire (circa 1100-1200 CE). Yasawi’s
poetry and teachings evoke a lived
religious experience that echoes in the
spiritual imagination of Turkic Muslim
communities to this very day. Like
his person, his hikmat’s also played a
crucial role in Islamization of the region.
Khoja Yasawl’s Divan is embeded in
Hanafi- Maturidi scholastic discourse
at large, yet it has much more to offer
a believer. Each part is considerd as
a hikmat that contain wisdom in its
wholistic sense. The Divan has many
versions streched across the Central
asia, and remained part of oral tradition
as noted by DeWeese (2013). The work
stratches between biographical themes,
high terms of Parisinate sufism, zikrs
and anecdotal dialogue (Yesevi 2017).
Therefore, Yasawl’s contribution to
Cenetral Asian highlands transcends
doctrinal supersessionism and has
invitation to self-inquirey and humility.
The paper explores hikma (wisdom)
in a broad sense, focusing on Khoja
Yasaw1’s Divan as an oral tradition, and
on his ascetic discipline, ethical focus,
and way of being within his historical
context.This paper not only explores the
religious importance of hikma within a
Sufi metaphysics but also looks at how
YasawT's hikmaisreflected in his poetry,
providing a detailed understanding
of how religious ideas and love for the
divine come together in the Central
Asian Sufi tradition of the Yasawi order.
Keywords: Sufi lore, Khoja
Ahmad Yasawi, Divan -i Hikmat,

Central Asia, Vernacular Theology

While traditional Islamic
philosophy usually explains hikma
using abstract ideas, Yasaw1
presents something
experienced in daily life and within
a community, through
practices like self-discipline (riyada),
remembrance (zikr), humility
(tawadu‘), and  spiritual effort
(mujahada). Unlike strict literalist
approaches, Yasawl sees hikma as
connected to changing the heart,
developing good character, and
seeking closeness to the Divine. In
contrast to scholastic formalism,
hikma in Yasawl’s vision is embedded
in the transformation,
the ethical shaping of the self,
and the quest for Divine
proximity (qurba).

In Islamic intellectual history,
the concept of hikma holds a
central yet multifaceted role. The
Qur’an describes hikma as a divine
gift bestowed upon prophets and
the righteous: “He gives wisdom
to whom He wills, and whoever has
been given wisdom has certainly
been given much good.l Early
Quranic exegetes, such as Mujahid
(d. 722 CE) and al-Tabari (d.
923 CE), glossed al-hikma in
terms of deep and thorough
understanding of scripture (al-fahm
fi al-kitdb) or as synonymous with
prophetic  conduct
nabawiyya). However, as
intellectual traditions encountered
philosophical
tradition, the term’s semantic
range expanded significantly.

In Muslim philosophers, hikma
was aligned with divine wisdom
(hikma ilahiyya) and came
to denote metaphysical insight into
the reality of being (haqigat al-
wujid). Sufi interpretations, such
as those found in al-Hakim al-
Tirmidhi (d. 898) and later Ibn
‘Arabi (d. 1240), associated hikma
with unveiling of truth (kashf),
spiritual discernment (basira), and

wisdom as

shown

heart’s

(al-Sunna  al-
Islamic

Greco-Roman

the ethical transformation of the
self (tasfiya al-nafs). Therefore,
hikma could be wunderstood in a
range of meaning that may include
humility and self negation in case
of Yasawi’ work. It is at precisely
this juncture that Sufi conceptions
of hikma diverge, offering a more
integrated and experiential model
of wisdom.2 In contrast to the
rationalist paradigm, Sufi articulations
of hikma
self mastery as well as an inner
unveiling of truth (kashf)
that transforms the heart.

reframe wisdom as

The Divan-i Hikmat as a Sufi lore

The Divan-i Hikmat, attributed
to Khoja Ahmad Yasawi, is a
cultural, pedagogical, and spiritual
lore that bridges scholarly Islam
with  vernacular piety. Composed
in Turkic verse, often using syllabic
meters familiar from folk poetry, the
work operates on multiple levels:
it instructs, warns, praises, and
laments. It is both communal and
individual, oral and textual, esoteric
and accessible. In this sense,
it exemplifies the lived ethos of
hikma within a Sufi milieu deeply
embedded in its Central Asian
context. The hikmats, though
attributed to Yasawl as examples
of Turkic mystical and missionary
poetry,53 raise a critical question:
it seems implausible that verses
heavily infused with Arabic and
Persian would be effective tools for
reaching non-Muslim Turkic tribes
in the context of conversion or
Islamization. It is possible that
Yasawi’'s words, along with the
efforts of his trained disciples in their
preaching and ministries, did
influence the spread of Islam and were
later credited to their shaykh and
pir. Alternatively, this attribution may
reflect a post-Soviet reconstruction
of Islamic history shaped
by ideological and cultural
revision.4 Lenz-Raymann notes that
Hanafism played a significant role
in this broader process, as it
“facilitated the Islamization of pre-
[slamic norms and traditions” and
“helped to escape tensions between

the new and old systems of beliefs,
thus accelerating the smooth
adoption of Islam.” The capacity
to preserve familiar customs
while introducing a new religious
framework made the transition more
accessible for Central Asian societies.
Many  scholars  emphasize  that
this school of law offered a more
flexible  approach  than  others:
“On the whole, the legal doctrines
of Abu Hanifa evidence a liberality
and a respect  for personal
freedom that are less emphasized
among other jurists”5 Within this

framework, Sufis— particularly
those aligned with the Hanafi-
Maturidi tradition—played a

pivotal role as creative agents: the
narrators, poets, and storytellers
who shaped how Islam  was
understood and lived. It is in this light
that Khoja Yasawl ’s words along
with  his successors development
of the Yasawl Sufi tradition
can be seen as active components
of Islamization among the Turkic
peoples of Central Asia.l They
transmitted doctrinal teachings
while re-narrating them through the
lived experiences of communities
on the social frontiers of Islam,
thereby embedding the new faith
within familiar cultural narratives.
DeWeese indicates the Sufi shaikhs
of the Yasawl tradition a few
centuries later for developing social
bonds with non-Muslim numadic
Turkic tribes. The multitudes of
narratives are part of folklore,
as he points out a big difference
between the time before and
during the Mongol era, saying that
social and family connections, along
with Sufis acting as ‘reclassifiers’
between Turkic people and
Mongols,2helped bridge the gap
between the Mongol system and
the free-spirited nomadic lifestyle,
astheymanagedtheholysitesandshrines.

One of the most significant
features of Yasawl's Divan is its
use of Old Anatolian or Chagatai
Turkish—a marked departure from
the prevailing literary norms of
Arabic and Persian in the Islamic
world of his time.3 By employing
the mother tongue of the peoples,
Yasawl democratized access
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to Sufi wisdom.4 This decision
was not merely linguistic but
profoundly pedagogical. It signalled a
commitment to make inner truths
intelligible to common believers
without compromising the depth of
their meaning. Yasawil's language
is direct, emotive, and symbolic.
It addresses the reader or listener
in second person, invoking God,
the Prophet, and the murshid with
intimacy and wurgency. Within this
linguistic and spiritual frame,
wisdom takes shape as something
embodied and experiential, held in
collective memory, recited in prayer,
and sustained in the devotional
life of the Turkic communities.

Structure and Themes of Divan
The extant copies of Divan-i
Hikmat exhibit considerable
variation in language and content,5
suggesting that they were compiled
by different individuals  across
diverse regions. As some original
hikméts faded or changed over
time, others were added in a similar
tone and spirit, gradually reshaping
the collection. These hikmats reflect
Yasawl's  theological outlook and
the ethos of his spiritual path,
forming a vital part of the intellectual
and devotional framework
among Turkic communities. The
poems typically follow a didactic
structure, beginning with invocations
such as  bismillah, praise for
the Prophet, or expressions of the
speaker’s unworthiness, before
turning to themes such as death, the
fleeting nature of the world, the inner
struggle with the nafs, repentance,
the guidance of the pir, and
love for God and His Messenger.
In these verses, Yasawl appears
as an intensely engaged spiritual
figure, an anguished seeker
who confesses his  shortcomings
and pleads for divine mercy.
Most of Divan has autobiographical
undertone: the very structure
of the Divan becomes a
pathway (sulik) for the seeker.6
In his doctoral thesis (2022),
Zhanbolat Sambetov explores the
evolution and transmission of hikmets
within  the  broader framework
of Yasawl influence in Kazakh
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social and cultural life. Contrary to the
usual literary trajectory from orality to
writing, Yasaw1is shown to have reversed
thisflowby convertingwrittentheological
knowledge into an orally transmitted
mystical tradition. Over time,
these hikmats not only formed the
cornerstone of Turkic Sufi literature
but were revered as quasi-
scriptural texts—often referred to
as the “Turkic Qur'an” or Defter-i
Sani. While some sources claim
Yasawi composed 4,400 hikmets,
critical voices such as DeWeese
following Aleksandr Borovkov,
stress that no extant manuscript

contains only Yasawl’s authentic
compositions. Fuad Koprili's
well-known  assertion  that  the

current corpus may not contain a
single authentic hikmet is echoed,
yet he maintains that the style and

spirit  preserve Yasawl's legacy.2
Sambetov surveys manuscript
transmission across El wide

geographical range— Berlin, Tashkent,
Istanbul, Manchester, and Kashgar—
highlighting 250 identifiable
hikmats and 175 manuscripts in
Uzbekistan alone. He also draws
attention to the gender-inclusive
nature of the tradition, identifying

female reciters (Yesevi-han) and
communal  settings like  otin-oy,
noting their role in preserving
spiritual and  didactic  functions
of hikmet recitation.3
Wisdom (hikma) as Lived Tradition
In the Divan-i Hikmat, wisdom

(hikma) is not defined in
abstract terms; rather, it is lived,
endured, suffered, and  realized
through  spiritual discipline  and
inner transformation. In this section,
we focus on selected hikmats that
exemplify how Yasawl translates
esoteric insight into poetic
aphorism and embodied experience.
These verses reflect the  Sufi
understanding that true knowledge
must be lived; attained through
the annihilation of the self in God
(fand’), through servanthood and
humility (‘ubtdiyya), and through an
enduringlonging (shawq) for divine unity.
In many hikmats, Yasawi attributes
his spiritual awakening first
to his guide Arslan Baba, and
later to Yisuf al-Hamadani, another

master encountered along  his
path. The figure of the murshid
(spiritual guide) holds a central
place in Sufi tradition, serving as
one who deepens acquired religious
knowledge and unveils the inner
dimensions of ritual and divine
wisdom. The murshid is more than
a teacher of theory or speech; he is
one who has walked the path and
carries the wisdom of presence,
the lived spiritual state (hal). In
Hikmat One, Yasawl recounts the
moment of spiritual inheritance,
a moment filled with blessing and
the symbolic transmission of the
Prophetic legacy. The “trust of
the Prophet” (amanat) given to
him by Arslan Baba is not a body
of textual knowledge but a living,
radiant  secret. This encounter
marks the beginning of his initiation
and the awakening of his hikma.
Maturidi Kalam and
Vernacular Theology in Divan
Khoja Ahmad Yasawl's hikma
represents a synthesis, a lived
harmonization of Islamic law
(shari‘a) and the spiritual path
(tariga), of the outer (zahir) and the
inner (batin), rather than simply a
confluence of theology and poetry.
While firmly grounded in Sunni
orthodoxy, particularly the Hanafi
school and Maturidi theology,
Yasawl's voice emerges as that of
a poet-mystic rather than a jurist.
Even So, the Divan-i Hikmat
remains doctrinally careful in its
formulations. The wisdom it conveys
always remains rooted in the
scriptural  tradition. Yasawi does
not set aside Islamic law; rather, he
weaves it into a vernacular theology
that speaks directly to the heart.
Yasawl's theological context was
deeply shaped by Maturidi theology
(kalam), which emphasized
divine justice (‘adl), human agency
(ikhtiyar), and the intelligibility
of revelation. While Maturidism
upheld the wuse of reason, it
consistently grounded all knowledge
in the divine will. In his hikma,
Yasawi conveys this balance through
evocative  poetic imagery rather
than scholastic exposition. He

frequently  invokes themes such
as the Day of Judgment (qiyama),
divine punishment (‘adhab), and
the moral accountability of
the self. In Hikmat 10, it says:
“Isitip okuyupyeregirdi Kul HocaAhmad.”

This verse appears frequently,
concluding several hikmats, where
Yasawl's  poetic  voice  resonates
with adab  (spiritual etiquette).
In this context, adab serves as a
bridge between inner realization
and outer conformity to the path,
encompassing death, accountability,
and the hope for redemption. For
Khoja Yasawi, the spiritual path
(tariga) remains inseparable from
religious law  (sharia). Yasawl's
choice to write in Old Turkic
(Chagatai) rather than Arabic or
Persian is itself an act of wisdom.
By employing the vernacular, he

democratized sacred knowledge
and made complex theological
truths accessible to nomadic
and settled Turkic peoples. He

translated hikma into a language not
only of words but of rhythms,
rhymes, and resonances that could
be recited, sung, and memorized.1
This diction is intentionally
plain, but not simplistic. He uses
repetition, imperatives, and proverbs
to build mnemonic and emotional
resonance. He critiques false
sheikhs, worldly arrogance, and
the forgetfulness of death—all in
a tongue familiar to his audience.
This makes Divan not an elite
philosophy but a mode of vernacular
theology. For instance he offers
direct criticism of those who

adopt mystical appearances
without grounded knowledge
or sincere observance.

“Seriatsiz s6z etmezler tarikatta.”

The above  mentioned line
from Hikmat 74 functions both
defensively and pedagogically. It sets
boundaries, affirms orthodoxy,
and preserves the integrity of the
spiritual path, ensuring it remains
free from antinomian tendencies
or heretical distortions. This stance
holds  particular  significance in
the Central Asian context in
which Yasawi lived and taught—a
region shaped by influences from
futuwwa (spiritual chivalry),

malamati (path of blame), and even
galandari (renunciant) expressions.
It expresses the inner dread of
falling away from the divine path.
He turns his own failings into
didactic narratives. The body becomes
both witness and site of spiritual
struggle. This aligns with Sufi

principles of  spiritual training
(riyada), annihilation (fanad”),
and subsistence in God (baqd).
Sufi Lore and  the Legacy
of Khoja Yasawl's Divan

In the Sufi tradition, wisdom
(hikma) is conveyed not through
abstract doctrinal formulation
alone, but through hikaya (narrative),
parable,  managqib (accounts  of
saints), and poetic remembrance.
These forms preserve theological
insight along with the spiritual
character and temperament of a
tradition. In the case of Khoja
Yasawi, hikma serves as both
ethical orientation and narrative
practice—a fusion of lived example,
oral verse, and spiritual transmission
that operates as a  collective
moral compass.

The hagiographic traditions
surrounding Yasawi do more
than recount his life; they carry
ethical and metaphysical teachings
within  their  fabric. As  Devin
DeWeese observes, YasawT’s
hagiographic image gained special
resonance during the Mongol and
post-Mongol  periods, when  Sufi
communities sought to affirm their
presence  within  shifting political
and social landscapes. Yasawl1
appears not only as a poet or
ascetic, but as an Islamizing saint,
one who inspired transformation
by embodying the moral and
mystical weight of Islam.2 Simon
Michael Braune contributes to this
f
ield by offering the first annotated
bibliography  centered on Islam
as practiced among the Kazaks,
addressing a  longstanding  gap
in the literature. He challenges
inherited views shaped by Tsarist
and Soviet narratives that depicted
Kazakh Islam as nominal or
syncretic. Braune underscores the
growing scholarly agreement that

binary oppositions—such as Islam
and shamanism, orthodoxy and
heterodoxy—fail to  capture the
complexity of Kazakh religious life.

Oral Hagiographic Tradition
In his study, Kaymaz approaches
the Divan-i Hikmat through a
verbal and idiomatic lens, with
particular focus on the use of
Turkish proverbs within the text.
Proverbs, as concise and anonymous
expressions of ancestral wisdom
shaped through generations of lived
experience, offer a ready-made
treasury of language for poets and
storytellers.4 All periods of the Turkish
language, from Old Turkish to the present,
haveemployed themasapowerfulliterary
tool. Much of the Divan-i Hikmat was
likely preserved through oral
transmission before being written
down, as established by Sambetov.
This oral dimension granted Yasawl's
hikma a distinctive fluidity and
capacity to adapt, enabling his
voice to resonate across nomadic,
semi-nomadic, and urban contexts
and across historical periods and
g e o gr ap hie s

The poetic form of these teachings—
rhythmic, aphoristic, and
mnemonic—made them  especially
suitable for memorization, repetition,
and recitation. Their narratives,
often framed as miraculous
events, serve as allegories for
spiritual transformation: how
adversaries become companions, how
sorrow gives way to divine grace,
and how ethical change takes
root in collective consciousness.
This oral character is not secondary
but central. It renders hikma an
embodied and communal act,
something to be performed, sung,
or lived rather than merely read.
In this way, Khoja Yasawr's hikma
functions as a form of social ritual,
weaving together memory, theology,
and moral formation within
a shared tradition. This oral and
performative dimension also ensured
that Divan became embedded
in the ethical fabric of communities—
not just in legal codes or
theological schools, but in the way
people buried their dead, greeted
guests, or taught their children.
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The Ethics of Vernacular Language
If one were to ask what gives
Khoja Yasawl’'s Divan its enduring
authority across generations
and geographies, the answer would
formal

not lie in its originality

nor in its sophistication of
language. Rather, its power lies in
how deeply it is woven into the
self—the nafs under  discipline,
the body in prayer, the tongue in
hikma

is not learned in books alone but

remembrance. For Yasawi,

carved into the soul through
humility, suffering, and love.1l Akyigit
emphasizes that Khoja  Yasawi’s
inclusive approach—welcoming

pre-Islamic ~ Turkic traditions so
long as they did not contradict
Islamic  principles—allowed for a
seamless integration of Islam into
Turkic cultural life. This method
facilitated the  Turks’
adoption of Islam without forsaking
their ethnic identity but also laid

the groundwork for a

not only

culturally
Islamic  worldview
Through the

dervishes and

rooted across

Anatolia. efforts  of
YasawT’s alperenler,
Islam spread widely, shaping a
society anchored in religious faith,
values, and

communal loyalty

to land and tradition.2 Yasawi's
deliberate use of Turkic verse, instead
of Arabic or Persian, is not simply
a stylistic choice. It reflects an
ethical commitment to accessibility.
In contrast to the elite intellectual
traditions of  his time, Khoja
Yasawi situates hikma within the
idiom of the people. His Turkish
is oral, direct, and rich in spiritual

colloquialism—a form of spiritual

etiquette (adab)initsownright.Theethical
power of this language is performative.
Ahmad

Hikmat  offers

Conclusion. Khoja
YasawT’s Divan-i

more than spiritual poetry; it

constitutes a lived theology, a
vernacular approach, and a unique
theory of wisdom. His notion of
hikma cannot be separated from
embodiment, community, ethics,
or divine remembrance. As such,
Yasawil's lore diverges both from
the abstract rationalism of classical
philosophy and from the purely

legalistic strands of religious
thought. Through Divan, the seeker
(salik) is not simply taught what to
believe, but how to live: how to
mourn, how to love, how to serve,
and ultimately how to die before
death. The wisdom that Khoja Yasawi
articulates is experiential, rooted
(hudar) and

communal service, and transmitted

in divine presence

through poetic embodiment

rather than scholastic abstraction.
This model of wisdom has broad
implications; not only for the study
of Central Asian Sufism but also
for contemporary discourses on

Islamic  spirituality,  ethics, and
pedagogy. Yasawl's hikma reminds
us that hidden knowledge is not
a possession but a trust (amana),
one that demands self- effacement,
sincerity, and humility.
The Divan-i Hikmat thus

not merely as a

stands
literary relic
but as a breathing archive of a
Sufi worldview wherein hikma is
the path, the guide, and the goal.
revival is

Kazakhstan’s cultural

deeply rooted in Khoja Yasawi's

spiritual heritage, which the Spiritual
Administration of Muslims of
Kazakhstan (SAMK)

state-Islam relations.1 The revival

formalizes in

has spurred growing demand

for Islamic education, evolving

from classical to post-secular
forms with a distinctly Kazakhstani
character, drawing on Central
Asian thinkers like, Avicenna, al-
Farabi, and Khoja Yasawi.z In sum,
Khoja Ahmed Yasawi ’s Divan-i
Hikmat exemplifies a Sufi conception
of wisdom that is prophetic,

poetic, and practical. It reminds
us that hikma in Sufi lore is not
merely the adornment of speech,
but the fragrance of a life steeped
in divine intimacy and existential
surrender.  Future inquiries may
benefit from situating Khoja Yasawi
’s  hikmats  within = comparative
Sufi traditions—such as  those
of Akbari, Rimi, or the Qalandariyya—
and exploring its resonance
with pre-Islamic Turkic oral

wisdom  genres, thus enriching

our understanding of  Sufism’s

linguistic and  cultural  plurality.
“Elimi tutup yola koy, Ente’l-Had1”
Here, divine guidance is invoked

through  the intimate use of

sacred names  within  personal
prayer. Khoja Yasaw1 unites
sacred utterance with individual

supplication, allowing each verse to
function as both zikr (remembrance)
and du‘@ (prayer). The  Sufi
understanding that language shapes

the structure of reality is evident

throughout the Divan: speech is
not ornamental but generative,
forming  the very foundations
of the moral world.
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AHJATIIA.
Byn mMakasnaza Herisri 3epTTey
HbICaHbI peTiHze TypkicTaH

KaJlaCbIHbIH TapUXbIHA KbICKALIA LI0JY,
OHbIH TapUXbIHbIH HETi3ri Ke3eHepiHe
cunattamMa O0epy apKblLJIbl TapUXHU-
MO/IEHH, PYXaHU KOHE IKOHOMUKAJIBIK
TYpFblla MaHbI3Jbl CTPATETUAJBIK
00'beKT eKeH/JiriH kepceTy. COH1al-aK,
alMaKTblH TapHUXbl MeH Md3JleHUEeTiH

JaMBbITYAbIH  OpPTYpJli  Ke3eHJepiH
KaMTHUTBIH OCbl MaceJjie GOHBIHIIA
6ipKaTap KYH/IbI 3epTTeyJiep
MbICaJIbIHA KaJlaHbIH, pyxaHu

MaHbI3/|blJIbIFbIHA TaJjJay »acaJajbl.
oyringe esiMi3fiH
pyxaHu acTaHacblHA alHa//bL.
Typki  epkeHUeTiH
eH ajajblMeH, flcaym Mypacbl MeH
KacueTTi TypkicTanzbl
TAaHBITY MaHbl3/blJbIFbI )KO0Faphl. Koxa
Axmer fcayu keceHeci - TypkicTan

TypkicTan
MaHFBIPTY/AA,

aJieMre

KaJlaCblHbIH, 0acTel cuMBoOJbL. Koxa
AxmeTt flcayu MeH OHBIH, Mypachbl TYpPKi
XaJIbIKTApbIHbIH, pyXaHW GipJiriding
Herisi. Kasa Tapuxsel MeH fAcayu inimin
3epTTey MeH HacuxaTTay Kasipri
FBIJIBIMU  3epTTeyJiepAiH MaHbI3/bl
MaceJiesiepiHiH 6ipi 60JbII TabblIAABI.

Tyiiin ce3jep: TypkicTah,
Kajsa  Tapuxbl, fcayd,  KeceHe,
TYPKi aJ1eMi, eHip MoJleHUeTI

AHHOTALAA.
B paHHOU cTaTbe npeAcTaBJeH
0630p ropoza
TypkecTaH - KaKk OCHOBHOI'O 06'beKTa

KpaTKuU HUCTOPHUH

uccJieloBaHus, c ONKCaHueM
OCHOBHBIX IIEDUOJIOB €ro HCTOPHH, C
LeJbl0 I0Ka3aTb, YTO OH ABJAETCH
Ba)XXKHBIM CTpaTeruyeCKUM 06BEKTOM
B HCTOPUKO-KYJBTYPHOM, [JYyXOBHOM
U B DKOHOMHYeECKOM IjIaHe. Takixe

IPOBOAUTCAH aHaJu3 JYXOBHOTO
3HayeHUdA Tropoja Ha NpuMepe
pAfa LeHHBbIX MCCAeJOBaHUH IO
aToM npob6JeMe, OCBellaIUX
pasHble 3Talbl pasBUTUA
UCTOPUM U KYyJbTYpbl  pervoHa.
TypkecTaH ceroAHs cTajJ JAYXOBHOH
CTOJMLEeH cTpaHbl. MojepHU3anusa
TIOPKCKOH LMBUJINA3aLUU uMeeT

NepBOCTEeNIEHHOE 3HayeHUe, Npex/je
npeAcTaBJeHUd  MHUDPY
fcaBu wu

BCero, B
HacJjeaus CBSIILIEHHOTO
TypkecTaHa. MaB3oJel Xogxu AxMeza
fcaBu - rJaBHBIA CHMBOJI Tropoja
TypkectaH. Xopxa AxmeT fcaBu u
ero HacJjejue SABJSIOTCA OCHOBOH
JLYXOBHOT'O eJUHCTBAa  TIOPKCKUX
HapoJoB. M3ydyeHHe U mpomnaraHja
UCTOPUM TopojAa W ydeHus SfcaBu
- OoJlHA U3 BaXHeHUX MnpobieM
COBpeMeHHbIX HAyYHbIX MCCJIeJOBAHUH.

KnouyeBbie TypxkecTas,
nctopus ropoja, fcaBu, MaB30JeH,
TIOPKCKMHA MUD, KyJbTypa pervoHa

CJIOBa:

ABSTRACT.

This article provides a brief overview
of the history of the city of Turkestan
as the main object of research, with a
description of the main periods of its
history, in order to show that it is an
important strategic object in historical,
cultural, spiritual and economic terms.
The analysis of the spiritual significance
of the city is also carried out using
the example of a number of valuable
studies on this issue, highlighting
different stages of the development of
the history and culture of the region.
Turkestan has become the spiritual
capital of the country today. The
modernization of the Turkic civilization
is of paramount importance, first
of all, in presenting the heritage of
Yasavi and sacred Turkestan to the
world. The mausoleum of Khoja Ahmed
Yasawi is the main symbol of the city
of Turkestan. Khoja Akhmet Yasawi
and his legacy are the foundation
of the spiritual unity of the Turkic
peoples. The study and promotion of
the history of the city and the teachings
of Yasawi is one of the most important
problems of modern scientific research.

Keywords: Turkestan, history
of the city, Yasavi, mausoleum,
Turkic world, culture of the region

Kipicne.
TypkicTtaH Kasacel )koHe Koxxa AxmeT
flcayu keceHeci 6ykin OpTa A3usi MeH
6ackKa Jja kaKblH, aJbIC eJllepJe pyXxaHu
TYpFblia MaHbI3Fa He. Ocbl cebenTeH
Kasa Tek TypkicTaH 06JIBICBIHBIH,
FaHa eMeC, TYpKi XaJbIKTapblHbIH
MHTerpaLuschl UJeschbl ascblH/a OYKia
TYDKi @J1eMi opTabIFbl 60J1bIN KaJ1a bl
TypkicTan KYpblJIFaHHaH
KeliH KaJla epekile MapTebere ue
oonabl. Kymni  Typki  KYpThIHBIH
VUBITKbICbIHA aWHa/JFaH YJbl MeKeH

06JIBICHI

6a6aMbI3/bIH
pyxaHu
JYHUEHIH eciri 6oJica, 6yriHri Tayaa,
COHBIMEH KaTap, O3bIK KYH/ABIJIBIKTAp
JYHUeCiHIiH e eciriHe ailHaAbl.

OHip TapuxbiHIA -

Typkictran - fcaynu

KeceHeciHe  0aHJIaHBICTHI

Typkictan
CTpaTerusJblK TYPFblJA MaHBI3/bI
cayza, TapUXU-Md/JeHH, AiHu
OPTaJbIKThI KaJIBINTACThIPY/bIH,
’)K9He OocCbl aliMaKTa OuJiK eTKeH
ouJseyulinepain, epLIiafirin
iCke acblpy HOTHUXKeCiHIH KepiHici.
omip TemipaiH  TepeH
KepereHzaik

cadcu

ecenneH
XKyprisren cascaTblHa
6aisanbicThl, Koxka AxMmer fcayu
KeCeHeCiHiH KypblJIbIChl OHJIEYIIiHiH
YCTaHBIMbIH HBIFaUTHII KaHa
KOMMal, COHbIMEH KaTap, KeNmyJTThI
XaJIbIKTap apacbIHJaFbl GipsikTi
’)KOHe KYPBIJIBICTBIH, 9CeMJIri apKblJIbl
UMIIEPUAHBIH, KYLIiH KOpCeTTi,
TypkicTaH KaJlaCbIHBIH,
cayZa, MdJleHU »1KoHe [JiHU peJiiH
kywedTTi (Maccos, 1930, 4).

ochlJaima

3epTTey ajicTepi.

TypkicTaH KaJlaCbIHBIH TapuXbl MeH

OHBIH OChI 6Hip/le pyXaHU MaJJeHUEeTTIiH

JaMyblHa KOCKaH peJiiH 3epTTeyje

KeleHAl TacCiaAl KOJLaHYy KaxeT

eliTkeHi Oy 3epTTeyze
JiHU-MaJieHH, casicu-

eTineni,
TapUXxH,
3KOHOMUKAJIBIK acneKTisiepAi 6ipurama
KapacThIpy Ke3JeJiefi. o9AicTeMeJsiK
TYpPFbIJIaH 6i3/IiH
3epTTeyiMi3/iiH Heri3iHAe TapUXUJBIK,
npuHLUMN, 9FHYU, TypkicTaH eHipiHiH
yucjlaM MeH pyXaHU MdJeHHUEeTTIH

aJIFaH/Aa4,

TapaJiyblHa 9CepiH KepceTy Ke3aesei.

Tapuxu )yHeninik ToCiNAIH
KaJIaHbIH,
reHe3uci, MoZieH! opTachl MaceJesepiH
’KOHe JKaJIbl TapuUXWU IPOLECTIH
6ip Oeusiri periHZe KapacTbIpyfa

MYMKiHJik Oepeai. [lepekkesaepMeH

MYMKIHJIKTepi Tapuxu

KOpbIMeH CaJIbICTbIPMaJibl
Tapuxu oOJICTI KoJAaHy - TapHuxu
mblHaibl  dakTisepieH  aJbIHFaH
aKIapaTThbl CaJbICTBIPYFa, OJIApABIH
YKCaCTBIFbI MeH epeKlLueJirin
aHBbIKTay¥fa MYMKIiHIIK Gepeni.

HaTukesiep MeH Tajigay.
OHTYyCTIiK eHip Ka3aKcTaH TapUXbIHBIH
6apJybIK JAepJik Ke3eHJepiHzAe Kasak
XaJKbIHBIH TapUXHW JAaMybIHBIH aca
MaHbI3/1bl apeaJibl 60461, Bys eHipaiy,
Ka3aK XaJIKbIHblH  MeMJIeKeTTiairi
MeH 3THHUKaJbIK, YJITTBHIK ayMaFblH
KYpyAarbl
ayMa¥FbIHJa¥Fbl KaJlaJap exeJieH Kasak,
3THOreHe3i MeH IIOJIMTOreHe3iHiH
eH ipi TopanTapbiHbIH 6ipi 6GoJsFaH.
Kasak MemsekeTTifiriHiH gaMybl MeH
KasakK XaHJbIFbIHBIH [JlaMybl, OHBIH,
CasiCu TapuXxbl, XaHABIKTbIH, HbIFalObI,
Ka3akx
)KoHe  MdJEHM  eMipi
TapuXxbIMeH
KasakK 3THUKaJbIK ayMarblHbIH JA3J
OCbl aWMafblHJa KaJaJjblK K9He
OTBIPBIKIIbI-eriHIIITIK
XaJIbIKTBIH, YJTTBIK CaJT-4dCTYypJiepi
y3aK yaKbIT 60HbI
KeJiei.
OpTta A3usa MeH KasakcTaH ayMaFbIHAa
TapuXx TYKIipiHAe maija 60JblH, TYpJIi
IaNKbIHIIBIIBIK, Ke3eHJAepAe 6acka
es/ji MeKeH/Jep CUAKTbl ellil KeTmew,
Kasipri yakeITKa JeHiH emip cypin
KeJle JKaTKaH cayCaKleH CaHapJblIK
KaJsajsapablH 6ipi - TypkictaH. 9yeJi

MaHbI3bl  30p. OHBIH

XaJIKbIHbIH,  3KOHOMHUKAJIbIK
TypkicTan

TBIFbI3  GaHWJIAHBICTHI.

Md/IeHUETI,

KaJIbIII TACHIII,

AaMBbIII JKoHe CaKTaJIbIIl

fcel, kedtin  TypkicTan aTaHFaH
KaJlaHblH, Tapuxbl TepeHJe KaThbIp.
Eprtegneri fcbinbiH opHbl - KysnTeoe,

Kazipri TypkicTan alHasnacklHAAFbI
f6ackKa Ja KeHe X9He OpTaFachbIPJIbIK
MeKeH KyJaHjbliapel: Cujak ara,
[lloniTebe, Kapawnik], I, TepTkynTebel,

[T aTThBI ECKEPTKILITED apXEOJIOTUABIK,
TYPFBIAAH 3epTTeny yCTiHe.
Cebebi Oysn Ke3eH [e KaJja auTyJbl
e3repictepre Tan Kasag
XaHJbIFbl TycblHJAA fcbl 6ip aygaH
opTaJsibifbl  J9pexxeciHeH TypkicTaH
aTThl TapUXU aMaKTbIH acTaHacbIHA,

60JIFaH.

an keiiH Kasak xaHJbIFbIHBIH 6ac
KaJlacblHa aWHajajbl. KasaHblH 0CbI
Ke3Jeri TapUXbIH 3epTTey apKblJIbl
opTa FacblpZarbl TOJ MEMJIEKETIMI3AiH
TBIHBIC-TIpWIJIITiHIH, ~ KbIp-ChIpJapblH
TaHyfa 6osanbl (Koxka, 2024, 14-15).
XIV-XVI Ka3ak
MeMJIEKeTTIJIITiIHIH KaJbINTacybl MeH

FacelpJsapja

HbIFalObl JayipiHae «TypkicTan» gen
aTasaTblH eHipJae, exenri Yuabl Kibek
»KOJIbIHBIH, OHTYCTIiK KazakcTaH
OeJIiriH/e >XMbIPMaJiaH acTaM KaJjaJjap
eMip cypai. OsapabiH imiHpgeri en
ipinepi fAcer (XVI raceippan 6actan -
Typkictan), OTeipap, Caiipam, CaypaHh,
CoiraHak, WKaH KaJjasapbl 060JJBL...
«MurxMaHHaMa-ui Byxapa» xaHe ocbl
YaKbITTbIH, 6acka JepeKke3epiHje,
«Tapux-u 96y oausb-Xailp
«lapad-Hame-Ilaxu»,
Bakall» o9He T.6. 9pTYpJi Tapuxu

XaHu»,
«bagat  ou-

OKHWFaJap/ibl CUNATTAy Ke3iHJe OChl
»K9He 6acKa KaJiaJlap MeH KaJlallbIKTap,
6ekiHicTep MeH ayblajap aTayJjapsl
*ui ke3geceni (Iumynuna, 2000, 14).
fAcbr (TypkicTaHn) eHipAiH ipi
aybUIMIAPYalIbIJIBIK OPTAJbIFbl FaHa
Caypasn,
OHTYCTIK

emec. Otbipap, CbIFaHak,
KaTtap OJ
KasakctaH xepJepiHiH ipi cayga-
KOJIOHEPOPTAIbIFbI601bl. O TUMY DU,
KoHe mei6aHu/, Ke3eHJepiHje
Jle  OKiMuIiJiK opTaJsiblFbl  6OJIABI,

comaH KeWiH KaszakK XaH[bIFbIHBIH,

CaiipamMMeH

acTa”Hacbl  60JIbII Ta  KepKeHAi.
«...bipakg JKOFaphblja aTaJIfaH
KaJjajapZaH aWblpMallbLIBIFBI,  OJI

eH anajbiMeH Oykin TypkicTaH MeH
OYKin ipresiec masa yuwiH 6acTbl AiHU
opTaJsblK 60Jbl. OpTanblK A3Usi MeH
[IBIFBICTBIH 6eJIrii Ko16acbIChI )KaHe
MeMJeKeT KalpaTkepi oMip TeMipaiy,
Oy pBIFBIMEH OyKin MYChIJIMaH
apXUTEeKTYypacblHAA 6ipereit
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€CKepTKIll - JeIlTi-KbINIIAK >K9He
TYPKi [JAYHHUeCiHIH YJATTBIK ayJHeci
Koxa AxmeT fAcayn KabipiHe
OpHATbLJIFaH KeCeHeHiH caJIblHyMeH -
fAceinbiH, (TypkicTaH) AiHM OpTaJIbIFbI
peTiHgeri peuJi epekliue eCTI.
Koxa Axmer fcayu - melx >XoHe
aKblH, Typki xoHe Oprta Asusa
COTMBLIBIK  9JebueTiHiy ipi
flcaym TapukaTel - [AiHHU-CONBIJBIK,
MEKTENTiH Heri3iH KaJayubl GOJIbI.
W6 Pys6uxan HUcdaxanu (XVI rF

Koxa
«aseM/je

OKIiJIi,

aBTOpHI) TypkicTaHzaFbl
Axmer flcaym KeceHeciH
KOpPHEKTI  FuMapaTTap
MeH ajaM O6aJsiacblHbIHTaHFaXalbln
TYbIH/bLJIAPbIHBIH, 6ipi» nen
atagbl» ([IumynuHa, 2000, 15).
Typkictan

CaJIbIHFaH

KaJjlacbl MeH  OHbIH
cyOalMaFblHbIH, TapUXU OTKeHiHAeri
6ail, KapKbIHABI  eMip
KasakcrtaH KaJlaJapblHbIH,
3KOHOMMKAJIBIK, »KoHe MaJleHU
9JleyeTiH XaHAaHAbIPY YLIiH KyaTThl
bIHTAJIAaHJbIPY Tabblyiabl.
Kaszak HBIFAUTY

OpTaJbIFhI,

OHTYCTIK

60JIBII
MeMJIEKeTTiJiriH

Kazak
acTaHacbl FaHa  eMec,

XaH/|bIFbIHBIH
COHBIMEH
KaTap pyXaHW, [AiHK TapTbIMABbI
’)KoHe  KaXKblJIbIK OpBIH  peTiHJe
Typkictan Kausacel OyKijnm  TYpKi
9JIEMIHIH, Gepik IDCTypJiepi
MeH JOCTBIK, GalIaHbBICTApbIH
KaJIBIITAaCThIPYyZa YIKEH POJl aTKapAbl.
Kasakrap apacbelHAaFbl  KacHeTTi
OpBbIHAApFa KaXbIJBbIK, 3uApar
€Ty HWHCTUTYTBl - €eXeari pyxaHu
AacTypJsepZiH,  6ipi, os  Ka3sipri
Karganga auTapJbIKTal ©3eKTi
oosnapl. Kasipri tanga fAcayu ismimi,
pyxaHM i36acap/iapbl, OHBIH OTO6acChl

’)KoHe  JKaJnbl  epTe  HMCJaMMeH
GaiyiaHbicThl  TypKicTaH  eHipiHiH
Tapuxbl MeH M3JleHHeTi - FbLJIbIMU
3epTTeysepae epekuie KYpMeTTi
00'beKTisEp] 0OJIbII Tabblyabl.
KasakTapablH YJITTBIK
JYHUETAHbIMbIH/AFbI MaHbI3 /bl
KAacUeTTi oOpbIHAAp MeH GeJsiceHAl

KaXXbIJbIK, HbICaHJapbIHbIH, 6ipi
oyrinri kyHre pgeiin  TypkicTaH
0a3uCiHiH KueJli OpbIHAAPBHI OOJIbII
TabblaaAbl, OHJA 6eJrii conbl - Koxa
Axmet flcayn KeceHeci >X9He OHBIH

aTeiMeH  6adjaHbicThl  TypkKicTaH
0a3HCiHiH, 6acka aa KacueTTi
OpbIHAApbl 6GacbklM peJsi aTKapajbl.
Ka3aKThIH YJIbI FaJIbIMbI 1.
Yo/IMXaHOBThIH, >kaz6aJsiapbiHaa

Ka3aKTap/blH KaXblJIbIKKa TapThlL1ybl
TypaJibl MaJIiMeTTepAi Je Kepyre
6osagpl:  «.. JiHmap KbIpFbI3Aap
Mekkere 6Gapa 6GacTaWzbl, aa 0i3[iH
60sTH/1ap XaJIbIK 3M0CTapPbIHbIH OPHbIHA

XaJIbIK eJieHepiHe aymapbliFaH
MbeIJIMaHL[bII{ OeCHUeT LHbIFapMaJIaprH
atagbl» (BasuMxaHOB, 1971, 71).

CoHbIMEH KaTap, XaJblK apacblHAa
Kasipri yakbITKa«TypkicTaH
KaJsacblHAaFrbl oayaue Koxa Axmer
flcaym  kabipine ywm per 0apy
Mekkere 6ip KaXXKbLJIbIKKA TeH» el
2013).
Beusrini apxeoJsior Mapar
TysAKOaeBTHIH, 3epTTeyJsepi
GOMBIHIIA JKHUHAJFAH MaJliMeTTepAe
(3uapar ety) cesiHiH
MaFblHacbl [laliFamM6ap MeH OHBbIH,
CepiKTepiHiH,
«dynue» (KacueTTi) ajamgap MeH
WUUTTIK HUMaMJap/blH KepJeHTeH
»KepJiepiHe 6apblll, KYJUIBLIBIK eTil
Kypan 6arbimiTaygbl 6Gingipegi. Ad,
tinti, Coartyctik Adpukaza kesi
Tipi cypucTik wmwehxTapAblH TYPFbIH
XKepiHe  [ne

TeHecTipineai (HypTasuna,
FaJIbIM,

«3unapa»

HeMmece 6Gacka Ja

«3udapa»  Kacaujpbl.

[TaliramM6apbIMbI3/bIH, MapuHegeri
KeceHeCiHe 3uapaT eTy KaXblIbIK
camap/blH  KypaMblHa
An, OHBIH, cepikTecTepi (TepT
mapuiaap) 96y bakip Cbi3ablK (632-
634 xbligapel Xaaud 6GosraH), Omap
u6H oan-XaTTab (634-644 xx. x.6.),
OcmaH u6H Adpdan (644-656 xx. x.0)
KoHe O M6H 96y Toxinm (656-661
XK. X.60) CBIHJBI KaWpaTkepJepre
Jie «3ukhapa»
JlerenMeH, 3uapaT jkacay, ucJaMja

EeHTi3iJreH.

Kacay KaJIbIIITACKAH.

KeliHipek aTKaphbljia 6acTaraH

KYOBIJIBIC. On MYChIJIMaH/BbIK,
«dyJsiMesiep» KyJbTi mHaiga O6oJbIIN,
JaMbIFaH
FYphINl 6acTamkKbl HCJIaMFfa KapaMa-
Kan bl
WcjaaMfa JeHiHri xkeprinikTti piHu
Ke3KapacTap HerisiHge napuga
OOJIbII, JaMbIFaH /Jell ecemTeJjesi.

COH,  KaJblnTacTel. bByxa

Kesaeli, COHJABIKTaH, OJI

Oceljan  kesin  3uilapaHblH  eKi
Herisri
a) 3uapar

WcaaMfa  gediHri
FYPBINTAPbIHbBIH cabaKTaCTbIFbI,
MYHJAaW KafFmadjga  Gesrini  6ip
Kepre MYCBLJIMaHJapAbIH, na,
XPUCTUAHJAPABIH [1a, SAXYAUJIEPAiH
ne 3uapar eTyi 6alKaJsabl;
0) Hcaam TapafFaH enjiepaeri
3vapaT eTyl »kacaypafFbl [JiHU oJeT-
FypbInTapAbiH Ken 6onybl (Tysakoaes,
»KapusiJlaHOaFaH XKeKeKa36alapblHaH).

epeKueNiKTepi Tya/Jbl:
ODHBIHBIH, XKoHe

Ke3KapacTap/blH

TypkicTanra Kapad O6aFbITTajJfaH
Ka>KbIHbIH
6inpipren ypnakrapsl «/laysara uciam
HYPBIH 9KeJIleH» Jell aTaUTbIH TYpPKi

KOJIBI - pU3albIJIbIK

XaJIbIKTapbIHbIH, PyXaHU YCTasbl, aTbl
aHbI3fa aliHajraH Xasiper CysaTaHfa
apHaJiFaH OMip TeMipziH 6yHpbIFbIMEH
TYPFbI3blLJIFaH KeceHeciHe anapa/bl Aem
ecenteseni. JlacTyp GoHbIHIIA HCJIaM
yaFbI3UIbIJIAPbIHBIH, KabipJsiepiHiH,
YCTiHe KeceHeJsiep TYPFBI3BLIJABI, aj
Typkictangarsel Koxa Axmer fcayu
KabipiHiH yCTiHe caJIbIHFaH MeIliT neH
KeCeHeHi KaMTUTBIH FUMapaT 9JIeMHiH
FaXKallbINTapbIHbIH, 6ipi 601611
Kasbintactel (Bbaknakos, 2006, 78).
Kecene - Typki XxaJjblKTapbl VILIiH
KacuetTi Koxa fccayu
»KepJIeHTeH KaJIaHbIH,
9JeyMEeTTIK-3KOHOMUKAJBIK

AxmeT
Xep -

JaMybIH/Ja JKOHe TypkicTan
KeJOeTiHIH KaJblITacyblHJAA YJKeH
MaHbI3Fa He, OfaH Oapy Mekkere
KaXXbIJIBIK >KacayMeH TeKTeC KYHJbl
Jen caHanagbl. Koxa Axmer fcayu
KeCeHecCl - KaJjla TapUXbIHBbIH Herisri
TAapUXU >KOHe MIJIeHU Ke3eHJepiHje
OHBIH, KYpPaMbIHBIH,

e3eri, 6acThl

CHMBOJIBI  X9He  KaxXblJlap MeH
TYPUCTEPAIH TYpaKThl
TapTaTblH KacUeTTi OpbIH. «I3ipeT

aFbIHBIH

Cystan»
KOPBIFBIHBIH, KypaMblHa eHren Koxa
AxMeT fIcayn keceHeci-opTaFachbIpJbIK,
coyJleT eHepiHiH Oiperedl 1wexaeBpi,
OH/Ia aJJbIHFbI A3YyipJepAiH KypblabIC
>KoHe KOMITO3U LU AJIBIK, aaicTepi

TapuUXU-MdJIeHu  My3eH-

MeH IWIBIFBIC CAYyJeTiHiH TaHb6aJsay
Gesrisepi (kymb6e3, apka, Jekop
koHe T.6.) yHJseciMJi OGelHesJeHTeH
(Abdrassilova, 2021, 130).
fcayu keceHeciHiH a/1eM ylIiH KepeMeT
apXUTEeKTypaJblK €eCKepTKill FaHa
eMec, epeKuie 9yJIMei, pyXxaHu KacueTi
6ap OpbIH €KeHiH JAaJiesieyiiH KaxeTi
oK. 1723 xblabl  lleBan Pa6pgan
OacKapFaH «Komip» KaJIMaKTap/blH
TypkicTanzbl aJblll, OHBI
)KUBbIpMa  JKbLJIJAAH YaKbIT
HeJIeHTeH Ke3iHJe Jie oy/ire Kabipyepin

6achIn
actam

Ko3faMmazpbl. Kaysan asyublaap/blH,
CasCHU «dJeNTiJiriH» - KaJMaKTapAblH
MasapblH KopJaMak, Oo0JIFaH C9TTe,
oJsiapfa Koxa AXMeT KOPKBIHBILITHI TYC
60JIbINl KOpiHYiHEH, - Aen TyciHaipexi
AiH6aceiiap  (Maccon, 1930, 8).
Y/iKeH ocepJii mopTaJ, KapThblaad
KapaHFbl KeH Ka3aHJAblIK 6eJsMeci,
aurii CONBbIHBIH, KBI3FBLJIT
’)KapblKKa TOJIbI Kabipi, menxTep
CbIOBIpJIaFaH FaXKaWbINTAP/AbIH
KYIUsJapel - MYHBbIH 69pi AyFa eTKeH
ajlamjapfia eumnec i3 KaJjblpajbl.
EWNIENY
Kelinesai KasakKTap [Ja KepreHoaHe
ectireHJepiHiy 6opiHe KaTThl TaH
KaJiazAbl. ©O3iMeH 6ipre keceHe TypaJibl
eTKip acepaepJi KyH-)KaFJalblH
6ackKaJsiapMeH GeJice
fasiajiapFa ToH

TinTi fiHUM apceI3ABIKTaH

OTBIPHI,
aHFfaJ KUSJIbIMEH
IIBIHBIKTbI daHTacTHKaMeH
6ipiKTipin, ekiHWiciHe apTBHIKUIBLIbIK
6epegi. Ocbliaii Koxka AXMeT TypaJibl
aHbI3Jap YJ/KeH CcyHicneHuisikneH
YKoHEe KbI3bIFY LIbLJIbIKIIEH OyKin
nJasara tapauabl (Maccon, 1930, 20).
Acayn

KeceHecCiHiH, aJFfallKbl

cunaTTaMaJjapbiHbIH, 6ipi 1866 blLIbl

«OCKepH KHUHAK» KYPHaJbIHJA naiaa
6osabl. OHBIH aBTOpbl - bBekyypuH
Mup-Canux (1819 Hemece 1820-
1903) - MeMJIeKeTTiK  KeHecli,
GalKYypT aFapTyLUbICHI, FaJIbIM,
JIMHTBUCT, ayAapMalibl, GOJIbKJIOPUCT
J)KoHe KOfaM KalpaTkepi
OYpBIHFBLIApAaH eCKepTKillKe
3CTETHUKAJIbIK 6aFa OGepyre ThIPBHICTHI.
«Onucanue A3pera,
HaxoAsduelcsa B ropoje TypkecTaH»
eHberinge

oyn1  azam
TYBIH/BICBI, COJI Ke3Jeri mebepepaiy
JapbIHABLIBIFBIHBIH, KyacCi, erep oJ
aceMJiK 3aHJapbIHbIH YHJaeciMAijgik
TaJlalTapblH KaHaFaTTaHAbIPCA, OChI

o3iHeH

MeyeTH
fcayn  KeceHeCiH  «..

KOJIBIHBIH, KepeMeT

TEKTEC  KOPKEM
60.J1aphI
cunarTtaijbl (Bekuypun, 1866, 209).
[0.A. Enrun «ApxeoJioTUYeCKHE
U HCTOPUKO-apXUTEKTypHbIe
HcCJieJOBaHUS Xoxu
Axmena TapUXHaMaJbIK,
ouepkTepiH Koxa Axwmer
KeCeHeCiHiH, XVIII
TapuxblHaH 6actan 1950 xbLagapAbIH
6ipiHIIi *KapThICbIHA [AeWiH TapUXbIH
3epTTeyre apHaraH. OJ1 opTaFachIpJiblK
’ka3bamia gepekkesziepleH koHe XIX

LIbIFapMaJiap/iblH

yJarici aHBIK...» nen

MaB3oJies
fAcaBu»
fAcayn
FacblpJaFrbl

FacbIpAblH ekKiHWi kapTbeicbl - XX
FacblpJblH  6GacbIHJAaFbl  ecKepTKill
TypaJibl 9/lebu KyaJliKTepAeH

aJIBIHFaH aJlyaH TYpJii MaTepuaJsgapfa
Heri3zeJsreH. «... Coy/ieT TapuX1IblIapbl
Koxa fAcayu
Oprta As3us MeH KasakcTaHHBIH
ApPXUTEKTYypaJiblK MYpachlH TYCiHyzeri
€CKepTKIlITepAiH, 6ipi
eKeHAiriMeH 6ipaybI3/aH
Engi 6y KeceHeHiH OpTaasusJbIK-
Ka3aKCTaH/AbIK eHipze coyJseT
TapUXblHAAaFbl OpHBI aWKbIHAAJFaH
Ke3ze, O0J 63 3aMaHbl ywiH IX -

Axmert KeceHeci

6acThl
KeJiceni.

X1V FacblpJiapafrbl KYPBLJIBIC
eHepiHiH keTicTikTepiH 3 6o0MbIHA
’KMHaKTafaH cayJsieT ©OHEepIiHIH,

’)KaHallblJ TYbIH/BICEI pETiHJE 9pEeKeT
eteTiHi aHbIK. KeceHeHiH 6apJbIK
GeJIiKTepi MpPOMOPLUOHAJNABI K9HE

KOMIIO3ULUSIBIK, TeHJecTipijires.
Koxxa AxmeT keceHeci TuMyp fayipiHiH
coyJieTiHe TOH epeklleaiKTepAi
OeliHeselAi: YIKeUTiNreH eJlieMep,
KOMIIO3ULMAHBIH,  IMIKI  JIOTUKAaChI
JlEKOP/AbIH
conginiri».  (Earun, 2013, 5-7)
TypkicTaHHblH KepemeTi - Xasiper
MellliTi: eKi TepTOYpPHIIITH MyHapachl
0ap yJIKeH KyM6e3/i FubagaTxaHa. by
COyJeTTiK aHCcaMOJbJiH FHUMapaThbl
»KapKbIpal
6apJiblK TYCTEpPMEeH >XbIJTbIpaThblJIFaH
KipnilmTepMeH IIafFbIJIBICKAaH Ke3ze
YKapbIFbl KaJjal acep eTeAi ekeH. [mki
MYK3MMaJbl CBIPTKbl TYpi CHUAKTHI
9/leMi: Oys1 KepeMeT Tebe KymbOe306eH

MEH TOJIBIKTBIFBI,

TYypFaH KYH acTbIHAA

(To¥pIicma) »KabOblJIFaH, COHJIK
TayalaJapbl 6ap YJIKEH TOPTOYPbILIThI
3ayg. FumapaTka kiHilIKe KapblK
cayJieJIepiHiH, eHyiHe MYMKIiH/IIK
OepeTiH apkaJIblK apPXUTEKTypachl
CbI3BIKTApAbIH, YHjaeciMAiniriMmeH TaH
KaJiablpaZibl. Bys TYbIHABIHBI XacaFaH
cayJieTIlie360MbIH/Ja TAKbIP K9CINKOM
>K9HE TaJIFaMbl )KOFapbl aZjaM 60JIFaHbl

(YxxdpanbBu-bypaos, 2006, 233).

KopbITBIHABI.
KasakTapablH, VYJTTBIK
JYHUETAHBIMbIH/AFbI MaHBbI3 /bl

KacueTTi OpbIHAApP MeH KaXKblJbIK
HbICAHJ|ApbIHBIH, 6ipi 6yriHri KyHre
Jerin Typkictan oasuciHiy kuesi
OpPbIHaphl TabblIabl,
oHJa Oesrisni combl - Koxka Axmer
Acayn

6 OJIBII
KeceHeci 2KoHe OHBIH

aTbiMeH  6alsaHbicThl  TypkicTaH
ayMarblHJAaFbl 0acka [Ja KacHeTTi
OpbIHAApbl 6acblM peJs  aTKapajbl.
Kasipri TaHJa TypkicTaHHBIH
9J1eyMEeTTIiK-3KOHOMUKAJBIK
JAaMybIMeH Karap, TypkictaH
KaJIaCbIHBIH, HUJe0JIOTUSIJIBIK,
Heri3aeMeciH
O6Oo#bIHIIA GaFbITTApbl AWKbIHJAJFaH.
Bipinmizgen, TypkicTaH - Ka3ak XaJKbl
MeH TYpKi Tingec eagephid el ipi
3uApaT KoHe TYpHU3M

KaJIbIITACThIPY

OpTaJibIFbI.
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Exinmi, Typkictan -  aneMjik
JeHrenperi KO0JIOHED KoHe
mebepJiep OpTaJbIFbL.
Ywinmii, TypkicTan = Yiibl
Kidek JKOJIBIHBIH, OGOUBIHAA
OpHaJlacKaH ipi cayZa OpTaJIbIFbL
TepTinmi, Koxa Axmer HfAcaym -

pyxanu Tyara. TypkictaH Kazachl
OyriHzie Tek O006JIbIC OPTaJIbIFBl FaHa
eMecC, 63iHIH TapuxXxbl MeH MJJeHHUeTi
TepeH TaMbIpJaFaH eJiMi3/iig pyxaHu
actaHacbl. Epekie cayseT eHepiMeH
KOMKepiJITeH  eCKepTKilITep  eckKi
TypKiCTaHHBIH K6He MaJeHHeTi MeH
’KaHa eCKepTKIlTepAiH
)KaTKaHABIFbIH KepceTeai.
KaTap,
9JIeMHIH, pyXaHH

acTachbln
CoHbIMEH
TYDPKI
Acayn

Typkictan -
opJachl.
KacueTTi

OyKin

Mypachkl MeH
TapUXbIH 3ep/iesiey - TYPKi 6pKeHUETIH
YKaHFBIPTYABIH,
TaHBITY/bIH

TypkicTan

KoHe
6ipaeH

aJieMre
6ip  *KOJIBI.
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AHJATIIA.

Byn MaKaJia TYpKi XaJIbIKTapbIHbIH,
pyxaHd K9He 9ebu  emipiHze
epeklie OpbIH aJifaH aTaKThl COIbI,
TYpki oAebueTiHiH KepHeKTi exiui
Koxa Axmer {cayupiy «/luyaH-u
XUKMeT» eHOeriHiH KoJixka3ba >koHe
JUTOTrpadUsAIbIK KellipMeJsiepiH
FBIJIBIMU TYpPFblJlaH KapacTblpyfa
apHaJIFaH.

3eptreyne  Typkus,

FepmaHusa  xoHe  YJBIOpUTAHUA
KiTalxaHaJlapblH/aFbl, COHJ1al-
aK ©O36ekcTaHJaFbl FBIJIBIMH K9HE
AIHM MeKeMeJslep KOpJiapblHZAfbl
KoJ1>ka36asiap/blH COHFBI OH
XKbLJIJIa TAOBbIJIFAH YXKaHA HYCKaJapbl
TaagaHaabl. «/lnyaHU XUKMEeTTIiH»

PDF popmaThiHAAFbl HYCKAJTAPbIHbIH,

HHTEPHETKE YKapHsiJIaHy bl
MOTIHJAEPAIH, CaJIBICThIpMaJibl
TaJLayblHa MYMKIHJIK 6epni.
Makasaga O306eKkcTaHAaFbI
A6y PaiixaH bBupyHu aTblHJaFbI
[IpirpicTaHy  UMHCTUTYTH], HMam

BYX&lpI/I ATbIHAAFbl XaJIbIKAPAJIbIK
FbIJIBIMU-3EPTTEY OpTaJbIFbl

oHe MciaM epkeHHETi OpTaJIbIFbI

KiTallxaHaJlapblHJa caKTaJIFaH
KoJ>ka36asiap/iblH Ma3MyYHBI,
Mep3iMAIK  epeKliesikTepi MEeH

KOJJMKOJIOTUAJBIK, CHUTaTTapkl
HaKTbl JepeKTepMeH CHUIATTaJajbl.
XVIII-XIX

oyJ1 KemipMesiep fcayu isiMiHiH KeH

FacblpJlapfa ’KaTaTbIH
TapaFaHbIH >XoHe XaJIbIK apacblH/Ja
GeJiceH i naugajiaHblJIFaHbIH
Jasengenni. MyHpal JaepekTepAi
aHbIKTAy MeH 3epTTey TeK FbIJIbIMHU
alHaJbIM/ bl 6aHbIThIN KaHa KOMMaH,
PyXaHU-MdJ€HU MypaMbI3/ibl CaKTay
iciHge MaHBI3bl peJl aTKapajbl.
Tyiinai cesaep: Koxa Axwmer
fAcayu, /[luyaHu XUKMeT, KO0J>ka306a,
auTtorpadus,

TypkicTaH Mypachl,

KOJHKOJIOT U4, Mo/Jl€eHH Mypa.

AHHOTALMA.

CraTbsa IOCBALIE€Ha Hay4YHOMY

HM3y4YEeHHUIO PYKOIHUCHBIX U
JuTorpapruuecKux KONuM
NpOW3BeIeHUs «/luBaH-u

cyous

TIOPKCKOU

XuKMaT»  BbIJAIOLIEr0Cs
u npeACTaBUTES
JuTepaTypblAxMagasdccaBy,KoTopoe
3aHMMaeT 0c060e MeCTO B IYXOBHOU
Y JINTepaTypPHOH KU3HU TIOPKCKUX
HapooB. PaccMaTpuBaloTcs HEJaBHO
06HapyKeHHbIe 3K3eMILJISpbI
NpOW3BEJIEHUs],  XpaHALHecs B
6ubsnorekax Typuuu, [epmaHuy,
Besvko6puTaHuM, a TakXe B
doHAAX HAy4YHbIX U pEJUTHO3HBIX
yUYpexaeHun Y3b6ekucrtaHa.
OuyudpoBka U ny6AMKALUsA KOMUU B
¢dopmarte PDF mo3Bosiniu npoBOAUTH
CpaBHUTEJIbHbIN TEKCTOJIOTMYeCKUH
aHaius. B

CTaTbe NnpruBeAEeHbI

CBeJleHUA 0 PYKOINIHCAX, XPaAHALNIUXCA

B  HWHcTUTyTe  BOCTOKOBeJAeHHUS
nuMeHu A6y PaiixaHa  BepyHuy,
MexayHapogHOM Hay4HO-

HcCel0BaTe/bCKOM LIEHTpe HWMEHU
Wmama Byxapu u lleHTpe ucaaMckou
LIMBUAU3AL MU B Y36ekucTaHe. Ocoboe
BHUMaHUe  yJAeJeHO [JIaTUPOBKE,
KOJUKOJIOTUYECKUM MpPU3HAKAM U
pacnpoCcTpaHeHUI0 TEKCTOB Cpeju
HaceseHus XVIII-XIX BB. BeisiBsieHUe
W aHaJiM3 TaKUX HCTOYHUKOB
“MeeT Ba)KHOe 3HAaYeHHe He TOJIbKO
AJi1  pa3sBUTUSA  aKaJeMHUYEeCKHX
HccaeloBaHUM, HO U JJ1s COXPAaHEHUS

AYXOBHOI'O U KYyJIBTYPHOI'O HacJieAnd.

KiawuyeBbie cjoBa: Axmaj fccaBy,

JAuBaH-u XHUKMarT, PYKOITHCH,
JUTOrpaduy, TIOPKCKOe HacJejue,

KOAWKOJIOTHUA, KYJIbTYPHOE Hacjegue.

ABSTRACT.
This article examines the manuscript
and lithographic copies of Divan-i
Hikmat, the seminal work of the
renowned Sufi and prominent figure
of Turkic literature, Ahmad Yasawi,
whose legacy holds a profound
place in the spiritual and literary
life of Turkic peoples. The study
focuses on newly discovered copies
preserved in libraries of Turkey,
Germany, and the United Kingdom,
as well as in the collections of
academic and religious institutions
in Uzbekistan. The digitization and
online publication of these copies in
PDF format have enabled detailed
comparative textual analysis. The
article presents codicological and
chronological data on manuscripts
preserved in the Abu Rayhan Beruni
Institute of Oriental Studies, the
Imam Bukhari International Research
Center, and the Center for Islamic
Civilization in Uzbekistan. Most of
these manuscripts date back to the
18th-19th centuries and reflect the
wide dissemination and active use of
Yasawi’s teachings among the local
population. Identifying and analyzing
such sources is invaluable not only
for academic research but also for
the preservation and restoration

of cultural and spiritual heritage.

Keywords: Ahmad Yasawi, Divan-i
Hikmat, manuscripts, lithographs,
Turkic heritage, codicology, cultural

heritage.

3HaMeHUTBIN CyPUU U BbIJAOIHUNACS
IpeACTaBUTEb TIOPKCKOU
JIMTEepaTyphl AxmMmap fccaBu
(562/1166-67) 3aHuMan TaybOKOE
MecTO B  CepAlax  THOPKCKUX
Hapo/J0B CBOMM /JAYXOBHBIM U
MHUCTHYECKHUM  HacjaegueMm.  Ero
npousBejieHue «/[uBaH-u XukKmat»
C rojaMu npuobpeso He TOJbKO
pesIMruo3Hoe, HO W JIUTepaTypHoe

3Ha4yeHue. 3to [IpoM3BeJieHre
SABJISETCS SIPKUM 06pasom
CcpeHEBEKOBOM TIOPKCKOM
M033UM U CJAYXWUJIO IIUPOKOMY
pacnpocTpaHeHUIHW
MHUCTHYECKUX Uaen
cpeau Hapozaa. HccnenoBanus,
MOCBSIIIIEHHbIE Hay4YHOH
JlesITeJIbHOCTHU AxmMaja
fccaBu U ero TPYAY

«/luBaH-u XukMat». B cBo1o ouepens,
HEKOTOpble W3 pacHpoCTPaHEHHbIX
KOIMUH JOLIJIU 0 Hac B
BH/le DpYKomuced u JjauTorpacdui.
Tenepb OHUM XpaHATCA He TOJBKO
B H3BECTHBbIX MUPOBBIX KHHWXXHBIX
COKPOBUIUIHHUIIAX u My3esx,
HO u B pykax Jroaei.

OunudpoBka kKomui  «/luBaH-U
XuKMaT», XpaHAIMUXCS B
oubsanorekax Typiuu, ['epMaHuu u
Besnkob6puTaHuy, B
YaCTHOCTH pa3MelleHue B
HHaTepHeTe JuTorpapruiecKux
KOITHH, XpaHALUXCA
B 6ubsnoTekax CeJbIKYKCKOro
yHuBepcutera u CTaMOy/abCKOTO
yHUBepcuTeTa B  Typuuu, B
dopmare PDF, [I03BOJIMJIA
UuccJaejgoBaTedaTsaIM
[IPOBECTU CpaBHUTEJIbHBIN
aHaJIMu3. B CBOIO ouepeib,
00HApYKUBAIOTCS u Hay4HO
M3y4alOTC HOBble PYKONUCH U
autorpadudeckre Konuu «J/luBaH-u
XHUKMaT». 3K3eMILJISIPOB
NpoV3BeleHUs XpaHATCcA B
My3esx, GOHJAX U OHUOJIHUOTEKaX,
JefCTBylOMKUX B  Y30eKucTaHe.
B 4acTHOCTH, K HHUM OTHOCATCA
@®ony; MHCTUTYyTa BOCTOKOBEAEHUS

CoTHHU

uMeHn AOy PaiixaHa  bBepyHu
AkazeMuu HayK Pecny6suku
Y36ekuctaH, bubsauoreka J[yxoBHOTO
ynpaBJieHUs] MyCyJibMaH XpaHUIUIIe

UCTOYHUKOB MexyHapoaHOU
HUCJIaMCKOMU aKaJeMUu
Y3b6ekuctana (paHee TalmKeHTCKHUH
HCJAaMCKUI YHUBEPCHUTET),
BubsnoTeka Mex i yHapoLHOro
HAay4YHO-UCCJAEeJ0BaTEJNbCKOTO
neHTpa uMeHu MHmama Byxapwy,
bubavoreka lleHTpa wucIaMCKOH
LIUBUJIU3ALUU B Y36ekucraHe.

CerofiH HOBBIE DPYKOIHCHbIE U
autorpapuieckue 3K3eMIJIsphl
«/luBaH-u  XuKMaT», a
Jpyrue THCbMeHHble MCTOYHHUKU
NPUHUMAKOTCABTAKUXYYpeEXKAEHUSAX,
Kak XpaHUJINILE MCTOYHUKOB
MexayHapoHOU HCJAaMCKOM
aKaJeMUHu Y30eKrucTaHa, 0ubJIMoTeEKA
Mex1yHapOoAHOTro Hay4HO
HCCJIe0BaTeJbCKOTO LEeHTpa HM.
Wmama Byxapu n LleHTp ucaaMckon
LIUBUJIU3ALUU B Y36ekucraHe.

B pgaHHOW cTaTbe MBI COYJIH
HEe0o6X0JUMbIM OCTAHOBUThCA Ha
MOJIYYEHHBIX U  HCCJIeJJOBAHHBIX
B IOCJeJiHee JecATHJIeTHe CIUCKAX
« JluBaH-u XMKMaT», WX 3HAYEHUU

TaKXe

1 JINTEPATyPHO-MUCTHUUYECKOU
LEHHOCTH. Takumu KOMUSIMHU
CYMTAITCA HCTOYHUKH, KOTOpbIE

HW3Ha4YaJIbHO HaXOAWJIUCH B pyKax
0OIIECTBEHHOCTH, a 3aTeM OblJIH
nepeagaHbl HAy4YHbIM Y4YpeKACHUAM
3a OmpeJieJIeHHYI0 CyMMy JeHer

WUJIu B KayecTBe Japa.
Pykonucu, NpuHSAThIE B XPaHUJIUIIE
HCTOYHUKOB MexayHapoAHOU
HUCJIaMCKOU aKaJeMuu
Y36ekucrana, B OCHOBHOM

3aperucTpPUpOBaHbl M0/, Ha3BaHUEM
«MynpocTu», HEKOTOpble U3 HHX
SABJISIIOTCA KONUAMM C yKa3aHUeM
JaTbl ny6saukanuu. OfHa U3 HUX
O6bl1a nepenucaHa B 1246/1830
roAy U COXpaHWJACh I0J, HOMEpPOM
Ne211/1. Bropas 3anuch JaTUpoBaHa
1314/1896 romoM U  XpaHUTCHA
noJ, HOMepoM 207/11.

BosbminHCcTBO «MygnpocTeit»,
XPaHSIIUXCS B COKPOBUIIHHUIIE,
HpeACTaBISIOT  COG0H  PYKONHUCH

6e3 JaThl KOMUPOBAHUS U 6€3 OKOH-
yaHus. Hajio cka3aTh, 4YTO OHHU BKJIIO-
YyeHbl B KoJuleknud. Hampumep,
B CcOOpHMK N2 221 BXOAAT 4YeThI-
pe ¢parMeHTapHbIXx cnucka «/lu-
BaH-U XUKMaT», BKJwodasa Ne 221/I
korust  124(26-1256); Ne 221/I11
korust 6(1316-1366); komusa 221/
IV cocrour w3 5(137a-141a), a
komusg Ne 221/VI Takke COCTOUT
u3 6(145b-150a). Iloxoxe, 4yTO BTO-
pasg U mATasg paboThl B COOpPHHKE
NpuHajAJexaT  Apyromy  aBTODY.

CuTyanusi aHaJIOTMYHA OIHCAH-
HOH BbIIle B KoMIiekce N2 244/l
[lepBpie 71 (16-71a) u peBsaToe
2 (189a-1906) mnpousBeneHHs B
cOOpHUKE SIBJISIIOTCS OTpBIBKa-
MU U3 «/luBaH-u Xukmart». [laTa
UX COCTaBJIEHHs] He YyKa3aHa, Ho,
UCXO[s U3 UX KOJUKOJIOTHYECKUX
XapaKTEPUCTHK, OHM JIOJKHBI
JaTUPOBATbCA NIpUMEPHO XVIII
BekoM. Kpome TOro, o6pasipl U3
«/JuBaH-u XUKMaT» ObUIM TaK¥kKe
CKOMMUPOBaHBIBCOOPHUKAXNe6 N2 144,

B o6ubsamoreke MexayHapoJHO-
ro  HCC/AeJ0BaTeNbCKOrO0  I[eHTpa
uMaMa bByxapu Takxke UMeeTcs

HECKOJIbKO 3K3eMIlJIAPOB <<£lI/IBaH-I/I

lNedyamsb (92a): Oma konus sensgemcs dapom

Mynnei Padxab6as ubH Myxammada.
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XuKMaT» pasHbIX pasMepoB. OguH
M3 HHUX XpaHUTCA I10J HOMEPOM
NeMP 142/IV. Komusi HemnoJiHas.
OfHaKo  HeCKOJIBKO  OTIeYaTaH-
HbIX Ha HeM IeyaTeld, HECOMHEHHO,
NpUBJIEKYT BHUMaHUE UCCe/J0BaTeIs.

Yro KacaeTcsd pyKomucew,
coOpaHHBIX B 6ubaHoTeke LleHTpa
HMCJaMCKOM LMBUJM3aLUU, TO OHa
3aHUMaeT 0c060e MeCcTO KaK MecCTo,
rjZe 3a IOCJeAHUEe TOoAbl ObIJIO
cobpaHO HaubOJIbIllee KOJHYECTBO
HUCTOYHUKOB. B 6ubGinOTeKe 3TOro
HAy4YHOIr0 LEeHTpa TaKXe XpPaHUTCH
bosiee gecaTu pykonuced «/luBaH-u
XuKMaT». ITO IpPOHYMepOBaHHbIe
PYKOTHCH: Ne00053, Ne00056,
Ne00082,N200115, Ne00190, Ne00329,
Ne00361, Ne00376, Ne00383,
Ne00384, Ne00387, Ne00444,
Ne1397. JlaTupoBaHbl TOJIBKO TpH
pykonucu. CpeAu HHUX PYKONUCh
Ne 00383 Obla CcKOmMpoBaHaA B
1220/1805 roay, pykonucb Ne 00384
-B1252/1836 rony, a konus Ne 00329
- B 1310/1892 roay. OcTajbHbIE,
HUCXOAS U3 HUX KOJUKOJOTUYeCKHX
XapaKTePUCTHUK, MOTYT
natupoBatbcs XVIII-XIX Bekamm.

M3 oasToro cieayeTr, UTO @«
JluBaH-u X©UKMaT» ObLI LIUPOKO
pacnpocTpaHeH CpeAud MeCTHOro
HaceJleHHUs. Konuu ObLIN
CKONMPOBaHbl U  MOXXePTBOBAaHbI
OTHOCHUTEJIBHO COCTOAAITEJIbHBIMU
aogbMu.  Hago  ckaszaTb, 4TO
CyllecTByeT MHOXECTBO PYKOIHCeH,
KOTOpbIE ObLJIM MPOYUTAHBI B pyKax
HapoZa M XKAYT HcCCAeJjoBaTeseun.

Xota Tpys «/JluBaHM XHUKMeT»
Ha IQpOTSXeHUU BCel HUCTOPUU
pacnpocTpaHsJcs BO MHOTHUX
KONMUSAX, KONUM, OOHapy>KeHHble
B IOCJeJHUe TOAbl, TO3BOJAIT
6oJiee MOJIHO U3YUYUTb MHUP MbICJIEH,
s3bIKa U MyzapocTd Axmaga fcasm.
OG6Hapy»keHHWe ¢ aHaJ1u3 TaKuX
KOMUH 6eClieHHbl He TOJIbKO JJis

aKaJileMHMYeCKHUX UCCAeJOBAHUM, HO U
JJis1 BOCCTAaHOBJIEHUSI U COXPAHEHUS
Hallero KyJbTYpPHOTrO HacJaeaus.
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AHJATIIA

Byn makanapa XII-XIII faceipsiappan
6actan Opra  A3sufga  KeHiHeH
TapaJifaH flcayuia »0JIbIHBIH bIKIAJIbl
J)KoHe OHBbIH KeHiHri gayipsaepnae
TYpJIEHIN, TYPJii CONBIJIBIK aFbIMAapFa
acep eTKeHi KapacTbIpblJIa/bl.

ABTOp KbIpFpI3cTaHgaFbl «Jlau»

Kay bIMBIHBIH, JIHU-9JIeyMeTTIK

60JIMBICBIHA TOKTAaJIbIII, OoJiapAbIH

fcayuita pgacTypiMeH 6GalIaHBICBIH
kepceTefi. 2003 Kbljabl XKyprisijirexn
JaJiajblK 3epTTeyjaep Herisinze
JladyblapZAblH, AIHM paciMpepi, arTan
alTKaH/a oHiesiep MeH epJiepAiH Gipre
KaTbICybIMEH ©TeTiH >KMHaJbICTap,
«XukMmeTTepAiH» dutar acrnabbIHbIH,
cyleMeneyiMmeH aUTBIAYHI,
My3bIKaJbIK XK9He PUTYaJJbIK 6ujiep

cunarTanaabl. byn  epekuwesikTep

AHagoJbl1aF bl AneBu-bexkTamu
KaybIM/IapbIHbIH TaxipubesiepiMmeH
CaJIBICTBIPBIJIAABL. Makasnaga
coHfal-aK flcayuila  BIKNAJIbIHBIH

Tapux Ooilbl 6acKka TapUKaTTapfa

ciHicyi, ocipece  Hakmb6aHpauiara

bIKIAJIbI, KeHiHeH TaJilaHaAbl.
Jlayblap/iblH, Ka0bIK KaybIM peTiHJe
KaJIBIIITACybl, OJIApAbIH dJIeyMeTTIiK
KbICBIM/JIap/laH aMaH KaJly o0JJaphbl
Jla KapacThIpblaajbl. 3epTTey fAcayunita

TYPKI
M3JleHUeTiHAeri OpHBI

J9CTYPiHIH,

pyXaHu

XaJIbIKTapbIHbIH,

MeH 3BOJIIOLMSACBIH TYCiHyTe
MaHbI3 /bl yJec Koca/bl.

Kint cespep: flcayuila, CONBLIBIK,

Jlausbliap, KbipFbi3cTaH, AneBu-
BekrTamu, XUKMeTTED, nana
3epTTeyJepi, pyxaHu Mypa.

AHHOTALHUA

B cTaTbe paccMaTpuBaeTcs
BJIMSIHUE cyduiickoro opZeHa
fcaBuga, BosHukmero B  XII-XIII

BB. B lleHTpasibHOM A3uu, U ero
TpaHchopMauus B INocjaejyloliye
Beka. Oco6oe BHUMaHHe V/eJI€eHO
PEJUTHUO3HO-COLUAJTBHOMY
MOJIOKEHHUI0  rpynnbl  «J/lauu» B
coBpeMeHHOM KbIprei3cTaHe, KoTopas
coXpaHsieT psaj 4YepT sICaBUUCKOU
Tpaguuud. Ha ocHoBe moOJIEBBIX
uccaenaoBanu 2003 r. onmuchbIBaKlOTCS
WX pHUTYyaJbl: COBMeCTHble COOGpaHUS
MY>KYMH UM KEHUIWH, WCHOJIHEHUE
«XUKMEeTOB» IM0J, AaKKOMIIAHEMEHT
JlyTapa, 3JIeMEHTBI

pPUTyaJbHOTO TaHILA. 3THU MpPpaKTHUKH

MY3bIKH u
COTOCTaBJIAITCS C o6psiaMu
C006IIIeCTB aJIeBUThI-6eKTallu B

AHaTosuu. ABTOD aHaJIu3upyeT
HCTOpPUYECKOE CJWSIHUE siCaBU3Ma C
JpyrUMHU TapUKaTaMH, B YaCTHOCTH C
HakKlbaHAWHa, a TaKXXe 0CO6EeHHOCTH
COXpaHEHHsI SICABUHCKUX MOTHBOB
B JIOKaJIbHBIX ¢opmax. OTmevaeTcs,
4TO 3aMKHYTOCTb JIallUEB,

BbI3BaHHad COLHMAJIbHBIM /JaBJIEHHUEM

U pPeJIMTUO3HBIMHU TOHEHHSIMH,
Croco6CTBOBaJia MX  BBDKHBAHUIO.
UccnenoBanue oJYepKUBaET
3HAaYeHWEe sICAaBUUCKOTO  HacJeaus
ISt MOHWMaHHSI Y XOBHOM
3BOJIIOIUH TIOPKCKUX Hapo/JI0B
U ero poab B (GOPMUPOBAHUU

COBPEMEHHbIX PEJINTUO3HbIX MPAKTHUK.

KiodeBbie cjioBa: flcaBus, cydusm,

Jlaum, Keipreiscras, aJIEBUTHI-

6eKTa].L[I/I, XHUKMETHI, IoJieBbIe

HCC/eJOBAaHHA, AYXOBHOE€ HacJiegue.

ABSTRACT
This article explores the historical
influence of the Yasawiyya order, which
emerged in the 12th-13th centuries
in Central Asia, and its subsequent
transformation across different Sufi
traditions. The study focuses on the
religiousandsocialpositionofthe“Lahci”
group in contemporary Kyrgyzstan,
a community that preserves certain
features of the Yasawi path. Drawing
on field research conducted in 2003,
the paper describes their practices,
including mixed-gender gatherings,
the recitation of Yasawi’s “Hikmats”
accompanied by the dutar, and the
incorporation of music and ritual dance.
These elements are compared with the
rituals of Alevi-Bektashi communities
in Anatolia. The article further analyzes
how Yasawiyya was gradually absorbed
by or adapted within other Sufi orders,
particularly Nagshbandiyya, while still
maintaining distinctive motifs. The
closed communal structure of the Lahci,
shaped by historical persecution and
social pressures, is also examined as a
means of survival. Overall, the research
contributes to a deeper understanding
of the role of Yasawiyya heritage in the
spiritual culture of Turkic peoples and
highlights its enduring significance

in shaping local religious practices.

Keywords: Yasawiyya, Sufism, Lahci,
Kyrgyzstan, Alevi-Bektashi, Hikmats,
field research,

spiritual heritage.

XIX. yizyll sonlarinda Orta
Asya ve Kafkasya olarak
genellenebilecek eski Sovyetler Birligi
cografyasinda Naksibendilik,
Kadirilik, Yesevilik ve Kibrevilik
olmak tizere dort biyik tarikatin
faaliyette oldugunu bilinmektedir.
12.-13. yizyillardan itibaren Orta
Asya’da en giligli tarikat olan
Yesevilik, zamanla ya  diger
tarikatlarca o6zlimsenmis, ya da
baska adlar altinda kendini kismen
yasatmay1 stirdiirmiistir. Bizim gerek
kaynak gerek alan arastirmalarimiza
gore Anadolu’daki Alevi
Bektasiler ve Kirgizistan'daki
Lagiler Yesevi Yolu'na 0zgii bazi
ozellikleri gliniimiizde baska sekiller
altinda olsa da yasatmaktadirlar.
Burada Kirgizistan'daki Lagilerin
gecmisi, Yesevi  Yolu'yla olan
benzerlikleri ve  kendine has
ozellikleri ele alinmaya ¢alisilacaktir.
Yapacagim degerlendirmeler
Lacilerle ilgili bibliyografya
boliimiinde verilen sinirli sayidaki
kaynagin yanisira 2003 Temmuz
Agustos aylarinda Lagiler
arasinda gerceklestirdigimiz alan
arastirmalarina dayanmaktadir.
Tirk topluluklar arasindaki
sufiligin gelisim slirecine
baktigimizda Yeseviligin, kendinden
sonraki sufi yapilanmalarin
olusumunda farkli diizeylerde rol
sahibi oldugunu goériiyoruz. Mesela
Tschudi’ye gore Turklerce
olusturulan tarikatlarin karakteristik
ozelliklerini  belirleyen  Yesevilik

olmustur.  (Tschudi, 1961: 61)
Trimingham da  benzeri  bir
disiinceyi savunarak Yeseviligin

baslangictan itibaren Tiirklere 6zgii
karakterinin  agirlikli  oldugunu
ifade  etmektedir.  (Trimingham,
1971: 54) Bu yo6nde uzmanlar
arasinda  bir oydasma vardir.
Onun kurum ve kurallar1 Kkimi
tarikatlarda daha belirleyici olurken,
kimilerinde de onun niifuzundan
yararlanma yoluna gidildigi
gorilmektedir. Yeseviligin
Kirgizistan'da olusmus, bir tirevi

olan Lagilik adl1 inan¢ yapilanmasi2
Yesevilik arastirmalar1 bakimindan
6zel bazi1 niteliklere  sahiptir.
Bektasilik ve Lagilik gibi olusumlar
bize Yeseviligin karakteristiklerine

ve glniimiize kadar ugradig:
degisime iliskin bilgiler sunmak
bakimindan biiytik onem

tasimaktadir. Burada 6nce literatiirde
yer alan bilgiler sunulacak zaman
zaman da alan arastirmalarimiza

atifta bulunulacaktir.
Hi¢ sliphesiz Yesevilik, tarihsel
slireg icerisinde benzeri

olusumlar1 hem etkilemis, hem de
etkilenmistir. Soyle ki mesela zaman
icerisinde  Naksibendi tarikatinin
esasinl  olusturan hafi (sessiz)
zikirden sapmalar meydana gelmis
ve  bunun sonucunda tarikat
icerisinde zikirin hafi mi yoksa
cehri mi olacagi konusunda 6nemli

tartismalar ~ bagslamistir. Zikire
iliskin bu degisim muhtemelen
Yeseviligin  etkisiyle  olusmustu.
Orta Asya'da Yesevilik zamanla

diger tarikatlar icerisinde eridi.
Ayrica zaman igerisinde, onun
Orta Asya’daki niifuzundan
yararlanmak isteyen baska tarikatlar,
ozellikle de Naksibendilik, onunla
kendini iligkili gostermeye
calisti ve bunda da basarili oldu.
Yesevilik  konusunda gilintimiizde
de hala en biiylik otorite olan M.
Fuad Kopriilli de Yeseviligi once
Naksibendi kaynaklarina dayanarak
“Tiirk Edebiyatinda ilk Mutasavviflar”
adh eserinde (Kopruly,
1993a) ele almis, ancak daha sonra
Islam Ansiklopedisi'ne yazdigi
“Ahmed Yesevi” maddesinde
bu hata yaptigini kabul ederek
Yesevilikkonusundakiarastirmalarda
izlenecek  yola iliskin  6nemli
degerlendirmelerde bulunmustur: “
Tiirk Edebiyatinda ilk Mutasavviflar’
yazarken, gerek Ahmed
Yesevi’nin  sufiyane  sahsiyetini,
gerek Yesevi tarikatinin hiviyetini
tamamiyle naksibendi kaynaklarinin
gosterdigi sekilde tasvir etmistim.
Halbuki Babai, Hayderi ve Bektasi

an‘anelerinin Ahmed Yesevi
hakkindaki rivayetleri  siiphesiz
tarihi hakikate daha yakindir. ilk
Mutasavviflar'in  nesrinden sonra
Bektasiligin menseleri  hakkinda
yaptigim arastirmalar ve elde ettigim
yeni vesikalar bana bu hususta
kat’i bir kanaat vermistir.
Binaenaleyh burada Ahmed Yesevinin

tasavvufi sahsiyeti ve Yeseviye
tarikatinin ilk asirlardaki hususi
karakteri  hakkindaki  verilecek
izahat ilk mutasavviflar’dakinden
tamamiyle farkh olacaktir...”
(Koprali, 1993b: 212) Buglin

Tiirkiye'de Yesevilik arastirmalarina,
Koprili'nin bu o6nemli ifadeleri
dikkate alinmadigindan subjektiflik
hakim olmus ve adeta tikanma
noktasina gelmistir. Yesevilik
arastirmalarininsorunlarinibirbaska
makalemde ele aldigim icin burada
ayrintiya girmiyorum. (Yaman, 2002)
Yesevi yolunda Naksibendilikten
farkli olarak sesli zikir (zikr-i
cehr), miizik, raks-1 sema ve kadinli-
erkekli zikir/ibadet vardir. (Bkz.
Yaman, 2003) Yeseviligin  bu
ayirici 6zellikleri gdzoniine alinarak,
gliniimiizde bu o6zelliklerin devami
seklinde  ibadet ve  ritielleri
slirdliiren Alevi-Bektasiler ve Laciler
hakkinda arastirmalar yapilmasi
gerekmektedir. Ozellikle son
on yildir Alevilik-Bektasilik tizerinde
pek ¢ok arastirmalar yayinlansa
da, Yesevilikle olan baglanti
konusunda yeterli diizeyde calismalar
yapilmamistir.  Ileride bu konuda
yayinlanmak tlizere bir  kitap
calismasinin hazirhig: icerisindeyim.
Laciler konusunda ise literatiirde
yer alan bilgiler ¢ok daha azdir.
Kadin-erkek toplanarak Yesevi'nin
“Hikmetler”ini  dutarl esliginde
soyleyen ve Alevilerdeki “semah”
benzerihareketlerle cosanbu topluluk
hakkinda da bilgiler yetersizdir.

Lagilerin ibadet  ritteli olan
zikirleri, Alevi-Bektasilerin
Cem  ibadetleri ile pek ¢ok
ortak ozellige sahiptir.
Yesevilik, Turkistan2 (Yesi)
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cevresinden baslamak iizere Tiirk
topluluklarin yasadiklar1 alanlara
yayildi. Anadolu ve Balkanlara kadar
ulasti. Rus Alimi Gordlevski'nin3
belirttigi lizere “...Kigtik
Asya halkinin diisiince yapisina,
Orta Asya Tirk mistikleri “atalar”
da biliyik etkide bulunmuslardir.
Bunlar, Kiigciik Asya’'yva , Ahmet
Yesevi'nin mezhebini ve hikmetlerini
tasiyorlardu...” (Gordlevski,
1988: 319) Demek ki Yesevi Yolu
zaman icerisinde degisik isimler
altinda da olsa devam ederek,
Kirgizistana da Anadolu’'ya da
bu sekilde ulasti. Ornegin Yesevi
Yolu'nun Kirgizistan'daki izbasarlar
ileride s6zedecegimiz lizere Lacilerin
adi, zikir sirasinda c¢ikarilan sese
dayandirilmis, Yesevi Yolunun
Anadolu ve Balkanlar’daki
devamcilar1 olan Bektasiligin adi ise
Hoca Ahmet Yesevi'nin halifesi olan
Haci Bektas Veli'ye dayandirilmistir.
Orta Asya'da hakim Ahmet
Yesevi kiiltii, Anadolu'da yerini,
yine onunla baglantili yerel dedelere
ve babalara birakmistir.  Haci
Bektas Veli de bunlardan biridir.
Yiizyillara dayanan bu siirecte bu
tir bir degisimin yasanmas1 ¢ok
dogaldir. Burada bizim a¢imizdan
onemli olan Yesevi Yolu'nun temel
motiflerinin bu topluluklarda
nesilden nesile aktarilarak korunmus
olmasidir. iste bu bakimdan Yesevi
kiiltiri bakimindan onemle
incelenmeleri gerekmektedir.
Biz neden Kirgizistan'daki Lagiler
ve Anadolu ve Balkanlar'daki
Alevi-Bektasi topluluklar:
Yesevi Yolu ile baglantili olarak
degerlendiriyoruz? Birinci olarak
bu topluluklar kendilerini Yesevi
Yolu ile baglantili goérmektedirler.
Ikinci olarak ise onlarin Yesevi
Yolu izbasarlari olduklarina
dair pek ¢ok veri bulunmaktadir.
Kirgizistan'daki Lagiler kendilerini
Ahmet Yesevi'nin izbasarlari
(devamcilari) olarak adlandirmakta,
Anadolu ve Balkanlardaki
Alevi-Bektasiler  ise  kendilerini

Ahmet Yesevinin piri oldugu
Haci1 Bektas-1 Veli'nin izbasarlari
olarak tanimlamakta dolayisiyla,
ona pirlerinin piri olmak nedeniyle
de kendilerini bagli saymaktadirlar.
Bu iki toplulukta da Ahmet
Yesevi'nin “Hikmetler”inde belirtilen
kadinl1 erkekli, sesli zikiri esas
alan, raks ve sema ve mizige
yer veren bir ritliel ibadet islevini
gormektedir.  Hem Lagiler4 hem
de Alevi-Bektasilerin5 geleneksel
yasam alanlarinda agirlikli olarak,
sozli  gelenegin  hakim oldugu
ve ellerinde bulunan elyazmasi
kitaplarda ~ Ahmet  Yesevi ile
ilgili menkibeler yer aldig:
goriilmektedir. Ornegin Alevi-Bektasi
gruplarin icinde bazilar1 dogrudan
Ahmet Yesevi’ye neseben mensubiyet
iddia etmekte hatta Ahmet
Yesevi adini tasiyan bir ocak da
bulunmaktadir.1 Anadolu’da yaptigim
alan  arastirmalarina goére bu
ocak Sah Ahmed Yesevi, Ahmed
Yesevi veya Sth Ahmed Dede Ocagi

adlariyla anilmakta, bu ocagin
Malatya, Erzincan, Tunceli ve
Tokat’'ta dedeleri bulunmaktadir.

(Ayrica bkz. Ali Kemali, 1932: 192)
Yine Bektasi silsilenameleri ve
icazetnamelerinde de Ahmet Yesevi
mutlaka yer almaktadir.  Ozel
arsivimde Garip Musa ve Seyyid
Ali Sultan Ocaklarina ait bu tir

icazetnameler bulunmaktadir.
(Ayrica bkz: Akkus, 1999:
34, Ciblak, 2000: 293)

Ayrica hem Lagiler, hem de

Alevi-Bektasiler arasindaki zikir
esnasinda  kullanilan dil sade
Tiirkce olup, halk dilidir. Lagiler de
agirlikli olarak Ahmet Yesevinin

“Hikmetler”ini  dutar2 esliginde
“hapiz” adi1 verilen ve Ahmet
Yesevinin  “Hikmetler”ini ezbere

bilen Kkisiler soylemektedir. Alevi
Bektasilerde ise Yesevi geleneginin
Anadoluda  yerini almis olan
kisilerin siirlerini (deyis) miirsid/
dede veya asik/zakir gibi adlarla
anillan  kisiler = sdylemektedirler.
Her iki toplulukta da kullanilan dil

Tirkece’nin  farkli  versiyonlaridir
ve eskiden gliniimiize otantik
halini yitirmeden gelmislerdir.
Lagileri, eski Sovyetler Birligi etki
alant disindaki bilim c¢evrelerine
tanitan Fransiz aragtirmacl
Bennigsenolmustur.BukonuSovyetler
Birliginde de pek islenmemis
S. Mambetaliyev ve Y. G. Petras
gibi birka¢ arastirmacinin makale
ve Kkitaplar1 ile simirli kalmistir.
Tabigaliyeva ve Maltabarov gibi
arastirmacilar ise sadece Lagciligin,
Yesevilikle olan bag1 nedeniyle
birkac  ciimleyle deginmislerdir.
(Maltabarov, 2002: 44; Tabisaliyeva,

1993: 90) Ozellikle Mambetaliyev,
Ozbek ve Kirgiz Sovyet
Sosyalist ~ Cumbhuriyetleri  resmi
belgelerinden yararlanmak
suretiyle bazi degerlendirmelerde
bulunmaktadir. Kirgizistan'in
baskenti Biskek’te bulunan

Kirgizistan ilimler Akademisi'ndeki
goriismelerimizde de bu konuda bilgi
sahibi bir uzmanla karsilasmadigimiz
gibi, “Lagi” adinin ilk
kez  duyuldugunu gordik. Os
Devlet Universitesinde ise sadece
Tarih¢i Dog. Dr. Baybolat Kaparovig
Abitov’'unkonudanhaberdaroldugunu
gordiik. O, “Laciler” hakkinda
bilgi bulunmadiginy, kimsenin
bir arastirma konusu olarak bu
konu ile ilgilenmedigini Lagiler
konusunda  bilinen dedikodulari
yineleyerek soyleyerek baska
bilgisi olmadigini ifade etti. Bu
konu ne yazik ki Tiirkiye'deki
akademisyenlerin de pek dikkatini
cekmemistir.  Laciler = konusunda
Tiirkistan'da  bulunan  Yesevilik
Arastirmalar1  Merkezi'nde  alan
arastirmalarina  baslanmis  olup,
hala da gerek kaynak tarama gerek
alan  arastirmalar1  bakimindan
calismalar siirdirilmektedir.3 Bu
cercevede Yesevilik Arastirmalari
Merkezi Baskani Yrd. Dog. Dr.
Dosay Kenjetay ile birlikte 2003
yilinin Temmuz - Agustos aylarinda
Kirgizistan'in Batken  ve Os
bélgelerinde ve yine Ozbekistan’a

baghh Sahmerdan yoresinde4 alan
arastirmalarinda bulunulmustur.
2004 yili Temmuz-Agustos aylarinda

Ozbekistan ve Kirgizistan'da
Lagilerin yasadigi bolgelerde
yeni bir arastirma gezisi
yapilmasi planlanmaktadir.
Geleneksel Alevi yerlesim
alanlarinin  oldugu gibi merkeze
uzak, daghk ve ulasilmasi giic
alanlarda yasayan Lagiler’in

kapali bir topluluk olmalarinin da
nedeniyle olsa gerek, haklarindaki
bilgiler yetersizdir. Bugiin artik
yavas yavas gelismis alanlara goc
etseler de Lagilerin geleneksel
yerlesim alanlarinin merkeze uzak,
daghk alanlar oldugunu goriiliiyor.
Bunu anlamak i¢in  haritaya
bakmak ve Lagi kislaklarina5 gitmek
yeterli olacaktir. Zaten Kirgizistan'in
her yani gorkemli daglarla
dolu. Baskent Biskek’ten, giineyde
bulunan Os’a giderken Agustos
ayinda bile hala karli olan daglardan
gecmek gerekiyor. Os Oblasti’nda
Kizil Kiya'ya oradan Kademcay’a
oradan da  Batken  Oblastr'na
dogru gidildikce daghk alanlar
yogunlasiyor. Bu yerlesim alanlarinin
kuzeyi Ozbekistan tarafi daha
dizlik, giiney tarafi Kirgizistan
ise  oldukca yiiksek daglardan
olusuyor. Ozellikle Kademcay'dan
sonra gelinen Haydarkan'’dan sonra
Soh adli bir yerlesim birimini
etrafinda yiiksek daglarin uzandig:
Soh Vadisi izliyor. Daglarin arasindaki
bu vadinin ortasindan ¢esitli
madenlerin karistigl anlasilan
koyu gri renkli “Karasu” adli bir
irmak akiyor. Laci kislaklari
yogun olarak Haydarkan'’dan sonra
baslaylp Soh Vadisinin sonuna
kadar gidiyor. Biz arastirmalarimiz
sirasinda Kademcay’da, Kizil
Bulak’ta ve Soh Vadisi'nin sonunda
Kayindi (Raut) adhi bir Lagi
Koéyii'nde misafir olduk. Bu koéylerin
sonunda yol bitiyor ¢ok yiiksek daglar
basliyor ve Tacikistan’a dogru bu
daglardevamediyor.Lagiadininkékeni
tizerinde kaynaklarda yeterli bilgi

yoktur. Mambetaliyev, “Liyaci, Laaci”
adlarini kullanmakta, (Mambetaliyev,
1969: 30) zikir ettikleri zaman

soyledikleri “illahu” diyen
bagirislarindan dolay1r  “laagilar”;
“laalar”, “lyaciler” diye ad

verilmis. (Mambetaliyev, 1972: 62)
oldugunu ifade etmektedir. Petras
ise soyle diyor: “.Tarikat kendi
adin1 her halde yaygin sufi formuli
“illa-hu”dan almistir. Bunun
anlam1 “sadece o (Allah) birdir.” Ve
burada da kisaltilmis sekli “ilyaci,
layaci, laagi” adlarin1 kullaniyor.
(Petras, 1981: 84) Bana gore de
Lagi veya Laaci deyimi, zikirde
gerceklestirilen eylemle dogrudan
ilintilidir.  Cesitli  zikir  sekilleri
gordiikten sonra bende bdyle bir
kanaat olustu. Soyle ki zikir
sirasinda en ¢ok kullanilanlar
“Illallah”, “La ilahe illallah” ve “Hu”
gibi kutsal sozlerdir. Cesitli zikir
uygulamalarinda tekrarlanan bu
sozleri diisiinerek, Lahci ve Lagi
sozlerinin kokenini anlamaya
calistim. Buna gore “Laci, Laaci,
Lyaci” gibi adlarin bu s6zlerden dolay1
ortaya c¢iktigina hiikmettim. Soyle
ki Lagilerin disindaki halk onlarin
zikir ibadetlerine katilamamis,
bilinenler dedikodu boyutundan ileri
gidememistir. Onlara zikirlerindeki
sozlerinden  dolayr  “La  ilahe
illallah diyen” anlamina gelmek
iizere “la diyen” seklinde “La-ci/
Lahci” denilmeye  baslanmistir.
Turk dilinin gramer  yapis],
soyleyis bicimi bakimindan da bu
aciklama  dogru goziikmektedir.
“Lagi”  sbzcigiiniin  gilinimiizde
kullanimi bakimindan ise sunlar
soylenebilir. Laci olmayanlarla
goriismelerimizde onlarin bu
sozcliigli bir kiicimseme, bir alay
etme aracit olarak kullandiklarini
gozlemledik.  Ciinkii  dogrusunu
bilmeseler de Lagileri hep kulaktan
dolma dedikodularla tanimislardi.
Bu dedikodular da onlarin
“ahlaksizlik” iceren ayinleri, yani
zikirleri esasl olusturuyordu.
Kademcay’'da bir lokantada sohbet

ettigimiz iki yash kisi, Lagilerle
ilgili ~ sorularimiza, c¢evredekiler
duymasin diye kisik sesle ve
anlattiklarina zaman zaman giilerek
yanit vermisler, bunlar1 gorip
gormediklerini sordugumuzda ise,
gormediklerini yalniz duyduklarini
ifade etmislerdi. Biz Lagilerle
goriismelerimizde ise La¢i adina
yiklenen kot anlamlardan dolay:
rahatsiz  olduklarini gozlemledik.
Bazilar1 Kkendilerinin her zaman
Allah’1 zikreden bir ibadet tarzlan
olduguna dayanarak “Allah¢1”
olarak  adlandirmalarinin  daha
dogru olacagin1 sdyliiyorlardi. Bu
adin onlar arasinda eskiden beri
mi kullanildigi, yoksa “Lagi” adinin
kiicimseme amag¢hh  kullanimina
kars1 gelistirilen bir isim mi
oldugu konusu ise agik degildir.
Ayrica Lagilerin kendi aralarinda
birbirleri i¢in “Divane” soziinii
de kullandiklarin1 gordiim.1 “Bizim
Divaneler” seklindeki ifadelerinden

bu sozcligl de kendilerini
tanimlamak icin
kullandiklarini anliyoruz.
Bennigsen'in de ¢ok dogru olarak
belirttigi lizere “...Doktrini
bolgesel sartlara adapte edilmis

olan ve Islam o6ncesi Tiirk inan¢ ve
geleneklerinden olduk¢a etkilenmis
bulunan  Yeseviyye  tarikatinin,
XIII. asirdan XV. asira kadar tim
Orta Asya’da, Harezm'de, Uzak
Kafkasya’nin Tiirkmen iilkesinde
ve Orta Volga'nin Tatar iilkesinde
miintesipler bulunmustur.
Horasan, Kuzey Iran ve Anadolu’da
Yesevi gruplar tesekkiil etmistir. XV.
ve XVI. Asirlarda Orta Volga'daki
Yesevi  gruplarini  Naksbendiyye
tarikat1i kendi icinde eritmigtir.
Hazar denizi oOtesindeki Tiirkmen
kabilelerinde bu siire¢ hemen hemen
tamamlanmistir. XIX. asrin sonunda
Yeseviyye gruplar kalabalik
halde sadece Fergana vadisinde
mevcuttu...” (Bennigsen, 1988: 85)
Bizim de alan arastirmalarimizda
gozlemledigimiz  kadariyla  Lagi
topluluklarri, Fergana Vadisi
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cevresindeki
yogunlasmislardir.

Bolgelerinde,

Frunze Rayonu’'ndaki
Sirt, Yar-Kutan, Kisik Kislaklarinda
(Mambetaliyev,
40) yasadiklarini ifade ediyor. Alan
arastirmalarimizda
yer alan bu yerlesim birimlerinden

Isantobu Koyii'nde
bulundugunu
daha sonra goclerle mi

Bunlarin bazilarini
edip, bu bilgileri dogrulayamadigim

vermiyorum. Bunlarla
ayrintili bir listeyi bolgeyi yeniden
ziyaretimiz

hazirlayacagim

bolgelerde
Bugiin

Ozbekistan
ve Kirgizistan topraklar1 igerisinde
yer almaktadir. Lagilerin yasadiklari
Kirgizistan'in
gliney bolgesindeki bir¢ok yerlesim
birimi (Raut, Palal, Gaz, Say, Sur,
Sirt) ve Ozbek
Cumhuriyeti'nin
sinir  olan
bolgeleri olarak belirtiyor. (Petras,
1981: 83) Mambetaliyev ise onlarin
Kirgizistan'in

Batken,
Suzak

Batken Rayonu’ndaki
Kistut, Raut-
Kislaklarinda;

Ormos,

30, 39

literatiirde

Lagilerin

yasadigina iligskin veriler elde ettik.
Gliney Kirgizistan'da
bulunan Os ve Batken Oblastlari
ortasindaki
merkezinde, buraya yakin Kizil Bulak
niteligindeki
Ak Kiya'da, Canikorgan ve Cosuk
Kislaklarinda,

ilcesi

Celalabad’in
Ozbekistan’in

bulunan
Lacilerin
Bunlarin
olustugu
yerlesim

olup olmadig1 konusunda
heniiz bilgim yok. Ayrica Lagilerin
otuzdan fazla
yasamaktadir.
heniiz ziyaret

isimlerini

ilgili daha

ardindan

¢alismalarimda
diistiniiyorum.
tarikatin Hokand Hanligi'nin
son doénemlerinde

ciktigl

ifade edilmektedir. Bu doénemde
hem miisliman hem de hiristiyan din
adamlar1 Lahgiligi bir tiir sapkinhk
olarak gordiiklerinden acikca
cephe almislar ve tarikatin o
donemdeki lideri olan Hudayar Han
idam edilerek oldirilmistir. Bir
baska kaynaga gore ise tarikatin
kurucusu Sanivar adli bir seyh idi
ve Lahgiler diger misliimanlar
tarafindan sapkin olarak goriildiiler.
Bu tarikatin ihtilalci hareketleri
her defasinda bastirihyor  ve
liderleri ortadan kaldiriliyordu.
Zamanin dini glicleri olarak
goriilebilecek Mollalar ve Isanlar bu
tarikat mensuplarina  her tirli
baskilarda bulunduklar: gibi,
yasadiklari yerlerden de siiriilmelerine
yol actilar. Lahgilere yonelik bu
baskilara Hokand Hanligi’'nin da
gdz yumdugu goriildii. Daha sonra
Hokand Hanlig1'nin ardindan
bolgenin idaresi Fergana Yonetim
Birimi olarak Ruslar'in hakimiyetine
girdi. Rus hakimiyetinin ilk
zamanlarinda Lahgiler gizlenmeyi
birakip, tarikati agikca icra etmeye
basladilar. Ancak bu serbesti dénemi
de pek uzun siirmedi ve Ruslar
da Lahgilere baski uygulamaya
basladilar. (Mambetaliyev, 1969: 30-31)
1880°li yillarda  Kirgizlarin Jau-
kesek soyundan gelen Yazyavan
Sehrinin Margelan Ilgesinin
( Ozbekistan)  yerlilerinden Isan
Babacan Halife = Rahmankulov,
Kstut  civarindaki  Sur Kislagina
goclip  burada Boston (Frunze)
Sehrinin Jau-Kesek Kirgizlari
arasinda bu tarikat1 yaymaya
basladi. Lahgilerin ibadetleri kadin
erkek  birlikte evlerde yapilan
Gece  Zikirlerine dayanmaktaydi.
Bu zikirlere katilan kadin ve
erkekler Ahmet Yesevi'nin
“Hikmetler”ini, ¢esitli ilahileri okuyup,
cosarak dini oyunlar oynuyorlardi.

Bu zikirlerin Camide olmayip
Miiridlerin evlerinde yapilmalar,
seriat kurallarindan ¢ok
tasavvufun onplanda olmasi

diger mislimanlarin ve onlarin

olarak bazi dini
topluluklarin dogmasi ve yayilmasi,
19. yuzyilda varolan

onderleri olan Molla ve Isanlarin alip vermeme kuralini da titiz bir
uyguladilar.
baskilara icine kapali bir yapilanma
olusturmak sayesinde direnebilmistir.

Mambetaliyev,

Rakip ve sapkin

tarikatin yayilma egilimi gostermesi
hosuna gitmiyordu

yayillma egilimi gostermesi de din
adamlar1 ve diger tarikat seyhlerinin
onlarin  hig
sliphesiz. Misliman din
ve diger tarikatlarin Isanlar
tarikat mensuplarina dinsizlik
su¢lamalarinda

de onlarin hig dayanilmaz baskilarina
karsi is¢i sinifinin karsi koymasidir.
(Mambetaliyev,

Yine Petrasin ve Mambetaliyev’in

ilcelerindeki gitmiyordu
Boston ve Jau kesek adh
boylarindanl arasindan ¢iktiklarini,
¢ogunlugunun
kabilesinden

etmektedir ki, (Mambetaliyev, 1972:
calismalarimizda
da bunun bdyle oldugu anlasilmigtir.
Ozbekistan'daki
Kirgizlarin Kipgak, Jau kesek
ve diger kabileleri arasinda yayildigini
ifade etmistir ki,bunuhentizdogrulama
imkanimolmadi. Onceliklekaynaklarda
Lagilerin tarihi ge¢misi ve inanislari
hakkindaki bilgilere bir goz atalim.
hakkinda en fazla bilgiyi
M. Mambetaliyev
Yayinlanmis biri Rusga, biri Kirgizca

su¢lamalariyla
gruplarinin
adamlarinin, bulundular.
takiplerinden

Babacan Halife

incelenmemistir.

XIX. yyan son c¢eyregine aittir.
kaynaklarinin
Seyh Sanivar adh
ve Kokan kazalarinda yeni ahlaksiz
bu tarikati kurdugu belirtilmektedir.
kendilerinin

dedikodular ortaya ¢ikmistir. Biitiin
Rahmankulov, bu yanhs dedikodular

Fergana Asker Valiligine kendisine birinin Taskent
sik sik yasadiklar1 alanlardan gog
Yonetim Biriminin Askeri
biiyiimesine ortaya c¢ikmigstir. Laciler
kulaktan kulaga
dedikodular

ahlak dis1

yolacacagindan
faaliyetlerin donemlerinde yasamis ve Hudayar
Han emriyle idam edilmis. Tarikatin
kurucusu oldugu iddia edilen Lagi

[san - bir kaynaga gore adi Seyh

onlara yonelik
suc¢lamalar2
onlar ile onlarin disindaki yerli halk
arasinda higbir iliski kurulmamistir.

yuritilmesine
sunmaktadir.
misliman gruplar baskilari

Kislagindan gdcmeye mecbur ettiler.
mensuplarini

onemli yer ayirmistir. O da onlar
hakkindaki bilgilerin yetersizliginden
bahsetmektedir.
cikis tarihine iliskin ne gibi bilgiler
Once bunlardan

gore ise kurucusunun adi bilinmeyen
zehirlemek kurmamislardir.
donemlerinde (Mambetaliyev, 1969: 31-32) Boylece
yasamis ve Hokand Hani Hudayar
Han tarafindan idam ettirilmistir.
(Mambetaliyev,
1981:83)BubaglamdalacgiKislaklarinin
Vadisi'ndeki

gordigimiiz

mislimanlarin kendileri hakkindaki
dedikodularindan
giderek icine kapali bir yapilanmaya

y a s am sl ard:

kaynaklara

Hoca Yusuphan ve diger Lacilerle
gorismelerimizde

sapkinlik olarak
bu baskilara karsin yasamaya ve
hatta yayilmaya da devam etti. Simdiki
bolgelerinde

gordiiklerinden
almislar ve tarikatin o ddnemdeki
lideri idam edilerek oldirilmiistir.
Bir baska kaynaga gore ise tarikatin

olmadiklarini kalintilarinin

kaynaklara

gozlemledim.
dayanmayan,
gelenegin hakim oldugu topluluklarin
yapilanmasi

Mambetaliyev’e gore onlar seriatin
Mambetaliyev, Kokand ve Margelan kurallarina

Ilgelerindeki

uymayarak idi ve Lagiler diger Mislimanlar
tarafindan sapkin olarak goriildiiler.
hareketleri
bastiriliyor

kaldiriliyordu.

Petras bu tarikatin
Tarikatinin
cikarak yayilmasinin

somiiriilen  bir
bir sekilde

uygulamiglardir.
itibaren ortaya ¢iktigini ifade ederken miridleriyle
1981: 84), Mambetaliyevl, Cami'de degil
zor sartlarda yasamak yapmaktaydilar.
zorunda kalinmasina baglamaktadir.
(Mambetaliyeyv,
Bu tarikat hem Sovyet yonetiminin
miislimanlarin
baskilarina
bunlarla miicadeleyi siirdiirerek gizli

de olsa yasamayi

goriilebilecek Mollalar ve Isanlar bu
mensuplarina
bulunduklar:
yasadiklari yerlerden de siiriilmelerine
yonelik  bu
Hokand Hanligr'nin
gdz yumdugu gorildi. Daha sonra

dénemlerinde
edilebilecegini
“Hikmetlerini” okurlar,
ortaya c¢ikmasinda su faktorler rol dini ilahiler soylerler, kendilerinden
oynamigtir.

19. yiizyihn Iste biitin bu

ilahiler, hareketler ve go6z yaslarindan

20. yiizyilin
baslarinda Kirgizistan’da miiridizm’in
kendilerine

sekilde yasadi hatta disariya kiz



Hokand Hanligi'nin ardindan
bolgenin idaresi Fergana Yonetim
Birimi olarak Ruslar'in hakimiyetine
girdi. Rus hakimiyetinin ilk
zamanlarinda  Lagiler  gizlenmeyi
birakip, tarikati agik¢a icra etmeye
basladilar. Ancak bu serbesti donemi
de pek uzun siirmedi ve Ruslar

da  Lagilere baski  uygulamaya
basladilar. Ciinkii Mambetaliyev’e
gore Sovyet ideolojisi ile
Ahmet Yesevi'nin Hikmetlerini
bagdastirmak zordu.
(Mambetaliyev, 1969: 39)
Mambetaliyev’in yararlandigi

baz1 resmi kayitlara gore 1880°li

yillarda Kirgizlarin  Jau-kesek
boyundan gelen Yazyavan Sehrinin
Margelan  llcesinin (Ozbekistan)
yerlilerinden [san Babacan
Halife Rahmankulov, Kistut
civarindaki ~ Sur Kislagi'na  gociip
burada Boston (Frunze) Sehrinin
Jau-kesek Kirgizlar1 arasinda bu
tarikat1 yaymaya basladi. Din
adamlarinin, Isanlarin  baski ve
takipleri nedeniyle Lacilerin Isan1
Babacan  Halife Rahmankulov,
Lagileri temsilen Fergana
Asker  Valiligine kendisine  karsi
¢ikanlari sikayet etti. Fergana
Yonetim  Biriminin Askeri Valiligi

Lagilerle ilgili baskilarin tarikatin
daha da biiytimesine yol agacagindan
cekinerek, onlara yonelik
faaliyetlerin  gizli  yurutiilmesine
karar verildi. Bundan sonra Lagilere
karst  diger  Misliman  gruplar
baskilar1 arttirip, Lagilerin dnderini
Sur Kislagindan go¢meye mecbur
ettiler. Tarikat mensuplarini
zehirlemek de dahil c¢esitli baski
metotlar1 izlediler. Bdylece tarikat
diger Miislimanlarin kendileri
hakkindaki asilsiz dedikodularindan

dolay1 giderek icine kapali bir
yapilanmaya  bilirinmek  zorunda
kaldi. Biitiin bu baskilara karsin

yasamaya ve hatta yayilmaya da
devam etti. Simdiki Batken ve
Frunze bolgelerinde  kalabalik
ve icine Kkapanik tarikat Kkoyleri
ortaya ciktl. Mambetaliyev,
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Kokand ve Margelan Ilcelerindeki
Kirgiz Halkinin arasinda Laci
Tarikatinin ortaya ¢ikarak
yayllmasinin  sebebini, somdiiriilen
bir toplumda mutsuz bir
sekilde  zor sartlarda  yasamak
zorunda kalinmasina baglamaktadir.
Bu tarikat hem Sovyet ydnetiminin
hem de diger Mislimanlarin
biitiin baskilarina ragmen bunlarla
micadeleyi siirdiirerek gizli gizli
de olsa yasamayr siirdirmiistir.
Tarikat tamamen kapali bir sekilde
yasadi hatta disariya kiz alip
vermeme kuralini da titiz bir sekilde
uyguladilar. (Mambetaliyev, 1969:
32) Laciler Hokand Hanlig1 ve
Sovyet donemindeki dis baskilara
karsi, icine kapali bir yapilanma
olusturmak ve Ahmet Yesevi'nin
“Hikmetler”inin soylenerek yapilan
zikir seklindeki kendilerine 6zgi

ibadetlerini  siirdiirerek direndiler.
Lacilerde dini onder yani
miirsid/pir,  “Ata”, “Isan”  veya
“Isan-halife” gibi adlarla
adlandirilmaktadir. Lagilerdeki bu

Ata/isanllk  kurumu soy yoluyla
devam ediyor.l Atalar1 hiyerarsik
olarak sarkar/kalpa izliyor. Bugiin
bizim gordigimiiz en taninmis
[san ailesinden gelen dini onderleri
Sur  Kislagi’'nda  bulunan  Hoca
Yusuphan  Mahsum. Onunla ve
diger Lacilerle goriismelerimizden,
dini  onderlerin  nesilden nesile
aktarilan  bilgiler = dogrultusunda,
biiytiklerinden  gorerek, ayinlere
katilarak, daha ¢ok uygulamaya
dayali bir sekilde yetistigi anlasiliyor.
Zaten yazili  kaynaklar  sirl,
eskiden kalma el yazmasi 3-5 eser
var. Dogal olarak bugilin yasanan
egitim ve iletisim olanaklarindaki
artis basta olmak lizere sosyo-
ekonomik  degisiklikler  Lagilerin
eski yapilanmalarin1 gecersiz kiliyor.
Laciler yavas yavas Os, Kademcay,
Kizil Kiya gibi daha  biyik
kozmopolit yerlesim alanlarina
gocerek eski geleneksel degerlerinden
uzaklasiyorlar. Ayrica kendileri
ile ilgili olumsuz kanaatlerden

dolayi, yasadiklariyerlerde kimliklerini
gizlemektedirler. Bu durumu
alan arastirmalarimiz sirasinda
acikca gozlemledik. Hoca Yusuphan
Mahsum’un anlattiklarindan da
eski kitaplardaki Dbilgilerin veya
“Hikmetler”in  yeterli olamadig,
dini konularda yayinlanmis yeni
kitaplari okudugunu gordiim.
Bunlar Lagilerin  geleneksel koy
yasamlari bakimindan onemli
degisikliklere  isaret  etmektedir.
Petras, Lacilerin iglerine kapanik
bir yasam siirdigiini, tarikatin
ruhani onderi olarak Ahmet
Yesevinin  kabul edildigini ve
onun Hikmetleri'nin kutsal olarak
gorildiigiint ifade etmektedir. (Petras,
1981: 84-85) Gergcekten de bu
toplulukta Ahmet Yesevi'nin birincil
sahsiyet oldugu goriilmektedir.
Onlar onu, “Kul Koja Ahmet”
olarak  adlandiriyorlar.  Lagilerin
arasinda, Anadolu’daki asik/zakir/
ozan benzeri kisiler var. Bunlara
“hapiz” adi veriyorlar.  Onlarin
ozelligi “Hikmetler” esliginde
dutar c¢alarak zikirde oOnemli bir
rol Ustlenmek. Hapizlar'in bir
onemli ozelligi, Ahmet Yesevi'nin
“Hikmetler”ini ezbere bilmeleri.
Bugiin Lagiler arasinda hapiz da
pek  kalmamis. Geleneksel yapi
sturdiiriilemediginden gengler
arasinda hapiz da yetismiyor dogal

olarak. Kizil Bulak Kislagi’'nda
goristiglimiz yaslilarin cogu
da Hikmetlerin dutar esliginde
soylendigi zikir/ibadetlere
katilamadiklarini biiytiklerinin
anlattiklarini ifade
ettiler. Bu kisilerin bunu

soylerken yiizlerinden nasil 6zlem
duyduklarini  anlamak da  zor
degildir. Lacilerin anlattiklarindan
glinimiizde de gelenekleri en iyi
koruyan yerin en uzaktaki Laci
kislag1 olan, Kayindi (Raut) Kislagi
oldugunu 06grendigimizden oraya
yanimizda yash bir Lag¢i de olmak
lizere gittik. Bu dag Kkoyiinde
hala Lacilerin hapizlarindan
bulundugunu goérdik. Uzun zamandir

onlar da zikir yapmiyorlarmis.1
Onlara Lag¢i zikirini goérmek ve
kameraya kaydetmek istedigimizi
soyledik. Bunun {zerine c¢ekinerek
de olsa, biiylik bir odada toplandilar.
Burada cok yash olmasina
ragmen hapiz olan Haydar Asirov
dutar1 alarak, bir saate yakin Ahmet

Yesevinin  hikmetlerini  coskuyla
soyledi. Bir baska hapiz olan
Molla Jarkin Dervisov da onun

yanina oturdu ancak, dutar c¢almadj,
dinledi. Zikir sirasinda iki Kkisi
temsili olarak raks-1 semayir da
sergiledi. Bu sirada orada bulunan

Laciler'in  sessizce, husu icinde
bazilarinin gozlerinin dolarak
aglamakli olduklarini gordim.
Onlar  arasinda yaygin  adiyla
“Sahmerdan”in, yani Hz. Ali'nin

de Lagiler arasinda biiyiikk ©6nemi
vardir. Fergana Vadisinde bulunan
ve Sah Merdan olarak adlandirilan
Hz.  Ali'nin  tiirbesi  bdlgedeki
en oOnemli ziyaretgahtir. Ayrica
gecmiste yasamis taninmis Lagi
[sanlarinin mezarlarin1 da ziyaret
olarak  kabul ediyorlar.  Ilging
bir yon de Kayindi Kislagi'ndaki
mezarlikta gordigimiiz, mezarlarin
sadeligi. Mezarin {izerine tastan
veya agactan her hangi bir isaret
konulmamis, topragin iizeri otlarla
kapl. Nedenini sordugumuzda
bunun algak gonilliiliik, gosteristen
uzak olmak, turap olmak gibi

anlamlar1 oldugunu ifade ettiler.
Bu makalemde literatiirde
pek bilinmeyen Laciler
hakkinda, kaynaklarda ve alan
arastirmalarimizda elde ettigimiz
bilgileri genel olarak sunmaya

calistim. Lagilerle ilgili arastirmalar
gerek Yesevilik arastirmalari gerekse
de karsilastirmak bakimindan
Alevilik-Bektasilik arastirmalari
bakimindan biiyik o6neme sahiptir.
Bu konuda yeni veriler elde
ettikce sunmaya devam edecegim.
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SJIEYMETTIK-TYMAHMUTAPJIbIK
SEPTTEYJIEP

SOCIAL AND HUMANITARIAN
STUDIES

COLMANIBHO-TYMAHMUTAPHbBIE
MCOIELAOBAHUSA

ACAYU IINiMI XXoHE MoOEHIA MYPA:
MY3EUNIK TOXIPUBE MEH
KOFAMOBIK MAH®BI3



AHAATIIA
Byn makanaga Koxka Axmet fAcayu
MYpacbIHbIH,  Ka3ipri  KofaMJafrbl
M3JIeHM 1KoHe pyXaHU MaHbI3blHA
KapacTelpbliabl.  fAcayu  iiMiHIH
VJITTBIK M3J€HU KOJ TIeH Tapuxu
»)KaAblAaFbl OpHbIHA, OHBIH MYy3eH

KeHICTiriHgeri KepiHici MeH MaJeHU

casgcaTTarbl  MHUCCHUSICBIHA  Hasap
ayjapbliajbl. CoHbIMEH KaTap,
oyriuri Tapgarel flcayu iniMiHiH
TapUXU-MdJEHU  Mypa  peTiHJeri

KYH/IBLJIBIFbI, My3eil ici MeH MaJieHU
MypaHbI TaHBITY/[aF bl peui,
TypyU3M  K9HEe  M3/|eHHeTapaJiblK

KOMMYHHUKaLUsJaFbl bIKIaJIbIHA
ayAapblIABL.

Makasiaa OTaH/ABIK FaJbIMAAP/bIH,

epekiie Hasap
FBUIBIMU TYKbIPbIMJlapblHa CYyleHe
OTBIpbIN, My3el ici MeH MaAeHU
MYpaHbl

HacuxaTTay  Toaxipubeci

TaJgaHazbl. oJIeM/iK JeHren e
MoHbIHJaAFaH TypKicTaH KaJlaCbIHbIH,
TYPKi 9JIeMiHIH MoJeHH acTaHachl
peTiHZe KaJblnTacybl xkoaHe fcayu
MYpachbIHbIH, YJATTBIK OiperedsikTi
HBIFAUTyZaFbl peJii  aWKbIHAAJIABIL.

3epTTey 6apbICbIHAA TapUXH-

CaJIBICTbIpMaAJihbl, AE€PEKTaHYJbIK
KoHe MoJEHHETTAaHYJIbIK B,E[iCTep

KoJAaHblaabl. Makanaza «MageHu

Mypa», «PyxaHu KaHFbIPY»
G6aFrapJ/iaMaJsiapel asICbIHAAF bl
ko6asap, TypkicTaHHBIH  pyXaHU
OpTaJIbIK peTiHzeri MapTebeci,

coHjau-ak kahangany gayipinzge
fAcayu iniMiHiH YATTHIK OipereimikTi
HBIFAUTyZaFbl  peJsii  capaJjlaHajbl.

Tyiiin  ce3gep: Koxxa  Axmet
Mypa,

My3ed ici,

Acayn,
KYH/BLJIBIK,
MdJIeHU casicaT, YJATTHIK Oipereiik.

Md/IeHU pyXaHHU

TYpU3M,
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AHHOTALIUA

B fnaHHOM cTaTbe paccMaTpUBAETCS
KyJIbTYpPHOE U JYXOBHOE 3HAaueHHe Ha-
cnenus Xomxu AxMmeza ficaBy B coBpe-
MeHHOM ob6IiecTBe. Oco6oe BHMMaHUE
yAeNseTCs POJIM SICAaBUKCKOTO y4eHUs
B HAaIlMOHAJBHOM KYJbTYPHOM KoOJe
M UCTOPUYECKOM NaMATH, ero oTpa-
J)KEHUI0O B MY3e€MHOM NpOCTPAaHCTBE U
MUCCUM B KYJbTYpHOH nosuTuke. Kpo-
Me TOro, aKLleHT CZeJlaH Ha LeHHOCTU
y4yeHHUs flcaBU KaK UCTOPUKO-KYJBTYP-
HOT'0 HacJeJusi, ero pojd B My3eHHOM
Jejie U NONyJApU3alMU KYyJbTYPHOTO
HacJ/ie/ysl, a TaKXKe BJIUSHUU Ha TYPU3M
Y MeXKYJbTYPHYI0 KOMMYyHHKanuo. Ha
OCHOBE Hay4YHbIX BBIBO/JJOB OT€Y€ECTBEH-
HbIX HCCJeJoBaTesiell aHaJU3UpyeTcs
ONBIT My3eHHOU JeATeJbHOCTH U pac-
NpPOCTpaHeHUs KYJbTYPHOTO HacJleJUsl.
OTMevaeTcs npu3sHaHue ropoja Typke-
CTaH Ha MUPOBOM yPOBHE KaK KyJbTYp-
HOU CTOJIMLbI TIOPKCKOTO MUpa U poJib
Hacaeausa fcaBu B yKpelJIeHUM Hallu-
OHaJIbHOW UJEeHTUYHOCTH. B uccneno-
BaHUM NpPHUMEHEHbl HCTOPUKO-CpPaB-
HUTENbHBIN, HCTOYHHUKOBEAUYECKUU U
KyJIbTYpOJIOTUYeCKUI MeToAbl. Paccma-
TPUBAIOTCS NMPOEKTHI, pealu30BaHHbIE
B paMKax nporpamMm «KysnbTypHoe Ha-
cnefue» U «PyxaHM »KaHTBIpY», CTaTyC
TypkecTaHa KakK [JyXOBHOTO LEHTPA,
a TakKe 3HauyeHHe ydyeHHUd fcaBu Aua
YKpeIJieHUs1 HallMOHaJIbHOW HJIeHTHY-

HOCTH B YCJIOBHUAX FJ'[06aJ'II/ISaI.U/II/I.

KiroueBsbie cj10Ba: Xomxka Axme[

flcaBu, KynbTypHOE Hacjiefue, NyXOB-
Hble LEeHHOCTH, TYypu3M, My3elHOoe
JeJsio, KyJbTypHas MNOJUTHKA, HalLMO-

HaJIbHad UAEeHTHUYHOCTb.

ABSTRACT

This article examines the cultural
and spiritual significance of Khoja
Ahmed Yasawi’s legacy in contemporary
society. Particular attention is given
to the role of Yasawi’s teachings in the
national cultural code and historical
memory, their representation in the
museum space, and their mission
within cultural policy. Furthermore, the
study emphasizes the value of Yasawi’s
teachings as historical and cultural
heritage, their role in museology and
the promotion of cultural heritage, as
well as their impact on tourism and
intercultural communication. Drawing
on the scholarly findings of domestic
researchers, the article analyzes the
practices of museum work and cultural
heritage dissemination. It highlights the
global recognition of Turkistan as the
culturalcapitalofthe Turkicworldandthe
role of Yasawi’s legacy in strengthening
national identity. The research employs
historical-comparative, source-
based, and cultural approaches. It
also discusses projects implemented
within the “Cultural Heritage” and
“Rukhani Zhangyru” programs, the
status of Turkistan as a spiritual
center, and the significance of Yasawi’s
teachings for reinforcing national

identity in the era of globalization.

Keywords: Khoja Ahmed Yasawi,

cultural heritage, spiritual
values, tourism, museology,
cultural policy, national identity.

KIPICITE

Koxa Axmer fcaym Mypacbl TypkKi
9JIEMIHIH, PyXaHU-MOJeHU TapPUXbIH-
JlaFbl €H YJKeH Ka3blHaJapAblH Oipi.
OHbIH, i/MiMi MeH WIbIFapMaJjiapbl TeK
JiHM JK9HEe CONBLIBIK [J9CTYPMEH
HIeKTesJin KajaMall, oJeyMeTTiK-Ma-
JeHd eMipAiH 6apJblK caJjajapblH
KaMTblAbl. byringe fcayn Mypacel
KasakcTaHHBIH pyXaHU KAHFBIPYbI-
HbIH, VJITTBIK Oipereiikti cakra-
yAbIH, 6©pKeHWeTapasblK JuaJjor-
ThIH, MaHbI3/lbl TiperiHe auHaJ/bl.
fcayn MypacblHbIH, ayKbIMbl TeK
’ka3ba eHOeKTepiMeH HeMece CO-
NBUIBIK JAYHUETAaHbIMBIMEH LIEKTeJ-
Melai. OHBIH TYJFaablK GeHOMeHi
MeH iJiMiHiH bIKNaJIbIMEH KaJiblIITa-
CKaH M3JIeHU OpTa apXUTEeKTYypaJsblK
ecKepTKillTepAeH 6acTan XaJblK aybl3
d/lebueTiHe, 3STHOrPadUSIBIK, JICTYP-
JiepieH 3aMaHayd My3eH iciHe JeltiH
KeH, TapafaH. ocipece, TypkicTangarbl
Koxa Axmer fcaym keceneci IOHE-
CKO-HbIH 6ykinaneMAik Mypa TizimMiHe
€Hill, Md9JleHH TYPHU3MHIH, Xa/IbIKapa-
JIbIK FbUIBIMU bIHTBIMAKTaCTbIKThIH
»KOHe PyXaHH CabaKTaCThIKThIH 6aCTbl
HbICaHbIHA aliHaAbl. ByriHri kyHi My-
3ell ici meH Kasipri keseHze My3el ici
MeH TYpPU3M cajlachl TEK TaPUXU KI/i-
repJiep/li caKkTayAbl FaHa eMeC, 0J1apAbl
KOFaMfa kaHa ¢popmMaTTa yChIHY/Ibl Ta-
nan eteni. bysn perre flcayu Mmypaceoi-
HbIH 3KCMO3ULUSIBIK, HUDPIIBIK KIHE
aFapTyWbUIBIK KbIpJapbl epeklie
MaHre ue. 93ipet CyJiTaH MeMJEKET-
TIK TapUXU-MIJEHU MY3eU-KOPbIFbI
OCbl GaFbITTaFbl HETI3ri OpTasbIK
peTiHZe FBUIBIMU 3epTTeysep Xyp-
risim, MaZleHu-arapTYLIbLIBIK ic-11apa-
JlapAbl ky3ere acbipyga. CoHABIKTaH
fAcayu MmypacbiH My3ei ici, Tapuxu-Ma-
JleHU MYpPaHbIH, TaHbITbLIYbI, TYPU3M
>)K9He Ma/leHHeTapasblK KOMMYyHUKa-
I[Usl TYPFBICBIHAH 3€PTTEY YATTbIK M3-
JEeHUeTT] JaMbITY[blH 63€eKTi MaceJe-
ci 6osbin Ta6bLIaAbL. Bys Makanazga
aTaJIiFaH GaFbITTapAaFbl TR XKipubeaep
MeH FbUIBIMH TaJjjjayJlapFa cyheHe

OTBIPbIII,
HbIH  Kasipri

fAcayn Mypachl-
KOFaMJlaFbl  MaJe-
HA  MHUCCUACBI  KapacTbIpbLIAJbl
94e6HUeTTiK 11100 4
Koxa Axmer flcayu Mypacel - Ka-
3aK XaJKbIHBIH >XK9He >XaJIbl TYPKI
9JIeMiHiH pyXaHU OOJIMBICBIH aW-
KbIHJAWTBIH M3JIeHU KOATBIH ipreii
Kypamgac 6euiri. Acayugid «/uya-
HU XUKMeT» eHOeriHje KepiHic Ta-
IKaH WJes/blK YCTaHbIMZAp JAiHU
JKOHe COMNbLIbIK KOHTEKCTIEeH LIeK-
TenMmeni. Osap  MopaJbJbIK-3TH-
KaJblK HOpMaJapMeH, KYKBIKTBIK
JloCTypJiepMeH, KOFaM/JbIK KaTblIHa-
CTapMeH, XaJbIKTbIH  TYpPMBbIC-Tip-
misiriMeH TepeH, TaMmbIpJiac 60JJbL
Y/ITTBIK M3JleHU KOJ YFbIMbI GeJriui
6ip Xa/JBIKTBIH TapUXU >KaJbIHbIH,
pyXaHU KYHABUIBIKTap KyHeciHiH,
9JIeyMeTTiK-ICUXOJIOTUAJBIK  epek-
LIeJIIKTepiHiH, KUBIHTBIFbBl peTiHJe
KapacTbIpbLiaZbl. Ocbl TYPFBIJAH KeJl-
reHjie, flcayn Mypachl Kasak, XaJKpl-
HBbIH pyXaHH MMMYHUTETIH caKTayZja
memyii pes atkapzbl. O keke AiHU
KaFuJaJjapApl FaHa eMeC, COHbIMEH
6ipre KOFaMHBIH TYTaCTbIFbIH, MO-
pa/bAbIK Heri3fepiH XKoHe OpTak
KYH/IBLJIBIKTap/bl HBIFAUTY/IbIH >KaH-
KaKTbl YJTICIH  KaJbINTACThIPABL.
flcayy MypacbIH YJATTBIK KOJTa YU He-
risri fleHrei/ie KapacTolpyFa 60J1a/bl:
BipiHiici pyXaHU-3THUKaJbIK, [leHTrew.
fAcayu 6abambIi3 «/luyaHu XUKMeTTe»
OipHellle XWKMeTTepJie «OAeNTiJiK
(yaT) amamHbIH, 6acThl KacueTi 60.-
ca, asFBIHABIK aJaMJbl HWMaHHaH
ajbICTaTajbl» Jen TikejJell HeMe-
ce >aHaMma TypAe auTazabl. HWman-
HbIH, oJicipeyi, mapbi3 6eH CYHHeT-
Ke HeMKYpail/bl Kapaybl aWTbLIbIIN,
9/lell TeH TNapbI3Abl OpBbIHJAY/bIH
MaHBbI3JbLIbIFbIHA TOKTanazAbl (MKet-
nic xukmet: 56-Xukmer). Byn ycra-
HbIM J[3CTypJli Kasak, TopbueciHzae
«9enTi eJifiiH, 6aJslackl 9JeITi O6O0JIBIII
ecefii» JdereH Maka/lJa KaJFacblH
TanTel. flcayuw 11iMi XaJbIKTBIH Mi-
He3-KYJIKbIHbIH, 9/eT-FYPIbIHbIH, OT-
6acbLIbIK J9CTYpiHiH Herisi 60JAbl.

ExiHwici - asleyMeTTiK-Ma/leHU [ieH-
refi. flcayn TapuKaTbIHAA dJieyMeT-
TiK TeHJiKKe epeKile MdH Oepinfi.
fAcayu iniMminge «Xakka »akKplH 60-
JyAbIH» Gip KbIpbl Xa/JblKKa KbI3MET
eTy, aJjaMJlapMeH »aKblH KapbIM-Ka-
TBhIHAC YCTay apKplJibl Xy3ere acaThl-
HBI TypaJibl TYKbIpbIM 6ap. Mbicabl:
«Cous cebenTeH XaKKa »KaKbIH 00JIJIbIM
Mine» (Kermic xukmer: 3-XukMmer).
Os «XaKKa »KaKbIH OOJIFBIH, KeJice, Xa-
JIBIKKA JKaKbIH 60J1» JAen, OWJIIK IeH
GalJIBIKTAaH Trepi XaJblKKa KbI3MET
eTy UJiesICblH AapinTeni. bys ycTanbiM
Ka3ak, KoFaMblHJaFbl «2KeTiM KepceH,
kebell xKyp» KaFUJAacbIMeH YHJeciIn,
9JIeyMeTTiK 9AiINeTTiIIKTIH 6acTbl
esuieMiHe aWHaafbl. Mbicanbl, Typ-
KicTaH eJikeciHZe flcayu HAICTYpiHIiH
BIKNaJIbIMEH dJIeyMeTTiK KeMeK Kep-
ceTy M3JleHUeTiH GiiJipeTiH «UMaH»,
«dJIEyMETTIK KOMEK» CHUSIKTbl UHCTH-
TYTTap KaJbINTACThI, 0Jap dJeyMeT-
TiK KOMeK KepceTy M3JieHUeTiHiH 6ip
Kepinici 6o0aapl. ®Punocodus xaHe
TEeO0JIOTUsl FhLJIBIMJAPBIHBIH, JOKTOPBI,
npodeccop /[l. Kenxxetait fAcayu mypa-
CbIHBIH, TapPUXU-M3JIeHH KOHTEKCTiH
TepeH Ta/lJAal OTBIPbIN, OHbI XaJbIK
MeHTaJIUTETiHIiH KaJIbIITacyblMeH
TBIFbI3 OalnaHbICThIpaAbl. Os1 6y
TypaJ/bl 6bl1al Jlen kasafpl: «fcayu
IJ1iMI - XaJIBIKTBIH, 11IKI KaH JyHHeCiH
Topbuesiered, OHbl 6OipTyTac pyxa-
HU XKylere GaFblHABIPFAH KyObLIbIC»
(Kemxertait, 2010). FanbIMHBIH eH-
6ekTepiHze flcayn AacTypiHiH Kasak
XaJIKbIHBIH, YITTBIK CAaHACbIH YHBICTHI-
pyAaFbel OpPHBI MeH TapuXu cabakTa-
CTBIFBIH aUKbIHAAWTBIH MAaHbBI3/bI
FBUIBIMKM  TYXbIpbIMZAAp Oepinegi.
YwiHii, epkeHUEeTTIK JAeHreu. flca-
YU OKOJBl TYPKI XaJbIKTapbIHbIH
PYXaHUM  MHTerpanuscblHa  bIKNIaJ
eTTi. Mbicanbl, O3epbaiikaH, O36ek-
ctaH, KpIpFei3cTaH >xoHe AHaJ0Jbl
allMaKTapblHa Ja fcayn KoJbIH
yCTaHyWIbLIApAbIH, 060JFaHbl  6eJ-
rini. Typik faneimbl @yaT Kempysy
fAcaynpni Typki conbLIBIK J9CTYpiHIH
Heri3iH KaJIalThIH, TYPIKTiK
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aybI3lla-CONBIIBIK, MYpaHbl KyMe-
JIeTeH >KoHe TYpKijepre HcJIaM/Abl
TYCIHIKTI, KOJDKeTIMAI TYpZe YCbIHFaH
fyJlaMa peTiHJe KepceTeJi; COH-
JBbIKTaH OHBIH BIKNaJbl TYpPKiJepJiH
WCJaMJaHyblHJla aca MaHbI3Abl [iel
oaraysaHagbl. «Ahmed Yesevi, Tirk
tasavvufunun ilk biiyik seyhi ve
kurucusudur. O, islam dinini Orta Asya
Tiirkleri arasinda yaymakta, bu dini
onlarin ruhuna, zevkine ve ananesine
uygun bir sekilde telkin etmekte
en biiyik roli oynamistir. Yesevi
tarikati, Tiirkler arasinda islémiyetin
yayllmasinda ve Tiirk halkinin islami
benimsemesinde ¢ok biiylik bir tesir
icra etmistir» (Koprili, 1976, 21-
22). Ocwl TyprblAaH ajraHja, fca-
yu Mypachbl Tek KasakcTaHHBIH FaHa
eMec, OYKia TYpki AyHUeciHiH epke-
HUEeTTIK Heri3iH KaJbIITaCThIpAbI.
3amanayu 3eptreymi J.Kpiabipasi
flcayn iniMiH TYpKi Xa/IbIKTapbIHBIH
MdJIeHU TYTaCTbIFbl TYPFbICBIHAH
Kapactbipbin, Koxa Axmer fcayu
MYpacblH TYpPKi ©pKeHHeTiH >XaHFbI-
PTYABIH, TYpPKi ajieMiH 6ipikTipyaiy
’)K9He YJTTBHIK OipereisikTi HbIFail-
TYABIH, MaHbI3/Abl PyXaHW Heri3i Jen
6aranaiigpl. On1 e3iHiH «TypkicTaH -
TYPKI ©6pKeHHUeTiHIH TYTKAacbl» aTThl
MaKasnacblHZa: «Typki epkeHUeTiH
KaHFBIPTY/[bl, €H aJjbiMeH, fcayu
Mypacel MeH KacueTTi TypKicTaHAbI
dJleMre TaHBITyJaH 6acTayfa LIAKbI-
pambI3» - gen atan kepcetefi (Kbi-
Abipaji, 2021). CoHpaii-aK FajbIM
fcayu ™MypacblH UuupJIBIK [AdyipAe
TaHBITY/bIH, >KaHa dJiCTepiH YCbIHA
OTBIPBIII, OHBI Ka3ipri Mejra KeHiCTiK-
Te »xahaHJABIK JAeHrei/ie HacuxaTTa-
yAbIH MaHBbI3JbLIbIFBIH aTal eTejl.
Ocplnaiiia, KasaKCTaHABIK 3epTTe-
ywijep fcayn MypacbIHBIH CaH any-
aH acleKTilepiH afebUeT, MIJleHHUET,
Kasipri epkeHUeT asCbIHAA 3epTTell,
OHBbIH  V/ATTBIK M3JEeHH KOZATaFbl
6ipereii OpHBIH aWKbIHAAN OTHIP.
’Kahaupany payipinge yaATTBIK Maje-
HU KOATHI CaKTay aca ©3eKTi MaceJe.
CoHbIMeH bipre fcayu Mypachl Tapu-
XU-MdJIeHH Mypa apKblJIbl KOFaMHBIH
PYXaHM TYTaCTBhIFbIH KAMTaMachbl3 eTy-
JiH aMbeb6amn yaricid yceiHaAbl. OHBIH

TaFblIBIMBI YPHaKTap CabaKTaCTbIFbIH
HbIFAUTBHIN KaHa KoOWMaMl, YJITTBIK
MdJeHUETTIH KaHa JAdyip TaJjabbl-
Ha OelliMzesnyiHe MyMKiHJiIK Gepeni.
3EPTTEY 9ICTEPI

byn Makanaza 3eprTey apicrepi
KellleHJi cuIlaTKa cullaTkKa ue. AJ-
JbIMEeH TapUXHU-CalbICTbIpMaJbl 3ic
apkpLibl Koxka Axmer fcayn mypa-
CBIHBIH, 9p JayipJeri KaObliJaHYbIH
Tajjan, OHbIH Kasipri KofaMJaFrbl
OpPHBIMEH CaJBICTBIPABIK. EKiHIUifEH,
CaJIbICTBIPMaJIbl Md/IeHUTAHY/IBIK,
dlic apkpLibl flcayn mypacbiHblH Ka-
3aKCTaH/JaFrbl XoHe TYPKi asieMiHzeri
OPHBIH XaJIbIKApaJbIK, TaXipubeMeH
6ai/IaHBICTBIPA KapacThIpAblK, Co-
HbIMEH KaTap, canajbl aHaJUuTHKa-
JbIK ~ dficTepai  (KOHTeHT-aHa/IU3
JKoHe JAUCKypC Tajjay) MaiijasaHa
oTeIpblN, fcayu MypaceiHblH DBAK-
TaFbl OeliHeci MeH OHbIH M3JIeHH Ca-
dgcaTTarFbl KOPIHICIH KapacTbIpABIK,
KvHanraH JepekTep MeH MaTepu-
ajjap FBUIBIMU Kyilere KeJsTipinim,
KOPBITBIH/BI >KacayFa Heri3 O60Jbl.
TAJIKBIJIAY

Koxa Axmet flcayy MypacblH cakrall,
OHBI Kasipri KoFaMfa TaHBITY/JbIH €H,
6acTbl UHCTUTYTTapbIHbIH, 6ipi — My-
3eil. Myseil KbI3MeTi TapUXU XdJi-
repJjepAi caKTan KaHa KolMaMl, eTKeH
MeH OYTiHHIH pyXaHHU cabaKTaCTbIFbIH
KaMTaMmachi3 eTefi. by opaitga Typ-
KicTaH KaJjacblHAarbl O3ipeT CyJsTaH
YATTBIK TapUXU-M3JeHU My3eM-Ko-
PBIFBIHBIH, aJaTbhlH OPHBI epeKlle,
Myseii-kopbirbiHAa Koxka Axmet fca-
yH KeceHeci MeH OHbIMeH 06ai/JIaHbICThI
300-peH acTtaM TapUXU-MdJEHU HBbI-
caHJap, COHJal-aK 25 MbIHHAH acTaM
)ajirep 6ap. OnapApblH iuliHzAe KoJI-
»kazbasiap, TYPMBICTBIK, 3aTTap, 3THO-
rpadHUaIbIK MaTepranaap, CoyJeT aJe-
MeHTTepi 6ap. by xaairepaep Acayu
JOYipiHiH, MaJleHU eMipiH, XaJbIKThIH
JYHUETaHbIMbIH, TapUXU [JdCTYp-
JIEpIH >KaH-KaKTbl TYCIHyre MYMKiH-
Jik 6epeni. Mysel/iiH FblIbIMHU-3€pT-
Tey KbI3MeTi XUKMeTTepJiH MITIHJIK
3epTTe/yiH, apxeoJIOTUAJIBIK Ka3ba-
JapApl, 3THOrpadHUAJBIK MaTepual-
JlapAbl FBUIBIMU allHaJIbIMFa €HTri3yAi
KaMTuabl. COHbIMEH 6ipre, My3el *a-

HbIHaH KypbLIfaH flcayWTaHy FblIbl-
MHU-3epTTey OpTasbIFbl fcayu iniMine
apHaJifaH XaJiblKapaJblK KoHepeH-
LusAIap, AeHresJeK ycTesjep eTKisill,
FBUIBIMU €HOEKTep KapHsial KeJie/i.
MypaHbl LUUOPJIBIK TEXHOJIOTHUSIAP
apKbLIbl K6pCeTy Ka3ipri 3aMaHfbl My-
3ell iciHiH ©3eKTi cajlacblHa alHaJI/IbI.
O3ipeT-CysiTaH YATTBIK TapUXU-MI-
JleHd My3el-KOpbIFbl COHFbI KblJJIa-
pbl 3kcnoHaTTapZAbl 3D Mogzenbey,
BUPTYaJ bl TypJapAbl a3ipJey XoHe
onapAbl OHJAWH miaTdopManapza
KepCeTy >KYMbICTapbIH 6acTtagpl. bya
flcayn MypacbhlH OTaHABIK FaHa eMec,
XaJIbIKapaJsblK ayJUTOpHUsAFa Ja KOJI-
)eTimai ertexni. MyseljiiH Tarbl 6ip
MaHbI3Jbl MakKcaThbl flcayu MypacbiH
6CKeJleH yphnakka >keTki3y. Ocbl Mak-
caTTa OKyLIbLJIAp MeH CTYAEeHTTepre
3KCKypCcUsaIap, MypakalJblK-TaHbIM-
JAblK GaFaapJiamMasiap YHUbIMJACTbI-
pbliaabl. MyHaal ic-mapasiap 2Kac
YPHAKThIH VITTHIK Tapux I[eH pyxa-
HUATKA JereH KbI3bIFyLIbIIbIFbIH apT-
ThIpbIN KaHa KOWMal, MdleHu Mypa-
Hbl 3aMaHayu TYpPFblJaH TYCiHyre
»koJ1 amajibl. JKamnbl, My3eil KbI3MeTi
FbIJIBIMM i3/]€HiC, M3JEHUETTI HaCH-
XaTTay >koHe flcaym MypacblH OyriH-
Il KYHMeH TaHBICTBIPY TOFBICBIHAA
XKYMbIC icTeli. Bya yphic MypaHbIH
OTKEeHHIH X9l FaHa Ka3blHacCbl eMec,
OYTiHAe e3eKTi/liriH cakram OTbIpFaH
Tipi M9JeHHeT eKeHiH KepceTes,.
Koxa Axmer fcayu KeceHeci MeH
OHBbIH, alHa/lacblHJAaFbl TapHUXU-MI-
JleHUu KelleH KasakcTtaH My3ed iciHiH
aca MaHbI3/Ibl CaJlaCbIHbIH, 6ipi 60J1bII
caHanafbl. ON TeK apXUTeKTypaJblK
eCKepTKilll peTiH/ie eMec, COHbIMEH bBip-
re Kasak XaJIKbIHbIH DYXaHH K9He Ma-
JleHW KYH/JBUIBIKTapbIHbIH, CHMBOJIbI
peTiHJe KapacThIpbLiaabl. My3el Kbl-
3MeTiHiH 6acThl MiHZETI — TApUXU-MD-
JeHU MYpaHbl CaKTay, OHbl FbLJIBIMHU
TYPFbIJAH 3epAeJiey kKoHe KeIIUIiK-
Ke KEeTKi3y GOoJbIll  TaObLIAJBI.
Peceit 3epTTeylliiepi

MaHbI3bIH KaH-)KaKTbl Tajjal, My-
3eiiZii KOFaM 6MipiHiH MaHbI3/bl UH-
CTUTYTbl peTiHJe cuUnaTTaljbl. AB-
TOpJIapAblH NalbiMAaybiHIIA: «My3sei
- KOFaMFfa KbI3MeT eTyre >KoHe OHbIH,
JaMyblHa bIKHaJ eTyre apHajfaH
TYpPaKTbl KOMMEPLHUSAJIBIK €MeC Me-
keMe. OJ1 KemiJiKKe allbIK OOJIBIII,
ajlaM MeH OHBbIH eMip cypy opTacblHa
KaTbICTbl MaTepUalJblK aliFaKTapAbl
»)KUHAy, caKTay, 3epTTey, HacuxaTTay
’)K9HEe KepCeTy >KYMBICTApbIH >Ky3ere
acblpaZbl. MyHbIH 6apJibIFbl — FbLIbIM,
6i1iM Oepy >xoHe KOFaMHBIH, pyXaHU
KQKeTTIJIIKTepiH  KaHaraTTaHJbIpY
MakKcaTbIH/la aTKapblIabl»
(JleBbikuH, Xep6cT, 1988, c. 12). bya
TYXKBIPDBIM MY3€eli/[jiH TeK XaJirep-
JlepAi cakTay OpHbl faHa eMec, CO-
HbIMEH KaTap MdJeHH KOMMYHHKa-
LMSIHBIH, MaHbI3bl KEHICTIiri ekeHiH
allKpIH KepceTe[i.

H.lllasixmeTOB O3iHiH, «BocnuTa-
HHe HacjJeaueM BesquMKoW crenu»
aTThl MaKaJjacblHAA TapUXU-M3JeHU
MypaHbl HacHXaTTay[blH KacTapAbl
Topbueseygeri, YJATTBIK CcaHa MeH
6ipTYTaCTBIKTbl KaJBIITACTbIPYAAFhl
MaHbI3blHa KeHiHeH TOKTaJbII, «Mypa
- YJATTBIK CcaHa MeH OipTeKTimikTi
CaKTay/blH, MeMJIEKETTiJiKKe KbI3MeT
eTyAiH MaHbI3bl (aKTOpbI» eKeHiH
atan kepceteni (llasxmeTtos, 2017).
Bya oit flcayn MypachlH TaHBITY[bIH,
TeK My3eilJlik HeMece TYPHUCTIK Mak-
caTTaH aJJeKailZja KeH, YATThIK U/eo0-
JIOTHSJIBIK, MOHTE He KyObLIbIC eKeHiH
alKbIHAAH/bI.

2022 xpuiaply, 24 tambidbiHga [lpa-
raga eTkeH ICOM-HbIH, Ke3eKTeH ThIC
Bac accambJiesicbl MypakaliJiblH, XaHa
aHblKTaMacblH 92,41%  paybicnieH
(487 paybic Koazan, 23 gaybic Kapchl,
17 paybic Kasbic) Maky/agazabl. XKaHa
aHbIKTaMara ColKec:

«My3el - KoFaMFa KpI3MeT eTeTiH, Nai-
Jla Tabyzbl MaKcaT eTHeNTiH TYpaKThl
MekeMe. OJ1 MaTepUaJbIK JHe Ma-
TepUaJblK €eMeC MypaHbl 3epTTei-
Ji, )KMHaUApl, caKTaWAbl, TyCiHZipenai
»)KoHe KemllijikKe ycblHazabl. My3eii-
Jiep Gapluiafa alblK, KoJDKeTiMZi api
WHKJIO3UBTI 60J1a OTBIPBIN, ajayaH
TYPJIJIIKTI K0He TYpPaKTbUIBIKTHI Ja-

MbITaAbl. Olap KOFaMAAaCTBIKTApZbIH,
KaTbICybIMeH 3THUKaJbIK 9pi Koaciou
TYPFbIAA JXKYMBIC icTelAl X9He Ka-
pbIM-KaTblHAC acailgpl, 6iniM ainy,
JeMaJblC, O XYTipTy MeH 6ijgiM a-
Macy YIIiH apTypJi Taxipubesep ychl-
Hazael» (ICOM, 2022). Bys aHbIKTaMa
My3el/liH KbI3MeTiH TeK XaJirepaepai
caKTay UHCTUTYTBI peTiH/le FaHa eMec,
COHBIMEH Oipre ajeyMeTTiK, M3/leHU
K9He KOMMYHHUKALHUAJBIK KeHiCTik
peTiHJe cunaTTangpbl.

2003 xbLibl Koxka Axmet fcayu ke-
ce”Heci IOHECKO-HbIH, bBykinanemzik
MypaJsiap Ti3iMiHe eHyl eCKepTKIIUTIH,
Xa/lbIKapa/iblK MapTebeciH KeTepzi.
CopmaH Gepi bipkaTap FbLIBIMU-3€PT-
Tey, Ka/lblHa KeJTipy >oaHe O6i1iM
6epy >xobasaphl Ky3ere acbIpbLIJBbIL.
IOHECKO-HBIH, «¥sbI 2Ki6eK »K0JIbIHbIH
TapUXU-MdJleHH Mypacbl» OarAapJia-
Machl asCbIHJA KeCeHeHiH apXuTeK-
TypaJIblK epeKIleJiKTepi 3epTTeJil,
MYpaKal KOpPBIHZAFbl KYHJbl XKoi-
repJsep xaJblKapablK, FbIJIBIMU OpTa-
JIBIKTapFa TalCbIPbLIABIL.

Koxa Axmet flcayu mypacel Tek Ka-
3aKCTaH XaJIKbIHBIH, FaHa eMec, KYJLIi
TYPKI KYpPTbl MeH dJIeMJ[iK ©pKeHHU-
eTTiH OpTakK Ka3blHacbl 60/IbII TabBbI-
gaapl. Cos cebenti flcayn MypacblH
TYpU3M caJlacblHJA THUIMJI Maipana-
Hy - TapUXU-M3JleHU MypaHbl TaHbI-
TYABIH, MaHbI3[bl TeTIiri caHaJajbl.
Byrinri tTaHga TypkicTaHfa KblJIbIHA
MUJIIMOHJaFaH OTaHJBIK >KoHe Ille-
TeJIZiK TYPUCTep KeJlil, TapuXu-pyxa-
HU OpBIHMeH TaHbIcyAa. MyH/a TypUs-
MHIH 6ipHellle 6aFbIThI KQJbINITAaCKAH:
3usApaT TYpU3Mi - CONBLIBIK M3JleHU-
eTKe KpI3bIFyIIbLIAp YILiH.

BisiM Typu3Mi - CTyZleHTTep MeH 3epT-
TeyuliziepAiH FbIIBIMU canapJapsl.
MazeHu TypusM - KOHLepTTep, ¢e-
CTHUBAJIbJlep MeH KepMeJlep apKblJIbl.
JtHoTypusM - fcayn [gayipiHgeri
J9CTYypJiepAil KalTa >KaHFBIPTYFa He-
risgenren xobanap. flcayu mypacsl
apKpLIbl MdJleHHeTapaJblK, 6alJaHbIC
Ta JXysere acyfa. Typki XaJbIKTapbl
apacblHJla OpTaK, KYH/JBLIBbIK peTiHJe
TaHBbLIATBIH OYJ Mypa bIHTbIMaKTa-
CTBIKTBl KylleiTexni. dcipece Typxki
MeMJIeKeTTepi YHbIMbI, XaJbIKapaJblK

Typki akagemuscel, Typki MoazeHU-
eTi xoHe eHepi Kopbl (TYPKCOMN) as-
CbIHJa OTKI3IJIETIH FhLJIBIMUA-M3/IEHU
ic-1mapasiap COHbIH, alKbIH AaJiei. Co-
HbIMeH KaTap, flcayn mMypacol Eypomna
MeH A3uf esJiepiHiH M3JleHU OpTa-
JIBIKTapblHAA Ja HacuxaTTasbll Ke-
Jeni. Meicanbl, Typkus, 93ip6aikaH,
©36ekcTaH, BeHrpus engepinge «fca-
YU OKyJIapbl», KepMeJsiep MeH KoHbe-
peHuuAaIap YUbIMAACTBIPBLIBII, Ma/Jie-
HUeTapaJIblK JUaJIoT epic anyja.
Kasipri TypusM UWHAYCTpPUACBIHJA
)KaHa MeJiMa epeklile peJs aTKapazbl.
TypkicTaH o06JbICBIHA TypHUCTepAi
TapTy YIIiH apHadbl 6GeHHepOJIHK-
Tep, BUPTyalJbl TypJiap, 9J1eyMeTTiK
XKeJllJlepie aKNapaTThIK HayKaHZap
KeHiHeH KoJaaHbLiaabl. byn na fca-
YU  MYPAcCbIHbIH  MdJeHHeTapalblK,
KOMMYHUKaLUAAAFbl ©3€KTIJIIrH apT-
Thipajbl. Tayesci3fik asraHHaH 6Gepi
KasakcTaHHBIH MoJeHM cadcaTblHAA
VATTBIK PYXaHUAT IeH TapuxXu Mypa
epeklle OpbIH ajfbl. OHBIH YCTiHe
Koxa Axmer fcaym Mypacel Mage-
HU-PYXaHU >KaHFBIPYABIH ipretacsl
6oJibIn caHasaabl. 2017 KbLIbI JKapu-
A/1aHFaH «PyxaHu »KaHFBIpYy» OaFaap-
JlaMacCblHZA VJTTBIK KOATBHI CaKTay,
TapUXH KaAThl >KaHFBIPTY MaceJeJsiepi
KeTepisin, TypKicTaHHBIH, M3/JIEHU Op-
TaJIbIK, peTiHzeri MapTebeci HbIFailJbl.
Koxa AxMmeT flcayu KeceHeci MeH OFaH
KaTbICTbl TapUXMU-MaJIeHU KelleHHIH,
MeMJIeKeT KaMKODJIbIFbIHA aJIbIHbIII,
»KaHa >xobaJjlapFa Heri3 60Jiybl — OChbI
cascaTThIH HaKThI KOpiHici.
2004-2011 »xpl1gapbl Ky3ere ackaH
«MageHu Mypa» MeMJIEKETTiK 6aFaap-
JlaMachbl 6apbIcbIHAA flcayn MypacbiHa
KaTbICTbl KeNTereH FbIJIbIMU eHOeK-
Tep KapblIK, Kepill, ajirepsep Kara-
JIOTBI >Kacajzbl, KeceHe ayMarblHJa
pecTaBpalUAJIBIK, KYMBICTAp XKYp-
risisigi. CoHbiMeH KaTap, EsGachiHbIH,
«¥npl JlanaHblH KeTi KbIpbl» MaKaJa-
CbIHJA TYPKi ©pKeHUETIiHiH aJIeMAiK
MdJleHUeTTeri OpHbl alKbIHAAJBIIN,
flcayu iniMi YATTBIK TapUX{A CaHaHBI
KaJ/IbIIITACTBIPYAAFbl TipeK peTiHAe
KapacTbIpbLIJbl. KasakcTaHHBIH
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MdJleH! JUIJIOMAaTHUsAChIHAA Aa fAcayu
Mypachl MaHbI3/lbl OPbIHFaA HeE.
TypkicTaH KasacblHJA XaJiblKapasblK
dopymMaap MeH FBUIBIMH KOHepeH-
LUAJApAbIH, OTYyi eJiMi3JiH CBIPTKBbI
MdJleHU cascaTblHa pyXaHU Ma3MyH
6epin oThIp.

2017 xbiibl TypkicTranHblH «Typki
9JIeMiHiH M9JleHM acTaHacbl» OOJIbIII
JKapusaHybl flcayu MypacbIHbIH TYp-
Ki XasbIKTapblH GipikTipymi Kyuike
aillHaJ/IFaHbIH AaJeneni. CoOHbIMEH Ka-
Tap, TypkicTaH Kasackl MciaM BIHTBI-
MaKTaCTbIFbl YHBIMbI asiCblHJA [ja Ma-
JleHU-pyXaHU OpTaJblK, peTiHje aTala
bactagpl. KahanpmaHy >xafmalbIHZAA
VATTBIK M9JEHU CasicaTThlH 06acThbl
MiHJeTTepiHiH 6ipi - pyxaHu O6ipe-
reistikTi cakray. Ocbl TypFbiga fAcayu
Mypachl KacTap/iblH, TApUXU CAHACBIH
HBIFAUTY/a, M3ZIEHU KYHJbLIBIKTapFa
JlereH KbI3bIFYIIbLIBIFbIH apTThIPyZa
JK9He IiH MeH Ma/IeHUETTiH YiljieciMiH
TYCiHAIpYy/Zie MaHbI3/Ibl OPbIHFA He.
fcayn iniMi Tek cONbUIBIK ASCTYPAIH
JKaJIFachbl eMec, COHbIMEH KaTap Kasip-
ri KoFaM/ia JiiHapaJibIK, )KoHe M3/IeHU-
eTapaJ/iblK JUaJIOTrThl JaMbITyFfa YJec
KOCaTbIH ipreJii KYHAbLIBIKTApP »KUbIH-
TBIFbI GOJIBIN TaObLIaAbl. COHABIKTaH
3aMaHayHy MaJleHHM cascaT fcayu Mypa-
CbIH VJITTBIK JK9He XaJIbIKapaJiblK
JleHreile HacuxaTTay apKblibl Ma-
JleHU TYPaKTbUIbIK [IEH pyXaHU TyTa-
CTBIKTBI KAMTaMachbI3 eTill OThbIP.
KOPBITBIHAbI

Koxa Axmet flcayn Mypachl TypKi xa-
JIBIKTApbIHbIH OPTAaK pyXaHU Mypachl
FaHa eMec, KazakcTaHHbBIH Kasipri

Md/IEHU CasiCaThIHbIH 6aCTbl GaFAaphl

6oJibinl TabbL1aAbl. OHbIH, TaFbLIbIMbI
MeH 6MIpJIiK eHereci Tapuxu aJbl-
HBI >KaHFBIPTBII, YJITTBIK GOJMBICTEI
HBIFAaUTYFa KbI3MeT eTefl.

Byn 3epTTeyaeH Kesecifielt KOPbITbIH-
JibL1ap »kacayfa 60J1aJbl:

1. flcayu >xoHe MajeHU Mypa. flcayu
Mypachl Kasak, XaJKbIHbIH [A3CTypJi
JYHHETaHbIMbl MEH pyXaHU MaJe-
HUETIHIH Ka/bIlTacyblHa 30D bIKIAJ
eTin, OYriHri ypmakka MaJieHH Mypa
PEeTiHJE XKETTi.

2. MyselTaHy »9He MypaHbl TaHbI-
CThIpY. «93ipeT-CyaTaH» YJTTBIK Ta-
pUXU-MdJIeHU My3el-KOpBbIFbl Mypa-
HBbI CaKTay, 3epZeJiey KoHe 3aMaHayHu
dopMaTTa TaHBITY >KOHIHEH XeTeKIli
MeKeMere alHa/lABbL

3. TypusMm xoHe MdJeHUeTapaJbIK,
KOMMYHUKanusa. fcayn Mypacbl He-
risinfie JaMblll KeJse »KaTKaH 3uApaT
>)KoHe MaJileHU Typu3M KasakcTaHHBIH
Xa/blKapasblK, MdJleHu OpeHJiH Ka-
JIBINITACTBIPYFa bIKNAJ eTefi.

4. Kasipri MaJieHU casgcaTTarbl OPHBI.
MeMsiekeTTik 6GafFAapJjiamanap, Xa-
JIbIKapaJiblK bIHTBIMAKTaCThIK, «Pyxa-
HU >KaHFBIPY» 6GaFAapsaMachl asCblH-
JlaFbl 6acTaMasap flcaym MypachlHbIH
Kasipri Mo/ieH! casicaTTaFbl 63€KTiJIi-
riH apTThIpagpl. Oait 6o.ca, Koxka Ax-
MeT flcayu Mypachkl 6TKeHHIH ka/irepi
FaHa eMecC, pyXaHH XaHFbIPYAbIH, ipre-
TaCblH KYPauTBIH Ka3ipri KoraM yuiiH
MaHbI3bIH >XOMMaFaH acbll Ka3blHa.
OHBI FBUIBIMU TYpPFBIAAH 3epAesey
»K9He My3el MeH OyKapaJiblK aKnapat
Kypa/japbl apKbLIbl KeHiHEH TaHBITY
M93JIEHU CasiCaTThIH HeTI3ri MiHAET

TepiHiH 6ipi 60JbIN Kasia 6epepi.
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AHJIATIIA.

Koxa Axmer flcayu KeceHeci-
XaHaKachl - OPTAaFachbIPJbIK CIyJeT
eHepiHiH FaHa eMecC, COHbIMEH KaTap
CONBLIBIK JAJCTYPAIH pyXaHHU 63eriH
6olbIHA CiHipreH 6ipereil eckepTKill.
XIV-XV raceipsapga oOMip Temipgiy
OYHpBIFBIMEH CaJIbIHFAH OYyJl FUMapaT
TaHJa FOHECKO-HBIH,

Bykinanemzik mypa tizimine (N21103)

OyriHri

eHrisizireH. MaB3oJiell KypblJIbIM/bIK
KypZAeJiijiiriMeH, coH/lik 6alIbIFbIMEH
)KOHEe  MHXKeHepJliKk  IlewiMJepiHiH,
epekiuesirimeH kesre Tyceni. OHBIH
COyJIeTTIK KYyHecCiHJe CONBLIBIK OpJa
- XaHaKaFa TOH D3JIeMEHTTep, AFHHU
JlepbimiTepre apHaJFaH Xxy)KpaJsap,
MeJUTaLUA MeH OKLIay/JIaHy
KeHicTikTepi KamThliraH. Herisri 3an
- KasaHABIK, CONBIIBIK XKHUHAJBICTAP
MeH pyXaHW IIOFBbIpJaHy OpHBI

60JIFaH. FumaparThiH, epekiie
epekiesiri - «MHUMbIA BOCbMEPUK»
Jer aTaJIaTblH JeKOpaTUBTIK
6eszey, o1 TUMypuUATep AdyipiHperi

apXUTEKTypaja 6asaMachl )KOK IeLliM

peTiHze OaFraJiaHabI. CoHbIMEH
KaTap, TalikasaH, CTaJIAKTUTTI
COHAIK ©pHEeKTep, TeppaKoTaJbIK

JKOHe aFalll OMMBbIIITAp - COJ AJYyipAiH

KOJIJjJaHOas bl  eHepiHiH  aWphIKIIa
y/rijepi. Makasaaga KeCeHeHiH,
TapUXU KYPBLJbIC Ke3eHJepi,

COYJIETTIK KYPBIJIbIMbI, HHXXeHepJlik
»KaHaJIbIKTaphl KoHe Kasipri
pecTaBpaLUAIbIK Taxipubesepi
TangaHaabl. Koxa Axmetr fcayu
KecCeHeCi - TYpPKi epKeHHUEeTiHIH pyXaHHu
CcabaKTaCThIFbIH AUKBbIHAAWTBIH
J)KOHEe MaJleHUM MYpaHbl caKTay iciHje

yari 6oJiapJblK CoyJIeT eCcKepTKilli.
Ty#ingi cesaep: Koxxa Axmer fcayy,

KeceHe, XaHaKa, cayJseT, 9Mip Tewmip,

IOHECKO, koHcepBanusd, pyxaHu Mmypa.
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AHHOTALIUA.

MaB3oJsieli-xaHaka Xoka Axmeja
fAcaBu B Typkecrane mnpejcTaBJseT
co60¥ BbIAAIOUINICA NaMSATHUK CPeJ-
HEeBEKOBOM apXUTEKTYpbl U JYXOBHOU
KyJAbTypbl. Bo3BeféHHBIN N0 pacmo-
psxeHMto ImMupa Tumypa B KoHue XIV
- Hayase XV BeKOB, KOMILJIEKC BKJIIO-
4yéH B Cnucok BcemupHoro Hacinenus
FOHECKO (N21103) 3a uCKJIOYUTEJb-
HYI0 KyJbTYPHYI0O U HCTOPHUYECKYIO
neHHocTb. CoopyXeHHe MoOpakaeT
MacumTaboM, 60raTCcTBOM [IeKOPATHB-
HBIX pellleHUH U CJI0KHOM MHXXeHEePHOU
cTpykTypoil. Kak cyduiickas o6uTesn,
XaHaKa BKJIOYasa JKHWJIble KeJbH, 3aJl
cobpanuii (KasaHfblK) U mOpoCTpaH-
CTBa [I/Is IyXOBHOU mpakTuku. OcoGoe
BHUMaHHE Y/eJeHO YHUKAJIbHOMY Je-
KOPaTUBHOMY 3JIEMEHTY — «MHHUMOMY
BOCbMEPUKY», He HMelollleMy aHaJIOTOB
B apXUTeKType THMypuJoB. B craTbe
AHAJIM3UPYIOTCA 3Talbl CTPOUTEJIb-
CTBa, 0COGEHHOCTH IJIAHUPOBKH, JEKO-
paTUBHBIE peLIeHUs] U COBPEMEHHbIE
MOJX0/bl K KOHCEpBallMK MaMATHUKA.
KiroueBbIM acleKTOM HcCCJe[J0BaHUsA
ABJISIETCSl COXpaHeHUe ayTeHTUYHOCTHU
MaB3oJied, BKJOYas pecTaBpalylo Je-
peBAHHBIX JiBepeli, 6poH3oBoro Taika-
3aHa U CTaJAKTUTOBOrO Jiekopa. MaB-
3os1ei Xomxa Axmea flcaByu BeICTynaeT
CUMBOJIOM [JIyXOBHOCTH, IIpEeMCTBEH-
HOCTH TpaJuLMi U HalUOHaJbHOU

naeHTU4YHoCTHU KasaxcraHa.

Knwo4deBbie ciaoBa: Xomka Axmag fAca-
BM, MaB30JIel, XaHaKa, apXUTeKTypa,
Amup Tumyp, IOHECKO, pecraBpaunus,

AYXOBHO€ HacJeJue.

ABSTRACT.

The Mausoleum-Khanaka of Khoja
Ahmad Yasawi in Turkistan is an
outstanding monument of medieval
architecture that embodies both the
technical mastery of its builders and
the spiritual depth of the Sufi tradition.
Constructed at the end of the 14th -
beginning of the 15th century by the
order of Amir Timur, it is inscribed
on the UNESCO World Heritage List
(No.1103) for its exceptional cultural
and historical significance. The structure
is remarkable for its monumental scale,
rich ornamentation, and sophisticated
engineering design. As a Sufi lodge
(khanaka), it included living cells
(hujras), meditation chambers, and
the central hall Kazanlyk, which served
as a place for gatherings and spiritual
reflection. A unique architectural feature
is the so-called “pseudo-octagon,” a
decorative belt surrounding the dome,
unparalleled in Timurid architecture.
The article analyzes the historical stages
of construction, spatial composition,
decorative elements, and modern
conservation approaches. Particular
emphasis is placed on the scientific
restoration of the carved wooden doors,
the bronze Taykazan, and stalactite
plasterwork. The Mausoleum of Khoja
Ahmad Yasawi stands as a symbol
cultural

of spirituality, continuity,

and national identity, illustrating
the harmonious synthesis of sacred

meaning and architectural innovation.

Keywords: Khoja Ahmad Yasawi,
Khanaka,

Amir Timur, UNESCO, Conservation,

Mausoleum, Architecture,

Spiritual Heritage.

MagB3oJieli-xaHaka Xojka AxMme-
fa fcayu B TypkecraHe mnpeg-
CTaBJISIET coboi BBIJAIOIUHCSA
NaMSATHUK CpeJJHEBEKOBOTO 30[4e-
CTBa, BIUTABIIWKA B cebGd He TOJIb-
KO  apXUTEKTypHOe  MacTePCTBO,
HO U [JyXOBHOe Hacjeaue cypui-
cko Tpaaunuu. OH BKJIWYEH B

Cnucok BceMupHoro HacJieaus
IOHECKO (N21103) 3a cBow wuc-
KJIIOUUTEbHYIO KYJIbTYPHYO
U HCTOPUYECKYIO LleHHOCTb.

Kommniekc nopaxaet CBOU-
MU Maclurrabamy, JleKOpaTUB-

HbIM 0OTaTCTBOM M MPOAYMAaHHOU
cTpyktypoil. CoopyxeHHe MOCTpoO-
eHo B KoHle XIV - Hauase XV Be-
KOB 10  pacHopsbKeHUI  JMupa
Tumypa. 3To OAHO U3 KpylIHeMH-
IIUX COOPYXEeHUN, Hapsiy C Meye-
Thti0 bBubu-xaneiM, MaB3oJsieeM [yp

3mup, JIBOPIIOM Ak-Capai
u Hopyc-Cuapar, MOCTPOEH-
HBIX no ero NOBeJIEBaHUIO.
CoopyxeHue HaJ MeCTOM 3a-
xopoHeHuss Xomxka AxMeja  BbI-
nosHsieT QYHKUMM  He  TOJIbKO
yChINaJIbHULIBI, u bYHKIIMOHU-
poBajla KakK XaHaka - cyoduickas
obuTesb, TIpejHa3HAaYeHHass  AJd
NPOXXMBAaHUSA M JYXOBHOM Ipak-
TUKU JlepBUILET. [[lyraueHko-

Ba [A:1982]. B Cpexnneii Asuu XV
XVII BB. XxaHakd ObLIM LIEHTpa-
MU JYXOBHOW >XU3HH, U CTPOMJIMUCH
OHUM B TrOpoZiax MWJM NPUTOpPOAAX,
y MOruj IouuTaeMblx Jul. [lpu-
MepaMM  3TOMYy  MOTYT  IOCHY-
)KUTb OOUTeNb [JIsi NAJOMHHUKOB Y
MaB3oJiess Kycambl ub6H A66Gaca B
[Maxu-3unpe B CaMapkaHZe, Xa-
Haka Ynyrbeka B CamapkaHje,
xaHaka XyceiiHa bBaiikopel B Tepa-
Te, XaHaka Mwup Asumepa Hasou
B npuropofe [lepata pap. OpHo#
U3 TaKUX COOPYKEHUW U  SBHU-
Jochb XaHaka Xomka Axmena fca-
BU B. TypkecraHe. [MaHbKOBCKas:
1980, C. 126].

XapakTepHOW  4YepTOd  XaHa-
KU OBbLIO HalW4Yue KeJlbed - Xya-
XP, KOTOpbIE obecneyrnBaIu
yCJOBUS  yeJUHEHMs, pasMbllLie-
HUM YU MOJIMTB, COOTBETCTBYIOLIUX

npakTUKe cyduiickoro OpaTcTBa.
Takoe NOHMMaHUE MNOJJEPKUBAET-
cs KaK apXUTEKTypHOW IJIAHUPOB-
10)7¢ (MHOTOGYHKLIMOHAJIBHOCTb,
HaJu4yde KeJibei), Tak M UCTO-

PHKO-KYJIbTYPHBIM KOHTEK-
CTOM TYPKECTAaHCKONM MOCTPOUKH.
[ln1aHUpOBOYHAs  CTPYKTypa Mas-
30Jiesl  MOJYEPKUBAET I3TO (QPYHK-
[JMOHAJIbHOE Ha3HaYeHUe:
KOpDUJOpHasi CHUCTEMa, CBS3bIBalO-

Ilasg OCHOBHble NOMelleHus, ob6pa-
3yeT 3aMKHYTOe, COCPeJO0TO4YeHHOe
MPOCTPAHCTBO, €roco6-
CTBylOlllEe MeJUTaLUU.

CoopyxxeHue MOCTPOEHO B
koHne XIV - Havane XV Be-
KOB W  sBJseTCAd  KpyNHeWLIUM
apXUTEeKTYpPHbIM  KOMILJIEKCOM, B
ero CcocTaB BXOJASAT CBbIlle TPU-
JUATH  TNOMelleHUH  pasIMyHOro
Ha3HaueHUsl:  LleHTpaJbHbIA  3ai
(Kazangpik), ycemmaabHuna (Lyp-
XaHa), 6UOJIMOTEKA, CTOJIOBaH,
MeyeTb, KOJIOZle3Hasi KOMHAaTa, >HU-
Jble Kelbd W 1npouyde. OCHOBHas
NpPOCTPaHCTBEHHAs KOMIIO3ULIUsA
KOMIIJIEKCA CTPOUTCS MO MPOAOJib-
HOW oOcCH, OTpaxkas TpaJAUIUOHHYIO
Cpe/iHeBEKOBYIO ApXUTEKTYPHYIO
CXeMy: YeTBEPUK — BOCbMEPHUK — KYTIOJI.

LenTpanbHbli  3an  KasaHAbIk
npeACTaBJIseT coboi KBaJipaT-
HOoe TIOMellleHWe CO CTOPOHOM
18,2 M, nepekpbITOe MaCCUBHBIM
KyIoJIOM BBICOTOM okosio 36 M. Ky-
[OJ1 ONHUPAaeTCcss Ha BOCbMEPHK,
noafepKMBaeMbld CUCTeMOM mep-
CIIEKTUBHBIX  apoK. BocbMepuk,
WJIA  BOCbMUIpDAaHHOE OCHOBaHMe,
BBINOJIHAET Ba)XKHEHIIYI0 KOHCTPYK-
TUBHYI0 OQYHKLIMIO: OH NpPUHHUMa-
eT Ha ce0s1 HarpysKy OT KyHOJbHOH
KOHCTPYKIIMM W paBHOMEPHO Ile-
pefaét e€é Ha CTeHbl 4YeTBepHuKa.
Apku BoCbMepHUKa MNEpeKHHYTbl MO
JMaroHa/JsaM MexJAy VyIrJaMH KBa-
JIpaTHOTO OCHOBaHHUS U 006pasyIOT
nepexos K KpYyIJIOMy OCHOBaHHIO
kynoJsia. C BHelIHeH CTOPOHBI KOH-
CTPYKLMsl BOCbMEpHMKA YacTUYHO
CKpbITa KJaJKOW CTeH, B TO BpeMs
KaK BHYTpPeHHssl NOBEPXHOCTb 6Gora-
TO yKpallleHa THIICOBOM JIEMHUHOM.

YHUKa/IbHON 0CO6EHHOCTBIO
HMHTepbepa ABJISIETCS TUIICO-
BbIA CTaJaKTUTOBBIA JleKop,
pacnosiokeHHbIH B IMOAKYNOJIb-
Hoi 30He. CrasakTuTbel QopMu-
pyoT SIPYCHYIO KOMIIO3ULHIO,
CXOASILYIOCS K  BEpIIMHE  KyIlo-
Ja. KaxJblii  CTaJakTUT  Tpej-
CTaBJIIeT COOOW TUIICOBBIA OJIOK,
YKpenJ€HHbIH JlepeBSIHHBIMU
apyeBbIMM  3JIeMEHTaMM M  3a-
bUKCUPOBaHHbIN pasuasbHBIM
3amemyeHueM. Ilnockue — goled-
KM MeXJy CTaJaKTUTOBBIMU psja-
MU cojepaT Ha TIpaHsAX apabckue
Ha/JIMNCH, KOTOpble O3Haua-
10T JIPEBHIOI0 MapKHpPOBKY.

KoHcTpykuusi  cTaJlakTUTOB  [i0-
NOJIHUTEJBHO  yCUJIeHAa  KUPIU4-
HOW OCHOBOW M TOJICTBIM CJIOEM
raHdya Ha TbUIbHOH cTOpoHe. Mex-
Ay CTaJlaKTUTaMU U 00OJIOYKOM Ky-
nosia 06pa3oBaHO TaK Ha3blBaeMoe
MEeXKYIOJIbHOE MPOCTPAHCTBO,
JocTuramplilee IUpPUHBI g0 1,5
M Yy OCHOBaHMS U Cyxarolieecsl K
BeplIMHEe. JTO MPOCTPAHCTBO BBbI-
NOJIHIeT He TOJIbKO  3CTeTHude-
CKyl0, HO W TepMOpEery/Jsl{HOHHYIO
¢ y H K 1 uU
Oco6oro BHUMaHMA 3aCayXKHUBaET
TaK Ha3blBaeMbli MHHMBIA BOCh-
MepUK - [JIeKOpaTUBHBIA  MOfC,
ONOSICBIBAIOIIMM  HIDKHIOID  4acTb
kynosa Kasangbika. B ominuune
OT  KJIaCCUYeCKOro  BOCbMEPHKA,
BbINOJIHAOLLET0 KOHCTPYKTHB-
Hyl0 QYHKIWO, JaHHbIM 3JIeMEHT
He CBsSI3aH C Hecylled CHUCTeMOU
Kyloja Y He 1nepefaér Ha CTe-
Hbl Harpysky. OH Obl1 BbIIBJEH B
XOZle pecTaBpalMOHHBIX paboT B
1950-x romax JI.LKO. MaHBbKOBCKOH
U ObLI OTHECEH KO BTOPOMY CTpO-
UTeJbHOMYy IepHoJy  KOMILJIeKca.
MHUMBIH BOCbMEpUK MpeACTaB-
JisieT Cco00M BOCBMHUIPAHHBIA ap-
XUTEKTYPHBIA  TMOSIC, CO3JalUIui
WJIIO3UI0 Ha/JIM4us [ABOWHOM 060-
Joyku Kynosia. Ilpy 3sTtom cam
KyIoJ1 SIBJIsIeTCSA OJlMHApHBbIM
M ONMpaeTcss Ha BHYTPEHHUN KOH-
CTPYKTHUBHbIHN BOCbMEpUK. Io-
JOOHBIM  [1eKOpAaTUBHBIM  NpPUEM
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HEHW3BeCTeH B [JpPYrMX COOpYXKeHHU-
X TUMYPUACKOW 3MOXU U, IO MHe-
HUIO  HCCJefoBaTesiell, ABJsAETCH
YHUKaJbHBIM pellleHueM, O0G6YCI0B-
JICHHbIM  HeO6XOJMMOCTBbI0  KOM-
NeHCUPOBaTh OTKa3 OT M3Ha4yaJbHO
MJIaHMPOBaBIIEr0Cs JIBOMHO-
ro KYIOJIbHOTO MOKPBITHS.
Bo Bcex M3BeCTHBIX aHajl0rax THU-
MypHUJCKON apXUTeKTypbl - Ta-
KMX Kak MaB3ojeil  [yp-dmup,
MeuyeThb bu6u-XaunbiMm, KOMIIJIEeK-
col lllaxu-3uHza U Mepapece Yayr-
0eka - BOCbMEPUKH BBINOJIHSIOT
WCKJIIOUUTEJABHO  KOHCTPYKTHUBHYIO
poJib, Y4acTBysl B Iepejaye KyHoJb-
HOHW Harpy3kd. TakuMm o006pasom,
HaJlu4yhe  MHHUMOTO  BOCbMepHKa
B MaB3oJiee Xomka Axmena fca-
yU He HMeeT MpsSMBIX aHaJIOTOB U
noA4Y€pKUBaeT 3KCIepUMeHTalb-
HbIX XapaKTep apXUTEKTYypHOH
MBICIU B YCJIOBUSIX  ClleUPHUKHU
CTPOUTENbHON TIJIOWAJKA U HU3-
MeHeHUs HCXOHOTO npoeKTa.
Kazanaplk, Kak LEHTp KOM-
IJIEKCa, BBINOJIHAT byHKIMH
3asa coGpaHuii U JYXOBHOH
KOHIleHTpauuu. bpoH3oBbiii  Talt-
KasaH, YCTaHOBJEHHBbIA B  IeH-
Tpe 3aja, CHUMBOJHU3UPYET UJEI0
PUTYaJbHOTO OYMIIEHHUS. [6].
Bbibop MecTa  CTPOUTEbCTBA
He  caydaeH: TypkecTaH (pa-
Hee flcbl) HCNOKOH BEKOB OblI
PEJIUTM03HBIM U KYJIBTYPHBIM I€H-
TpOM peruoHa. Apxeojoru4yecKue
pacKonKu CBUJIETEJIbCTBYIOT 0
HaJW4YMU Ha 3ITOM MeCcTe KYJb-
TOBbIX mnoctpoek I-II BB. go H. 3,
YTO  MNOAYEPKHUBAET  CaKpaJbHYIO
MPEEMCTBEHHOCTh TePPUTOpPUU [4].

ApXQOJ’IOI‘I/I‘[eCKI/IMI/I uccjieno-
BaHHUAMHU BbIABJIEHO 4YTO «Ha Me-
CTe TUMYPOBCKOTO MaB30Jied

AxMesna flcaBu B JApeBHHe BpeMe-
Ha UM B paHHEM Cpe/lHEBEKOBbE yxKe
CyllecTBOBaJl  HEKpONOJb Tropoja
fAcel, J0KanMM3yeMoro Ha  XOJIMe
Kynbro6e. U aTtoT Hekpomosb mpo-
JloJnKal GYHKLIMOHUPOBATD hifs)
nocjeJHero BpeMeHH, T.e. [0 Ha-
yasa XX Beka. (Cmarysnos:2017
c.260). Ilpepreyeld rpaHHO3HOMY

MaB30Jiel0 OblIa HeboJibllas  IO-
CTpoliKa B CTHWJIe KapaXaHUJCKUX
nocrpoek YareHjga U Tasacckoit
JIOJIMHBI, OOJIMIOBOYHbIE  IUIUTKHU
U3 pe3HOH TeppakoThbl ObLIU OOHA-
pyKeHbl Ha pas/IMYHBIX y4acTKax
MOCTPOUKHU 14 BeKa (Cma-
rynos:2017. €.267)
WHdopManuss 0  CTPOUTENBCTBE
KOMILJIeKca 3adukcupoBaHa B
XpOHHUKE «3adepHamer llleped
3a-/luHa I7Ie3,zm. I[lo ero paHHBIM,
Tumyp pacnopsiiuics BO3Be-
CTU HOBBIM MaB30Jed Ha MecTe
craporo Mazapa Xomka Axmeja.
[lepBoHauyanbHO npejnosaraaach
peanusauus JABOMHOM  KyHoJbHOH
KOHCTPYKIIMH, OJIHAKO OT Heé OTKa-
3aJIMCb K3-3a TEXHUYECKUX CJI0XK-
HocTell. BMmecTo 3TOro mnpuUMeHEH
JIeKOPaTUBHbIA  BOCbMEPHK, OIO-
SChIBAOLMHA KymoJa cHapyxu [5].
KoHcTpykuusi  3#aHus  eMOH-
cTpUpyeT BBICOKYIO WHXeHep-
HyI0 MpopabOTKy: Hecyllde CTeHbI
IUPUHOH [0 5 M, BCTpPOEHHbIE
MUHapeTbl, MOIIHble (yHJaMeH-
Thl U HWCHNOJb30BAaHHE MECTHBIX
CTPOUTENIbHBIX MaTepuasioB (KkKé-
HbIi KHUPNHY, IJIa3ypoBaHHas IJINT-
Ka, Maiosnka). /lekopaTUBHbIE 3Jie-
MEHTbl KOMIJIEKCa - GpOH30BbIN
TalikazaH, pe3Hble [lepeBsHHbIE
JIBEPH, U3pa3lbl - MPEACTABJSIOT
co00Oi  IleHHble  06pasmbl  IpHU-
KJIaJIHOTO HCKYCCTBA [6].
®dacagHbIl MOpTaa C MHUHapeTa-
MU OCTaJCAd HEJOCTPOEHHBbIM, HO
He yTpaTWJ MOHYMEHTaJbHOCTH.
OH wumMmeer BbICOTY 42 M U 1IHU-
puHy Humu 18,2 M. MuHapeTsl,
BCTPOEHHble B MWJIOHbI, WIpPalOT
KOHCTPYKTHBHYI0O U  J€KOpaTHB-
Hyw0 poJib. B XIX Beke apxurekTypa
dacaja ObLIa YACTUYHO HW3MEHeHa
B CBSI3U C OGOPOHUTEJNbHBIM UC-
M0JIb30BAHHEM 3JlaHUs [7].
OcoGbIli  WHTepec TNpPeACTaBJIs-
eT CcHuCTeMa BEeHTWISUUH U ecTe-
CTBEHHOT'O0  OCBellleHUsI  3JaHus.
BepxHsia yacTh KasaHgblka CHa6-
KeHa OKHaMH, obecrneynBan-
UMK JJOCTaTOYHOE  OCBellleHHe
WHTepbepa U CO3JAOLUMUMU YHHU-

KaJIbHYl0 CBeTOBy aTtMmocdepy. Ta-
Kasgi  opraHu3anus NpPOCTpPaHCTBa
NoAYEPKMBAEeT TapMOHMUI0O MEXAY
OYHKIIMOHAJNBHOCTBIO U 3CTETH-
Koi. CoueTaHHe THUIICOBOM JIEITHUHBI,
CTaJJAKTUTOB U CBETOBBIX IPOE-
MOB CO3/1aéT 0Oraryiw HUrpy cBeTa
W TeHH, YCUJHUBAIOLIYI0 [AYXOBHYIO
BbIPa3UTEeJbHOCTh HHTepbepa.
AHanyM3  apXWTeKTYpHBIX  aHa-
JOrMid MaB3oJied Xomka  Axme-
Ja fcayu mnokasbiBaeT, UYTO €ro
KOMIIO3UILIUSI M  OTJeJIbHble KOH-
CTPYKTHUBHbIE pelnieHus Haxo-
JSAT OTKJUKU B psjie NaMATHUKOB
HWCJIAaMCKOTO MHpa, OJHAKO B Iie-
JIOM  JaHHBIM  KOMILJIEKC  OCTa-
ércs YHUKaJbHBIM SIBJIEHUEM.
OgHuM U3  Haubosiee  OJIU3-
KUX IpUMepoB  sBJsSeTCd  MaB-
3oqed ['yp-dmMup B CamapkaHje,
BO3BeJEHHbIM B Hadase XV Beka
Kak ycelmajibHuL@ Tumypa. Apxu-
TeKTypHasd cXeMa - KBaJpaTHoe
OCHOBAHHUE, TIepexoji Yepe3 BOCb-
MepUK K KyNoJly — aHaJOTU4Ha CHU-
creMe KaszaHgbika. CTa/aKTHUTOBBIE
yKpalleHUsl, 3aloJIHAWINe [epe-
XOJHbI€ 30HbI, TaK)Ke HaxoJAT CO-
orBeTcTBUe. OpHako B [yp-dMmupe
BCe DIJJIEMEHTHI BBINOJHAKT KOH-
CTPYKTUBHYIO pOJib, B TO BpeMs Kak
B MaB3oJjiee Xomka Axmena fAcayu
CyLeCTBYyeT YHUKaJb-
HbIN MHHUMbIH BOCbMEpPUK.
C wmeueTbo bubu-Xanoim B Ca-
MapKaH/Jle MaB30Jied pPOJHUT MO-
HYMEeHTaJbHOCTb U MbIITHOCTD
JIeKOpaTUBHOTO y6paHCTBA. 37ecCh,
kak U B TypkecTtaHe, NpUMeHH-
JINCh CTaJIJaKTUTOBbIE CBO/bI,
00WJIbHAs OpHaMEHTAlUsA, HCIOJb-
30BaHHeE IJIa3ypOBaHHOM MJINT-
KM W Mo3auku. OaHako MedyeTh
Bu6u-XaHbiMm ABJISIJIACh HUCKJIIO-
YUTEJbHO  KYJBTOBBIM  COOpYXe-
HMEM, B TO BpeMs KaK MaB30Jiell B
TypkecTaHe CcoBMelasI MeMO-
pUaNbHYI0,  KYJbTOBYIO U 006-
pa3oBaTeJIbHYI0 byHKIMH.

Komnnekc  Ilaxu-3uHpga,  Tak-
ke pacrnoJsiokeHHbId B CamapkaH-
ne, JleMOHCTPUDPYET 60raTcTBO
Jlekopa U KUCI0JIb30BaHUE

CTAJIaKTUTOB B MOpTalax U UHTepbe-
pax. HoBoTsinuue oT 11eJIbHOT'0 06 bEMaA
MaB3oJjes Xomka Axmena fcaywy,
[Maxu-3uHAa npefcTaBaAsieT CcoOO0M
aHcaM06Jib  OT/JeJIbHbIX MaB30JIEEB
M MEMOpHUAJbHBIX IOCTPOEK, YTO
npuaaét eMy HHOM XapakTep Mpo-

CTPaHCTBEHHOH OpraHHU3alUu.
Cpenu OGoJsiee paHHUX TNaMST-
HHUKOB MOXHO OTMETUTb MaB30-

jgert Cynrana Canmxapa B Mepse
(XII Bek), rme Tmepexol K KyIo-
JIy OCYlIecTBJseTCs 4epe3 CHUCTe-
My apoK H CcTajJakTuToB. OfHako
JlAaHHOe  COOpY>XeHHe  OTJHYaeT-
Cc1 WHOM TMPOCTPAHCTBEHHOW cXxe-
MO M He HMeeT [JeKOpaTHUBHBIX

peleHuH, MOJ0OHBIX MHHU-
MOMYy BOCbMEPHUKY.

Takke  mpuUMeyaTeJIbHBI Ky-
MoJIbHbIE Me4yeTH HpaHa, Ha-
NpuMep, Macmxen-e-/I>kame B
Hcdaxane, rae HUCI0JIb30BaHbI
JIBOMHbIE KYTOJIbHbIE 060J104-

KU U CJI0KHble MyKapHacel. TeM He
MeHee, HMX KOHCTPYKLHS TeXHHUYe-
CKU 0GoJiee C/IOXKHAasi U OPHUEHTHPO-
BaHa Ha Jipyrue KJHUMaTHYeCKHE U

MPOCTPAHCTBEHHbIE 3a/la4uH.
TakuMm o06pa3oM, MaB3ojed Xoj-
)ka Axmena fcayu npejcraBJs-

eT Cco060l CHHTe3 TpPaJUIIMOHHBIX
APXUTEKTYPHbBIX dopm peruo-
Ha CpenHell A3MM U YHUKAJIbHBIX

WHXEHEPHBIX U JeKOPaTHUBHBIX
peumenuil. Ero mpocTpaHcTBeHHas
LIeJIOCTHOCTb,  HaJM4Me  MHHUMO-

ro BOCbMepUKAa M OpUTHHAJIbHbIE
npuémMbl pPaboOTbl CO CBETOM U Je-
KOpPOM  JieJJAal0T €ero  HUCKJ/IYHU-
TeJbHbIM MaMSITHUKOM MUPOBOH
a p X U T e K TY p b
B Hacrosillee BpeMs  MaB30-
JIEM dBJISIETC HEe TOJIbKO  Be-
JIMKOJIEMTHbIM u YHUKaJbHbIM
MaMATHUKOM APXUTEKTYPHI u
WCTOPUHM, HO U MECTOM Macco-
BOr0 IaJIOMHMYECTBa, a TaK ke
BBINOJIHSIET MPOCBETUTEBCKYIO
U KyJbTypHy ¢yHKUUMH. OH OT-
KpBIT JJisi MaJOMHUKOB, TYPUCTOB,
vcceoBaTesent U COXpaHs-
eT  CTaTyC JyXOBHOrO  IeHTpa.
Mag3oJieli-xaHaKa - 3TO HE TOJib-

KO  OOBEeKT  KYJbTYpPHOTO  Ha-
cneaus, HO M IJIoOWdAKa A
Jiyasora BpeMeH W KyabTyp. Co-
XpaHeHHe TaKUX apXUTEKTYPHBIX
lieZleBpoB TpebyeT BHUMaHUA U
3a60Tbl, OCOGEHHO B YCJOBHUSX CO-
BpeMeHHbIX  BbI30BOB.  [ocyzap-
CTBEHHble M 4YaCTHble UHUILMATHBBI,
HamnpaBJieHHble Ha  KOHCepBal1io
W CcoXpaHeHUe MaB3oJies, WUrpa-
I0T KJ/IOYeBYI pOJib B TOM, 4TO-
6bl TNepefaTb [JyXOBHble U KyJib-
TypHble  LIEHHOCTH  CJeAyoLUM
NOKOJIEHUSIM. YBaXKeHHe K 3TOMY
HacJeJU10 MI03BOJISIET JIIOJAM
[Jy0XKe O0CO3HAaTb CBOI MNPUHAJ-
JIEXKHOCTb K MCTOPUM U KYJBbTYpe.
[IlpaBoBasg  3awuTa  KOMILJIEK-
ca OCyLlecTB/sieTCI B  COOTBET-
CTBUH c 3aKOHOJATeJbCTBOM
Pecny6nmkn  Kaszaxcran. Ctpare-
Ml COXpaHeHHWs HalpaBjeHa Ha
nojJiep>kaHve  ero  IOJJUHHOCTH,
npeJoTBpalleHue paspyuieHus,
KOHCEpPBALMID  yHUKAJbHBIX  3Jle-
MEHTOB M Ilepefiauyy KYJbTYPHBIX
[[EHHOCTEeH OyAyIIMM MOKOJIEHUSIM.
[logxos, K COXpaHeEHHWIO MaMAT-
HUKA [0O/DKEH ObIThb HAy4YHO-0060-
cHOBaHHbIM. CoxpaHeHMe LleHHBIX
NaMATHUKOB HCTOPUU U KYJBTY-
pbl TNpeAcTaBJisieT COG0N CJI0XKHBIN
KOMIIJIEKC ~ Mep,  HalpaBJleHHbIX
Ha T1NpeJjoTBpalleHHe HUX paspy-
HleHUs W Jerpajaunud. ITOT IIpo-
[)ecc BKJIOUYAeT B cebsi LieJibli psf
MepONpUSATUH, TaKUX KaK apXu-
TEKTYpHO-apXeoJoruyeckue  obMme-
pbl, o06cCaIef0BaHUE MaMATHHUKA C
TOYHOCTBIO [0 KaXKJOro 3JiIeMeH-
Ta, CO3/aHUe J[OKyMeHTaluH, Ia-
CIOPTHOM KapTOYKU [JJS KaXA0H
JleTa/ld, NpoBeJleHWe Hay4yHbIX UC-
C/eJloOBaHUN  JpeBHEro MaTepua-
jna. [lepBUYHO [0 MPUHATHUSA KaKHUX
JU60 pelleHHH 10 COXpPaHEHUIO
naMsATHUKAa  Heo6XoAMMO  IOCTa-
BUTb [IMarHO3, BBbIABUTb NPUYUHBI
YXYALIeHUsI COCTOSIHUS], YCTPAaHUTb
NPUYUHBI, KOTOpble HEraTHBHO BJIU-
AI0T Ha (¢U3NYECKoe COCTOsIHUe
0o6beKTa KYJbTYypHOTO  Hacjejus.
WU TosbKO 3aTeM Ha3HAYUTb He-
o6xoAuMble Mepbl IO CIIACEHUIO

IleHHbIX apTedakToB. KiroueBbIM
acreKToM KOHCepBalLUU ABJISA-
eTcs  COXpaHeHHWe  ayTeHTHUYHOIOo
BHEIIHEro BHJA HCTOPUYECKOro Ma-
MSITHUKa B TOM BH/Jle, B KaKOM OH
CyllecTBOBaJl Ha MOMEHT CBOEro
CO3JjaHUsl. JTO SBJSETCS OCHOBHOM
3aJlayed  CHelUajJMCTOB, 3aHHMa-
IOLIMXCSl  COXpaHEHHeM  3HAYMMbIX
HCTOPUYECKUX u KYJIbTYPHBIX
00beKTOB. fpkuM 06pasnoM Ha-
CTosilled  KOHCepBalMU  JApEeBHUX
IIeHHOCTel sBJIieTCs Hay4HO-IpakK-
TUYecKas pabora crenyasau-
CTOB Hay4Ho-pecTaBpaniuoHHOM
sabopatopun «OctpoB KpbiM» mofn
PYKOBOACTBOM  akaZieMuka  Kpbl-
Ma AJTBIHOEKOBA MO COXpPaHEHUIO
pe3HbIX JlepeBsIHHbBIX JiBepei
MaB3oJsies Xomka Axmena fAcayu.
B 2018 ropy Hayanocb eé Bce-
CTOpOHHee H3yyeHUe, U OKasa-
JIOCh, YTO COCTOSIHHE eé KyAa XyXe,
yeM BH/eJIOCb paHee. AHaJM3bl IIO-
Kasa/d M3 KaKMX MaTephasoB OHa
M3rOoTOBJIEHA, U OTKpbUIM IJa3a
Ha TO, YTO OHa caMa — cumBoJ lllén-
KOBOT'O MyTH, 06beMHSAOLIAsA
B cebe MeCTHble MaTepuasbl, U
MaTepuasbl u3s Adpuxku u c [Jaab-
Hero Bocroka! Pentren mnposna
CBET Ha VyXKacHble TOJPOOGHOCTHU
- MHOTOYMCJIEHHble TOHHEJU U
rHé3Ja, NpOrpbi3eHHble TepMHUTa-
MU 3a HEeCKOJbKO BEKOB. ATOMHBIN
peakTop C IIOMOLIbI0 HEWTpOH-
HOW ToMorpaduu MOKazaa  Co-
CTOsIHUE >KeJIe3HbIX IJIACTHH,
COCTaBJIAIOIIUX o6GpaMJyieHue /[Be-
pY, M HUX I[JIAa4eBHOe COCTOsIHMeE.
[lonagobusocs 7 JeT, 4YTOObI HC-
C/1e/loBaTh, 3aKOHCepPBHUpO-
BaTb U OTKPBITb [IpeBHHE Yy30pbl
B3IJIALY, npsATaBlINecs MHO-
ro CTOJeTUH oA CJOSIMU TIpsS3U
v nbuid.  HayyHas  koHcepBanus
obecneyunsia JaJbHEeNIy0 co-
XPaHHOCTb /JBepH, 3alloJIHWJIA Iy-
CTOTbI, BbleJleHHble  TepMHUTaMHy,
ylajuaa CJIOU 3arpsi3HeHUH U rpy-

60 HaHeCEHHOro Jlaka, CAesala
eé y3opbl gpye U uértye. OfHaKo
nepBOHAYaJIbHbBIN 006-
JIUK yxe He BEPHYTb -
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HeU3BeCTeH B JPYyTUX COOPY>KeHU-
X TUMYPHUJCKOHW 3MOXHM U, MO MHe-
HUIO  HCCJIefoBaTesiedl, ABJAETCH
YHUKaJbHBIM pellleHueM, 00yC/I0B-
JIeHHbIM  Heo06XOJMMOCTBIO  KOM-
MeHCUPOBaTh OTKa3 OT H3HA4yaJbHO
MJIAHMPOBABIIETOCS JIBOMHO-
ro KyIHOJIbHOTO MNOKPBITHS.
Bo Bcex u3BeCTHBIX aHajl0rax TH-
MypHUJICKON apXUTEKTypbl - Ta-
KMX Kak MaB3ojeit [yp-dmup,
MeyeThb Bubu-XaHbiMm, KOMIIJIEK-
col llaxu-3uHpa U Megpece Yiyr-
6eka - BOCbMEpPUKH BBINOJHAKOT
HCKJIOUYUTEJIBHO  KOHCTPYKTHUBHYIO
poJib, y4acTBys B Iepejiauye KyIoJib-
HOM Harpysku. TakuMm o6pasom,
HaJlu4yhe  MHHMOTO  BOCbMepHKa
B MaB3oJiee Xomka Axmena fca-
yU He HMeeT MNpsSMBbIX aHaJIOroB U
noA4YEépKUBaeT 3KCIepUMeHTalb-
HbI  XapakTep ApXUTEKTYypPHOHU
MBICIM B  YCJIOBHUAX CIEeNUPUKHU
CTPOUTENBHOW TIJIOWAJKA H©  HU3-

MeHeHHUs HCXO/JJHOT'O IIpOeKTa.
KasaHJblK, Kak IeHTp KOM-
IJIeKCa, BBINOJTHSA byHKIMH

3asa cobpaHuit U JYXOBHOM
KOHUeHTpauuu. bpoH3oBeiii  Taii-
Ka3aH, YCTAHOBJEHHBIA B LeH-
Tpe 3ajJa, CHMBOJIU3UPYET HJEI0

pUTyaIbHOTO OUYMIIEHUS. [6].
Beibop MecTa  CTPOUTEJbCTBA
He  ciaydaeH: TypkectaH (pa-

Hee fIcbl) HCIIOKOH BEKOB 6BbLI
pPEeJIMTUO3HBIM M KYJIBTYPHBIM LiEeH-
TPOM pervoHa. ApXeoJoruyecKue
pPacKONKHU CBU/IETE/bCTBYIOT 0
HaJMYMH Ha 3TOM MeCTe KyJb-
TOBbIX noctpoek I-II BB. g0 H. 3,
YTO  INOAYEPKUBAET  CaKpaJbHYIO
NPEeEeMCTBEHHOCTb TeppuTopuu [4].

Apxeos10ru4yecKuMHU Hccaeso-
BaHHUAMHU BBIIBJIEHO 4YTO «Ha Me-
cTe TUMYPOBCKOTO MaB3o0J1es

Axmena flcaBu B [JpeBHHE BpeMe-
Ha UM B paHHEM CpeJlHEBEKOBbeE yxKe
CyLlecTBOBaJl  HEKpONOJIb  ropoja
flcel, JIOKa/M3yeMOro Ha  XOJIMe
KynpTrob6e. U 3TOT HekpomoJsb Mpo-
JoJnKa bYHKIMOHUPOBATH e}
nocjefHero BpeMeHW, T.e. [0 Ha-
yasma XX Beka. (Cmarysnos:2017
c.260). Ilpenreyeld rpaHHMO3HOMY
MaB30Jiel0 Obla HeboJibllasi Io-
CTpOMiKa B CTHJIe KapaXaHHUJCKHUX
NOCTpoeK VY3reHga U Tamacckoi
JIOJIMHBI, OOJIMIOBOYHblE  IUIMTKHU
U3 pe3HOU TeppakoThbl ObLIU OOHA-
PY>KeHbl Ha pasJMYHBbIX Yy4yacTKax

MOCTPOUKHU 14 BeKa (Cma-
rynos:2017. €.267)
WudopManuss 0  CTPOUTENBCTBE
KOMILJIEKCA 3adUKCUpOBaHa B

XpOHHUKe «3adepHame» llleped

sa-/luna Mesau. [lo ero gaHHBIM,
Tumyp pacnopsjuics BO3Be-
CTH HOBBIM MaB30JIel Ha MecTe
craporo Masapa Xomxa Axmefa.
[lepBoHayanbHO npejnoJaraaach
peanu3anys JABOWMHOW KyNOJIbHOH
KOHCTDPYKIIMHM, OJHAKO OT Heé OTKa-
3aJUCb MU3-32 TEXHUYECKUX CJI0XK-
HOocTed. BMmecTo 3Toro mnpuMeHEH
JleKOpaTUBHBIA  BOCbMEpPUK, OIO-
AChIBAIOLIMM KymoJ CcHapyxu [5].
KoHcTpyKkuus 3#aHUs  JIEeMOH-
CTpUpyeT BBICOKYO WHXXeHep-
HyI0 MpopabOTKy: HecCyllde CTeHbl
IMUPUHONH [JO0 5 M, BCTpPOEHHbIE
MUHapeTbl, MOIHble GyHJaMeH-
Tbl W HCHNOJb30BaHUE MECTHBIX
CTPOUTENIbHBIX MaTepuaoB (KkKé-
HbIH KHUPNUY, IJIa3ypoBaHHas ILJIWT-
Ka, MaloJivka). /lekopaTHBHbIE 3Jie-
MEHTbl KOMIJIEKCA - GpOH30BBLIN
TalikazaH, pe3Hble JlepeBsIHHblIE
JIBEPH, U3paslbl - MPeACTaBJIAT
co60l  IleHHble  00paslnpl  MpU-
KJIaJIHOTO HCKYCCTBa [6].
@dacagHbll MOpTan € MHHapeTa-
MU OCTaJICd HEeJOCTPOEHHBbIM, HO
He yTpaTWJ MOHYMEHTaJbHOCTH.
OH umMeer BbICOTY 42 M U 1IHU-
pyuHy Humu 18,2 M. MwuHapeTh],
BCTPOEHHble B MMJIOHbI, WIpPalOT
KOHCTPYKTUBHYI0O WU  JleKOpaTHUB-
Hyw0 poJib. B XIX Beke apxurekTypa
dacaza ObLIA YACTUYHO H3MeHeHa
B CBA3U C OOOPOHUTEJNbHBIM HC-
M0JIb30BaHHUEM 3/laHUsA [7].
OcobOblli  MHTepec MpeACTaBJIs-
eT CHUCTeMa BEeHTWJIALUM U ecTe-
CTBEHHOI'O0  OCBellleHUs]  3JaHus.
Bepxuss yactp KasaHpabika CcHab6-
KeHa OKHaMH, obecneynBa-
UMK JJOCTaTOYHOE  OCBeIleHHEe
VHTepbepa U CO3JAOLIMMU YHHU-
KaJIbHYyl0 CBeTOBYI0 aTMocdepy. Ta-
Kasg  OpraHu3alus IpPOCTPAHCTBA
NOJYEpKUBAET TapMOHHUI0 MeXAy
(GYyHKIIMOHAJNBHOCTBIO U 3CTETH-
Kou. CoueTaHHe THMIICOBOM JIEMHUHBHI,
CTQJIaKTUTOB W CBETOBBIX MpOE-
MOB CO3JaéT OoraTyl Hrpy cBeTa
M TEeHW, YCU/JIMBAIOIIYI [JYXOBHYIO
BbIPa3UTENbHOCTb UHTepbepa.
AHanu3  apxXUTEeKTYpHBIX aHa-
Joruii  MaB3osiess  Xomka — Axme-
Ja fcaym moKasbpiBaeT, 4YTO €ro
KOMIIO3WLIUSA U  OT[eJibHble KOH-
CTPYKTHUBHbBIE pelieHus Haxo-
JAT OTKJUKU B psjie NMaMsTHUKOB
WCJaMCKOTO MHpa, OJHAaKO B Ile-
JIOM  JaHHBbIK  KOMILJIEKC  OCTa-
étca YHUKaJbHbBIM sIBJIEHUEM.
OgHuM U3 HauboJsiee  GJIK3-
KHUX T[pUMEPOB  SBJSETCSI  MaB-
3oseit  [yp-dmup B CamapkaHpe,

BO3BeJéHHbIM B Havyajse XV Beka
Kak ycblnmaabHuua Tumypa. Apxu-
TEeKTypHasd CxXeMa - KBaJpaTHoe
OCHOBaHHUE, IepexoJ; 4Yepe3 BOChb-
MepUK K KyNOoJly — aHaJOTU4Ha CHU-
cteMe Kaszanpgbika. CTajakTUTOBBIE
VKpallleHus], 3aloJIHAWIIue Iepe-
XOAHble 30HbI, TaKXe HaxoAAT Co-
oTtBeTcTBUe. OaHako B [yp-dMupe
BCe 23JIEMEHTbl BBINOJHSIT KOH-
CTPYKTUBHYIO pOJib, B TO BpeMsl Kak
B MaB3oJsiee Xomxka Axmega fcayu
CYyLIeCTBYET YHUKAaJIb-
HbII MHUMbIU BOCbMEpPHUK.
C w™evetrbto bubu-Xaneim B Ca-
MapKaH/le MaB30Jiel pPOJHUT MO-
HYMEeHTaJbHOCTb u NBIIIHOCTb
JIEKOPaTUBHOTO y6paHCTBa. 37ech,
kak U B TypkecraHe, HNpUMEHS-
JIUCh CTaJaKTUTOBBIE CBOJBI,
o6WIbHAsE OpHAMEHTAlHUs, HCIOJb-
30BaHHe  IJIa3ypOBAaHHOW  IJIUT-
KM U Mo3auku. OpHako MedeTb
bu6u-Xa"HbiM ABJIAJIACH HCKJIIO-
YUTEJbHO  KYJBTOBBIM  COOpYXKe-
HUEM, B TO BpeMs KakK MaB3o0Jed B

Typkectane coBMelall MeMo-
pUaNbHYI0, KYJbTOBYIO U  00-
pa3oBaTeJIbHYIO bYHKLMM.

Komniiekc  Illaxu-3uHja,  Tak-
)Ke pacnoJsiokeHHbIH B CamapkaHl-
ne, JleMOHCTpUpPYeT 60raTCcTBO

Jlekopa W  HWCHOJb30BaHUE  Be-
JINKH WCKPUBJIEHUS op-
raHW4YeCKHuX MaTepHaJoB,
C/IMIIKOM MHOTO BbINaJI0 HMHKpYCTa-
LMY, >KeJe30 KOPPOJAHMPOBAHO U3-
pAaHo. PecraBpaTopbl He HMeIOT
npaBa JJONO0JHATh ApeBHUE IPEeIMETHI.
«E€é Besnune He B 6e3ymnpeu-
HOCTH, a B cJeJjax BpeMeHU. B
3TUX  MNOTYCKHEBUIMX  IJIACTHHAX
obpamsieHHd, B  3HUAOIUX  Jbl-
pax oOT TrBO3Jied, B Or0JEHHOM
6e3 WHKpyCTallUM TeJle JiepeBa, B
MHOTOYHCJEHHBIX TPellMHaxX U Heco-
BepIIEHCTBAaX — BHJHA CaMa >XU3Hb!»
MaB3osieii Xomka Axmena flca-
yd  OCTAaéTcad CHMBOJIOM JyXOB-
HOCTY, YCTOWYMBOCTU  TpajuLUi
M  HalHWOHAJIbHOM HWJEHTHUYHOCTH.
OH daBndgeTca NPHUMEPOM TOTO, Kak
apxXWTEeKTypHOe HacJeJue MOXKeT
CIYKUTb MOCTOM MeXJy MpOILJIbIM
U OyayuiuM, BJIOXHOBJSAS Ha CoO-
3uJlaHUe U YyBakeHHe K KyJbType.
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AHJIATIIA

Koxxa AxmeT fcayu - TypKi Xxa/JbIKTa-
pbl TopOHesiereH eH MaHbI3Jbl MU-
CTUKTEp MEeH OUIIbLIZAPAbIH 0ipi.
flcayn piHHIH mapbi3gapbl MeH [JiHU
3aHJapblH CaKTaZbl. Aslaii/la OHbI Xa-
JIbIKKA TYCiHJipreH KapanaibiM api
TYCIHIKTI TiJi X9He JiHU epexeJiep-
re cail eMip cypyi eTe THiMJi GOJ/bI.
bi3giH 3amMaHayud KOFaMbIMbI3 VILUiH
fcayunin fiHu TyciHiriHeH kel6ip
cabakrap asnyfa Gosiagbl. «/[UBaH-U
XuUKMeT» >oHe 6acKa IIbIFapMasia-
phIHJAFbl UJesijlap MeH ouJiap Kasip-
ri 3aMaHFbl KeH6ip JiHM KoHe dJie-
YMeTTiK MaceJsiesepAi llewyre yJec
Koca asazabl. Oyapably 6ipi — kactap
apacblHJla TapaJjblll KeJjie >KaTKaH
aren3Mm. TaburaTka JereH fcayujiH
Ke3Kapacbl OCbl MaceJieHi ILlelyre
nanjanbel  O60OJMybl MYMKiH, 6UWTKeHI
fcayunin TabGuFaTKa Ke3Kapachkl -
ojap AJi1aHbl ecKe aJslaTblH J>XoHe
AnaHblH KyJipeTiH, 6epeKeciH, Mell-
ipiMiH KepceTeTiH >KapaTblIbICTap
peTiHZe KapacTblpbliajbl. fcayupaiy,
Anara nereH 6episreH/iiri Maxa66aT
apKbLIbl 60161, OHBIH iTiMiHAe AJia
MeH [lafirambapfa cyHicneHIIimiK,
nepilTesepre ceHiM, 0 IYHUETE CEHIM,
d4ineT MacwTabblH caKTay, TeHJIK,
JKYMakK IeH TO3aK, CUSIKTbl TYCiHIKTep
KaMTblIFaH. bysn TyciHikTep 3ama-
HaybIMbI3/laFbl aTEU3MHIH, 3USHbIH
6oJsiibIpMayFa bIKMas etefii. COHbIMEH
KaTap, AiHM eMip KyJUbUIBbIK XKoHe
Maxab0aT apKblIbl OPHATBIJIFAH Ke3-
Jie, MPaKTHUKAJIbIK aTeU3Mre allblJIFaH
ecikTep e »abbL1ybl MyMKiH. flcayu-
JiH 171iMi TeEpeH MOpaJ/ibJblK MOHTE He.
Ou1 e3iHiH, iyiMiHAe i3ri MiHe3 KaJbln-
TaCTbIPAThIH MOPAJIbJAbIK YFbIM/IAP bl
JKHi HacUXaTTaFaHbIMEH, aJlaMFa 3UsTH
KeJTipeTiH MOpaJbAblK KacUeTTepAi
CbIHaMbl. Byl KOHTEKCTEe GaThIIIBIK,
epJiiK, aJajlblK, OepeKere aJFbIC,
dAinAiK, WBIHABIKKA OGepity, Xasjasn
»K9He TaKyaJlblK CUAKTHI i3ri Kacuet-
Tep/li KaXKeTTi Jlen caHaFaH; napakop-
JIBIK, CapaH/blK, XapaM, HaMbICChI3-
JIBIK, BICBIKTBIK, 6CEK, OTIpiK CUSAKTbI
Tepic MiHe3-KyJIbIKTbI allbiTaraH. by-
TiHTi KYHHIH MOpaJibJibIK MaceJieJiepiH
Hiemy ywiH afgaM/iap ocbl Ma3sMyHMeH

TaHbICybl KakeT. OHBbIH 1iMi Tasa
HUET I[eH AJIJIaHblH, pa3blIbIFbIHA
Heri3fesreH IIbIHAWbBI JiHIIIZIK-
Ti ycblHaAbl. Bysl Ka3ipri 3aMaHHBIH,
MaHpbI3/lbl pyXaHU XOHe dJeyMeTTiK
MacesiesiepiHiH Oipi - AiHHIH Tepic
naijaJaHbLIybIH LIelyre MYMKiHZIK
6epeni. Cosl CHUSIKTBI, 0J1 K9MipJIiK MeH
3YJBIM/JBIKTBl allbIK, CblHaFaHBIMEH,
OHbI icTelTiHAepAi, TinTi komipsepai
Je KbICbBIMMeH ’KasajayAbl JypbiC
Jen caHamaraH. bys TyciHik Kasipri
3aMaHJaFbl 030BbIPJIbIK, 9/iJMeTCi3/iK,
30PJIbIK-30MOBLIBIK XoHe TO3iMCi3IiK
MaceJieJiepiH LIellyTre Je KO0/ allajbl.
Koxa Axmet flcayn - uciaM AiHiHiH
ekini. Erep uciam xaHe flcayu inim-
Zlepi 6iyniM Gepy KyHeciHe eHrisisce,
0J1ap, CO3Ci3, 3aMaHay ! A9YipAiH TYbIH-
JaTKaH [JliHU K9He dJIeyMeTTiK Mace-
JleJlepiH Liellyre yJec Koca ajajbl.
Tyningi cesgep: Koxxa Axmet fAcayy,
aTeusM, MOpaJbJAbIK Macesesep, JiH-
HiH, Tepic naiifjasaHblaybl, Te3iMci3gik

AHHOTALIUA

Xomxka AxmeT flcaBy — OUH U3 BaXK-
HeHIIMX MUCTUKOB U HHTEJJIeKTya-
JIOB, BOCIHTAHHBIX TIOPKCKHMH Ha-
pojamu. fcaBu coxXpaHWJ MPUHIUAIMbI
MOKJIOHEHHSI U PEeJIMTMO3HOr0 MpaBa.
OHaKo ero MpPoCTOW M SICHBIM fA3bIK,
OOBACHSAIOUIMA 3TH NPUHIUIIBI HApO-
2y, 1 06pa3 XU3HU B COOTBETCTBUHU
C PEeJIMTHO3HBIMH MpPaBUJAMH ObLIH
BecbMa 3¢deKTUBHBbI. W3 pesuruos-
HOT'O TMOHUMaHHSA flcaBU MOXKHO H3-
BJIeYb YPOKH JJII COBPEMEHHOrO 00-
necTBa. Maen u MbIC/IH, U3JI0XKEHHbIE
B «/luBaH-u XMKMeT» U APYruUx Npo-
W3BeJIEHUSIX, MOTYT CIIOCOGCTBOBATH
pelIeHHNI0 HEeKOTOPbIX PeJUTHO3HbIX
U COIMA/IbHBIX MPOGJIEM COBpPEMEH-
HocTH. OZJTHOH U3 TaKUX MPOOGJIEM SIB-
JISIETCSl pacnpoCTpPaHAUIMNCA cpeau
MoJIoZleXXu aTeus3M. Barnag flcaBu Ha
NPUPOJly MOXKET ObIThb IOJIe3eH [Jisi
pelieHust 3TON NPO6JIEMBI, TOCKOJBKY
OH paccMaTpHUBaJ NIPUPOAY KaK Cylie-
CTBa, KOTOpble OJHOBPEMEHHO IMOM-
HAT Annaxa u JeMoHcTpupywT Ero
MOTYIeCTBO, 6/1ar0C/I0BEHUE U MUJIO-
cepaue. IlpeganHoctb fcaBu Asiaxy
nposiBJsJIach 4yepe3 Jo60Bb. B ero

y4EeHUHU pacCMaTpPUBAIOTCS TaKde Mo-
HATHUS, KaK JI060Bb K Astaxy u [Ipo-
POKy, Bepa B aHreJIOB U 3arpoOHYI0
>KU3Hb, Mepa CIpaBeAJMBOCTH, Oa-
JIAHC, pail 1 afi. Bce 3To MoXeT npeioT-
BpaTUThb Bpe/Jl, HAHOCUMbIK aTeu3MOM
B Hallle BpeMs. Kpome Toro, korja pe-
JIMTUO3HAasl )KM3Hb CTPOUTCS Yyepes Io-
KJIOHEHHEe W JII060Bb, OTKpbIBAIOIUE
JABEpU K IPAKTUYECKOMY aTeU3My TaK-
K€ MOTYT ObITh 3aKPbITHL Y4yeHuUe fca-
BU COJIEPXKUT 3HAUMTEJbHBIA MOpaJib-
HbIM acmeKT: OH 4aCTO peKOMeHAyeT
HpPaBCTBEHHble Ka4yecTBa, GpopMUpy-
1o1ve A06poeTeNbHYI0 JIUYHOCTD, U
KPUTUKYeT MOpaJbHble XapaKTepu-
CTHUKH, CHUKaIOIKMe NOCTOUHCTBO 4Ye-
JIOBEKa. B 3TOM KOHTEKCTe OH CYMUTAaJ
HeOOXOAUMBIMHU J00pPOJIeTENH, TaKUe
KaK CMeJIOCTb, XpabpoCTb, BEPHOCTb,
6J1aroapHOCTh 3a 6JIaroCJ0BEHUS,
CIpaBe/JIMBOCTb, MPABUBOCTD, XaJlaJl
Y HAabOXXHOCTb; U OCYXJaJl NaryGHble
NOCTYIKM, TaKhe KaK B3SITOUHUYe-
CTBO, CKyIIOCTb, XapaM, TOpZOCTh, JU-
1ieMepue, CIIJIETHU U JIOXKb. HecoMHeH-
HO, 3HAaKOMCTBO C 3TUM COJIep>KaHUEeM
Heo6X0ZAMMO J1JIs1 TOMCKA PellleHUuH co-
BpeMeHHbIX MOPaJIbHbIX Mpo6JieM. Ero
y4eHHe IMpolaraHjupyeT HCKpeHHee
peJIMruo3Hoe CO3HaHWEe, OCHOBAaHHOE
Ha J00OpbIX HaMEPEHHUSIX W COTJIaCHUH
Annaxa, 4YTO MOXeT CTaTb pelleHueM
npo6JieMbl IKCIIyaTAUU PEJIUTUU —
OJIHOM U3 KJII0YEeBBbIX JYXOBHBIX U CO-
I[HaJIbHBIX MP06JIeM Halllero BpeMeHH.
Tak»ke, XOTSl OH OTKPbITO KPUTUKOBAJ
HeBepuhe U 3J10, OH He CUMTaJ Mpa-
BUJIbHBIM YTHETAThb TeX, KTO COBeplia-
eT 3TU NOCTYIIKY, JlaKe HeBEPYIOLUX.
JTO MOHHUMaHHWE MOXET CI0COOCTBO-
BaTh pellleHHUI0 MPoGJIeM, BbI3BaHHBIX
yrHeTeHUeM, HeClpaBeAJUBOCTHIO,
HacCWJIMeM U HETEPIHUMOCThbIO B COBpe-
MeHHOM Mupe. Xomka Axme[; fcaBu
SBJISIETCSl MpeJICTABUTEJIEM UCIaM-
ckoi penuruu. Eciu uciam u yueHue
flcaBu OynyT BKJIIOUEHBI B 00pa3oBa-
TEJIbHYI0 CHUCTEeMY, OHH, 6e3yCJI0BHO,
MOTYT CHOCOOCTBOBAaThb peIIeHUI0
PEJIMTUO3HbIX W COLMAJbHBIX MPO-
6J1eM, BBI3BaHHBIX COBPEMEHHOCTBIO.
Knwo4yeBble ciaoBa: Xomka Ax-
Mes, flcaBu, aTeusM, MopaJib-

ABSTRACT

Hodja Ahmed Yesevi is one of
the most important mystics and
intellectuals educated by the Turks.
Yesevi preserved the principles of
worship and religious law of religion.
However, Yesevi's simple and clear
language explaining these to the public
and his lifestyle in accordance with
religious rules were quite effective.
There are some lessons to be learned
from Yesevi’s religious understanding
for our age. The ideas and thoughts
in Divan-i Hikmet and other works
can contribute to the solution of
some religious and social problems of
our age. One of these is the atheism
that is spreading among the youth.
Yesevi’s view of nature can be useful in
solving this problem. Because Yesevi’
perspective on nature is as beings that
both remember Allah and show Allah'’s
power, blessings and mercy. Yesevi’s
devotion to the Allah was through love.
His teachings include concepts such as

love for Allah and the Prophet, belief
in angels and the afterlife, the scale of
justice, balance, heaven and hell. All of
these can prevent the harm caused by
atheism in our age. In addition, when
religious life is established through the
worship and love it shows, the doors
that open to practical atheism can also
be closed. In addition, it is seen that
there is an intense moral content in
Yesevi’s teachings. While he frequently
recommends moral concepts that form
a virtuous personality in his teachings,
he also criticizes moral characteristics
that diminish a person. In this context,
he considered virtues such as bravery,
courage, loyalty, gratitude for blessings,
justice, truthfulness, halal and piety as
necessary; and condemned virtuous
behaviors such as bribery, stinginess,
haram, arrogance, arrogance,
hypocrisy, backbiting, gossip and lying.
Undoubtedly, people need to become
acquainted with these contentsin order
to produce solutions to today’s moral

problems. His teachings recommend
sincere religiosity based solely on good
intentions and the consent of Allah. This
understanding can be a solution to the
exploitation of religion, which is one of
the most important spiritual and social
problems of our age. Similarly, although
he openly criticized disbelief and evil,
he did not find it right to oppress those
who do these, even unbelievers. This
understanding can also be a solution
to the problems caused by oppression,
injustice, violence and intolerance that
continue in our age. Hoca Ahmet Yesevi
is a member of the Islamic religion. If
Islam and Yesevi teachings are included
in the education system, they can
undoubtedly contribute to the solution
of such religious and social problems
brought about by the modern age.
Hodja Ahmed
atheism, moral problems,

Keywords:
Yesevi,
exploitation of religion, intolerance
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Giris. Hoca Ahmed Yesevi,
Kazakistan'in Sayram kasabasinda
dogmus, Yesi'ye yerlesmis  bir
mutasavviftir. Babasi da taninmis
bir sGfi olan Yesevi, Arslan Bab
ve Y@suf Hemedani gibi o6nemli
isimlerden egitim almistir Yesi’'de
dergdh  kurarak insanlar1 irsad
etmis, tasavvufi diistincelerini
Tiirkce siirlerle anlatmistir. Siirleri
Divan-1 Hikmet'te toplanmistir.
“Yesevi ilminin anlami “hakikate
ulasmak” olup amact ruh ve
gonlii  terbiye etmek, egitmektir”1
Sohbetlerinde ve siirlerinde Allah ve
peygamber sevgisi, fakir ve yetimleri
korumak, dini kurallara uymak,
giizel ahldk, zikir, nefis terbiyesi,
0z elestiri, 6lim ve ahiret hayati gibi
konular1 islemistir2 Aym sekilde
Kur'an ve slinnet, namaz orug,
zekat ve hac; seriat, tarikat hakikat,
marifet gibi dini ve tasavvufi
kavramlara yer vermistir3 Samimi
bir dindarlik 6gretisine sahip Yesevi
gosterise dayanan tutarsiz dindarhgi
da elestirmistir.4 Islamiyet’e
yeni giren ve felsefi fikirlerin
inceliklerinden  henliz  bir sey
anlamayanbasitvesadebirgevrede,dini
ve ahlaki esaslar1 basit ve sade bir
dille telkin eden Yesevi takip ettigi
edebi Uslupla olduk¢a basarili
olmustur.5 O sebeple Islamiyet’in
Tiirkler arasinda yayllmasinda
Yesevi'nin tesiri oldukca onelimdir.
Yesevi'nin degindigi bu konularin
¢ogu aslinda Kur’dn ve Siinnet’te
yer  alan temel meselelerdir.
Ancak Yesevi, Kur'an ve siinnette
yer alan dini ve ahlaki kurallarn
teblif ederken insanlara ask ve
gonill penceresinden hitap ederek
konulara ayri bir boyut kazandirmistir.
Dolayisiyla dini konular
sadece emir ve yasak tliriinden
kati  kurallar olarak  kalmayip
aynl zaman insanlarin daha kolay
benimseyecegi bir boyut elde etmistir.
Hoca  Ahmet Yesevinin  kendi
zamaninda dile getirdigi bu
problemler aslinda tarihin  her
zaman diliminde vardir. Bu
calismada bu sorunlara Yesevinin

kendi tarzinda dile getirdigi ¢6ziim
ve yaklasimlarin ¢agimiz insanina
ne gibi katkilar sunabilecegini
incelenmeye calisilacaktir  Hemen
konunun basinda belirtmek
gerekirse Yesevinin dini anlayisinin
glinimiizde ateizm, ahlaki sorunlar,
diinyevilesme, din istismari,
zulim ve haksizlik, catisma ve
hosgoriisiizliik gibi bazi dini ve sosyal
sorunlarin ¢oziimiine katki
sunabilecegini diistiniiyoruz.
Calismada takip edilen yontem kaynak
tarama yoluyla elde edilen
verilerin analizine dayanmaktadir.
Calismadan amaclanan sey ise, Yesevi

anlayisindan yararlanarak
toplumdaki dini ve sosyal
sorunlara ¢o6ziim aramaktir. Ateizm

Ateizm, Tanri’nin varligina

inanmamak seklinde tanimlanabilir.
Daha genis anlamda ruhani
varliklar ve metafizik inang¢larin
reddi veya  elestirisini igerirl
Ateizm, genel olarak teorik ve pratik
ateizm olmak {izere ikiye ayrilin
Teorik ateizm, Tanri'ya inanmamanin
yant sira bu inanc1 ¢iiriitmeye
calisir.  Pratik ateizm ise, Tanrl
yokmus gibi yasayip dini degerlere
kayitsiz kalmay: ifade eder.2 Ateizm
yeni bir konu degildir. Klasik dénem
alimlerimiz  de  ateizmi  gesitli
isimler altinda tanimlamislardir.3
Gilintimiizdeki ateizm, evreni yaratan
ve sirdiren askin bir gilice (tek
tanri inanci/monoteizm) kars1
bir tepki olarak ortaya c¢ikmistir.4
Sosyal medyadaki ateist sitelerde
yapillan yayinlar gencleri ateizme
ya da dinden uzaklasmaya
tesvik etmektedir.
Hoca Ahmet Yesevinin tabiattaki
olgu ve olaylara deruni bakisi,
bu  problemin  ¢béziimiine  bir
katki sunabilir Nitekim Sovyetler
doéneminde “komiinist rejim
ideologlar1 Yeseviligi Ateizmin 6niinde
tehlikeli bir glic olarak gormiisler
ve bu glci “bilimsel acidan”
yeniden yorumlayarak, kendi ateist
propaganda yontemlerinde
kullanmak  istemislerdir5  Ancak
bunu asla basaramamiglardir. Ciinkii

Yesevi'nin tabiattaki olgu ve olaylara

metafizik imalarda bulunur. Bagka
bir ifadeyle etrafimizdaki varlklar
algilarimiza hitap

biitiin nesnelerde
ylice Allah'in varligina isaret eden
bulundugunu
Yesevi ise bu dizelerde kalbe daha
fazla dokunan Saff bir
giderek biitlin
zikrettigine isaret eder ve aslinda
bakan ve goren gozler i¢in yaratilmis

Kelam alimleri

bulundugunu
lisaninca Allaht
Bu bakistan

varlik alemine
bakmak Allah’in
hissettirecek

seyin kendi

Cagimiz egitim sisteminin bu irfani
bakisa ihtiya¢ duydugunu sodylemek

medyanin da tesirinde kalarak biitiin
¢ikmaktadirlar.

kudretini, bilgisini ve rahmetini de
tanimasi gerekir. Ona gore Seriattaki

getirmektir.8
Yesevi yeryiiziinde gerceklesen bu
muhtesem tabiat olaylarinin kudret
olmadan meydana gelemeyecegine

Yerdekimse yok, Sen Kadir’sin Allah’im!

“Ente’l-Hadi”9

Yesevi, pratik ateizm olarak
adlandirilan, ibadetsiz fakat
“kalbim temiz” anlayisiyla yasanan
dini yaklasimi da elestirmistir. Divan-1
Hikmet adli eserinde ibadetlere
biiyiik 6nem vermis; namazdan
60, orugtan 33, zekdttan 3 Kkez
bahsetmis ve 242. hikmetini tamamen
hac ibadetine ayirmistir  Ayrica
fikih terimlerine sikca yer vererek
ibadetlere ne denli hassas oldugunu
gostermistir10  Oyle ki Yesevi
kendisinden sonra {immetin farz
ve sinnetleri terk ederek imandan
¢ikmasindan  duydugu endiseden
bahsetmistirl Bu tiir kimseleri
hikmetlerinde soyle tasvir etmistir:

Fisk u flicur isleyenler,

ayaklari yere basmaz,
Orucu yok, namazi yok,
misvak ile isi olmaz.
Resul’iin stinnetlerini,
islemeyi goze almaz,
Isledigi ~ giinahlar1  giinden
gline artar dostlar.2

Netice olarak Yesevi'nin nesne
ve olaylara irfani bakisi, akil ve
gonle hitap eden Allah tasavvuru
ve nihayetinde ibadetler konusundaki
duyarhhigi teorik ve pratik
ateizm olarak ifade edilen inang

sorunlarinin ¢0zumine
katki saglayabilir.
Ahlaki Sorunlar

Cagimizin en biiylik sorunlarindan
biri de gerek bireyler arasinda
gerekse sosyal gurup ve
devletler arasinda ahlaki kurallarin
kaybolmasidir.  Adalet, dogruluk,

diruastlik, soziinde durma,
fakirlere yardim etme gibi ahlaki
hasletler azalmis; maalesef

zulim, haksizlik, hirsizlik, yalan,
aldatma, hile, i¢ki, kumar, fuhus
ve ¢iplaklik gibi kotii  huylar
yayginlasmisti. Bu ahlaki bozulma
bireyleri, aileyi ve toplumu biiyiik
bir felakete dogru siiriiklemektedir.
Aslinda  temel ahlak  kurallan
evrenseldir. Biitlin insanlarin
bozulmamis fitrati iyiligi takdir eder,
kotiliigii kinar. Islam dini de giizel
ahlaki tavsiye etmis, kotuliikleri
de yasaklamistir. Peygamberler,

Ogretileriyle

benimsemis
etmisler; zuliim, haksizlik, nankoérliik,

bozgunculuk, fuhus ve escinsellik gibi
ahlaki kotiiliikleri yasaklamislardir.3

Muhammed

erdemli bir sahsiyete sahip oldugunu
vurgulamaktadir.

mertlik, yigitlik, vefa, nimete stkiir,
adalet, dogruluk, helal ve takva gibi

biiyiiklenme,
s0z tasima ve
yalancilik gibi erdemsiz davranislari
kotiilemistir5 Ona

Yine peygambere layik bir iimmet
olmanin yolu da edep ve ahlaktan
Hatta o 63 yasinda yerin
altinda yasamasini da edebin geregi
olarak gormiistii.7 Keza o, aslinda
tarikatin biitlin yolunun edep ve
ahlaka dayandigini
Muhammed’in zati bilin Araptin
Tarikatin  biitiin  yolu
Hoca Ahmet Yesevi

ifade etmistir:

Risale der-

boliimiinde

ilim, hilim,
kavramlara yer
vermistir9 Seriat,

sistemlestirilen esaslara bakildiginda
anlayisinda

miumkindir.
olarak Yesevi’'nin
Hikmet ve

Gunimiuzin sorunlarina

vardir. Imanli, ahlakli ve c¢aliskan
neslin yetismesi

sisteminde onun ahlaki ogiitlerine
yer  verilmelidir ~ Din  Istismari
Istismar, genel olarak bir seyi
kendi ¢ikar1 icin kotiiye kullanmak,
haksizca faydalanmak veya
sémiirmektir.1 Istismar bircok alanda
goriilebilir ve din, istismarcilar
icin  biiyik ¢ikar saglayabilecek,
ozellikle  misait bir alandir2
Giliniimiizde dini kavram ve
sembollerin istismari artmistir.
“Amaca giden her yol mubahtir’
anlayis1 yayginlasmis, dini sembol
degerler arac¢ olarak kullanilmaktadir.
Somiirgecilik déneminde
Bati'nin  ekonomik c¢kar elde
etmek icin ilk o6nce misyonerleri
gondermeleri buna oOrnektir. Bugiin
de demokrasi ve insan haklan
gibi kavramlarla yiiriitilen ¢ikar
savaslarinda dini ve etnik ayriliklar
kullanilmaktadir. Afganistan ve
Irak isgalinde dini sOylemlerin
kullanilmasi ve cihadi selefi gruplarin
desteklenmesi din istismarinin
kiiresel boyutunu gostermektedir.
Din bazen kisisel ¢ikar ve menfaat
icin, bazen de bir gurubun veya bir
devletin¢ikariicinkullanilabilmektedir.
Tiirkiye’'nin 15 Temmuz
2016 yilinda maruz kaldig1
darbe girisimi, bir dini cemaatin
insanlarin dini duygularin1 istismar
ederek  giristigi  bir  harekettir
ve hafizalarimizda ¢ok ac1 bir
ornek olarak durmaktadir.
[stismar, ahlaki ve dini acidan
kéti  bir davranistir  Kur’an'da
insanlarin  inan¢ ve duygularini
kullanarak ¢ikar saglamak ¢esitli
kavramlarla  kinamir ve  “Allah
ile aldatmak” seytani bir 6zellik
olarak  tanmimlanir. Miinafiklarin
yaptig1 gibi menfaat saglamak icin

inantyormus gibi davranmak3
veya riyakarlik4 etmek yerilmistir.
Peygamberlerin insanlardan

herhangi bir {icret istememesi, dini
kullanarak ¢ikar elde etmenin
¢irkin  oldugunu  gdsterir5 Hz.
Muhammed (sav), “Bizi aldatan bizden
degildir’6 diyerek istismarin
Miisliimanlikla bagdasmadigini
belirtmistir. islam, dini duygular



kullanarak menfaat saglamay1
¢irkin bulsa da ge¢miste ve
gliniimiizde dini istismar eden kisi ve
gruplar gorilmistir ve giinlimuziin
cok onemli bir problemidir.

Hoca  Ahmet Yesevi dinin
samimi bir sekilde yasanilmasi
gerektigine dikkat c¢ekmis ve din
istismarint  siddetle elestirmistir.
Divan-1 Hikmet, derin bir samimiyet
ruhunu  yansitir  Hoca  Ahmet
Yesevii, modern insanin aksine
kendini aciz bir kul olarak gorir
ve tovbeyi oOnemser. Davranis ve
dindarligin  temelinde = samimiyet
ve  ihlasin  olmasi  gerektigini
vurgular. S6ziin ve 6ziin, dis goriinis
ile i¢ diinyanin uyumunu savunur.7
fhlasi, Allah’a ulasmak isteyenler
icin vazgecilmez bir sart olarak
kabuledervemiiridintambirsamimiyet
icinde olmas1 gerektigini belirtir:
Ey talip! Ihlas gerek asik olsan.
Candan gecip Hak yolunda sadik olsan.
Ondan sonra dergahina layik olsan,
Liyakatsiz cemalini gorse olmaz.8
Mutasavviflara gore gercek
ihlas, kisinin Allah disindaki her
seyden ve kendi Dbenliginden
arinarak varlikta birlige ulasmasi
ve tim eylemlerinde yalnizca
Allah’in rizasini amaglamasidir. Hoca
Ahmet Yesevi’nin diisiincelerinde

de bu anlayis mevcuttur:
Nam ve nisan hig¢
kalmadj; “La..la..” oldum,
Allahzikrin diye diye, ben “i114..” oldum,
Halis oldum, muhlis
oldum, “Li'llah...” oldum,

Fenafi'llahmakamininagectimisteben9

Tipki  Yunus Emre gibi Hoca
Ahmet Yesevinin de her seyi
sirf Allah rizas1 icin yapilamasi
gerektigine isaret eden dizleri
dinin bir samimiyet isi oldugunu,
istismara  konu  edilemeyecegini
gostermektedir;

Alimlere kitap gerek,
sufilere mescit gerek,
Mecniin’lara Leyla gerek,
bana Seni gerek Seni.
Gafillere diinya gerek, akillere
ahret gerek, Vaizlere kiirsi

gerek, bana Seni gerek Seni.

Ne cennetine gireyim
ne hurileri goreyim,
Onu bunu neyleyeyim,
bana Seni gerek Senil

Bunun yaninda Yesevi icinde
bulundugu dini mevkii ve konumu
c¢ikar ugruna kullanan alim ve
sufileri siddetle elestirmistir:
Kadi olan alimler, para-riisvet yiyenler,
Oyle kadi yerini sakar ateste gordiim.
Miiftiiolan dlimler, haksizfetvaverenler,
O miiftiileryerini sirat iistiinde gérdim.

Zalim olup zulmeden,
yetim hakkini yiyen,

Mahserde kara yuzlg,
kolun arkadan gordim.2

Ahir zaman seyhleri diizeltir stiretini,
Terkederziiht, takvayi, bozarlarsiretini.
Keramet der riiyada gafil, gérdiiklerini,
Riya ile aldatir, kendini satar dostlar! 3
Safi  olup servet igcin sen
kostun, savas eyledin,
Zahirin sGffi gibidir ~ batinin
kir, kalbini tas eyledin.
Mahcupsun sen ey habersiz,

ezel giiniinti neyledin?
Stfi-naks oldun amma
asla Miisliiman olmadin. 4

Goriin de ibret alin zamane seyhlerini,
Sanki dilenci gibi elden ele gezerler.

Insanlar bana “Seyhim!”
desin, iltifat etsin,
Diye her yerde halka
kurup, algalirlar ha!5

Sonu¢  olarak, diinyanin ve
Miisliiman toplumlarin en biiyiik
sorunlarindan biri, din ve insan
haklar1 gibi saf kavramlarin Kkisisel
cikarlar ugruna aragsallastirilmasidir.
Hoca Ahmet Yesevi, dinin
istismarint  ve riyakarligi  biyiik
bir sorun olarak goérmiis, dini
islerin samimiyet ve Allah rizasina
dayanmas1 gerektigini vurgulayarak
dinden gecinenleri sert bir
sekilde elestirmistir  Onun  bu
duyarliliginin  giinimiiz ~ insanina

yeniden kazandirilmasi
biiytik 6nem tasimaktadir.
Zuliim ve Haksizlik

Bugiin diinyamizin  belki de
en somut problemi  savaslar
olimler ve zuliimlerdir. Diinyaya
egemen olan modern bati medeniyeti

elindeki bilimsel ve teknolojik
giici kendi milletlerinin refahina
diger milletlerin zarar ve yikimina
mal olacak bi¢cimde kullanmaktadir.
Bunun nedeni Modern bat1
diinyasina egemen olan Kapitalizmin
ruhudur. Topgu'nun ifadesiyle
Bati medeniyetinin  giintimiizdeki
durumu, c¢ok fazla maddi idretim
yapan ve biiyiik pazarlarda birbirine
saldiran  “canavarlarin  macerast”
g i b i d i r . 6
Daha once deginildigi gibi dinin
bu tlir problemleri ¢cozmesi
ve insanlar arasinda huzur ve
baris1  ortamint  temin  etmesi
beklenir. Ancak din maalesef
catismanin ve savasin araclt haline
getirilmektedir. ~ Bugiin  diinyada
ve bilhassa Ortadogu’da meydana
gelen savaslarda dini argilimanlarin
on plana ¢ikmasi bunu géstermektedir.
Israil kendisine mesruiyet
saglamak i¢in Tevrat'n tarihsel
metinlerini kullanarak Filistin ve
Gazze’li Mislimanlart  6ldirmeyi
kendine hak olarak gdérmektedir.
Batili gilicler dini argiimanlardan

yararlanarak  Isdnin  déniisiine
zemin hazirlamak i¢in  kiyamet
savaslarini desteklemektedirler.

Ancak biitin  bunlarin 6tesindeki
amag, yer alt1 ve yer iistii kaynaklarin
somiriilmesidir. =~ Yasamin  amaci
kapitali elde etmek olunca, ¢ocuklarin,
kadinlarin masum insanlarin Islam dini
insanlara inang ve disiince 6zgiirligi
tanimis,dindezorlamaninolmayacagini
aciklamigtin1 Insanlar1 dine davet
ederken  zor  kullanmayr asla
tasvip etmeyen dinimiz davetin
hikmet, giizel 6giit ve giizel miicadele
ile yapilmasmi istemistir2 Hz.
peygamber de veda hutbesinde
Mislimanlarin  kan, mal, 1rz ve
namuslarinin dokunulmaz oldugunu
ilan  etmistir3  islam insanlara
karsi adalet ve merhametle
muamele etmeyi gerekli goérmiustir
Bitin ~ Mislimanlart  her cuma
giinii hutbede “Allah, adaleti,
iyiligi, akrabaya yardim etmeyi
emreder”4 mesajin1 dinlerler. Yiice
A 1 1 a h

peygamberine hitaben: “(Ey
Muhammed!) Seni ancak alemlere
rahmet olarak gonderdik”5
buyurmustur. Hz. Peygamber de
“Insanlara merhamet etmeyene
Allah da merhamet etmez”6 demistir.
Allah elgisi, miiminleri birbirini
sevme ve acima konusunda bir
viicudun organlarina benzetmistir.7
Kaynaklarimizca  ¢ok¢a  bulunan
bu ve benzeri sozler, Islamiyetin
bir  merhamet dini  oldugunu
gosterir. Islam toplumunda
muhtacglara ve hayvanlara yardim
amaciyla kurulan sayisiz vakif, bu
merhamet anlayisinin belirgin
ve somut ornekleridir.8
Buna Kkarsilik tarihte Hariciler gibi
[slamt  dogru anlamayan Kisiler,
zaman zaman siddet ve terdre
basvurmuslardir.  Glinlimiizde aymni
sekilde bazi Misliman guruplar
arasinda siddet ve hosgorisiizliik
bulunmaktadir. Bunun sebebi
biiytik o6lgiide Miisliimanlarin giiglii
olmamasidir.  Ezilmislik, yoksulluk
ve acllk  beraberinde siddeti
getirmektedir. Arkasindan yapilan
ise dini bir kilif bulunmak i¢in ayet ve
hadisler yanlis yorumlanmaktadir.
Biitin bu sorunlarin ortadan
kalkmasi igin dncelikle Miisliimanlarin
bilim ve teknolojiyi elde
ederek giiclenmeleri ve dinlerini
¢ok iyi anlamalart gerekir. Bu
noktada dinlerini dogru anlamalar
gerekir. Bunun yani sira Yesevi'nin
hikmetleri insanlar arasinda
birlik, beraberlik, huzur ve barisin
gelismesi  icin  katki  sunabilir.
Yesevi olgu ve olaylarin hakikatini
tam olarak arastirmadan, kitle
psikolojisi ile  hareket etmenin
kisileri yanlisa ve siddete

gotiirebilecegini soyler. Bunu
Mansur iizerinden soyle dile getirir:
Merdut deyip mollalar,
Seyh Mansir'u 6ldiirdd,
Kafir deyip oldiirdiiler,
u¢ yuz molla kapisip9

Hoca Ahmet Yesevi hikmetlerinde
kendi zamanina  “ahir = zaman”
diyerek Miisliimanlarin
kendi iclerindeki ofke ve siddeti

Onun bu sozleri,
bizim ¢agimizdaki
etmektedir:

dile getirmistir.

Misliman Misliimani
Haksiz olup, hak isleri etti batil,
pirine kilmadi
Nasil da kotli zaman oldu dostlar! 10

Ademoglu kardes kammi doker.
Hem dinini
Akillere soéziim diyesim gelir. 11

biiytilterek onlara siddet ve ofke
ile davranmay1
zaman zaman ginahkarlar1 “imansiz”
diye tabir eder ve endisesini dile getirir:

dogru bulmaz.

giindhlara dalacak. Cogu
mahvolacak.”
Allah'imSensinKafi,SensinAfiyaGaftir! 1

belirtmektedir.
hikmetleri tam olarak incelendiginde

Haricilerin verdigi anlami vermedigi
gorilir. Yesevi “imansiz” kelimesini

baglanmayan,

siirinde goriilecegi gibi iman ehlinin
kadar yanip cehennemden

gormemistir.
cehennemde
Ehl-i iman atesten temizlenip ¢ikinca,
Imansizlarevvel dhirkoratesteyaninca,

Allah’imdan

Ote yandan Yesevi’nin hikmetleri

incelendiginde, giinahkarlari

tovbeyi onerdigi goriilii. Bu ytlizden

o6nemli temasi giinahlara pismanlik

merhamet gostermeyi tavsiye
eder. Hatta Kkafiri bile insan
olarak incitmeyi dogru bulmaz:

Stinnettir kafir de olsa,

incitmek kusur, giinah!
Kati kalpli, goniil kiran,
senden mistekidir Allah!
Hak sahittir boyle kula,

yeri atestir maaza'llah!
Duydum bunu alimlerden,
soyliiyorum iste ben. 3
El, ayak, ciimle aza,
giinahkardir ey Sahim!
Sen beni affetmezsen,
goklere ¢ikar dhim!
Mahg¢ubum, utanirim,

sana malum glinahim!
Elimden tut, yolum

goster ki; “Ente’l-Had?1”. 4
Netice olarak Yesevi'nin

penceresinden bakildiginda diinyada
ve Miislimanlar arasinda tirmanan
bu siddet, ¢atisma, ofkeyi ancak
insanlaraaskve merhametduygulariyla
yaklasarak ¢ozebiliriz. Onun
bakisina gore giinahtan, kotiiliikten,
ibadetsizlikten olduk¢a korkmaliyiz.
Fakat bu sorunlari ancak
insanlara sefkat ve merhametle
davranarak  duzletebiliriz.  Onun
goziinde giinah isleyenler bazen Kkafir
olarak nitelense de bundan maksat
Allah’a iman1 ve teslimiyeti kemale
ermemis olanlardir. Stiphesiz
Yesevi hatalari, kusurlar1 ve giinahlari
elestirmistir  Ancak o, giinah
isleyenleri  tmitsiz ve karamsar
olmaya degil Allah’tan af dilemeye
ve tovbe etmeye cagirmistir.

Sonu¢. Hoca Ahmed Yesevi'nin
Divan-1 Hikmet ve diger eserlerinde
yer alan duygu, diisiince
ve  fikirler = kendi  doneminde
[slamiyet’in Tirkistan ve diinyanin
diger yerlerinde yayilmasina etkili
oldugu gibi gilinlimizde de etkili
olmasi miimkiindiir. Ciinkii eserleri,
kati  teolojik  tartismalar1  konu
edinmek yerine [slam'in  iman,
ibadet ve ser'! kurallarim sade
bir dille insanlara siir formunda
sunmaktadir. Aklin yaninda
goniillere hitap etmesi oldukea etkili
bir yontem olmustur. Yesevi ayni
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zamanda kendi doneminde meydana
gelen dini ve ahlaki bozulmayi
da giindeme getirerek bunlara
¢oziimler Onermistir Bu sorunlarin

bizim  cagimizda da  varlifina
sahit  olabiliyoruz. Bu anlamda
Yesevi  anlayisinin  giiniimiizdeki

dini, ahlaki ve sosyal problemlerin
¢oziimiine katki sunabilecegi
gorilmektedir.

Yesevinin goriis ve dusiinceleri
bilhassa ateizm, ahlaki yozlasma,
din istismari, zuliim, siddet ve
catisma gibi dini ve sosyal sorunlarin
¢oziimiine katki saglayabilir.
Clinkii Yesevi anlayis1 benimsemis
bir kimseden imanl, ibadetli,
adaleti ve erdemli bir Kkisilik
olmas1 beklenir. Yesevi anlayisinda
Miisliman dininde ve davranisinda
samimidir; asla dini istismar
edemez, kimseye haksizlik ve zuliim
yapamaz ve nihayet kimseye
siddet gostermez. Yesevi, ici ile
dis;, 0zl ile sozli bir olan samimi
bir Miisliman tipi Onermektedir.
Siiphesiz biitiin bunlar, ayn1 zamanda
[slam'm  da  istedigi  seylerdir.
Fakat Yesevi bunlara sadelik,
basitlik ve biraz da ask ilave ederek
kendi rengini vermistir Su ifadeler

belki bu diistincelerimizi
kismen Ozetler gibidir:
Adem’sen dogru yolda
miistakim ylriiye gor,
Peygamber sevgisini,

kalbine naksede gor,

Can u dilde sevgiyi, tabiatin diye gor,
Buyoldayiiriiyenler, maksadaererimis.
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AXMET SJdCAYH

AYHUETAHBIMbBIHIAYHI AJJAM
bOJIMBICBIHDBIH OPH bl

AHJIATIIA

Makasnazga Koxxa AxmMmerT
Acaynpin JYHUeTaHbIMbIH/AFbl
ajam 60JIMBICHIHBIH, OpHBI
TajajiaHaAbl. 3epTTey OapbIChIHAA
OMIIBIJIIBIH, XUKMEeTTepiHJeTi
Heri3ri AHTPOMNOJIOTUSJBIK

»KoHe OHTOJIOTUSAJBIK  HUJesdsap
- ajaMHbIH Assia  TapanblHaH
»KapaThlJIfaH epexiue 60JIMBIC
eKeHJiri, OHbIH 0acTbhl MaKcaThl
©3iH TaHy MeH pyXaHU KeMeJJiKKe
YMTBbLIY eKeHJiri aWKblHZaJajbl.
Pyx mneH ToHHIH apakaTbIHAaChI,
aJlaMHbIH »KapaTblJbIC CBIPBI,
HamnciMeH Kypec, uaahu maxa66at
neH MaWfaMbapfa cyHicneHwinik
Macesiesiepi UCIaMABIK >KapaTblabIC
dusocoduscbiMeH cabaKTacThIpblia
KapacTbeipbliazbl. COHbIMEH KaTap,
Acayupnin fopinTepre, xeTimjepre
)KoHe  MYKTaxkJapfa KaMKOPJBIK,
)Kacay bl WMaHU KeMEeJIJIKTIiH
eJieMi peTiHze GaraJsiaFaH
Ke3KapacTaphbl CUMATTaJaaJbl.
Kymbic fcayu inimiHgeri «kemen
aZJaM» KOHLENIMSACbIHbIH, HerisiH
aWKbIHAaH OTBIpBIII, OHBIH,
TYPKi-ucjaaMm epKeHUeTiHJer]
pyXaHU aHTpPOIOJIOTHsAFA KOCKaH
yJeciH KepceTyAli MakcaT eTejl.

Tyiingi cesaep: Koxa Axmer flcayy,
aZlaM GOJIMBICHI, pyX T€H TOH, KeMeJl
ajJlaM, COIBbLJIBIK, HJshu Maxa66ar.

KIPICIIE
Axmer fcayu e3iHiH KenTereH
XUKMeTTepiHze VIMaHHBIH

QJThl WAPTBHIHBIH AJIFALIKbICBl -
AnnaHblH 6apJ/blFbl MeH O6ipJiriHe
CeHiM TypaJibl Ui TOKTAaJIbII,
afaMHblH, JKapaTylbl TapalnblHaH
»KapaTblJIfaHbIH epekiie aran
eTei. COHbIMEH KaTap OHBbIH ajaM
JKOHIHJeri TycCiHirinze eH Heriari
TYFBIP aJAMHBIH KaJIfbl3 9pi MOHTI/IK
MoH Meci AJijla TapallblHaH >XOKTaH
6ap eTinyi. flcayu AyHUeTaHBIMbIHAA
ajlaM YVIIiH eH 6acTbl MiHJeT 63iH
TaHy, ©3 OOJIMBICBIH YFbIHBIII,
’)KapaTblJIbIC CbIpbl MeH ©MIipJik
MaKcaTblH OH eJleriHeH OTKi3y.

AHHOTALIUA

B CTaTbe aHaJM3upyeTcs
MeCTO 4YeJIOBEYeCKOTo OBbITUS B
MHpPOBO33peHUH Xo[KH Axmena
flcaBu. B xojme wuccienoBaHUA
BBISIBJISIIOTCS OCHOBHbIE
AHTPOIOJIOTUYECKHUE u
OHTOJIOTUYECKHE HJIEd MBICJIUTEJIS,
OTpakéHHble B €ro «XUKMeTax»
- YeJIOBEK paccMaTpHUBaeTCsd Kak
ocoboe TBopeHUe AJjaxa, IJIaBHas
eJb KOTOpPOTrO 3akJl4vaeTci B
CaMOIO3HAaHWUH U CTpeMJiIeHUHU
K JLYXOBHOMY COBEpIIEHCTBY.
PaccmaTtpuBatoTcs BOIIPOCHI
COOTHOIIEHHWs] AyXa W TeJsa, TalHa
TBOpPEHHS 4YeJIOBeKa, 6opbba C
HadcoM, 60XKeCTBeHHas1 JHOOBb U
NMOYMTAHUE TPOPOKA B KOHTEKCTE
HcaaMcKoi ¢usocodpun COTBOPEHHUS.
Oco60e BHUMaHUeE y/ieJIeHO B3TJIs1aM
fcaBu Ha 3a60Ty O CTpaHHHUKAX,
CUpOTax W HYXJAIUMUXCSd KaK Ha
KPUTEPUH HCTUHHOTO JYXOBHOIO
coBeplleHCTBa. Pa6oTa HampaBJsieHa
Ha BbISIBJIEHHWE OCHOB KOHIENIUU
«COBEPIIEHHOTO yeJioBeKa» B
ydyeHUH SflcaBU W JIeMOHCTpALHIO
ero BKJaJila B pa3BUTHE JYXOBHOU
QHTPOINOJIOTUA B paMKaX THOPKO-
HCJIaMCKOH LIMBUJIA3ALUH.

KiawueBbie cJjoBa: Xomxa AxMeT
flcaBu, 4esoBeueckoe O6bITHE, AYX
U TeJo, COBEpPLIEHHBIH YeJsOBeK,
cyousm, OGoxkecTBeHHasi J06OBb.

OHBIH XUKMeTTepiHJle  IIbIHAWBI
XaKThl i3/ley, aKWUKATThl TaHyfa
YMTBIJIY aJlaMHbIH KeMeJJiKKe )KeTy
XKOJIBIHAAFbl 6acThl IIApPT peTiHJe
KepiHic Tabangel. AmaM  60JIMBIC
9JIeMiHiH e3eriH 60ibIHA ChIAABIPFaH
epekKIe xKapaTblabIc. OJ1 6aFaadThIH
KYH/bIJIBIKTapblH ic-apekeTiH/e
TaHBITHIIN, Ce3iHill, eMipiHe eHri3y
apKbLJIbl OIHY MEH CaHaJbIK JileHrenre
KeTepinyre MyKTax. Kemengikke
XKeTy YJAepiciHze ajaM KOofaM MeH
FaJlaMJaFbl KYH/bIJIBIKTap/,bl
eckepyi Tuic, Oy OHBIH ©3re
TipliJiKTepJeH alblpMallblJIbIFbIH
aWKbIHAAUThIH KacueT 60JIbIII
Tabpl1aabl (Bayraktar , 2016: 61-62)
Oiisiail anaThIH 9pi aKblJI Heci peTiHAe

ABSTRACT

This article examines the place of
human existence in the worldview
of Khoja Ahmad Yassawi. The study
identifies the key anthropological
and ontological ideas expressed in
his hikmets - man is regarded as
a unique creation of God, whose
primary purpose is self-knowledge
and striving for spiritual perfection.
The relationship between soul and
body, the mystery of human creation,
the struggle against the nafs, divine
love, and devotion to the Prophet are
explored in the context of Islamic
creation  philosophy. Particular
attention is given to Yassawi’s views
on caring for wanderers, orphans,
and the needy as a measure of true
spiritual maturity. The work aims to
outline the foundations of the “Perfect
Man” concept in Yassawi’s teaching
and to demonstrate his contribution
to spiritual anthropology within
the Turkic-Islamic civilization.

Keywords: Khoja Ahmad Yassawi,
human existence, soul and body,
perfect man, Sufism, divine love.

ajlaM e3iH Je, CbIPTKbl aJeMJi Je
TAaHU  OTBIPBIN, >KAPAThIJBICThIH
MOHIH YFbIHYFa KaOiserTi. [Joau
ocbl KabijseT ajgamJbl XxalyaHHaH
’)KOHe TOHJIK HIIICIJK cunaTTapaH
aXKbIpaThIIl, OHbI «KeMeJ ailaM» 60J1y
J)KOJIBIH/AA >KapaTblJIFaHAApAbIH €H
MopTebeJsici  eKeHJIriH  yFbIHyFa
x)eTrenedni. Jlemek, ©3iH TaHy
aJlaMHBIH, eMipJie Here KoJI KeTKi3yi
KaXKeT €eKeHiH, »KapaTblJIbICbIHBIH,
MaKCcaTbhlH TYyCiHyre 0OacTaWThIH
pyxaHu i3geHic. FpuibiM  MeH
OiJliMHEH 1IeTTelN, MEHMEH/iKKe,
TOKaNMapJbIKKa  OepiJireH  KaH
O6ys1 MypaTka xeTe ajaMaizbl. Cou
cebenTi asaM eH, aJAbIMEH HAICiMeH
Kypecin, MaTepuaJJblK [JYHUEHIH,
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KaJlayblHa 6alJIaHBIN KaJMaH, e3iHiH,
OMIpJIIK MHCCUACBIHA YMTBLIYFa,
«MeH KiMMiH?» lereH cypakkKa kayarn
i3feyre Tuic. AxMeT flcayu )Kofapbia
aWTbLIFaHJaM, ©3iH TaHW 6iJeTiH
aZlaMHBbIH, MaHbI3bIH alpbIKLIa aTan
eTeni. OHbIH miKipiHWe, afaM 63iH
TaHBIN-6iJIMER  TYpBIN,  CBIPTKBI
9JIEMHIH CBIPBIH MeHrepe ajJMan/bl,

aJl ©3 MoHiHe, HAFHHU pYXblHa
60HJIaMalbIHIIIA, JKapaTblJbICThIH,
OTKIiHIIIJIiriHn cesiHe aJIMan ibl.

Oujpal kafrgaijga ajaM KeJieHKeHi
WBIHABIK Jel Kabbligauabsl. Bya
XaKWKaTKa, KYAAaHJbIK Maxabb6aTKa
)etyre Kkegepri. fAcayu inimiHge
6ipiHmi Makcat azamael  uashwu
Maxab6aT apKblibl XaKKa JKeTKi3y,
COJl apKblLabl epkiH TypAe OHBIH
60JIMBICBIH/AA 6ap 601y bl
ce3inzipy. CoHABIKTAaH IMeHJe 6y
»KaJIFAHHBIH, 6asTHCBI3IBIFbIH TYCIHiI,
MoHTinik  KapaTkaHfa  Kayblly
YIIiH FYMBIPBIH acbll MYMKIHAIK
peTiHZe 6Garasal Oiayi KaXeT.
llpiHaiibl FalblK ©3 CcYHiKTiciHe
YMTBIJIAQbl, COJI JKOJIJa >KaJIFaH,
HOIICIJIK JI933aTTapAaH 6ac
TapTajbl. OUWTKeHI fcayu yIuiH
HIBIHAWBI CYHiKTI - 6ip Asta. Bya
JAYHUETAHbIM aZilamMfa ceHy1Ii
»KapaThlJIbIC PETiHAEe UMaH/bI TOJIBIK,
ToyekeJre aWHaJJAbIpyFa, HMaH
KyaThl apKbljibl uashu mMaxab6aTka
yJacyfa MYMKiHzik 6epeni. OcbiHal
JeHreWre JKeTKeHJe ajJaM 63iH
TaHy/JiaH TyFaH caHa-ce3iMMeH MaHTI
JKapaTyumbiHbl TaHyFa a3ip Kyiire
eHeni. OcblHAAM TYCiHiK afaM /bl YJIbI
JKapaTyubiMeH pyXaHU TYyTacThIKTa
ce3iHyre, GYKiJl OOJIMBICTBIH, ChIPbIH
TepeH, YFbII, KeMeJJiKKe YMThIIYFa
GarbITTalabl. HaTumkeciHge, ajgam
MaTepyuaaAblK  6OJIMBICTAH  ThIC
MeTadU3UKaJNBIK aJieMJepre 6eT
oypaabl. Axmetr Sfcayuzig azam
YKOHiHJeri Ke3KapachblH aH-)KaKThbl
YFBIHY VIIiH, aJ1/JbIMEH OHbIH PYX IEH
TOHHIH 63apa 6aHJIaHbICHI XKOHIHAET]
TYXXbIPbIMJIApbIHA [JleH KO0 KaXKeT.
Byn macesne flcayu xuxkMmeTTepiHze

XKy#lesni TypAe KepiHic Tayhlln,
aZlaMHbIH, ~ OOJIMBICBIHA  KaTBICThI
ONJIapBIHBIH, ipreJi apKayblHa

arHaJsaabl. OchblJaH KeHiH ON I BIJIIbIH,
aJlaMfa JlereH cyHicneHuisiri meH
OHbl PYyXaHU KeMeJiiKKe KeTeJsey
YKaWbIHAAFbI KaFuJaTTapbliH
3epJesiey OHbIH aHTPOINOJIOTUSJIBIK-
¢unocoPUANbIK TYKbIpPbIM/AaMaCblH
TepeHipeK TYyCiHyre MYMKIiHJIIK
6epeni. Pacbinpga pa, Sfcayupgin
azlaM TabuFaThl TypaJjbl ijgiMiH 6ap
KbIpbIHaH allly - ayKbIM/bI 1a KYpAe i
FBIIBIMU MiHJeT. Bysn eHbGekTe 6i3
TEeK Heri3ri HJedblK XKeJliJiepiH
FaHa capaJian, M6pahum naitramb6ap
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OTKa TacTaJIFaH C3TTe Cy TacblFaH
KillKeHTall  KYMbIPCKAa  CBIHJbI,
Typki  Xa/JbIKTapblHbIH ~ pyXaHH
TapUXblHJA MUCJaM OpKEeHHUEeTIiHIH,
ipreTacblH KaJjaylliblIapAblH 6ipi
peTinae TaHblIFaH Koxa AxmeT
fAcayupiH apmam  keHiHzeri o#
oJeMiH TyciHJipyre a3 Jga 6oJica
yJlec  KOCyAbl  MakcaT eTeMis.
9nebueTTepre o1y
AxmeT fcayujiH XUKMeTTepi MeH
dunocodusNbIK Ke3KapacTapbIHbIH,

3epTTeJyiHAe PpyX TeH ToHHIH,
e3apa GalJIaHbICHI, aJlaMHBbIH,
»KapaThLIbIC ’KoHe aAKbIPETTIK
eMip MaceJiesiepi MaHbI3 /bl
OpBbIH aJjiafibl. 3epTTeyiuijep 6y
TaKbIPbIITHI OHTOJIOTHUSJIBIK,

KoHe MeTadu3MKaJblK KbIpbIHAH
KapacTbIPbIl, OHBIH  HMCJAAMJBbIK
dunocodusaarnl OpHbIH
auKbIHAAUABL flcayn afjaM PyXbIHbIH
KapaTtywsigaH 6acTay aJsielm,
TOH AapKblJbl JIYHUEre KeJreHiH,
eMipJyiik camap 6GapbICBIHJIA pyX
neH TOH apachlHAaFbl YyHJeciMHiH
aZlaM CaHacblHAa 9CepiH KaH-KaKThl
cunaTTanbl.(94eb6u  KazirepJiep,b
mwel-ToM. 2008:62). 3epTTeyurisep
OHBIH XMKMeTTepiH/le pyX IIeH TOHHIH
0alylaHBICBIH TeK (uI0coPUNBIK
TYpPFBIIAH eMeC, COHbIMeH 6ipre
UCJaMJbIK ~ KYHJBUIBIKTap  MeH
KYpPaHJBbIK JaJienep ApKBbLJIbI
TYCiHJZipiJIeTiHIH aTanm KepceTei.
MbIcabl, Acayu KypaHaFsl
«9JIdCTy  OU-pabOUKyM?»  aAThbIH
3  XUKMeTTepiHJe  pyXTapAblH
Pa66blappiHa OepreH aHT peTiHJE
KapacTbIpbIN, aJaMHBIH JAYHHeJiK
6MIpiH  OCbl aJIFalllKbl CepTIEeH
GaiyiaHbBICTBIpaAbl  (AXMeTGEKOBa,
2008:45). CoHbIMeH KaTap, OHBIH
JYHHETaHbIMBbIH/IA a/laMHBIH TOH/AIK
60JIMBICBI MaTepUaJAbIK IbIHJABIK
peTiHAe KepiHic Talica, PYXbIHBIH,
Herisri MakxcaTtel - JKaparyumbira
Kaybllly, MOHTIJIK eMipre yMTbIIy
6osibim  Tabbltaabl  (Bice, 23).
[Talirambapfa JereH cyuicneHurisik
neH MelipiMm Macesesepi ge fAcayu
IJ1IMiHIH, Heri3ri TakKbIpblIITAapbIHbIH,
6ipi 60s1bIN caHaMAABL. 3epTTEYUIiIED
OHBIH XUKMeTTepiHJe Myxamme[,

MycTadaHblH pyXxaHH MOHiH,
aZlaM3aTKa yaTi 60J1apJIbIK
KacHeTTepiH KoHe  KypeKTepzAi

HYpJIaHAbIPYaFbl POJIiH, )KaH-KaKThl
amwbliFaHblH - kepcerezi. (Tosun,
Eraslan, 2019:173). [lakirambapra
cyHicneHuisik apKblabl agam Ajjiara
Y)KaKbIHAANbl, pyXaHU KeMeJiJiKke
XKeTeni, COHJaW-aK  foapinTepre,
)XeTiMzepre  >xoHe Kejenaepre
KaMKOpJIBIK ~2Kacay apKblIbl 63
XKYperix TasapTa/bl. (Oksiiz,
2008:12). 3eptreywinep Scayugiy

Ke3KapacblHJAa pyX IeH ToHHIH
yijeciMi, eMip MeH eJ1iM apacbiHjaF bl
6alJlaHbIC, aJlaMHBIH, ~MOHTiJiKKe
6arbpITTa/ybl KypaH adTTapbIiMeH
yHzaeceTiHiH artan etefni. (Kypah,
Xax 5). Byn Typreigan fcayupin
XUKMeTTepi TeK MMO3TUKAJBIK
CUMaTKa He eMec, COHbIMeH 6ipre
dunocodusanblk - TepeHAIK neH
HCJaM/bIKTeO0JOTUAJBIK JdJIesjepre
HerizgenreH. OHBIH LIbIFapMaJapbl
pyXaHU KeMeJlJleHyTe >KeTeJelTiH
NpPaKTUKAJBIK YCTaHBIMAAPAbl Ja
KaMTHU/bl, Oy acipece Maxa66ar,
MeHipimM, i3rijik xoHe ajgaMrepiuiaik
KYH/BLIBIKTapAbI HacuxaTTayZa
auKbIH KepiHic Ta6ajbl. COHBIMEH
KaTap a/iebuerTtepae fcayu iniMiHiH
3epTTe ]yl pyXxIleH TOH, eMip MeH 6J1iM,
Maxab6aT neH MelipiMm Macesenepin
KelleH i TYpAe KapacTbIpyFa
MyMKiHAik Oepepi. 3epTTeyuriyep
OHBIH IIbIFapMaJapblHbIH, HCJaM
dunocoduscel, ¢ukhi JKoHe
pyxaHu Toxipube caJlachblHJAFbI
KYH/JBLIBIFbIH JKOFapbl Oafrasaijbl,
opi OHBIH  XMKMeTTepi Kasipri
3epTTeyJepe pyXaHU KeMeJsJiK
NeH ajJlaMrepulijiikke XeTeJeUTiH

TEOPUAJIBIK, KOHe NpaKTHUKaJbIK
Heriz peTiHAe KapacTblpblaajbl.
3epTTey aaictepi
3epTTey 6apbICcbIHAA AxmeT
Acayunin xuxkmerTepi MeH KypaH
aATTapbl  CaJbBICTBIPMaJibl  TYpAe
TaJJJaHbIll, pyX IeH  TOHHIH,

aZlaMHBIH JYHHeJIIK »KoHe aKbIpeTTIK
camapblHbIH, e3apa  0GalJlaHBIChI
duocoPUSIBIK KoHE TEOJOTUSAIBIK
TYPFBIZA KapacThIpbLIABL 3epTTey
aaicTepi peTiHAe MOTIHTAHYJIBIK
Tanzay, TapUXU-TaHBIMJBIK TociJ,
KOMIAPATUBTIK CaJBICTBIPY >KoHe
MO3THUKAJIBIK WHTepHpeTanus
KOJJaHblIAbl. Byn agicTep XxukMmeTt
MOTIHAEpPiHIH pyXxaHu MoHIH
allblII, aZlaMHBIH KeMeJJjiKKe
JKETY KOJIBIHJAFbl CYHiCIeHLIiJiK
neH MeHipimid, AJsJjaFa  JKoHe

[Talirambapfa  JereH  Maxab66at
WjesJlapblH  FBUIBIMA  TYpPFbIZA
cunarrayfa MYMKIHJIK 6epai.
Taskbliaay

Pyx mneH ToHHIH 6alJyaHbICBl CaH
Facblpjap 6GoWbl  ajam3aT  OH-
CaHaCbIH TOJIFAaH/bIPFaH, api
TaHBIM/IBIK, api GOJIMBICTBIK,
KbIpbIHAaH  KapaJlaTblH  KypAesi
TyHiH. AXxMeT flcayu afjaM pyXbIHBIH
XKapatywbl  TapanblHaH ~ 6acTay
anpln, FajJaMHBIH  >KapaJiyblHaH
6acTar, aJlaMHbIH TOH/iK 60JMbICTIEH
JlyHUere KeJjyi MeH OyJI >KaJIFAaHHaH
Kewin keTyiHe geHiHri yzaepictepai
63 XMKMeTTepiHJle KapanaubIM aH
yFblHa aJjaTblHAAM, cCOHbIMeH 6ipre
TepeH NaWbIMJlayFa JKeTeJeUTiH

erken-TerKeusi cunaTtTanbl.
Ocbl apKblLJIbl OJ OHTOJIOTHUSIJIBIK
TYpFblaH «AjJaM KalJaH KeJjai,
Kalja 6eT aJsafbl?» JereH ipresi
cayaJifa Jla »kayan Oepin, aJlaMHBIH,
XakTaH KeJin, KaWTagaH XakKka
opaJsybl 3aH/bLJIbIK €KeHiH
aHFapTaabl. fcayu iniMmiHe calikec,
ajjaM Ja, FajaM Ja >OKTaH 6ap
eTim, OGapJbIFBIH J>KapaTKaH O6ip
AnnaHblH KaJlaybIMeH eMipre
KesareH. backama aWTKaHAa, OyKij
00JIMBICTBIH, TYNKiI MoHiI KymaWzablH
epki MeH XWUKMeTIiHIH  »KeMicl.
Byn oiifgbpl 01 3 XUKMeTTepiHAe

KbICKa Ja HycKa TyHiHJgeHai:
Faxkanibinnen o1
»KOKTaH 6ap »KapaTThl,
OH ceri3 MbIH FfajaM Tyrena
KalpaH 6o0J1ap (Omebu

x)azirepyep, 6 wmbl-ToM. 2008:62)
Ocblnakima flcayn pyx INeH ToOHHIH,
6ailJlaHbICBIH, OOJIMBICTBIH, OacTaybl
MeH aKbIpblH aJilaM caHacblHa
KeTKi3epJiik opi MeTadpU3UKAJBIK
TepeHJikneH GedHesnelzi. COHbIMEH
KaTap «KOKTaH 6ap 60Jy»
TypaJibl  TYCIHITIHAE  UCJAaMIBIK
»KapaTblJbIC dunocodusicriHa
cau 3epJeJsien TYHIHAEU].
Tafrbl Ja Axmer fAcayu
[latiramb6apbeIiMbI3 MyxaMMeJKe leTeH
TepeH cyHicneHwinirin 6iagipin,
OHBIH »KapaThIJIbICTAFbI OpHBI
MeH KaJipiH cumatTtaiabl. 9poip
TipKec HcaaMJaFbl NalFaMOapJibIK
MaFblHAaMEH ThIFbI3 0(aWJIaHBICTHI:

Cen XaJUKTBhIH, cy#ikrici,
XakKKa €H JIaUBIK,
MaxJ/1yKaTThIH, CYJITaHBbI, ya

MyxammenMycTtadal(Tatc1,2016:121)
Kannel, 6yn  xonpjapga fcayu
[lafiFaMbapbIMbI3/Ibl FajlaMJaFbl €H,
achlJl HYpP peTiHJle TaHBICThIPAJIbI.
[TafifamMbapbIMbI3 TeK Tapuxu
TyJFa FaHa eMeC, JKYpeKTepAi
HYpJIaHABIPAaTbIH pyXaHU 6GacTay,
AnnaHblH Maxab6aTbIHa KETKi3eTiH
ycTas. Acayu LI9KIpTTEpiHE
[lafifamMbap/ bl CYyl0 apKbliabl AJiara
YKaKbIHIayAbI, [TatiFamMbGapJIbIK,
HYDPABbI KYpeKTepiHze
KaHAAHABIpyAbl  yHpereai. Cou
CUSIKTBI 6acka 6ip XWUKMeTiHze:
BOJIMBICTBIH, TYO6i,
nanFamMbap/iapAbiH Mepi,
Kynus ceipablH ueci ya MycTtada
Myxammen. (Tatct , 121)
OcpigaH COH, fAcayu azaM
PYXTapblHbIH,  XKapaTbLIybl  MeH
oJiapfa 6aFbITTaJFaH ToHipain
yHJAeyiH ecke canaabl. KypaHgafbl
«9JaCcTy  6u-pabbukym?»  («MeH
ceHJiepAid, Pab6bliapblH eMecHiH
6e?») JereH cypakkKa pyXTapAblH
«9yibeTtTe, CeH Pab66bIMBI3CBIH»
Jen kayanm OepreHiH oa e3

XUKMETiHAe OblIalIna KeTKizexdi:
MeH eMecniH 6e CeH/JIEPAiH,
Pa66bliapblH?  -AereH  yakKbITTa
Osap aTThl: «Usi» kayabblH Gepaim
MiHe (AxmeT6eKOBa, 2008:45)
Byn yoge asi fyHue eMipiHe KajaMm
6acnail Typbll, pyXTap TapamnblHaH
GepijireH aHT efi. flcayu TyciHiringe,
aJlaMHBbIH, 6MIpJIiKk camapbl OCHI
ajJfalllKbl CepPTTi YMBITKAH >XaHFfa
PaGOBICBIHBIH, €CKe  CaJybl, aJ
aKbIpblHAA COJ  ydJeHi KaJjal
OpBbIHJAFaHbl OOWBIHIIA MIHTIJIK
MeKeHHIH XoHHAT HeMece TO3aKThIH,
GesrisieHyiMeH TYyHiHJe/IeTiH ChIHAK
KoJibl. fcayu, coHal-aK, aZlaMHBIH
TONbIpaKTaH »KapaTblJIFaHbIH
MeH3€eH OThIPbII, TOH/LiK 60JIMBICTBIH
MaTepHuaaablK LyHuefe ajam
yuwiH [bIHAWBI JlepeKk peTiHje
KepiHic TabaThIHBIH anlTaAbl.
Anaiifia pyXTblH acblJl MypaThl 63iH
)KOKTAH 0ap €eTKeH, aJiFbl3 hom
MoHTiniK JKapaTyuwblFa KayblLly.
On1 6yn XakKUKaTTbl MMO3THUKAJBIK
TepeHJiKIeH Oblal GelHeseH/Ii:

Baceim TOIBIPAK, o3im
TOIbIPAK, JeHeM TOIbIpaK,
Xakka KayblIlyFa
PYXbIM BIHTBIK (Bice. 23)

By miymakTaH TyciHeTiHiIMi3, AXxMeT
fcayu  pyHueTaHbIMBIHJA  ajlaM
TONbIpaKTaH jKapaJfaH ToH MeH
pyXaHU pyXThIH 6ipJsiriH 6oiibiHa
CBIABIPFaH epeKIle 60IMBbIC. PyXThIH
MOHTIJIIKKE YMTBIJbICHl aJlaMHBIH,
OyJl »KaJIFAaHJaFbl OTKiHLII eMipjeH
TBICKApbl TYPBbIN, MOHILJIIK XaKKa
GaFbITaJIFAaH/bIFbIHIALIETEAi. AXMET
flcayn e3iHiH Oysn AyHUere KesyiH
ThIH/aylIblJlapblHA MeTapU3UKaJIbIK,

Toxipube cumaTblHAA OGasHJAT,
aHa KypcafFbIH/Ja TOHIHIH,
KaJiblITaca foactaraH COTiHEH
b6acTtam, MymeJsepiHiH 6GipTiHgen
alKbIHAAIybIHA JeuiHri
»)KapaThblJbIC yAepiciH erxeu-

Terkeuyai cunattaugbl. CoOHBIMEH
6ipre, pyYXbIHbIH 3Jii J>KaTbIpAa
»)KaTKaH Ke3iHge JeHeciHe
eHyiH KapamaiblM [Jla TYCiHIKTI
TiiMeH keTkizegi. On 6yn coTTi
XWKMeTiHAe Oblaailia epHeKTeunji:

AHa KypcarblHa TYCTIM
- FaWbINTaH YH KeTTi,
“Bikip et!” - gmepi Oxn, cox
Me3eT aF3aJjiapblM Aip eTTiI.
Pyx Kipin, cyekTepim
“Annal” JeI JKaJs16apbIH/bI,

Con  cebGenTeH _ ajmepiC  yLITe
kipaim oxepre (Oksliz. 2008:28)
flcaym pAyHuere, aHa KypcaFblHa
TYCKeHHeH KeHiH TOFbI3 all TOFbI3
KYH OTKEeH COH KeJIreHiH aWKbIH
Ja [Jan 6elnHenedai. Byn Kasipri
MeJULMHAaHbIH JaMmy JleHreni
JlaJ1es1iereH JlepeKIieH yHzec

keneni. On «kepre Tycy» TipKeciH
KOJIZJAaHy apKblJbl OCbl yaKbITKa
JeliH pyxaHU KeHicTikTe O6oJiFaH
aJlaMHBIH Kep 6eTiHJeri canapbIHbIH
6acTasyblH epekiie acepMeH
cunatTtaiael. Kypan Kepimre cylieHe
oThIpblN, AxMeT fcayu >kapaTblbIC
YZAepiciHiH MaTepUaJblK KbIPbIH
Ja awbin kepceTefi. Ocbl apKblibl
oJ1 eJliMHEH KeHiHri KauTa
Tipisyre KYMoH KeJITipeTiH
oyapAbl ceitinTtin, Xax cypeciHge
KeJITipiJiTeH MblHA asTKa MeH3euni:
«EH, agampap! Erep ceHjep
eJiMHeH KeMiH KalTa Tipinyre
KyMoHAaHcaHaap, (ohnayamap): «bis
ceHJepAiTonbIpaKTaH,cofaHKeliHas
faHa HyTaZaH (MOHHU/EH), OJlaH COH
ajlaKajaH, CoaH KeliH »apaTblIbIChI
aWKbIH Jla, KeMecKi jae 6oJiFaH
“MmynFa’-maH  JKapaTTbIK, COHJau-
aK ceHgepre Kygziperimisai awmbig
KepceTy YiliH. KasaraHZapbIMbI3 /bl
6esrisi Mep3iMre AeliH )xaTblpiapa
ycTaiiMbi3. COCbIH CeH/JiepAi cabu eTin
HIbIFApaMbl3, KeHiH (akKplia-mapacaT
neH KyUI-KyaTTa) KeMeJJliKKe
KeTKi3eMis. Keiibipeynepig
AYyHUe  cajajbl,eHJi  6ipeyJsepiH
eMipAiH eH 9JICi3 IWaFblHA >KeTil,
OypblH OinreHiH yMbITazablXepai
KypaFaH KyHjae kepeciH. Bi3 oraH
KaHOBIp JKayAbIpFaHJAA, OJ KaWTa
’)KaHJaHbIN, OypLIiK »Kapbll, Ke3
KYaHTaTblH XKYI-KYINl eCiMAIKTepAi
ecipeni.» (Kypan Kopim, Xax 5)
ArHu ocel Tycta AxMmet fcayu ajam
OOJIMBICBIHBIH, pyXaHH  GacTaybl
MeH ToHJIK XKapaThbIJIbIChIH, OHBIH,
AYHUeJIIK eMipi MeH akKbIpeTTiK
camnapsbl apacblH/iaFbl e3apa
6aiJIaHbICTBl PUIOCOPUSABIK KoHE
KOpKeMJiK TYpFblJaH MNalbIMjal,
KypaHga¥rbl XUKMeTTepMeH
cabakracTeipaZbl. KypaHma 6asgH
eTisirenfel, flcayu xukMeTTepiHeri
cypeTTeMeJlepMeH YHJeC cuIaTTa
aZjlaM OaJsacblHBIH, OyJ JyHUere

KeJsyi MEH eJIIMHEH KeuiHri
KanTa Tipinyi apacbIHJaFbl
TepeH GanJIaHbIC allbljiajbl.
Byn  6Ga#sanbic  KapaTylbIHBIH
»)KapaTblbICKa KaTbICThI
IeKCi3 KyZAipeTiH TaHbITA/bI:
ToFbI3 auy, TOFbI3 KYH/Je
Xxep XKy3iHe TYCTIM,

TofbI3 caFaT TypMacTaH, KeKKe KalTa
yutbiM. (Juyanu xukmeT. 1998:180)
flcayn pyHuere Keny KyObLJIBICBIH
FaHa eMec, COHJaW-aK TeHJere
6esrizii 6ip Mepsimre cblil eTinrex
)KaHJbl aKblp COHbIHJAA AJIJIaHBIH
eJliM mepimTeci O3paila  apKbIJIbI
aJiblll, eMipZi ToMaMJaWTbIHbIH [Ja
eckepTeai. COHABIKTAaH aZlaMFa a)kaJl
)KeTHel Typhlll ©3iH TaHyFa, pyxaHU
JaWbIHJBIKKA JieH KOIObl IaphI3.
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ajZaM Ja eJliMHiH JO9MiH TaTajbl,
TOH ece PYXTbIH KaMayhbl FaHa, OJI
Ty6i e3 Teri TomblpakKkKa KaWTajbl:

anMaungbl.(Bice.

TOHI TONBIPAKTaH >KapaJbll, aKblPbl
KaliTa TONbIpakKKa ailHaJjca Jja, pyX
KaJlaybIMeH
Hoarmci gen atanaTteiH Tipuinik 6actay
PYXTBIH e3€eTiHe yiljecneiii, e TKeHi
HOmCi - MaTepusi MeH KyMapJiblKKa

OGarbITTaJIFaH
OJ1iM CcoTiH/le HOIICI TOHHEH aXKblpall,
©3 OeJICEHAINITIH TOKTaTa/hl,
pyX MOHTIJIIK MdH peTiHAe oMip
CYpyiH asifacTblpa Oepeji.
0iIMeHTIH HaZaHAapFa OeWMaJIiM,
ChIPJIbI WBIHABIK. flcayu 6y )keHiHze
uyMaKTapbIHAA

KeMeJIJlIKKe

PyxTapel xep KOHHBIHA KipJi feyre
(Tosun.Erslan.

KapaTblJIBICTbIH aKbIPbl MEH KI/IHMET

KypaH asdTTapblHa CyWeHe OTBIPbII
cumnaTTanbl.
OYKiJI 60JIMBICKOK 00JIBII, TEK Biperen
Xaparymbl faHa KaJjajbl.

KapaTkaHHBIH

eMipai kaiiTa 6actaiiabl. Bya kaHa
YaKbITIEeH IIeKTeJMereH
MOHTIJIIK 6Mip, eJIreHepJiH pyXTapbl

60JnKaHap.
CblpHaiibIH
yp/iereuje,
Tepinep KanTaJsbln, KabipJeH KaTa
Typazbl xkaH-xapap ( Tatci, 2016:230)
Kanner anranga, Axmert fcayu pyx
NeH TOHHIH apakKaTbIHACBIH OblIal
cunatTaigbl. Ajgam 6aJachl
JYHUEe/le ToHre MYKTaX,
pyX ToOHHeH Je, TINTi FaJaMHbIH,
e3iHeH OYpbIH 6ap eTijreH.
2KapaTybIHbIH,
KeJreH KYOBbIJbIC.
JYHUETaHbIMBIH/JA JYHHWE aKbIPFbI

KaJilaybIME€H

COHJIBIKTAaH OHBI
KajipJjeyniy  KaXeTi

adjgaMa FaHa.

Apam 6yn eMmipAiH >kaJiFaHJIbIFbIH
TyciHin, eH 6acTbl MakcaT O6O0JIFaH
AxpIpeTke a3ipsieHyi kepek. CoHfau-
aK AxmeT flcayu AyHUeTaHBIMbIHAA
aZlaMHbIH  pyXaHU KeMeJJiriHiy,
€H,  JKOFapfbl  KepiHici  pyxbIH
Kaparywbira apHamn, AJiJlaHbl LIbIH
MOHiH/le TaHbIN, 63 6MipiH, oHJapbl
MeH ic-apeKeTiH OCbl TaHbIMFa
coliKec YHJecTipe OTBIpHIN, Asjara
’)KaKblHJayblHJa KepiHic Tabanbl.
Osrewbip neHjeHiH Xy periHkapaJa,
KOHi/NiH Tycipyre 60JMalTbIHbIH
yHeMi ecke caJjiajibl. Hcaam
meHOepiHJe 6OJICBIH, 0O0JIMAChIH,
ellkimMre sasnan Turisbeyzi Xasipet
[lafiramMb6ap/blH CYHHeTi peTiHfe
TyCiHAipeni. MenipiMHeH aja,
KaTires »Kypek ueJsepi e3re »KaHIbl
peHXiTKeHJe, MYHJAll 9peKeTKe
XKapaTtywbl pasbl 60JIMaNUTBIHbIH,
OHJlaWapAbl Oyl AyHHeJe [Je, O
AyHuene pae Kynmaih Tafana TypJi
J)KOJIMEH >Ka3aJIalThIHbIH €CKepTeji:
CyHHeT eMec, Kalmipre sie 6epce asap,
Kenini KaTThl, OiJa
asapjfaH KyZaun 6e3ep.
OHjai Ky/afa A/JiaHblH a3abbl fasap,
JananapaH 6y ce3aiecTin alTThIM,
MiHe. (Ogebu kajmirepJsiep,6 IIbI-
ToM. 2008:11)flcayu xukmeTTepiH/E
Ma3JIyMFa, X0JIia KaJFaHFfa, KaluFbl-
KacipeT IIeKKeH ?KaHFa JeMey
001y KaXKeTTiri >Kui aWuThLIAJBbL
bys KacueT aZjaMHBbIH KyperiHzgeri
cyHicneHmigik IeH MeMipimre
Tikesen 06alJIaHBICTHI. Cebebi
e3resieplii cyiiMereH, TabufaTka
’)KoHe O0apJIblK >KapaTbIJIbICKA MoH
6epMereH >aH LIbIHAWBI 60JMBIC
caHacblHA »KeTe aJMalJbl. Ajgam
e3 epKiMeH KapaTywbiHbIH,
Gapuia JKapaTKaHblHAa MdH Oepe
OTBIPBIN, OJIapFa CyHicneHUiJiKIeH
Kapaybl Tuic. JKyHic OMipeHiH,
«KapaTkaHHaH  6GoJsiFaHbl  yUIiH
»KapaTblJIFaHAbI cyileMi3» fereH cesi
OCbl YCTAaHBIMHBIH MOHIH amajbl.
[IpiH  cyHicneHLIiJiKKe  KeTKeH
azam, Tinti 6y eTKiHIIi JyHUe e fe
0aKbITKa 6acTap MaHbI3/Jbl GesecKe
KeTepisneni. Ocbliaiiuia fAcayn
TOKONIMApPJbIKTAaH, «MEHMEeHJiK»
MiHe3leH apbljiFfaH, MeHipiM MeH
Maxab6aTThl e©3eriHe  ysAJaTKaH,
MYKTaX/blH 09piHE KaMKOPJIbIK
KepceTeTiH KiCiHI KeMes ajam
OeliHeci  peTiHJIe cUTnaTTauabl:
Kaiga na KaWblpbIMJbIJBIKKA
TaJanTaH na,
KeMTapfrakalipblaaxkyp,KapankaJama.
’KakbpiH6oMaxX1IapKYHi>)KapaTKaHFa,
MeitipimMci3 MeHMeHJepJeH KallTbIM
MiHe. ([uyaHu xukmeT. 1998:35)
AxmeT flcaym apmaMHbIH 6ip-6GipiHe
JereH  cydicneHuinirin  AJsjara
JereH Maxab0aTTblH  HerisiHjge

KapacTblpajbl. AgaMmaap KyperiHje
Maxab6aT 6o/1MaFaH xkepje Kynalira
JleTeH IIbIHAWbl CYHiCNEHIWIJIiK Te
opHblKnanabl. Cebebi meHeHIH
cyuicneHmiiri Annara Jiere’
cyHicneHuwiyikTeH 6acTtay aJajpl,
an Annara gereH Maxa6o6at OHBIH,
J)KapaTKaH KyJJapblH CYlO MeH
oJlapfa MeWipiM TaHBITY apKblJbl
KepiHic Taba/bl. (Kitigiikkaya,
120) [lemexk, ajaMHBbIH  e3rere
JlereH MeHipi MeH Maxa66aTbl OHBbI
)KOKTaH 6ap eTkeH JKapaTyumbiFa
JleTeH CyHicnmeHINiNiKTiH aJFaliKbl
KaJZlaMbl OOJIbII TabOblaagbl. AXMeT
fAcayu yuwiH cyHicneHWwinAiKTiH eH
J)KOFapFbl IIBIHBI AJlIaFa  JleTeH
Maxa66aT. Ocbl KyzAipeTTi ce3iMHeH
KeWiHri  yabl  cydicnmeHUIiNiKTIH
MekeHi Xasipet [laiirambapfa zereH
mWbIHAWBl bIKbLIAc. On Myxammef,
MycTtadaHblH, MeHipiMmiHe 6esieHyzi
eH YJIKeH apMaH Jen 6iim, cos xoJaa
J)KaHbIH NHUJA eTyre JaWlblH €KeHiH
adlKbIH  Gingipexni. [lakiramb6apra
Jlerex Maxab0aTThIH  KOJbIHJA
eJIiIMHIH, 631 Kailfbl [a, KacipeT Te
eMec, KalTa I1anaraTKa »XeTeJeHlTiH
HYpJIbl KaKla icneTTi Jen caHaubl:
KanbiMabl caFaH OaFbIIITAll,
anaraThIHA eHceM MEH,
OsiMm e KaWFbl cajJMacThl, ya
Myxammen, nanirFaMbapbiM
ceH! (Tosun,Eraslan, 2019:173)
Kyperime CeH, Kyaaiibiym,
Maxa66aTThIH, HYPBIH cer,
Kpia MeHI Myxammeke
FallblK, CYHiKTI eTkeH 6ipJeH-
6ip Jen (Tatcy, 2016:12)
fAcayu TyciHiringe cy#icneHminik
6esriui 6ip TapTinmneH
KapacThIpblJaa/bl. Ex 6ipiHmIi
Annara gereH Mmaxa66at, oJjaH KeliH
[latirambapfa JlereH CYHiCHeHIIiJiK,
KeliH MYCbIJIMaH 6aybIpJiapfa
MelipiM, ’KoHe COHbIHAA 6apiua
ajaMfa JereH Maxab66at. bBipak
OCbl JKaJmbl Maxabb6aTr imiHze
epekile KeHia 6eJsiyre TUic agamzap
b6ap, oJap Fopim-kemed kaHAAD,

XKeTimaep »KoHe MYKTaXkJap
Fopin, XKeTiMm, MaKbIpAbIH,
Ja KOHiJiH Ky6aThII

MeiiipiMcis, KaTaJs KaHHaH ayJsak
6ouibin KamThiM MeH. (Oksiiz. 2008:2)
AxMmeT flcayu acipece MeHipiMm MeH
cydicneHmiysiikke 39py KaHZap -
FopinTep, XeTiMJep KoHe KeJeliep
TypaJbl TebipeHe aiTaabl. OnapAbIH
KOHIJIiH KeTepy, KaFJalblH
Ccypay, MYKTaX/JBIKTapblH eTeyJe
XopAeMii 6osyabl eMipJik Karuza
peTiHze ycblHaAbL. Byn TypFeiga ga
Xasipet [lalirambapgbl yiari erin,
OHBbIH  KeTiMJepre, mNaKbIpJapfa
KaMKODJIBIK ~ »KacaFaH  ©HereciH
KaWTajlal OTBIPBIN, oJIapAbl i3/er,

XdJiH cypal, WbIHAWBI bIKblJIACIEH
KaMKoOp 6oJiybl aJaMrepuliJiKTiH,

NaKbIp/bIH,

MupaxxjaH KaWTKaH/a,
NaKbIpJapAbIH

Fopintepain
Hikmet'ten

FopinTepZiH
Mycradagan
(BeticeTaes.
Korapbiparel
KepreHimisaen,
Maxab6aTTbhl TeEK [JepeKci3 yYFbIM
peTiHJe eMec, pyXaHU KeMeJJeHyre
NpaKTHUKaJbIK
KapacTblpajbl.
[Tafirambapra
LbIHAKWBI CYHiCIeHIIINIK FapinTepre
KaMKODJIBIK Kacay, *KeTiMHiH, 6acbIH
cumnay, MakKbIpAblH KeHiJiH XKyb6aTy
aApKbLJIbBl eMipre /oHeKep O60JIMaK,
bys flcayu isiMiHAeri HarbI3 «KeMeJl
GelHecCiHiH
fAcayu yuwiH ajaMra geredH Medipim
cydicneHminiKTiH
KOFaM/JaFbl
ToNTapfakaHaublp 60uy. 01 XasipeT
[TatiramMmb6ap/bIH,
JKeTiMre KaMKOPJIbIK Kacay/ibl HUMaHU
KeMeJIAIKTiH alifaFbl Aen Tycingipeni
Myxammen aiTThI: “Kim xkeTim 60J1ca,
Binigaep oa1 MeHiH HafbI3 yMOETIiM.
(Tosun,Eraslan,
flcayn ¥fopinTephiH,
MaKbIpJApAbIH KOHiJiH Taba 6inreH
>KaHHBbIH, AJIJIaHblH, pU3aJjblFblHA He
60/1aThIHBIH cyHiHmineigi. Onapabl
maTTaHbIpy
XKapaTyumbira amapaTblH XUKMETTI
)KYPEK KblJIybIMEH
TyciHAipezi. OHBIH OCBbl TaKbIpPBINKA
apHaJIfaH XWUKMeTTEepiHiH KeNTiri
ne fcayugin Gy Macesiere KaHzal
MaHbI3 OepreHiH alKblH KepceTepi:
Fopin,kenei,)keTiMAiKyaHTKbIH,CEH

JKeTesleUTiH
YCTaHbIM peTiHAe

KOpFaHCbI3

KeTIMAepAiH,

KOeHiJepiH

bIKbIJIaCIIEH

atteiM MeH. (Kugilikkaya,

Ky/aaH.(91e6u
o irepJiep,6
JlYHHeTaHbIMbIH/JA
FopinTepre, xKeTiMAepre, Keelnepre
9JIeyMeTTiK
J)KaHallbIPJbIK KaHa eMeC, COHbIMEH

oipre pyXaHHu KeMeJIleHYiH
eJIIIEMI. OsapzblH Ka’keTiH
oTey, KOHIJIH cepriTy aJaMHbIH,
J)KYperiH Ta3apThill, OHbI LIbIHANBI
cyHicneHLIiiK NeH XaKHKaTKa
)KeTesleUTiH aMaJs. Ocbl yCTaHBIM
Acaynpiy agaMrepuiyiik TYCIHITiH
auKbpiHAauAbl. Og1 i3rinik weHOGepiH
TeK GeJrisi Gip TONIeH lIeKTeMeH,
Gapia ajlamM3aTKa YKAKCBIJIBIK,
neH Maxab6aT HYpbIH TeryAi
HacuxaTTauabel. byn KajgaMm agamabl
Kynatira gereH mbiHalbl Maxab0aTKa
)eTeJsien, XakKKa KaKblH/JATaTbIH
eH CeHIMJi 0J1 60Jibll Tabblaajbl.
KOPBITBIH/bI

Koxa AxmeT fAcayun
JYHHUETaHbIMbIH/IaFbla/[aM 60JIMbIChI
YFBIMBl TYPKi-UCJIaM OpKEeHUEeTIiHIH
pPyXaHU-M3/ieHU Heri3/iepiHiH,
6ipi. OHBIH XUKMeTTepiHZe ajaMm
AnaHblH KOKTaH 6ap  eTKeH
>KapaThblJbIChl peTiHJe CUNATTAaJblI,
PyXaHU KeMeJIAiKKe KeTy/iH 6acTbl
mapThl AFHU ©3IH TaHy, HOICiMeH
Kypecy, ujshu Maxabb6aTka ysacy
)KoHe  AJlaFa  KaKblHAAy — Jen
TycCiHAipisneni. Pyx 1neH ToHHIH
yHecimi, »KapaThbIJIbICTBIH
OTKIHIIiIIri MEH MOHTIJIIKTIH,
MoHi, aJlaMHBbIH, KOFaM/JafFbl »KoHe
»)KapaTblJbICTaFbI OpHBI TepeH
dunocodpusanbik api CONBIJBIK,
mabIMMeEH aWKbIHAAJAaAbL fcayu
YWiH ajjaM GOJIMBICBIHBIH, MOHI TeK
»KeKe pyXaHH i3/leHiCIeH eKTeaMeH,
9JIeyMeTTIK »KayanKepLiJiKIeH
Je acracagbel. On  fapinTepre,
)XeTiMzepre, KeJeilepre KAMKOPJIbIK,
»)KacayAbl MMaHABUIBIKTBIH, 6JIIeMi
Jen OafaJjamn, cydicmeHuisik mneH
MeHipiMre  Heri3fieJireH  «KeMeJ
azaM» 6elHeCiH KaJbIMTacTbIpajbl.
Bysn TyXbIpbIMAAp Kasipri 3amaH
yuwiH Jge eo3ekTi, ceb6ebi pyxaHU
JaFrjapbic karfanbiHAa Acayu inimi
ajJlaM3aTKa i3rijik, mMaxa66aT »oHe
9Ai/eT KOJbIH ycbiHaAbl. Xasmbl
anraHpaa, Axmet fcayupiy agam
60JIMBICBI TypaJibl Ke3Kapachl
pyxaHu AHTPOIOJOTUSIHBIH
TYFBIPJIbI YTiCi FaHa eMec, COHbIMEH
KaTap Kasipri KoraM yuIiH Je 6aFbIT-
6argap 6epeTiH KyHAbl Mypa. OHBIH
is1iMi afgaMAbl 63 MOHIH YFBIHBIII,
»KapaTyubira JKaKbIHAayFa,
pyxaHd  KeMeJiiKKe  yMTbLIyFa
IaKbIpa OTBIPLIN, TYPKi AYHHUECIHIH,
M3/leHU-pYXaHU Gipereiirin
CaKTan KaJiyFa KbI3MeT eTeji.
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AHJAATIIA
Bynmakanaza 2015-2017 xkbLigapsl
KazakcrtaH Pecny6/IMKaChIHBIH,
bisiM koHe FbIJIBIM MUHUCTPJITIHIH,
KOJIaybIMEH JKy3ere acbIpblIfaH
«Koxkxa AxmeTr Sflcayu KeceHeciHiH,
TAapUXU KY>XaTTapbl» >K06aChIHBIH
HOTHXKeJsiepi OGasgHgasanel. Koba
bapeicbiHAa Asmatel, TypkicTaHh,
[letep6ypr  koHe  TamkeHTTeri
apxXMBTiK MaTepuasfap TaOblJblI,
KellipMmesiepi  ’kacaJabl, COHJAW-
aK Oysg JepekTepAi cumaTTafFaH
KOJIJIEKTUBTIK MoOHOTrpadus
KapusJaHAbl. 3epTTey 6GapbIChIHAA
aHbIKTaJIFaH KY>KaTTapAblH FbIJIBIMU
MaHbl3/|blJIbIFbI KOPCETIJIII, 0J1apAbIH,
MITiHAepi ayaapMaJiapbIMeH
)KoHe IUOPJIBIK KellipMeJsepiMeH
FBIJIBIMU alHaJbIMFa eHTi3y
KaXkeTTiri aHbIKTaJAbl. MakaJsaga
eKi Herisri Kop - «AJIMaTHHCKas
KoJUTeKIUs»/« TypKkicTaH apXxuBi»
)koHe A.JI. KyHHiH ’Xeke apxuBi
KapacTbIpblJIa/bl. KyxartTtap
Typkictan MeH OHTycTik KasakctaH
anMafFblHJAaFbl TapUXU OKHUFaJap,
Bakdp Oackapybl, Kep KoHe Cy
naujasany KYKBIKTaphl, AiHN
JlayasbIMJap MeH CaJIbIKTBIK,
JKEHIJNJIKTep TypaJjbl JepeKTepAi
KaMTU/BbI. byn MaTepuaazap
Xopxka AxMmerT flcayu KeceHecCiHiH
TapyUXU KOHTEKCTIH TepeH TyCiHyre
MYMKiHJiK Oepe/ii, COHbIMEH KaTap
XIX racwipgarel  TypkicTaHZarbl
aJIeyMeTTiK-cadacu Kargau
MeH KepriJikTi 9yJIeTTep/iH
bIKIIAJIBIHBIH, KepiHiciH 6epeni.

Tyuinai cesaep: Koxa Axmer
fAcayu keceHeci, Tapuxu Ky>KaTTap,
TypkicTaH, ApXWUB, Bako,
Kokang  xanabirel, XIX  Faceip.

AHHOTAIUA

B crarbe paccMaTpUBaKwTCA
pesyabratbl npoekta 2015-2017
rofoB «HMcroprudeckue JOKYMEHTHI
MaB3oJiess Xomxka Axmazga KMacasu»,
noajepxaHHoro KoMmuteToM Hayku
MuHucTepcTBa  06pa3oBaHUA U
Hayku Pecny6auku KasaxcrtaH. B
paMKax NpoeKTa GbIJIM 06GHAPYKEHBI
U CKONMPOBAHbl JOKYMEHTBHl W3
apxuBoB  AsmMartbl, TypkecTaHa,
[letepbypra n TamkeHTa, a TakKxe
ony6JIMKOBaHa KOJIJIeKTUBHAs
MoHorpadus, oOmnucbiBawlasg Bech
KOpIyC MCTOYHUKOB. HccienoBaHue
nokasaJio BBICOKY IO Hay4YHYI0
[IeHHOCTb BbISIBJIEHHBIX MaTepHUaJIOB
U HeoOXOJAMMOCTb HMX BBeJIeHUS B
Hay4YHbIH 060pOT C mepeBOAAMHU
U LUPPOBBIMU KOMUSIMU. B
cTaTbe aHaJU3UPYIOTCA ZiBa
OCHOBHBIX ¢oOHJA: «AJMaTHHCKasA
konneknusa»/«TypkecTaHCKUH
apxuB» M JU4YHbIK apxuB A.JL
KyHa. JlOKyMeHTBI cozepxaTr
CBeJleHUd 0 HCTOPUYECKUX
COGBITUAX B pervoHe, yIpaBJieHUU
BakdaMy, NpaBax Ha 3eMJII0 U BOAY,
Ha3HayeHUsX Ha  peJINTHUO3HbIe
JOJI>KHOCTU U HAJIOTOBBIX JIbIOTaX.
Marteprasbl NO3BOJAIT  INyOXKe
NOHATb MUCTOPUYECKHUH KOHTEKCT
MaB3o0Jies Xopxa Axmena
MacaBu, a TakXe COLHAJIbHO-
noJuTUYecKy cutyapuwo B XIX
Beke B TypKeCTaHCKOM  Kpae

H BJIMFAHHUE MEeCTHBbIX poaoB.

KiroueBble cjioBa: MaB3oJied Xomka
Axmesna MacaBu, McTOpHuecKue
JOKyMeHThl, TypkecTaH, apxus,
Bak®, Kokanckoe xaHcTBo, XIX Bek.

ABSTRACT

This article presents the results of
the 2015-2017 project “Historical
Documents of the Mausoleum of
Khoja Ahmad Yasawi,” supported
by the Science Committee of the
Ministry of Education and Science
of the Republic of Kazakhstan. The
project involved discovering and
copying archival documents held in
Almaty, Turkestan, Saint Petersburg,
and Tashkent, as well as publishing a
collective monograph describing the
entire corpus of sources. The study
demonstrated the high scholarly
significance of these materials and
the necessity of introducing them
into academic circulation with
translations and digitized copies. The
article analyzes two main collections:
the “Almaty Collection”/“Turkestan
Archive” and the personal archive
of A.L. Kun. The documents include
information on historical events in the
region, administration of waqfs, land
and water rights, appointments to
religious offices, and tax exemptions.
These materials provide insights
into the historical context of the
Mausoleum of Khoja Ahmad Yasawi,
the socio-political situation in the
Turkestan region in the 19th century,

and the influence of local lineages.

Keywords: Mausoleum of
Khoja Ahmad Yasawi, historical
documents, Turkestan, archive,

waqf, Kokand Khanate, 19th century.
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BBenenve. B 2015-2017 ropmax
Ob11 OCyIleCTBJIEH NpPOEKT
«HcTopuyeckue JIOKYMEHTBI
MaB3oJiesd Xoaxa Axmana Hacasu,
noajepaHHbli KoMuTeTOM Hayku
MuHHUCTEpCTBa 06pa3oBaHUA
M Hayku Pecny6suku KasaxcTaH.
PesynpTaTaMu IpoeKTa  CTaJjHu
obHapy»keHHe U KONIMpOBaHUE
HMCKOMBIX JJOKYMEHTOB, XpaHSIIUXCSA
B Anmatsl, TypkecTane, [leTepbypre

U TawkeHTe, ny6/IMKaLus
KOJIJIEKTUBHOHU MoHorpaduy,
NOCBSIIEHHOW  ONMHCAaHUIO  BCEro

KOpIycaucTOYHUKOB.2 [[poBejeHHbIE
WCCJIeJOBAaHUsl TOKa3aJH BBICOKYIO
Hay4YHY0 3HAYUMOCTb BbISIBJIEHHbBIX
MaTepuaJios, Heo6X0UMOCTh
UX BBeJleHUs B Hay4HbIH 0060poOT
yepe3 H3JaHHe HX TEKCTOB C
nepeBoZlaMd M OLUPPOBAHHBIMHU
KOMUSIMH, yIIyOJeHre UX U3yueHUs
B CPAaBHUTEJIbHO-COMOCTABUTEJIBHOM

nJjaHe c OCTaJIbHBIMU
rpynmnamMu CYILeCTBYOLINX
JOKYMeHTaJbHbIX u
VHBIX VCTOYHUKOB.

Cocras apxuBa
JlOKyMeHTbl  ObIIM  OOHApPY>KEHbI
B cocTaBe JABYX cobpaHui:

. «AJNMaTHUHCKasA
kKonaekuua»/«TypkecTaHCKU U
apxXuB» HaxouJCA y
BOCTOKOBeJJa-UpaHUCTa
BsayecsiaBa [llyxoB10Ba (1947-
2024). KoMniekc MaTepuaJios,
MMeWLIUX OTHOLIEHHe K MaB30JIel0
Xo2ka AxMaga HNacaBu,
OBLI 00HapYyKeH B 1974-
1975 rofax. MaTepuaJibl
ObIIM  BBISIBJEHBI U COOpaHbI

Ha JABYX O0OBbeKTax: a) B Tropoje
TypkecTaHe B KOMHaTe Ha BTOpPOM
3Take MaB3oJies HMacaBu U 6) Ha
TEPPUTOPUU CTAPHUHHOTO KJaJ0HIIa
B ceye Arab6ait/Kapuak (lOxHo-
KasaxcTanckas/TypkecTaHcKas
00J1aCTh), YTO HAXOAUTCI B 24 KM
K BOCTOKYy oT I. TypkecTaH. B HeMm
[MyxoBuoBeiM ¥ B.H. Hactuuem
OBIIN MPOHYMePOBaHbI 710
JOKyMeHTOB. U3 Hux 342 efuHULbI
OTMeueHbl KaK COCTaBJIeHHble Ha
nepcuacKoM, 345 — Ha TOPKCKOM, U 61
Ha apabCKoM si3blKe. BOJBIIMHCTBO

M3 HUX He HMeWT NpsMOro
OTHOLIEHUSA K MaB30JIel0.
2. B suyHOM Jesie  GBbIBIIETO
YUHOBHHUKA  OCOObIX  IMOpPYy4YeHUH
TypkecTaHCKOro reHepa’
ry6epHaTopa A.JI. Kyn. OH noceTtun
r.  TypkectaH W  OGHapyXu.a
npu MaB3osiee  Xogpka Axmaja
Hacasu TpHU KOJIJIEKJU U

OpPUTMHAJIbHBIX JOKYMEHTOB. OaHako

NOJYYUTb OPUTHMHAJbl JOKYMEHTOB,
MMeLIMX OTHOLIEHHe K Masapy,
OT WX BjlafieTesJled - MOTOMKOB
Axmapa HacaBu emy He yJaJocChb.
Torpa on monpocus TypKecTaHCKOIO
ye3JJHOTO  HayaJIbHMKa  OKas3aTb
eMy coJleicTBUe B  0OpeTeHUH
«JlOCTOBEPHBIX» KOMUH. JTta
npocb6a Obl1a HCIIOJIHEeHa:
TypkecTaHCKUU ye3HbIM HaYaJIbHUK
Maiop Anexkceit I'ycTaBOBUY
Peiimepc (yM. B 1904 1.) opraHH30BaJ
KONMPOBKY  JOKyMeHTOB.3  bbliu
M3TOTOBJIEHBI PYKONHCHBIE
KOIIUU C JIOKYMEHTOB, HMeBIINXCSA
y xuTesen rop. TypkecTaHa:

A)  Paxmartymabl  Anuakbap-
xomxu Hakuba (Ha 29 swucTax);
B) llapud-xomxu Asuzsuap bebyT-
xoaxu Asusznapa (Ha 16 aucrax);
B) Hacypyaibl-xoxu Ucxak-XxomKu
lla#ix-u HUcnama (Ha 43 nucrax).
Komuu ¢ [OKYMEHTOB HpOBEpEHbI
c ux NOAJIMHHUKAMHU u
3aCBU/JETEJNbCTBOBAHbl  MEYATSIMHU
JBYXIIEpCOH: a) akcakaja Tropoja
TypkecTtana(Mysnalllep-MyxamMmman)
M 6) TO4YEeTHOro TOpoOXKaHHUHA
Kynaxmera Xomxka Anam (Kysa-
Axmaga-xomka A'nam) Xasmyxamen

[la#ixa (Xan-MyxaMmmaa-maix).
Bce Tpu nmanku/TeTpaiu  ObLIU
omeyaTaHbl CYpry4yHoOH IeyaTblo

U JaTupoBaHbl 20-M 4uCcJI0OM Mas
1872 roja. 06 OKOHYaHUH
KONMPOBAaHM{,CBEPKUCOPUTMHATIAMU
U OTHpPABKU TpPeX MaNOK 3aKa3uuKy
6b1JI0/10/10’KEHOBCONPOBOUTETBHOM
nucbMe 3a No 1172 Ha uma A.JL
Kyna ot 15 wuwnHa 1872 roga,
NOoANUCaHHOM MalopoM
PeiimepcoM MW mnuUCbMOBOAHMTEJEM.]
3TU [OKYMEHTBhI M0 COJep>KaHUI0
KacaJuCh npaBa N0JIb30BaHUS
MMH 3eMJISIMHM, KOM BO BpeMeHa
KokaHJickOoro BJIaJibl4eCTBA OBIJIU
U3BATHl OT yIJaThl Xepajaxa/
xXapaJjXa H TaHanma. B JM4YHOM
apxuBe A.Jl. KyHa He oGHapy»KeHbI
Kakue-0bl TO HU OBLJIO HABGPOCKHU
ctaTed wad pabouwe MaTepuaJbl,
Kacawouiyecss HUCTOpUM  MaB3oJes
Axmagza HacaBu. BeposTHo, mnocJe
CMepTH KOJIJIEKL[MOHEepa 3Ta
namnkKa BMecCTe C JJpyTUMH PabouyuMU
JOKyMeHTaMu Oblla cJaHa B
apXvB M BoOIllJa B COCTaB JIMYHOTO
neJia BOCTOKOBe/a.2

H3yyeHue apxuBa
1. B camoil paHHed Ny6GJIHUKALUU
0 HaxoJKe ObIJIO COOOIIEHO, YTO
3TO  MHOTOCOCTaBHOe cobGpaHue
(«AyMaTHUHCKas KOJIJIEKIHST»)
cogepxasio cBeime 1000 epguHun,
MaTepHaJioB U OTHOCUJIOChH K KOHIY

XVIII - Hauvany XX Beka.3 B 1980
r. B.K. IlyxoBuoB ony6yuKoBaI
dakcuMuJIbHbBlE TEKCTbl U INEepPeBOJ
Ha PYCCKUMU A3bIK 12 NOKYMEHTOB
U3 JJaHHOW KoJlJIeKIMU. BBeseHHasn
B Hay4HBIN o6opoT 4acTb
JOKYyMeHTOB oTHocunacb k XIX
Beky.4 BeposATHO, WH3-3a HaJaW4uA
B COCTaBe KOJJIEKLMH 6O0JIbLIOTrOo
KOJIN4eCTBa dparmeHTOB U3
aHOHUMMHBIX KHHUT Ha apabCcKoM
A3bIKe, 06palleHUH, CIPaBOK JIMYHOT O
U ceMeHHoOro (M 4Yy»epoJHOro)
XapakTepa He OblJI0O OCHOBaHHA
CBA3bIBAaTb €€ HeNOoCPeJCTBEHHO
c MaB30JieeM HacaBu.5 Co
BpeMeHeM H3-3a HEesICHOI'O COCTaBa

COJIEP’)KMMOTO M NPOUCXOXKJEHUS
«AnMaTUHCKasa KOJIJIEKI U S1»
noJiy4yuJia Ha3BaHUe
«TypkecTaHCKOTO apxuBa».6

2.  Kosanekuusi  pyKOMUCHBIX
KONUH [JJOKYMEHTOB M3 JINYHOTO
apxuBa BOCTOKOBeZa AJsekcaHApa
JliopBurosnuya Kyna (1840-1882)
ocTaBaJacb He  BBeJIeHHOH B
Hay4yHbIH 060pOT, a ee COCTaB
U coJepXaHHUe OblJIM HeU3BECTHBI
crenaJucTam.7 3acayra B
OTKPBITUM  PYKOINHUCHBIX  KONHUHU
JOKYMEHTOB, CBSI3aHHBIX c
MaB3oJieeM AxMa/ia MacaBy, U3 aToro
JIUYHOTO  apXMBa  MNPUHAAJIEKUT
Y.A. CynatonoBy.8 Crasno CHo,
YTO HUCTOpPUYECKHE  KONUU U3
koJsieknuu KyHa, HecMOTpA faxe Ha
CBOM HEOpUTHMHaJbHBINA/BTOPUYHBIN

xXapakTep, MpPUOOPETYT BbICOKOE
3HayeHWe JJid  BOCCTAaHOBJIEHUA
LIEJIOCTHOCTHU KOJIJIEKI[UU
JIOKyMEeHTOB Bakda MaB3o.Jies
Axmapna MacaBu. HekoTopble U3 HUX,
4YbU OpUTHHAJIBI yTepsiHbI
6e3B0O3BpaTHO, MOTYT OBITb He

06Hapy»KeHbl, IPUOOGPETYT 3HAYEHUE
NOAJIMHHUKOB. Apxus Kyna
u3yyajci B pa3pese aHaJM3a
OT/leJIBHBIX JJOKYMEHTOB, MMEHIUX

3Ha4YeHHe OJIsT aHaJn3a
HUCTOPHUYECKUX COOBITUH B
OT/leJIbHbIE MepUObI HCTOPUH

KokaHpckoroxanctBa (1798-1876).1

3TM  nyO6JMKaLMM  [OKasaJju
BaXKHOCTb, B TO e BpeMd
MHOT03TaMHOCTb PabOoT 10 U3YYEHUIO
UCTOPUYECKUX JIOKYMEHTOB,
HaxoAsAwmuxcsa B JByx ¢ongax. Ha
NepBOM 3Talle Ba)XHOe 3HayeHHue
MMeJM WX BbISBJIEHHE, Y4YeT U

HW3rOTOBJIEHHEe [U(QPOBBIX KOIMHHU
¢ Hux. Ilo cBoel yHUKaAJBHOCTH
BbIJe/ISIJIUCH «ApxUB
KyHna» u «AJIMaTHUHCKas
KOJIJIEKI U SI». [Ipennosaranocs,
4yTOo CpaBHUTEJbHOE

U3y4yeHUe JOKYMEHTOB U3 3TUX ABYX
cobpaHUM O3BOJINJIO Obl yCTAHOBUTH

eI Habop OpPUTUHAJIOB,
XpaHUBIIUXCA npu MaB3o0Jiee
B Typxectrane B 1872 rogy.
UpenTudukanusa JIOKYMEeHTOB
U3 cocTaBa JABYX ApXUBOB

[y6ukanus KOJIJIEKTUBHOH

MoHorpaduu o QoHAe [JOKYMEHTOB
MaB3o0Jies nomorJia CO3/aTh
npejCcTaBJeHHe O HUX COCTaBe W
coZlep:KaHUU. DBblIM yCTaHOBJEHBI
JIOKYMEHTBI, UMellue
HENoCpeJCTBEHHOE OTHOLIEHHe K
MaB3oJielo Xomaka Axmaza MHacaBu
(TyT wucnoab3yeTcd  HyMepanus,
npocTtapjeHHas B. K. lllyxoBLoBbIM):

1. T-1m_1284, BacCHKa, 0]
Ha3HaYeHWU MyTaBaJIM  Bakda
(pacnopsiguTens donpma);

T-4n1_1284, Ha3HayeHUe
My TaBaJJu Bakda;

3. T-27u_1276, Bakd-nHama (PparBa);

4., T-391_1286, BacukKa
(ToKyMeHT) o CTPOUTEJILCTBE
yCKyHa  Ha  BakHOHW  3eMiie;

5. T-236n_, 6/r, ‘apusa (kaJsioba
moBapa Ha MyTaBaJIM  Bakda,
0 TMOBOAY OTCYTCTBUS CpEJCTB
Ha U3TOTOBJIEHUE XaauMma).

[Tpukassl, yKasbl XaHOB:

6. T-50m_1214, npuxkas MHynyc-
XO0/I2Ka, npaBUTeJs TaukeHTa;

7. T-51m_1255, Cauvug Ilup
Myxammaza-‘Anu xaH wub6H Cauuupg,
XaaKKu XaH o Ha3HaYeHUHU
cajgX X ajJga-HMUTIMUH ;

8. T-52m_1259, Cawuing lup
Myxammaza-‘Anu XaH HUOH
Caniiupa XaJXXM XaH O IIpaBe
T a B a A JO U U a T ;
9.T-53n_1262,yka3 ‘A3u3-napBaHauy;

10. T-61n_1276, nepeBoy,
Bak(d-HaMa yChINaJbHULIE
HMacaBu oT wuMeHUM MaJia-xaHa;
11. T-62n_1276, npuka3 OT UMEHH

Massa-xaHa 0 NpeBOCXO/CTBe
Hakuba nepej mamx an
U c J a M ;
12. T-63n_1278, yka3s MaJsna-xaHa
0 Ha3HayYeHUSX Ha JOJOKHOCTHU
MydTHuia U MyJAappHuca;
13. T-64n_1279, yxka3 Xypgawuap-
XaHa 0 Ha3HauYeHUHU Ha
JIOJDKHOCTBb  ‘assiapa  TypkecTaHa;
14. T-264n_1275, yka3 Mauna-
XaHa 0 Ha3HauYeHUHU Ha
JIOJI2KHOCTD ca/iKKaJja-HULIUH;

15. T-265n_1275, yka3 Masia-xaHa
0 Ha3HAYeHHHU Ha J0J)KHOCTb HAKUO;
16. T-303m_1280, Bakd, yKas;
17.T-262n_1258, npyuka3 aHOHUMHOI O
npaBuTeJass o Bakde MaB3oJies.
JOKYyMeHTHI, U3JlaHHble
HaMeCTHHHE K aMHu

18. T-54n_1263, ot ‘A3us-
napBaHa4u 0] Ha3HaYeHUU
ca/pKaKagda-HULIUH MaB30Jied;

T-65m_1316,

3agBJIeHUe Caxux-xBaHa;
20. T-671, yKas
KacaTeJIbHO MYXTacHUOOB;

21. T-68n, Ha3HayeHHe Ha
JOJI>DKHOCTb Caxux-xBaHa;

22. T-129m_1275, moxkepTBoBaHHE

nmany llapud-xomxe ‘A3usany;

23. T-311n_1222, Hapuiur
npaBuTensa  TamkeHTa  CyaTaH-
xolxa uOH MHyHyc-xomxka ‘Ymapw.

B pe3yJsbTaTte CJIMYeHUs
OpHUTHMHAJIOB, XpaHALIUXCS B
Typkectanckom apxuBe (TA) wu

HUCTOpPUYECKUX KONMUH U3 ApxuBe
BocToKkoBena A.JI. Kyna (ApxuB
KyHa), 661710 YCTaHOBJIEHO
COOTBETCTBHE YEThIPEX JOKYMEHTOB:
1. TA: T.51m_1255 = Apxus
KyHna: . 175, JIUCT 42;

2. TA: T 54n_1263 =
ApxuB Kyna: /. 175, ia. 47

3. TA: T _64n_1279 =
ApxuB Kyna: [. 175, n. 80;
4. TA: T_264n_1275 = Apxus
Kyna: [. 175, n. 46.l'eHeasorus
XaHOB W KOJIJIEKLIUH [JIOKYMEHTOB
Jnsa  aKTHUBH3aLUMKU HCCJIeLOBAaHUU

JOKYMEHTaJbHbIX HCTOYHUKOB
6oJibIIOE 3HaueHUe HMEKT
KOJIJIEKL MU aKTOB U3
rocyapCTBEHHbIX apxWBOB. OHHU
NpeJoCTaBASAITAISIUCCIe,OBaTeel
BBITO/JHY IO BO3MO>HOCTb
A NpOBeEHUS
HIMPOKUX CpaBHUTEJBHBIX
W3bICKaHUM. Us )50:¢ yucJaa

HapaBHe C JOKyMeHTaMU U3 apXHUBa
MaB3oJies: lacaBU MOXXHO OTMETHUTb
TpHu KOJIJIEKLUU JLOKYMEHTOB:
1. KasoBaHHBIE TIpaMOTBl U3
CbirHaka U3 [JByX co6paHUHd B
AnvaTtel u TamkenTte [BapTosbn
B. B. OTueT 0 KOMaHJUpPOBKe B
Typkectan [/ baptoabng B. B.
Counnenus. T. VIII. Pa6otel mo
UCTOYHUKOBELEHUIO. MockBa:
Hayka, 1966, c. 119-210., c. 198-
203; KOgun B. II. T'pamMoThl u3
CeirHaka  (Bctyn. craTtesa) //
MaTepuaJjibl 0 UCTOPUU Ka3aXCKUX
xaHcTB  BekoB  XV-XVIII  BekoB
(U3BI€YEHHUS U3 MNEPCUACKUX U
TIOpKCKUX couuHeHui) / Coct. C.
K. HWoparumoB, H. H. MuHryJos,
K. A. llumynuna, B. 1. OgunH. Anma-
Arta: Hayka, 1969, c. 215, c. 215].

2. Kosneknusa JOKYMEHTOB
caiiugoB Kapackana wu3 ¢oH/0B
HHCcTHUTyTa BOCTOKOBeJIeHU S
uMeHn AOy PaiixaHa bupyHu B
TamkeHTe [>)KyBoHMapueB A.

XVI-XIX acpaapga PaproHaza ep
CyB MacaJaJjiapura JoUp.
TalkeHT: ®aH, 1965].
3.Kosnekius JOKyMeHTOB Calinj0B
n3 AxawxkaHa (37 [OKYMEHTOB

Ha 101 swucre) [[oKyMeHThI
XpaHATCA B OM6JIOTEKE
KasaHckoro denepasbHOTO

yHUBepcUTeTa 1oJ HoMepoM 4626].
O6mUMH [AJIS 3THUX KOJLJIEKIIUU
SBJISIIOTCS ~ CJeAYIOIUe  YepThI:
1) 3TH [JOKYMEHTBbl XPaHWJIKCh
y  YJEeHOB MeCTHbIX (aMUIUH
IIOTOMKOB IIpopoka MyxaMmmaja
(camtituabl,x0/2Ka), e ICTBOBABIIMXHA
TeppuTopuu KoKaH/CKOro XaHCTBa;
2) JlokyMeHTBHl OblLIM HU3JaHbl U
BbIZIJAHbI CO CTOPOHBI KOKaHJICKHX
XaHOB WU JIOJDKHOCTHBIMU
JUIIAMHA M3 HUX aJAMUHHUCTpALUY;
3) Yepes 3TU JIOKYMEHTBI
(bupmaH, co3, HapJblK, MaHIYP,
HUIIAH, XYKM, NapBaH4a, ‘WHaWaT
HaMa, Hacab-HaMa) YJIEHbI
CalHHUJCKUX U XOJKUHCKHUX CeMeH:
a) mpuobpeTasu 3eMesIbHbIe Ha/eJIbl;

0) noJiy4yaJau JlOJTH U3
BO/IbI HpPHUTalMOHHBIX
KaHaJIOB; B) Ha3HaYaJMCb Ha
peJIUTHO3HbIe JIOJKHOCTH

(ma#ix as-ucjaaM, HaKuO, MmMaux-u
‘ausaH); TI) OCBOOGOXAAJIHUCH OT
yIJaTbl OIpeJieJIeHHbIX HaJIOTOB;
) U306aBJSJIUCh OT NpPUBJIEYEHUS
K BBINIOJIHEHUIO HEKOTOPBIX
NOBUHHOCTEH B BOEHHOE BpeMs
(cTpoHTe/NbCTBO JAOPOr, O4YHlleHue
KaHaJIOB U T. [.); €) Ha3HA4YaJuChb
pacnopsaguTeNAMHU (MyTaBaJin)
BakdoB U T. a.
B cocTaBe BbllIeNEpeYHCIEHHBIX
cobpaHui OBbIIN BbISIBJIEHBI
JiBa nJjacTta JIOKYMEHTOB:
1) MO JINHHbIE JIOKYMEHTHI,
JlaTUPOBaHHbIE no3aHuM/
KOKaHJCKUM HEPUOLOM
U 3aBepeHHble co
CTOPOHBI JOJIXKHOCTHBIX JINLL
KOKaH/CKOH aJIMMHHUCTpaLUY;
2) cbanbcudupoBaHHbIE
«/IOKyMeHTBbI» OT HMeH [peBHUX
npaBuUTe el («BooGpaxaeMble
XaHbl U CYJTaHbl»), NPaBUBLINUX
B Iepuojbl, IpejllecTBOBaBIINE
KOKaHJCKOMy BpeMeHU. CpeAu HUX
burypupyooT pasHble HOpaBUTEJH
LentpanbHoii A3uu - Dbyxapckue
u XUBHUHCKHE XaHbl, OTAeJIbHbIe
npejctaBuTe M Kazaxckoro xaHCTBa
u Ap. OpHAKo BBIJENAITCS TPHU
TpyNnbl  NpaBUTeJsed,  KOTOpble
yarje BCETO Ha3bIBAIOTCSA
B JIOKyMEeHTax B KayecTBe
ux cocTaBUTeJEH -
Kapaxanupgsi, Tumypubl U
Il a W 6 a H U O bl
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3 a K 1 10 4 € H U e
[IpepBapUTENBHO npoJieslaHHble
0630p " aHaJ/u3 cocTaBa
doHOB, 00Hapy>KEHHBIX u
ouu(pOBaHHBIX B BbIllIeHa3BaHHbIX
JBYX ropojax, MO3BOJIAIOT
cAeyaTb  CleAylolide  BBbIBOJBI:

1. O6cToATenbHOE U3y4YeHUE
UCTOPUYECKUX JIOKYMEHTOB,
BeposATHO, O6yJeT MNPOXOJUTb B
HeCKOJIbKO 3TanoB. Ha paHHeM
JTale Ba)KHOe 3HAYeHHe HMeJu UX
BbISIBJIEHUE, y4eT, KJjaccudukauus,
BBeJleHHWe B HAy4YHbIH 060pOT U
U3roTOBJIeHHEe LUQPPOBBIX KOMUU
C HHUX, pacmiudpoBKa TEKCTOB U
I e 9 a T e 171 .
2. Tlocnepywomee darkcUMUIbHOE
u3JlaHue JOKYMeHTOB C HAOpaHHbIMU

TEeKCTaMH u nepeBoioM
C03JacT HaJexHyw 6a3y s
JaJbHEeHIINX HCCJIeJOBaHU M.
3. CpaBHHUTeJIBHOE h3ydyeHue

JIOKYMEHTOB U3 3TUX JABYX COOpaHUH
NO3BOJIMJIO B  OOWMX  yepTax
YCTaHOBUTH KOpIyC
OpUTMHAJIOB, XPaHUBIIUXCA
B Typkecrtane B 1872 roay.

4. IllpuBsedyeHHe OGHapYKEHHbIX
JIOKYMEHTOB Bakda MaB3o0Jiesl
K MCCJAeJJOBaHUIO IO  HCTOPHUH
TypkecTaHckoro  kpas  CO374acT

6a3y Ans pe3y/abTaTHUBHBIX
uccje/J0BaHUHM IPU UX CPAaBHUTEJIbHO
3 2 8
COMOCTAaBUTEJBbHOM PAaCcCMOTpPEHUU
c paHee BbISIBJIEHHBIMU
MaTepHuaJaMu (reHeasioruyeckue

JIOKYMEHTBI, aKThl 06 0CBOG0XKJ€eHUH
JIUL, U YYpeXJeHUH OT HaJoros,
peJ0CTaBJIeHUN JloCTyma K
BOJAHBIM pecypcaM, 4 T. A.).1

5. B paibHeilmeM cyLiecTByeT
6osbLIas BEPOSITHOCTH
06GHapyKEeHUS HCKOMBIX JOKYMEHTOB
NpeJNoJIOXKUTEJIbHO B 3TUX YeThIpex
ropogax (Typkecrtan, TaiukeHT,

AnMatsl, CaHkT-IleTepOypr).
HecomMHeHHO, Ha  Ipouecchl
MOsIBJIEHU S TaKoro poaa

JIOKYMeHTOB, GOpMbI UX 0POpMJIEHUS
U Ccojep)KaHUe HeNocpeJCTBEHHOe
BJIMsIHUE OKasblBajJla KOHKpeTHas
06U eCTBEHHO-NOJMUTHYECKAS

CUTyanus, CKJIaZibIBaBIIAACSA
B TypkecTaHCKOM
Kpae npu KOKaH/ICKUX

HaMeCTHHKaX (1817-1864).
Ucnosnbp3osanue  KyabTa  XoJKa
Axmaga HacaBu, KJaHOB MECTHBIX
XOJPKEeW, pa3/IMUHbIX KOHLEMIUK
HCJIAaMCKON HJIE0JIOTUU CO CTOPOHBI
KOKaH/ICKUX npaBUTeJIen B
peasu3anyyd CBOed BHYTpPEeHHeH U
BHELIHEN MOJIUTUKH CTUMYJIUPOBAIH
YCUJIEHUIO COpEBHOBATEJILHOCTH
MEXAy MeCTHBIMHU KJIaHaMHU
YU, B pe3yJbTaTe Yero IMOsSBUJOCh
CTpeMJIeHHe HEKOTOpPbIX POJOB K
dabpuKanMu CBOMX CaKpaJibHbBIX

r e H e aJgoruun . 2
C Jpyroil CcTOpOHBI, o6palleHue
K aBTOPUTETY Tumypa "
Tumypuzos, lllaii6aHKU/0B,

Kasaxckux XaHOB CTajo Ba)XHBIM
apryMeHTOM B yCTpeMJIeHUsX
MECTHBIX KJIAHOB paJih JOCTHXKeHHUs
npedMyllecTBa  IepeJ  CBOUMHU
KOHKypeHTaMu. Ha »aTom d¢one
MOXXHO IpPeJIoJIOKUTb, YTO 3M0Xa
COCTaBJIEHUSI  «JIOKYMEHTOB  OT
BeJIMKHUX IpaBUTeJed MpOLIJIOro»
otHocuTcsi K XIX B. - OypHOMY
nepuosy B HcTopuu KasaxcraHa.

ApTedakThi, CBsI3aHHbIE c
MaB30JIeEeEM Xoaka AxMaga
WacaBu, pacrnosaraioT  60JbLIUM
MOTEeHLMaJoM. KX wHcmosib30BaHUE
AJI  aHaJM3a CBeJleHUM [pyrux
BU/IOB HCTOYHUKOB MOXET
000TaTUTh HAIIU TNpeACTaBJIEHUS
00 D3BOJIOIMKM 06pasa BEJIMKOIo
maiixa. Beibop AmMupom Tumypom
00'bEKTA, IJle OblJ 3aXOpOHEH AXMaj,
MacaBu, 119 CBOEro NpoHUKHOBEHHU S
u 3aKpenJieHus B Benvko#
Crenu B HeMaJIou CTeleHHu
MOCIoCco6CTBOBAI npeBpalieHuto
ero JIOKaJIbHOTO KYJIbTa [0 YPOBHS
pervoHaJsibHOoro. B cBow ouepejp,
KyJbTYPHBIA MHUP BOKPYr 3TOro0
CBSATOrO MecTa TOBJIH S1JT Ha

CTpaTeruu Tumypugos
no cakpaJin3anuu CBOETO
MPOUCXOXK/IeHU U BJIACTH
B pPa3JIMYHBIX 4acTax

UX  OOWIHMPHOM  HUMOepuu. ITO
HacJieive 6b1JI0 NMyleHo B XoJ B XIX
B. CO CTOpPOHbl HOBOW [JIMHACTHUH,
npecJse/[0BaBIleil HOBble UMIIepCKUE
EeJIN. Hayunas L[EHHOCTb
aHAJIOTUYHBIX MAaTEPUAJIOB OUYEBU/IHA
U yb6exJaeT B HEOOXOJUMOCTHU
JaJIbHeNIIero pacuypeHud
apxeorpadUyecKUX H3BICKAHUN Ha
TEPPUTOPHUU KaszaxcraHa.

KMENI FTEOMPA®UA )KOHE
APXEOJIO'MA

SACRED GEOGRAPHY AND
ARCHAEOLOGY

CBALLLEHHASA FEEOrPAGUA N
APXEOJIOI'ns
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AHJATIA
byn Makaznaga Opra A3USAHBIH,
MUCTHUKAJIBIK aKbIHbI, YJbl COIBI
)koHe fysama Axmer fAcayupiy
AHajgionbIgaFbI capa JKOJIBIH
JKaJIFaCThIPYLIbLIAPAbIH ypnarbl,
Typik ka36a oAebUeTiHiH HerisiH
CajJiylibl, COMBILJIBIK aFbIMHBIH Oefi
TyJfacblHa aiiHaiaraH CyiaTaH Benep
J)KOHe OHbIH KypfaH MHciam fiHi
HerisiHeri flcayu iyniMiHiH *KasnFracel
6osiFraH Maynayuiia TapuKaThbl, AXMeT
fAcayumMeH ypnaKThIK cabaKTaCThIFbI,
HCcJIaMMeH CyCbIHJaFaH
CaHaJIapbIHbIH, OU-TaHbIMBHI,
LIbIFapMaJiapblH/ia Ke3JeceTiH opTak
TYXBIPbIMJApbl  KapacTbIpblIaAbl.
Cyntan  BesepnriH  emMmipi  MeH
HIbIFapMallbLJIbIF b TypaJibl
KeIlTereH JlepeKTepze
cakTasaraH. Kimi A3ugaHblH 6acka
aKblHAapblHa KapafaHza CyaTaH
Besen Typasel  MaJsiMeTTep  api
6aTbic, opi IIBIFBIC  eJJepiHiH,
eHOeKTepiHeH KenTen Ke3Jjeceji.
fAcayupin OysaFblHaH CycCblHAAFaH
CystaH Besep, Te COIIBLJIBIK,
JYHUEeTaHbIM HerisiHZe aJaMHbIH
JYHHere KeJlyiHiH MakKcaTbl AJJIaHbI
TaHy, OfaH IleKci3 KbI3MeT eTy
YCTaHBbIMbIH JapinTereH. Jent
TypFaHMeH, AHazJ0Jibl TYPIKTEpPiHIiH
TapuxblH, Md3JleHUeTiH yilpeHyJe
o3 centirin  Turizetin  CysaTaH
BesnepTiy,  eMipiHiH  os1i  KyHre
JlelliH allblJIMaFaH JKaKTapbl eTe
ken. bi3 pe makasambizga CysiTaH

BesnenTiy, HIbIFapMaJiapblHaF bl
9/71eyMeTTiK JYHUETaHbIMbIH
3epiesied  OTBIPHIII, cydusmMHiH
atacel - FyJaMa, odmbla fAcayu

iniMiHiH AHaZOJIBIAAF bl JaMY KOJIbIH
allKplHAAyFa ThIpbICTBIK. CoHJai-
aK, flcayu inimiHiH 2KaHa pyxaHU
KYH/JABUIBIKTAPbIH  KaJIFaCThIPYILbI
WaKipTTepiHiH flcayuila TapukKaThl
Herisinge KypfaH TapUKaTTapbl
ajjaM3aT TapuxblHAA ©3iHJAIK i3
KaJJbIpbIN, TYPKIJIK MdJeHUeTiHe
y/7ec KOCKaHJBIFbIH Ja KepCeTTiK.

Tyiin ce3aep: COTBIJIBIK,
JYHUeTaHbIM,  TapuKaT, HcJIaM
OpKeHHUeTi, conblablK ¢uaocodus,
TYpik »ka36a a/ebueTi.

AHHOTALIMA
B 1aHHOM cTaThe paccCMaTpPUBAIOTCSA
CysnTaH Besen, - MOTOMOK

npojoJpKaTese AyXOBHOTO MYTH
BeJIMKOro MuUcTUKa lleHTpanbHON
Asuu, Besukoro cydus U y4yeHOro
AxMme a fcaBu B AHaTo/UY,
OCHOBOIOJIOKHHUK TypenKou
NHACbMEHHOU JIUTEepaTypbl 174
BU/IHAA durypa cyduiickoro
TeYeHUssT - U OCHOBAaHHBIM UM
cybumickui opJeH MeBJieBY,
ABJIAOLUNCA NpoJ0/XKeHueM
SICABUMCKOr0 y4YeHHsl, OCHOBAHHOTO
Ha ucaaMe. Tak»Ke 3aTparuBarTCA
NpeeMCTBEHHbIE CBSI3M C AXMe/loM
fcaBy, N YXOBHO-NMPOCBETUTEJbCKUE
B3TJIAAbl, COOPMUPOBAHHBIE TO[,
BJWSIHMEM HCJaMa, U 00liue Hjew,
BCTpeyallliecIBUXIIPOU3BeIeHUAX.
O xu3Hu u TBopyecTBe CysaTaHa
Besepa coxXpaHHWJIOCH MHOXECTBO
cBeleHUH. B oTiuune oT Apyrux
no3ToB MaJsioit Asuu, uHpopmanus
o Cystane Besnene 4acTo
BCTpedyaeTCsd KakK B 3alajHBIX,
TaK U B BOCTOYHBIX HMCTOYHHKAX.
BnuTtaBmui B cebs yuyeHue
fAcaBu, Cyaran Beses  Takxe
npomnaraHzyupoBaJi cybuiickyro
KOHILENIWI0, COIJIACHO  KOTOpOH
Le/bl0 NpUXOJa 4YesJOBeKa B 3ITOT
MHUD fABJAETCA NO3HaHUe AJlaxa U
6e3rpaHn4HoOe cayxeHue Emy. Tem
He MeHee, B U3Yy4YeHUHU HCTOPUU U
KyJbTYypbl aHATOJHUUCKUX TIOPKOB
Besen cbirpasl BaXKHYI poOJib, W,
HeCMOTps Ha3TO, B ero 6uorpadu 1o
CHUX IIOp OCTAITCA MaJIOU3y4YeHHbIe
ACIEeKTHhI. B JAHHOU CTaThe,
NpoaHaJIu3UpPOBaB COLIMAJIbHY IO
dunocoduto, npeJiCTaBJEHHYIO
B ero NpOU3Be/leHUAX, MBI
CTPEMUJIACh BBISIBUTH nyThb
pPa3BUTHUSA  SACABUHCKOTO  y4YeHHUH
- JYXOBHOTO HacJeJHusi BEJIHUKOTO
MbIcaUTeNsA flcaBU - B AHaTOJIMUH.
Takxxe nokasaHo, 4TO cybuickue
TapyUKaThbl, CO3/JaHHble Y4YeHUKaMU
fcaBu Ha  oCHOBe  TapuKaTa

fAcaBus, OCTaBHUJIN 3aMeTHbIH
ciaen B HUCTOpHUU YeJioBedyeCTBa
H BHeCJIU 3HAYUTEJIbHbIN

BKJIaJ, B TIOPKCKYI  KYJBTYDY.
KioyeBble cjoBa: cyoduiickoe

MHUPOBO33pEHHUE, TapuKar,
ucJIaMcKas [IMBUJIN3AL U,
cyduiickasa dusocodus, Typenkas
NUCbMeHHad JIuTEepaTrypa.

ABSTRACT

This article examines Sultan Walad -
a descendant of the followers of the
spiritual path of the great mystic of
Central Asia, the eminent Sufi and
scholar Ahmad Yasawi in Anatolia; the
founder of Turkish written literature
and a prominent figure of the Sufi
movement - and the Mevlevi Sufi order
he established, which represents a
continuation of the Yasawi teachings
rooted in Islam. The article also
touches upon the succession links
with Ahmad Yasawi, the spiritual
and educational views shaped
under the influence of Islam, and the
shared ideas found in their works.
A wealth of information has been
preserved about the life and creative
legacy of Sultan Walad. Unlike other
poets of Asia Minor, information about
Sultan Walad frequently appears in
both Western and Eastern sources.
Having absorbed the teachings of
Yasawi, Sultan Walad also promoted
the Sufi concept that the purpose
of a human being’s existence in this
world is to know Allah and serve
Him without limits. Nevertheless,
Walad played an important role in
the study of the history and culture
of the Anatolian Turks, and despite
this, certain aspects of his biography
remain underexplored. In this article,
by analyzing the social philosophy
presented in his works, we aim to
trace the development of the Yasawi
doctrine - the spiritual legacy of the
great thinker Yasawi - in Anatolia.
It is also demonstrated that the
Sufi tarigas established by Yasawi’s
disciples, based on the Yasawiya
path, left a significant mark on human
history and made a substantial
contribution to Turkic culture.

Keywords: Sufi worldview, tariqa,
Islamic civilization, Sufi philosophy,
Turkish written literature.
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Kipicne. Byrinri Tanza, »kxahangany
»KaFJalblHAa OU-MiKipJepi MeH MYH-
MYKTaKJapbl YKCac, 3KOHOMUKAJIbIK
MakcaTTapel  6ip-6ipiHe  »KaKbIH
JocTap KaHe OaybIpJac enafepliy
@3apa bIKNAJAJacybl 3aMaH TaJabbl
eKeHi aKuKaT. Bbyn peTTe COHFBI
Ke3/le TYPKITisilec MeMJIeKeTTEPAIH,
@3apa HWHTerpauuscbl 6GaFbIThIHIA
uri 6acTamasiapAblH KeTepisin KaHa
KOoMMal, HaKThI KaJlaMJapAblH
)Ky3ere ACBIPBIJIbII »KaTKaHbl
KYaHTapJibIK KaFjgal. ATKapblJaTblH
6apJybIK MiHAeTTep TY6i 6ip TybIcTac
YJTTapAbIH 0achblH 6ipikTipe
ajaTelH 6GipfeH 6ip KYH/JBLJIBIKKA
ve OoJsapbl ce3ci3. OHbIH iwWiHAge
TYpKi XaJIbIKTapbIHbIH, opTak
FyJIaMachl Acayunin TapHUXH,
MdJIeHHM IKOHE pyXaHU MypacblH
3epTTEH OTBIPBIN, 0acKka Jla TYpPKi

TaMbIpJlaC TapuUXW TyJFajaap/blH
eMIp KOJIbIH, OJIapAblH dJeMJIik
FBIJIBIM MeH ©6Hepre, 9JebOHeTKe

KOCKaH yJec caJMafFblH auKbIH/AI,
coJ XaJIbIKTap/blH, OoMBbIHA
MaKTaHbIl Ce3iMiH ya/aaTyAbl achbla
MyparT fAen auTyfa 6osaaabl. CoHAan-
aK Oys1 Makasaja AxmeT fcayupnig
capa >XoJIblH AHaJio/blja »KaJiFaFaH
Kasak xaJiKblHa LIbIFapMallblJbIFbI
OCbIHJAM ayzapma »KOJIMEH
TaHbIC, JKaH-KaKTbhl  3epTTeJil,
FBUIBIMHA alHaJIbIMFa TYCKEH YJIKEH
HIBIFAapMallbLIbIK Heci, Ty6i 6ip Typki
Cayxyk esiHiH olmblabl MaysiaHa
Kanan ap-lun Pymugin yiael Typki
»ka36a a/ebreTiHiH HeriziH cajyubl
Cysitan BenenTiy (1226-1312) Facbip
FyJIaMacCbIHbIH, 1JIMIH KaJiFayJarbl
pei KbICKallla 3epJeJieHe/i.
Bykisni [ayHHexy3i XaJIbIKTapbIHbIH,
JAYHUETaHbIMbIHA, pyXxaHu
eMipiHe, [iHiHe, ¢usocoduschiHa,
MOpaJibJbIK-3TUKAJbIK, KYKBIKTBIK
isiMiHe, oje6bueTiHe, IMO33UACHIHA,
Ta/iM-TapbueciHe JlepJiik
BIKNAJ eTKeH, TeHJecCi3 pyXaHU
KYH/IbUJIBIKTAp/AblH, HeTIi3iH KaJiaFaH
yabl  oMmbLIAblH,  yabl  CysiTaH
Besies ©3 3aMaHbIHbIH, 9Ke »OJIbIH
JKaJIFaylbIChl, XaJblK KaJlayJbIChl
6osaraH. JKa36a anebueTiHiH HerisiH
KaJlayMeH KaTap XaJbIKTBIK [iHU,
9J1IeyMeTTiK K63KapacTapbIHbIH,
Heri3iH CaJIybl TyYJIFa.
Cyntan Benep emip cypren XIII -
Facblp MYCBIJIMAHJbIK  COMNBIJIBIK
AIHU aFbIMJap YLIiH «aJThIH FacbIp»
GOJIFAHBIMEH TYPiKeJli YIIiHeTeaybIp
Ja TayKbIMETTi Facblp efi. OUTKeHI,
OCbl yaKbITKa [JeliH KpecTuiijsep
YKOPBIKTapbIHAH Ca0bIPbl CAPKbIJIFaH
KepriJikTi XaJIbIKThI MOHFO.JI
9CKepJiepiHiH MKOUKBIH a0y blJ1Japbl

ofaH 6eTep TUTBIKTATBIN >Xibepai.

MoHFoAa HIaNKbIHIIbIJIbIFbI
AHazoJ1bl MeMJIEKETiH casicy,
9JIeyMETTIK, 3KOHOMMKAJIbIK,
M3/JIEHU, KaJia 6epai pyxaHu

TYpFblAaH Jla Kylpeyre yublpaTThl.
MeMJiekeT XaJKbl ©MipieH TYHiJimn,
1rapachi3ibIKKa yUIbIpabI.
OcCbl KUBIHIIBLIBIKA3Yip/le XaAbIKThIH,
K631 allblll, >XapKblH KeJlelleKKe
KO amaTblH  cabblp HYPbIH
LIAIIKAaH 3UsJbl KayblM OKiJJepiHiH,
CcenTiri  JKaKChUJIBIKKa  GacTajpbl.
AKpbIH, Fysnama CysitaH BesteTiH aKeci
XasipetrTi MaysiaHa fja oCbl aKblIAbl
opeKeTTepAi yCTaHFaHLapAblIH,
aJIIBIHFbI KaTapblHJa 60JI/IbI.
MaynaHa MeH OHBIH KaKTacTaphbl
KepreH dlseTci3mik NneH
3y/bIM/JbIKKA KapChl 1apachsi3
KaJIFaH XaJIbIKTbIH, 60HbIHA KalTa
YMIT OTBIH »Kafblll, pyXaHU Xirep
coltnazpl.  YriTTi yHZey Kyprise
OTBIPBIN, XaJBIKTBl  0OoJalllaKKa
CeHiMMeH Kapayfa maKbIpABbl.
AHazo/1bl TYpPIiKTepiHiH TapuXbIH,
Md/leHUeTiH yHpeHyZe €3 CeNnTiriH
TurizeTin CysTaH BeseATiH eMipiHiH
oni  KyHre JiedliH  awblaMaFaH
)KaKTapbl eTe Kemn. bi3 [e FbIJIbIMU
JKYMBICBIMbI3 /1A »KaH-)KaKTaH
J)KMHafaH MaJIiMeTTepiMi3Ai
6ipikTipim, Cyntan BesenTiy,
mbIFapMaJiapblHAAFbl  9JIeyMeTTiK
JYHUETaHbIMbIH cydusmMHiH
atacel - AxmeT fcayu CHAKTBI
FyJlaMa, OMIIBLIJAP/IbIH,
inimiMmen cabakTacTbipa OTBIPbII
KapacTbIpyfa ThIPBICTBIK.
KepHeKTi MyCblIMaH/ZbIK CONbLIBIK,
AIHM afFfbIMBIHBIH KOpHEeKTI eKiii,
MeCHEeBU TapUXaTbIHbIH KYPYIIBICHI
Myxammen, baxaenguH CystaH
BesienTiy eMipZe xoHe oajeyMeTTiK
opTaja )Keke TyJIFa 6O0JIBbII
KaJblllTacyblHa GipiHmI Ke3ekTe
OHBbIH, KAHYSCBIHBIH, bIKNAJbl 30D
e/ii. OKeci 83 3aMaHbIHBIH 6Te ipi AiH
6isripi  6osiraH, CysaTaH-y/a-yieMa
baxaenaun Besnepatiy ysibl fFyjama
ovwsbln  Kanan oa-luH Pymupisy
(MaysnaHaHbIH) ToJsiMi MeH isiMiH
aJIFaH OJI »Kac Ke3iHeH — aK eMipge
63 OpHBbIH caWJad anajbl. OUTKeHI,
aKeci Mays1aHaHBbIH, >KaHbIHA
KeNTereH UpaH TiniHJe ceulyedTiH
aKblH, ’Kasylllbl >X9He OWIUbLILAD
KeJsieTiH efi. OCbIHZIall opTaja 6CKeH
CyntaH Besen kenTereH MychblIMaH
OMIIBIIJAPbl JKOHEe aKbIHJapbIMeH
J)KaKblHHAH  TaHBICThI,  OJIapMeEH
apaaibiM cyxb6aTTacThl. COHZAH - aK,
)Kac kKe3iHeH okeci Kanan aa-/lun
PymujiH ujessiapbiMeH »KaKblHHAaH
TaHBIC GOJIBIN, COMbIJIbIK aFbIMHbIH

KbIpbl ME€H ChIPbl TepeH MeHTep/.i.
On MyHBIMEH KoWMaM mapchl Tii
>KoHe 9/1e6HeTiMeH TaHbIChKIIN i3/eHim
ocTi. Cysntan BeseATiH KepHeKTIi
TyJfa peTiHJe KaJbIlTacyblHJA
oKeciHeH 0OackKa Top6uermrici Cedwup
BypxaHenguH Myxakkuk (1168-
1241), nakan atbl Cediug CeipjaH
Aa 30p biKnaa eTTi. KeliHHeH
OHBIH, 6Mip KOJIBIHJAFbl YCTa3bl
Myxammen Te6pusu (1247 Kblibl
esartipinai) Oosapl. OIcipece ochbl
YCTa3bl OHBIH, KeJlellleKTe YJIbl aKbIH
6osyblHA yJKeH acep eTTi. CysaTaH
Besieg e3iniy «M6THAaHaMe» aTThl
LIbIFApMachIH/1a 63iHiH KallblHaTaChl,
Kanan oa-[luH Pymupiy
xaaudacel »KoHe OopbIHOacapkl
60JIFaH CaynaxenauH ®epunyH
3yepkyOyHFa 63 pHU3aUIbLJIbIFbIH
b6aca kepcetexni. Cyaran Beusep
TypaJsbl Jepektepae CanaxeaJuH
Cyntan Benenke: «MeHeH 6acka
ellKaHJaW IIalxkKe Kapama. MeHiH,
Ha3apblM KYHTre YKCaWabl, MaFaH
KapaFaH Kke3Zle Tac rayhapra
alHaJagbl. Backa manxTep/iH
Ke3i TyMaHfa yKcaWAbl, oOJapfa
KapacaH KOJIbIHHAaH aJacTbIpajbl»,
- Jlel, OHbl >eKe UIdKIpT caHajbl.
Cyntan Besien Te wakipT peTiHze
CaslaxeaJWHHIH alTKaHbIHAH
welKnauTeiH eai (Uzluk, 1941, 31).
Ocbunaiima, CyntaH BesearTiy »xeke
TYJIFAChl, 9/1e0H LIbIFAPMAIIbIJIbIFHI,

AiHU TY>KbIPbIM/AAPHI,
COMBLJIBIK, Ke3KapacTaphbl e3
oT6acblHAH KaJIbIIITaCTHI.

An CONBLJIBIKTBIH, HcJjaM
COMBLJIBIFBIHBIH, OiHU TYCIiHIri
OOMBbIHIIA aJlJaMHbIH MiHAeTi -

JlYHUEeHi, OapJbIKTbl «0ap eTKeH»
YKapaTkaH b1 6iy1y 60J1bIN TAObITAAbI.
’KapaTyubiHbIH, MaHIH 6iy MYMKiH
eMmec. COHABIKTAH >KapaTyLIbIHbIH,
TabUFaThIHA 0OJIMBICTBI ~ TEpEH,
3epTTEY apKblJbl Y/IaCybIMbI3 KEPEK.
CoHJlali-aK, CynTaH Benenri,
KypfaH MayJayWia TapuKaThl Ja o3
3aMaHbIH/A YVJKEH pyXaHU KoFaM
6osatbiH. XIII Faceipfla AHaI0JIbI
M3JleHM KOoFfaMJapblHJa, MayJayuna
TapUKaTbIH/A X9HE KaJIlbl KOFaphl
JeHreiaeri  Kicizepae  TypikTep
Typajbl Tepic mikipsep 6oJiFaH.
Bipak, 6ip HapceHi YMBITNAYbIMbI3

KepeK, TYpiKTepre JereH Tepic
MUFBLIT 3THUKAJBIK  TYPFbIJaH
eMec, d/7eyMeTTiK TYpFbliaH
6osnaTeiH.  Kananelk  (TypakThi)

TYPFBIHJAPMEH aybLAABIK, (Keuinei)
TYpFbIHJAAP apacblHAAa 6OTe YVJKeH
alplpMallblIblK, 6osaTelH. CysiTaH
BeneaTiH KofaMblHAA TYpikK TiJi,
3CTEeTUKaJbIK KbI3MET aTKapaThlH

TiJl OOJIBIN ecelnTeJsie aJMalThIH efi.
CongpikTan pa, CynartaH Beneprtin
J)KOFapbl JlopexeJsli KoFaMfa THICTI
aTakTbl Oip TapWKATTbIH LIAKXbI
6oJs1ybIHa KapaMacTaH, TYpiK Tijninge
@JIeH, »Kasybl, TINTi OHBI KOFaphI
JeHreiaeri mapcbl TijJliMEH TeH
KepyiHiH ce6e6iH KapacTbIpy KaKeT.
Bysn nmapcel MaJeHUeTiHe JereH
KapcbliablK na? Anaiaa Cysntan Besep,
OYKis epexesiepai 6y3blm, COJT Ke3ze
naija 60JIFaH KUBIHIIBIJIBIKTAP/AbI
KeHIN «JepeKi» TYpikK TiJiHJe eJieH
»)Ka3fFaH aJIFallKbl AHAZ0Jibl aKbIHBI.
Ocsblnaiiia, CysntaH Besnes KoFaMHBIH,
’)K9He dJIeyMeTTiK OpTacCbIHbIH €H
MaHbI3Abl MOCeJeci TiJl eKeHiH
TaHBII, TYPIK TiJi MeH napchl TiJiHIH,
TeH KYKBIKTbl €KEeHJIriH KepceTyai
MakKcaT eTkeH. TinTi, Typik TiJiHIH
Jle 3CTeTUKAJBIK TYPFbIJaH KOJAJaHY
MYMKIiH eKeHJiriH JoJenaen
kepceTreni. bysn opekeT Maysayuia
TapUKATbIHbIH TaJFaM Ke3KapacblHa
MYJJleM Typa KeJMeuTiH. AHaJl0J1bl
aKCYHeKTepiHiH, nikipJjepi ae
6yraH Kapama-kKapcbel eni.XIII-XIY
Faceipfla AHajosibl TypikTepi 63
ereMeH/iiriHe, eJiJiirine, casicaTblHa
KOJI JKeTKi3yiMeH KaTap >XUblpMara
XKYBIK Kimi 6uiikTepZiH mnakga
6osybiHa biKnaa eTTi (2Kykos,1988).

MazmeHu  mpoueccTepre  KeJieTiH
6oJicak, o1 xepJe TYPpiK
MdJleHHeTiHiH,  pesai ecTi. bByx
)KepZe  OipiHmi  opblHZA  TYPpIK
TiJIIHIH KeH ayKbIMJa KoJIJaHbljla
6acTaFaHblH KepceTyre 6o0Jiajbl
Jae6uerTepre mouay. fcayupiy
TYPKI JYHUETaHbIMBI MeH
MoJleHUeTIiHJerl OpHBIH, OHBIH,
MYPacChIHBbIH, i3zepin XaTKa
TycipreH «/lnyaHu XUKMeT»,
«DakpHama», «Mupat-yn Kyay6o»
(KeHingaix aliHachl) apKbLJIbI
naieiMaayra GoJsagpl. bByaap -

fAcayupiH XMKMeT, XoJs iJiMJepiHiH
aliHacel, Macayuiia TapUKaTbIHbIH
3TUKaJBIK-MOPaJIbJbIK, »KoHe
pyxaHU Toxipubesik epexuesirin
KepCeTeTiH, OHBIH, KaJITbI
JAYHUETaHbIMBIHBIH, M3HIH allaThbIH
Heri3ri Jepekkeszepi. Byn
KiTanTblH Ymcaja HYCKachl FaJibIM
JA.KeHnxeTtall  TapanblHaH Ka3ak
tiiHge 2000 kb1l  AHKapaga
»)apbIK kepai (Kenxkerait, 2004, 341).
Typik FaabiMaapel Acud YeseBuIiy
«MaysaHa okeHe MaynayunasbiK»
koHe PyaT KenpysyHiH «AHazmoJbl
Ce/mXyKTapbIHBIH TapUXBbIHBIH
KepriJikTi JepeKKeszepi»
aTThl eHbeKTepiHeH 3epTTey
J)KYMBICBIHA Ka»XeTTi MaJliMeTTepAi
aJblll, KasakK TijgiHe ayJapbln

KOJIZaHyFa MYMKIH/JIK 00J1 bl
(Celebi, 1957; Kopriilizade, 1943).
Qyar Kenpyny: «Comnbliap/blH,

ouorpadusachl >KaJbl eHOeKTepe
Hpak, XopacaH xoHe MayapaHHaxp
conbliIapblHAaH 6acka TYPpiK
IIafXTaphl Jel >KYPreH CONblIap/iblH
G6apsblFbl Macayuila TapUKaTbIHBIH,
mwaxTtapbl efi» gedpi, eHberiHze
(Kopriilt, 1966, 116). Paceinma 6y
oCblJIal JKaJIFAaCblH TalKaH iJiM
ke3i 6onabl. Xasipeti Cyntan Koxa
AxwmeT: «KimMpae kiMm mipsik HeMece
aNXbIJIBIK MiHAET aTKapap 060Jica,
KBIpBIK, KblJl MipJAiH KbI3MeTiHAe
)KYpMeHiHIle, I1AWXBbUIbIK  OpPHbI
OFaH JIaubIKTHBI eMec. Erep xaHbIHAA
MYpHUJ Typca, ofaH 6Gepeni. Kimze
KiM [I9ypilITiK KbI3MEeT KblJICa, dyeJi
XaKThIH aMipiHe MOMBIHCYHBIII,
LmlapufaT aMipiMeH 6ipre 60JblI,
XapaM JKoHe OHWAFaT icTepAeH 63iH
ThIMCbIH. Kelllke KyJIIIbIJIBIK, KYHAI3
KbI3MET KblJIMal IMalxX MiHJeTiH
aTKapca, ici 6aTbi 6oMac. Kime Kim
IapufaT oMipiHeH IIbIKCA MYPTo/
Typap. Erep Toy6a KbliiMail AyHUeAeH
KalhTca, XakK TafajJa TaMyYKKa
TypJai asanka caaap» Jgen Aja
JKOJIBIH TaHJaFaH i36acapJ/apbiHa

eCHeT  eTKeH (fcaywn, 1992).
CoHBIMEH KaTap, TYPKi XaJIKbIHbBIH
o/ebu, MdJeHM Oykinm  eMipiH

TOJIBIKTal KaMThIFaHbIH Koxka AxMeT
flcayn MajeHM MypacblH 3epTTereH
Juripbek MyMBIHOBTBIH, «fcayuiia
Bacraynapbl// fcayu  TaFJBIMbI»
MakKaJacblH Ja 0acThl [ilepeKKes
peTiHzeTaHblnaAbl (MyMHUHOB, 1996).
FplibiMu opTaja CysnTan
BeseATiH Tapuxu TYJFachl, OHBIH,
JiHU-dUa0cOdUANBIK, caHachl,
eHOeKTepiHzeri COIBLJIBIK,
Ke3KapacTap, TYPiK MaJeHueTiHJeri
KaJJblpFaH TepeH, i3i MeH
MdJleHHeTKe KOCKaH YyJieci »aMJbl
3epTTeyJsep, TajajayJap KacaraH
LnieTeJ/iK, OHbIH illiHJe TYPKHUSJIBIK
3epTTeyluisiep KatapbiHa O.H.Y3ayk,

A.TennblHApPJIBI, ’K.Kapab6eiioruy,
T.A3bpkbe;, M.AIOcyd, AYesneby,
Adusiky, M.®.Kenpynysaje,
M.MaHcyporay, H.baHnapiibl,

A.TaHepu, 6aTBICTBIK 3epTTeyllisep
apaceigga 3. /Ixx. ['mu66, H. Purrtep
JKoHe OpbIC 3epTTeyuiaepi
B.B.PagsioB, P.®um, A.E.KpbiMckui,
B.C.l'ap6y3oBa,H.H.MapTuHOBUHY,
A.H.KoHOHOB, M.C.®oMKUH,
K.I1.3asieMaHAbI )kaTKbI3yFa 60J1a/bl.
Anram peT EBpona  FbLIBIM
cajlacblHAia ABCTpaJMAJBIK FasblM
U. ®on Xammep-Ilypmtanp “Epekiue
6ip mapchl aKbIHBIHBIH, KOJKa30achl
Typajbl MaJjimeT» 6Gepzi. ConaH

6acTamn, arHu 1829 xblagaH 6acTan
Myxammenaun baxaepgaun CysiTan
BeJie>x9He OHBIH LIbIFapMallbLIbIF b
TaHbl1a 6acTaabl (Patisysia, 2010, 5).
3eptTey oaictepi. Oaic (rpekx
ce3i) - FbLIBIMU 3epTTey iciHze
KOJIJaHblJIaThIH apTYypi ajic-
TaClJIZiepAiH, 3epTTey epexesepiHiH,
)KUBIHTBIFBI, 3/jicTeMeJsiep apKblJbl
alKbIHAAJIFaH QakTizepAi FbIIBIMHU
WUTepyLiH xKoagapbl. OfiC - FbLJIBIMU
3epTTEYAiH aWbIpbIJIMaNUTBIH Cepiri,
aZlacTbIpMalTBhIH, MaKcaTKa Typa
6acTalThIH KyOblJHaMachkl. O3iHAik
dic-Tacini KoK 3epTTeyAiH 60JybI
MYMKiH eMec. Oulai  60JIaTBIHBI
3epTTeyre THICTI 00'bEKTIHIH CHIPHI,
TabUFaTbl 9pAalbIM allbIK-alKbIH
KepiHin TypMaiibl, Ke6iHe }KacbIpbIH
60J1a1bl. AJT OHBI CTUXHUSIJIBIK }KOJIMEH
auly MYMKiH eMec.. 3epTTey odJici
6ip KaJsblTa KaJbll KOWMaMabl
>)K9He OJI d9p FhLAbIM/Jla GipHeUleyAeH
60sybl MYMKiH. OJicTiH e3repyi
3epTTEUTIH OO'BbEKTiHIH CHIaThIHA,
FBIJIBIMHBIH, Aamy JlopexeciHe
6anyaanbicThl ([yiicembaeBa, 2016,
34). Op6ip oAicTiH KOJAaHBIJIATBIH
e3iHJIK aymafbl, aJifa KOATBIH
MaKCaThl 60oJ1a/1bl. On e3iHe
JIaWBIKTBI COJI IIeHOep ayMafrbIH/A
KOJIJaHblJIFaHa FaHa »eMicTi 6oJ1a
anagbl. bByn  FbLABIMU - 3epTTeyje
’KaJINbl  FBUIBIMY, KaJllbl TapUXHU
)oHe usocoPUAMBIK dic-Taciazep
)yieci: TapUXU-KYPbIIbIM/JBIK,
TapuUXU-CaJbICTBlIpMadJbhl,
TapUXU-AEPEKTAHYIIBIK, TapUXu-
MOTIHTAHYUIBIJBIK, aaic-Tacingep,
COHJlal-aK/AuaeKTHKa, MeTapU31Ka,
JOrMaTU3M djicTepi KOJILaHbLIaJbI.
Hoatnxenep MeH Ttaspgay. Kauansbl,
BaTeicTbl  ©3iHIH  YHJey/epiMeH
CX0JIaCTUKaAaH OSITKaH,
KapaHFbIJIbIKTAH K9He TONAaCTbhIKTaH
KYTKapfaH, FblJIBIMU CaHa, ajaM
KYKbIKTapblHa J>KeTeJlereH MUcJIaM
epkeHueTi 6osaThIH (Celebi, 1957,93).
Typki  MeMJeKkeTTepiHiIH  cascy,
api M3/leHU-IYHUETaHbIMIbIK
Heri3iHJle KaJbINTacybl MEH OHJAFbI
aZlaM CaHaCbIHBbIH KYH/ABIJIBIKTBIK
= KYOBIJIBICTBIK pyXaHu
»)KaHFBIPYbIHbIH K61l 6aChIHAA aJIFall
TYPKiJIIK  pyXaHUAT MeKTeOiHiH
ipreTacblH KaJiaFaH ycTa3d AxMeT
fAcayn TYPZABL. OHbIH, imimi
TpaJULUOHAJUCT  FyJaMaJap/blH
dopmasusMiHe CBIPTKbI FHUOAZaAT
dbeHOMeHoJIOTUsICBIHA KapChl
M9H, Ma3MyHfa MaHbI3 OepreH
[apacaTThlJbIK IeH ajaMrepiuiaik
YCTaHbIMJApblH  KaJbIITACTbIPAbI.
XII facblpflaH KeHiH HcJaaM aJieMi
CONBLJIBIK  JYHHETaHbIM, aXWJik
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CUSIKTBI KacimkepJiik 6GipJsiecTikTep,
TapuKaT TYpiHAe Tekke (3ayuiiiia,
JleHTepJiep), pubaTTapfa pyXThl
TopOuesieyAiH KOFaM/IbIK OIIaFbIHA
antnangbl  (Kenxkertast, 2006, 47).
TeopusinbIK-9/jicTeMeiK TYpFblJlaH
asra”Hga fAcayu isqiMmi, HerisiHes,
XKYpeK, Maxab6aT, mabbIT KOJIbI
apKbLIbl KYAAHJbIK TaHbIMFa J9He
ilKi MOHTe JeH KosaAbl. AfHu fcayu
iiMi TOJIBIFBIMEH pYyXaHU OaFbITTa
ep6uai. Bys eTe MaHbI3AbI PEHOMEH.
OHBIH WBIFAPMaLIbIJIBIFbIHJAFbI YJIbI
2KapaTyublHbIH cCUIaTTaphl, HYO6y6aT
(mafirambap) HHCTUTY ThIHA KATBICThI
nikipsiepi, camrusT (nepimre, caTaH,
XbIH, pyXaJeMi, Kabip, cupat, Mahiiap,
To3aK, YKOHHAT) TaKbIpbIObIHA
TOH  YCTaHBIMJApPbl  TOJIBIFBIMEH
MaM MartypuguiH TeosI0TUAJBIK
TYXbIpbIMJIAapbIMeH Yiljeceai. Asja
TarasaHbl aKbIIAAH THICKApbl -
TpaHLEeHJeHTTijen TaHbil, OHBIH
KOpDKEM  CHUNATTapblH  YJBIKTAI,
opAaibiM  3ikip eTexi. 93ipet
CysnTaHHBIH «/lMyaHU XUKMeTTEri»:

Fambik eJIMEC, Kapi
6osMac FUIIKBI YKayaH,
XanbIK iminge ay3bl
KYJITEH, KyHep nuHhaH.
[Menpep Ke3sim, J)KoJiAap

XKypin, Xak - JIoaMaKaH,
XaK FUIIKbIH Cd9HA KBIJBII Xypep
6oJ1ap, - ieTeH JliHU Ke3Kapachl OHbIH
MaTypuau akKuJacblH YCTaHFaHbIH
kepcereni  (Mcaxan, 2023, 2).
AxmeT Acayuniy «Jluyanu
XukMeT» xoHe «Mupat-yn Kyny6»
eHOeKTepiH/jea aM ICUX0JIOTUSACBIHA
CYWeHeTiH CONBbIIBIK JAYHUTaHbIM
Gap/blK epekleJiKTepiH Kepyre
6osagbl. Ilapacat ounocodpusicblH
Herisre ajfaH 6GyJ  CONBLIBIK
JYHUEeTaHbIM ajJilaM IMCHXUKACbl MeH
NICUXOJIOTUSAJIBIK, KaFfalIapblH
3epTTeyre OaFbITTAJFAaHbIMEH
epekiiesieHei. ArHy, Tonipre
IIIKI ce3iM MeH UHTYHULUA KoHe
pyXaHW WAGBIT apKblJIbl yJacaTbIH

ToHipre  MOWBIHCYHYZBIH  >KOJIBI.
Kimi Asua - AHagosblga fAcayu
imimi  XII  faceipablH ~ 6ipiHmi

X)KapThICblHAH OacTan, XalgapuJik
TAapUKaThl apKbLJIbl €He G6GacTajbl.
Ocbl TapukaT HerisiHge AHaJ0JibI
AaypiuiTepiHiH  e3iHAIK  UJesAch
KaJsblntackln, fcayu isiiMmiHeH 6acTay
aJIFaH )XaHa TapuKaTTap naija 6oJa
6actagbl (Kenxkerast, 2004, 112).
OpTanblK xoHe OpTa A3USHBIH YJaH
0alTaK ToONbIpAaKTapblH 6©3/epiHe
MeKeH eTKeH Typik Talnajapsbl,
6aThICKa Kapa# kelimn, 6apa-6apa YII
raceippaKimiAsusaTonblpaKTapbeiHAA
Ja kepiHe 6actazpbl. A, XI Facbipza

BusaHTUS UMIEPUSICBIHBIH KepiHe
hcJaM JIiHiH KaoblijgaraH KoHe
Ce/>KYKJIBI  UMIIEPUSICBIHBIH,  KOJI
acThIHAA JKHUHAKTaJfaH TypikTep
Kipin keaai. XIII . AHajio/1bIFa KaHa
TYpiK KellneJsi TaWnajapbl KeJIeH.
Osap Oprta A3ua MeH HpaHHaH
Monrou HIaNKbIHIIBIJIBIFBIHAH
Kallblll GapFfaH TYpikTep 60JaThIH.
Cou TalimasiapMeH 6Gipre AHajoJibIFa
TypakKTbl TaWmajap Ja Kewin
6apraH. KentereH uMamM, meux >xoHe
JlaypiliTep coJ xKaKKa Kellin KeTKeH.
ConbiMeH KaTap, AHajgoJibira OpTta

A3USHBIH  MHUCTHKaJbIK  aKbIHBI,
YJbl CONBbI K9He FfyJjamMa AXMeT
fcayupiH  eneHzepi Je  KeTin
)KaTKaH ©OosatbiH  (477/1083 -
562/1166). Ocbl xkafFmail AHaJ0Jibl
o/ebueTiHe TYPIiK MO33UACHIH
ajbln  Keapi. Byn  capa  xoagbl

JKaJIFaCThIPYIIbLIAPAbIH, YpHIaFbIHAH
6oJIFaH TYpiK ’kasba oJleO0HeTiHiH,
Herizin canymsl CyataH Beseg
CONBLJIBIK aF bIMHBIH 6€J1/ii TyJIFacblHa
adHangel (Pawsynna, 2010, 14).
HUcnam OiHiHIH HerisiHgeri
fAcayu inimiHiH >kasnFacel 6oJIFaH
TapuKaTTap/blH 6ipi CysntaH Besen
KYpfaH Maynayuiia  TapuKaThl
efi. KeliinHeH XYI Facelpza
KypbuifaH bBekTamuiiila TapuKaTbl
Jla  OCbLJIAP/bIH J>KaJIFachl OOJIBII
Tabblnaabl. Byn keHicTikTe fcayu

iJiMi  HUCJIaMHBIH, M9HI peTiHAe
KaObLJIJaHbINl OipHelle MaHBI3bI
casick OKWUFajJap OpbIH  ajjbl.

AxMeTr fcayuaiH XuUKMeT JA9CTypi
Anajioniblia eJieH, KepKeM d/ebueTt
CUSIKTBl MOpaJbJblK, FUOPATTHIK
MasMyHJa gamblgbl. byringe Acayu
MOJIEHUETIHIH, Kimri Azuggarbl
»KaJIFachl 60J1bII TabblJIaThIH
BekTamusiepaacTypiHfeycTa, AYKEH,
TeMipuii, kepikuii, eTikuli, Hay6alIIbI
>KoHe TaFbl 6acKa KoJiIeHep HeJiepiHiH
GipJsiecTiri oChl CONBLIBIK axXHJIK
A9CTYpi HerisiHzae »aJFachlll KeJe
»)aThlp. FasbiMaap conbl - natuiaJjap,
CONBI — eMLUiJep, CONbl — FaJabIMAAp,
combl - TeoJslorTap O6O0JIFaH/bIFbIH,
OJIapZbIH, OpTakK, 6esrisepiHiy
apJbLIBIK, aflaaAblK, AJIJIaHbI XKoHe
aZlaM/ibl CY10, COHbIMEH KaTap apTypJii
MaMaH/JbIK HeJiepi 60JiyeKeHAiriH
auThin eTkeH (Pansysia, 2010, 85).

AfaM3aT TapuxblHZA ~KaHZAanza
6ip MemJiekeT casicu  6GipJiriH,
eJIZiTiH, 6enb6iTIiIirin 61K TI

6usik meH [JiH OGipairi apkpliabl
caktan oTbipFad. ComnblLaap/blH
GaclublJapbl a pyXaHU KeceM FaHa
eMec, COHJlal-aK cascH, 9JeyMeTTiK
mapaJiapga Aa 6aciibl 60sa 6ijareH.
Cou CUSIKThI AHagmoJs1bI1aF bl

CyJTaHJapAblH Jla KeHecuijaepi,
yoa3ipsiepi, apka cyHepusepi fe
0ChlI CoNbI-IAWXTap OO0JIFaH.

Kiwi Asusifafel axyaJ TypaJibl €63
eTkeHze, CeJKyKTap MoJeHUETIH
MapChlJIbIK THUIKe >XaTKbI3FaHbIMEH,

AHaAJI0NBLIBIK, aKbIHAApFa
elIHdpPCEeHI  OWAaH  IIBIFAPY/bIH,
KaXkeTi 60JIMaFaHAbIFbIH
0arKaWMbI3. TypikTiH aKbIHIBIK

epekuiesiriHe JaWbIKThl IIbIFapMa
’)Kasy YLIiH oJ1ap e3/lepiHe KepeKTiH
OapJsIbIFBIH ~ eMipJieH aja  Gijafi.
XKorapeina alTBIIFaHAAU XIII-
XIV  fracbipJapgaFblAHa10/1bI AAF bl
9JIeyMeTTIK-casAcu »KoHe
MdJIeHU  KaFjaisap  Keprijikti
9/le6 TMPOIECTiH epeKlIeJirin
auKpiHAan 6GepAai. /JlereHMeH, 0J
epekuiesikTepaeri 3CTETHUKAJBbIK
yCTaHbIM/ap Tapux eHIliCciHe
e3repicke ylmbIpam  OTBIPABIL.
Macenen, xka3ba oaaebueTTepaeri
’kazbama eHOeKTep  as3aMaTThIK
KYKbIKKa HWe 60JiAbl, sSFHH, 6ap
»ka36a eHOeKTepAe TYpiK Tiui, Typik
TaKbIPbIObI }K9HE TYPiK dopMasiapbl
3CTEeTUKAJIbIK MaHbI3Fa He OOJIJIbI.
97ebu npouecTeperi 6y e3repictep
»KaHaTapUuxUaxyaaabloingipai. Aruuy,
9/1e6H MPOILeCC CoJ Ke3eHHIH ThIHBIC-
Tipwinirin 6infipeTiH «ajseyMeTTik
TaNCbIPbICTBI»  aTKapAabl.  CoJai
6osa Typa OJ TYpPIiKTiH M3/leHH
JacTypiHe O6arbIT anjabl. OcbiFaH
0alJIaHBICThl MbIHAZAW OH KeJjefi,
AHagjosblJaH WBIKKAH TYpPKiTiagec
’)ka3ba  eCKepTKiliTep  FbLJIbIMFA
exeJsieH COTBIJIBIK cUmaTTa
TaHbIJIBIN KeJice [Je, CONbLJIbIKTbI
AHajonblAa TYPKiTingec a1e6UeTTiH
naiifja 6Gosybl MeH JaMybIHAA
6acTbl peJi ajAbl Jlel anFakKTayfa
6o1Malbl, euTKeHi cydusm 6yna
Kepe TYPIKTiH 9/1e06U A3CTYpi MeH
TiMiHIH KOJaHy asIChIHBIH, 6ipi
JKaFbl FaHa peTiHJe GepinreH. JliHu
arbIMJlap KbI3MeTiHiH apKacbliHJa
CaKTaJibIl KeJITEH COIBIJIBIK
Ma3MyH/AaFbl 9Jle0M eCKepTKilTep
6i3re KeJtim >keTrnereH AHaZ0JIbl 1aFbI
ecCKi TYPIKTiJgec MOJEHHUETTIH
6ip kepinici (PomkuH, 1994, 11).

AnaM koHe OHBIH pyXaHH Tap6Heci
MeH KeMeJsainiri fcayu iniMmiHig
6acThbl e3eri 60JbIin Tabblaagbl. Ockl
MaKcaTTa TopOuWe aJiblll, KeTiJreH
LWOKIPpTTEpPI aZaM3aT TapUXbIHBIH,
J)KeKe KYH/JbUIbIFbl, TAPUXTHIH Japa
TyJFajapbl OOJIBIN  KaJbINITAaCTHI.
CoslapzaH 6ipi  TaKbIPbIOBIMBI3/IbIH,
Herisi 6osiraH CysnTaH Beses 60//bl.

bynan 6acka AHazlonABIAAF b
Kaxpl bexkrtam, TanTyk OMipe,
Kynic Empe, Moynana Kasan

aa-lun Pymu, onHblH yuabl CysiTaH
Besnenatep yumiH ge agam AJsiaHbIH,
Maxab6aTbhIiHA JIAWBIK €H >XOFapF¥hl
60JIMBIC GOJIFAaHJBIKTAaH «AJIJIaHBIH,
Cy#ikTici» jgereH 6ara  Oep/i.
KyHic Owmipe «xapaTblIFaHAapAbl
KapaTtkan-ToHip yuIiH cyi» UiesiCbIH
)kaliFaH 6oJsica, Kakbl Bekrain
Jy/veZie «aAaM3aTThIH 69piH TeH,
Kep, cyiW» Jen eTKeH. bBysiapjbi
imimi MeH du10cOPUSACHIHBIH,
acTapblH/Ja AxmeT Acayupin
XUKMEeTI, afiaM TypaJibl iJ1iMi KaThIp.
Cyntan BesepaTiH oxeci MaysnaHa
Ja KofaMJZla eMip CYypreH COH,
ajlaMmapjaH e3relle 6ip epekiueJik
iageMeil GapJblK ajJaMAapMeH TiJ
TabblCc, AYUINAHHBIH Ja KeHiJiH
TabyFa TBIPbIC K9HE Jile TeK
OCbIHIAW 9peKeTTepiMi3 apKblJbl
JlOCTapbIMbI3/1bI KebOeuTin,
JAYIINaHapbIMbI3/ibl a3aliTa ajlaMbl3
Jlenl HacuxaTTal KeJse: «On azam
JylnaH 6oJsica Ja >XaKcbl, OUTKeHi
OFaH ’KacaFaH »KaKCbIJbIFbIHHBIH,
acepiHeH AYILITNaHBIHHbBIH e3i
Je caraH Jjgoc o6osaxabl.  Jloc
60JIMaFaHHbIH e3iHe OHBIH,
JYUINaH/JbIFbl  a3adgAbl. OWTKeHI
YKaKChIJIBIK »KacayayuImaHAbIKKA
muna  6osazp»  gerai  (Rumi,
2/2150). Ocbl GeHiT apKblJIbl eJiH
CabbIPJIBIKKA, alaIbIKKa IAKbIPFaH
FyJlaMa, eJi GipJiiriHiH 6epik 60J1ybIH,
AYIINAaHAbIK, KacTaHAbIK CeKiJAi
TepiC MUFbLIAAP/IbIH OPHBIHA IOCTHIK,
Oepeke OpHayblH KeKcereH 6oJiap.
Axmet flcaym anTagbl: «Erep comel
AYHHE HBIFMeTIH TijJece - COIbI
emec. Erep ayfa »xoHe 3apJibIKIeH
MeXHaT KblJCa, COMbl TYTiJa HIaux
6osny JsaliblK Oosiap. Erep combira
KaWFbl KeJice 3apJaHbac KaHe cabbip
Kb1ap. Erep combl Hamcire epin
HBIFBIMET TiJjiece, OJ1 Tijieri Ka6blLl
6osamMac. CoHtali-aK cConbl alll 60JIChIH,
JKaJlaHall 60JICBIH pPU3bIFbIHA pPas3bl
60JiblN, cabblpiaH GacKaHbI KaKbIH
KepMel, KapamnaWbIMABIJIBIKTBI XOLI

kepep». Ocbliaiilia comblIAPAbIH,
CaJINKaJIbl KacHheTTepiH
cUNaTTanAbl (Rumi, 45-46).

An, Axwmer f{cayuaiH pge, 6acka
COTBLJIBIK aFbIMHBIH KOIIGACIIBIIAPhI

6oJiFaH FyJlamMaJiap/blH aa
JYHUEeTaHbIMbIH/AF bl azam
- ©3€eKTi MaceJie. CONBbLIBIK
dunocodusHelH e3eri ge - ajgam.

ConblbIK ~ dusocodusamarbl  azam
Macesieci BosambicTeiH Bipairi (as-
Yaxpat-yn-Byxyn) TeopHUsICbIMEH
6ipre »xy#esi apHafa TyCTi. SFHH
conblyiap AKHKaTIeH TyTacTbIKKa
XKeTYAIH KOoJIbl aZaMJbl TaHYJaH,
OHBIH, CbIpJIapblH YFBIHBIII,

Taba OinygeH OacTajajbl [JleTeH
TYXbIpbIMFa KeJseAi. Ocbl >KOJMeH
conblIap 9y 6acTaH-aK ajjaM JereH
ChIPJIbI Kymbe3ai JKaH-)KaKTbhI
3epTTel, TycCiHyTe YMTbLJIFaH
’)KOHe aJlaMHbIH MoHi Jen 6iJres.
Con cusKTbl, KYHi OyriHre jeiin
MYCbIJIMaH  eJJiepAiH  embipiHzge
6acka [AiH azamblHa AiHi  ywIiH
KbICbIM KepceTnereH. MycoliMaHap
yCTaHFaH JiHi 6acKa JliH eKeHJiriHe
KapaMacTaH aZlaM /bl aZlaM
OGOJIFAaHABIFBl YILIIH KYypMeTTeuji,
cbliiafipl. MaysaHa wMeH CysitaH
Besnen 3aMaHbIHAAQ Ja OCbl ajaMHu
epekIesik apbip MYChIJIMaH
aJlaMHbIH 00WBbIHAH Ta6bLIATBIH. By
FyJaMaJjiap Ja LublFapMaJiapblHAa
3aMaHJacTapbl MeH ypHakTapbliHa
opb6ip MyChIIIMAaH YVIIiH  6acka
ajlaMfa JereH CYHIiCHeHIIiJTiKTiH,
Heri3sri NPUHLUITIK KaFruachl
MeHipiMainik mneH KeuwlipiMainikke
Herizjen OTBIPBIII, KOFaMHBIH,
6elbiT eMipAe JaMyblHa, XaJbIK
Oipsiri cakTayblH apkKay €eTKeH.
ConblabIK aFbIMHBIH, KOpHEKTI
okini, AxmeT fcayupiH OyJsiaFbIHAaH
CYCbIH/,aFaH CystaH Benenri,
YCTaHBbIMBI Ja aJaMHbIH JAyHUere
KeJlyiHiH MakcaTbl AJlJIaHbl TaHy,
OFaH WIEKCi3 KbI3MET eTy 6OoJIblI
Tabbliaabl. CoHpal-akK, JkacaraH
KYJIIBIJIBIKTAP LIbIHANBI KYPEKTEH
bacTtay aJy Kepek Jen Ka3ajbl
eHOeKTepiHZe. OKe XKOJbIH KyFaH
FyJlaMa 9KeciHiH: «/l[yHue nereH He?
AnnapaH KawblK 60J1y, MaTa, aKiia
J)KoHe cayja jkacay MeH oieJs, Oy
AyHue emec» [Kuran 7/189] pereH
aZlaMHBbIH KaMCbI3/IbIKTaH KYThIJIyFa
YMThLJIyFa  IIAKbIpFaH  Ce3JepiH
apkay eteai. Ocbl MakcaTTa Kes-
KeareH ajgaMm «ToHipAiH cyHikTici»
6oJsiFaH 0acka ajaMJlapMeH >XaKChl
KapbIM-KaTbIHAC XKacall, bIHTbIMaKThl
6osynbl MeH3el1i. backaHbl cbiiisay,
KYPMEeT IeH i3eT TaHbITY aca KYH/bl
ajjlaMM KacueT Jen 6afa 6Gepeni.
OpTta Facblpja AHazoJbl1aFbl
CONBLJBIK aFbIMHBIH, KOPHEKTI eKii
6osraHn CysntaH Besen Herisinge
9JIeyMeTTIK opTtaza kebiHece
AIHM MaceJiejiepZie 30p bIKNaJAbl
TyJfa  OOJIFAaHbIHA  KapaMacTaH,
0J MeMJIEKeTTiH  TinTi  OyKiJa
AHaJl0/IbIHBIH, casicaT, 3KOHOMMKA,
M3JIeHUET caJjiaJlapblH/AaFbl
1mapaJjiapfa apaJachbill Ta OTbIPFaH.
CongpikTan pa, CynataH BesearTin
2/7eyMeTTiK cajlafjaFbl eHOeriH yu
TYpPFBIZIAH KapacTblpyFa 6oJajbl.
Cynran Benen etTe fgiHgap ajam
6osiraH. Byn xonpga Cyntan Besep

OYKiJ eMipi MeH KyLI-KyaTbIH capbll
eTkeH. CyataH Besies JjiH, CONBIBIK
iniMmaepiH eTe KaKCbl MeHrepreH
Fysiama 60siFaH. OHbIH OyJ1iiMie3iHiH
KeJlelleKTe CONBLABIK aAFbIMBIHBIH,
6ip Myueci peTiHAe TaHBIIYBIH/AA,
COTBIJIBIK, bunocodusCbIHbIH
KapcblacTapbIMeH KypeciHZe eTe
YVJKeH poJsb oOWHaAabl. Cosa Ke3pzeri
Tapux Ta, AMepHUKaJblK FaJbIM
XO[PKCOH Jla CcOomblIap/blH, CEeKTaHT
eMmecTirin »kasazapl (Hodgson, 1977,
13). OpTa facblp FyJlaMaJapblHbIH
»kazbasiapbplH/a CynTaH Besen
IApUFATThHl ©Te KAKChl OiJMreHAirin
TiJire THEK eTe OTBIPbIN, OHBbI
Maynana XKanan aa-/lun Pymure TeH,
Koubin Kapadabl (Uzluk, 1941, 91).

KOPBITbIHbI.

KopeiTa aiiTkanzaa, AxMmet fAcayupiy,
capa  KOJIbIMEH OTKeH oKeci
MayJiaHaHBIH, i3ri KacueTTepiH
6olibiHA aAapbiTKaH CysatadH Besef

ochlJaiilia  TepeH  [JiHU  JKoHe
9JIeyMETTiK - duI0CcODUSIBIK,
MoHI 6ap  UIbIFapMaJapbl  TeK

aJaMHbIH, MO9HIH, OHBIH ©3iHJiK
6iTiM-00JIMBICBIH, KeCKiH-KeJ6eTiH,
MOpaJibJIbIK-3TUKAJbIK OelHeci MeH
ajlamMrepuiysiik  Kazip-KacueTTepiH
J)KaH-KaKThl eKlleJell, capaJayfa
FaHa apHaJIMaFaH, COHbIMeH O6ipre,
FyJaMaHblH  ©31 eMip cypreH
J9yipAiH osleyMeTTIK 6Mipi MeH
TBIHBIC TIiplIiJiriHeH, caaT-A3CTYpi
MeH D3KOHOMHUKAJIBIK K9He casicu
axyaJiblHaH xabapjap eTexi.
HUcnam  aiHI  WBIHABIFBIHJAA  TeEK
MycCblJIMaHJapFfa FaHa eMec, OyKija
ajjaM3aT TapuxblHJa TepeH i3
KaJJblpJbl. AJlaM3aTThIH, KOJI
)KETKEH aJaMAbIK KacUeTTepiHiH,
FBIJIBIMU KETIiCTiKTepiHiH GapJIbIFbI
KaCHEeTTi, KYTThI KiTabGbIMbI3
KypanHbiH apkacel. Kypan agamjgap
apacblHJla TeHJAIK MNeH KYKbIKTBIK
epexesiepai OPHBIKTHBIPBIII,
pyXaHH  6pKeHHUeTTiH  JaMyblHa
6isimMai KOHe 3epTTeyAi OyHbIPY
apKblJIbl  FBLJIBIMHBIH ~ JaMyblHa
biKnasabliH Turizgi (Rumi, 2019).
Kasipri Tanza 6is1iMm  gayipiH
Tisringeyre 6eT aJifaH XaJKbIMbI3
TapuxuHerisiHeKaWTaopaJjbli,JiHiHe
6eT OypbIN XaTKaH Ke3jle, 6TKeHiH
yMbITIAybl THic. XaaKbIMbI3 KypaH
MeH MHciaMHBIH [JypbIC TYCIHIriH,
FBIJIBIMUA camnacblH, AJijafFa JereH
Maxab6aThIH, aJjaM/iap apachblHAaFbl
cydicnenminik neH BIHTbIMAK,
oille;1 MeH epKeK TeHJiri, ic neH
aCThIH KaCHUeTTIiJIriH Heri3re aJifraH
Axmet fcayu, KyHic Empe, Kaxnbl
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BexkTaw, MoaynaHa; AxumamcegnuH,
®apabu, BupyHu, YJAbIKOEK CHUSKTHI
YJITBIMBI3/IbIH, 0JI KepCceTyIliJepiHiH,
aK »KoJiblHa opaJiybl TUic. COHABIKTaH
oyrinuri eHb6erimizge MaysiaHaHBIH
yJbl aKblH, xasywbl CyntaH Benep
NeH fyJsama, ollibla AxMeT fAcayupain
YPHaKTbIK cabaKTaCTbIFbl, UCJIaMHaH
CyChIHAaFaH CaHaJIapbIHbIH, oH-
TaHbIMbIHA, HmbIFapMaJiapblH/ia
Ke3ZleceTiH OpTaK TYXXbIPbIMJApbIHA
TOKTaJAbIK. Bbys /i [le »KaH-KaKThl
3epTTeyAi e 3epheseyAi Ae KaxeT
eTeTiH Macesle eKeHiH ecKepeMis.
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ABSTRACT. Khoja Ahmad Yasawi
isa prominent figure in Islamic Sufism
and a Turkic-speaking mystic of the
6th century AH who had a profound
impactonthespread of spiritualityand
Sufism in Central Asia and Turkistan.
His worldview is a blend of authentic
Islamic mystical thought and the
cultural roots of the Turkic peoples,
which he conveyed to the people in
the form of simple, colloquial, and
intimate poetry. Through his mystical
poems in the Turkic language, he
transmitted educational, ethical,
and social messages. This article
seeks to examine the position of his
teachings and wisdom in relation to
the ethical and educational needs
of today’s generation by analyzing
selected wisdom and drawing
upon significant references in his
poetry. In the present era, where
ethical and spiritual education faces
numerous challenges, re-examining
the teachings of a popular mystic
like Ahmad Yasawi can be inspiring.
This is because a significant feature
of his works is the use of the people’s
language, proverbs, the expression
of wisdom in poetic form, and the
emphasis on human values such as
self-improvement, honesty, piety,
and self-sacrifice to achieve the goal.

Keywords: Khoja Ahmad

Yasawi, Ethics, Education,

Folk Mysticism, Turkistan.
Introduction. Khoja  Ahmad

Yasawi was likely born in the
fifth century AH, but his exact
date of birth is not clearly specified
in early sources. Some later
sources have placed his birth year
at 498 AH / 1104 CE (Jami 1957,
vol. 7: 306), while other accounts,
considering his attributed long
lifespan, suggest a much earlier birth
date. For instance, some sources
mention his age as 120 years;
considering his death year (562
AH / 1166 CE), it can be concluded
that he was born around 442 AH /
1050 CE (Kopriili 1976: 62, footnote

AHJATIIA. Koxa
fcaym - wWcaaM  CONBLIBIFBIHBIH
KepHeKTi ekisi api huxkpanbsiy VI
FacCbIpbIHAAFbBl TYPKITIIZEC MUCTHUK
akbiHbl. O OpTanblK A3ud MeH
TypkicTaH eHipiHJe pyXaHUAT IMeH
CONBIIBIKTBIH TapaJyblHa 30D bIKIaJ
eTKeH Tyjafa. OHbIH JYHHETaHbIMbI
— WIBIHAWBI UCIaM/bIK MUCTHUKAJBIK
OoilJlay MeH TYpPKi XaJIbIKTapbIHbBIH,
MdJleHH TaMbIpJapblHbIH YyHJeciMi.
Byn  wupgedanapblH 041 XaJbIKKa
KapanaubiM, TYCIHIKTI )KoHe
LIbIHAWBl TiJIMEH 6piJreH M033Ud
apkKblabl keTkizgi. Typki TiniHzge

AxMmeT

’)KasblJIFAH CONBLJIBIK XUKMeTTepi
APKBbLJIbI Acaymu aJlaMrepuiik,
TopbOuesik JKoHe d/IeyMeTTiK

Ma3MyHJarbl UJesJapAbl YCbIHJBbL.
Makasaga fAcayu iJ1iMiHIH,
OyriHri ypnakThlH ajaMmrepurisik
KoHe pPyXaHU-TaHBIM/bIK,
KaXeTTiJiKTepiMeH GaiJIaHBIChI
KapacTbelpbliagbl. bByan  MakcarTa
OHBIH TaHJayJ1bl XUKMeTTepiH
TaJjJay *KoHe MaHbI3/bl IO3TUKAJBIK
JlepeKkKe3/iepre CyHeHy  apKblJbl
3epTTey XKyprisinenai. Kasipri
3aMaHHBIH, pyXaHHU >KoHe 3THUKaJbIK
TopbOueciHAe  Ke3djeceTiH  TypJi
KUBIHJBIKTAp JKaFJalblH/A,
AxMer flcaym cekingi xaJsbIKKa
’)KaKblH COINBIHBIH, iJiMiH KaWTa
KapacTblpy WAaObLIT IMeH 6aFgap
6epeni. OHBIH IIBIFAapMaJlapblIHBIH,
epeKlLlIeJIiri — XaJablK TiJi MEH MaKaJ-
MaTeJZlepAl KOJJaHy, JaHaJbIKThI
MMO3THUKAJIBIK niminge KeTKIi3y
JK9He ©31H-831 KeTinAipy, afanlbIK,
TaKyaJblK IeH KaHKHUAPJIBIK
ceKisnAl afaMM  KYHABLIBIKTapfa
6aca Ha3zap ayJapyblHAa.
Tyuinai ce3aep: Koxa
Axmetr flcayu, 3THKa, TopOwMe,
XaJIBIKTBIK ~ conblLablK, TypkicTaH.

3; Yarmohamedoqly 1993, 10;
Rashad 1971, 69). Interestingly,
Yasawi himself speaks of reaching
the age of 125 in his Divani Hikmet
(Yasawi 1993, pp. 170-171),
which, based on that, would place
his birth around the year 437 AH
(see also: Yarmohamedoqly 1993,
i b i d . ) .

Regarding his place of birth,
there are also disagreements in
the sources. Some researchers,
including Kopriili, have stated his
birthplace as the city of Sayram
(Stram)  (Képrila, 1976:  61);
in contrast, a group such as Kashefi

AHHOTAIIUA. Xomxxa Axmen fAcaBu
BbIAIOIASACA JJUYHOCTb UCJIaMCKOTO
cybusma U TIOPKOSI3bIYHBIN
MUCTUK VI BeKa XUJKPBI,
OKasaBIIMM TI1y60Koe BJIMSIHHE Ha
pacnpocTpaHeHUe [AYXOBHOCTH U
cyousma B lleHTpanbHOU A3uu u
Typkectane. Ero mMupoBo33peHue
IpesACTaBJseT coboi CHUHTe3
MOAJIMHHOM UCJIaMCKOM MUCTHUY€ECKOU
MBICJIM U KYJbTYpPHBIX  OCHOB
TIODKCKHUX HapoJ0B, KOTOpble OH
nepezaBaJ JoAsAM B popMe NpocToi,
pPa3roBOpHON W JVIIEBHOM M0O33UHU.
Yepes cBoM MHUCTHYeCKHEe CTHUXHU Ha
TIOPKCKOM sI3bIKe flcaBM [JJOHOCHUJ
HpPaBCTBEHHBIE, BOCNIUTATEJIbHbIE
U conuaiabHble HJed. HacTosmasn
CTaThsl HANpaBJieHa Ha aHaJjJu3
3HAueHUs ero yyeHUs U MYJpPOCTH
B KOHTEKCTe HpPaBCTBEHHO-
BOCIUTATEJbHbBIX NoTpe6GHOCTEN
COBpPEMEHHOTr0 MIOKOJIEHU . Ha
OCHOBeE aHaJ/IM3a M36paHHBIX
XUKMETOB U 3HAaYUMBIX MO3TUYECKUX
HMCTOYHUKOB BbISIBJIIETCS
aKTyaJbHOCTb UJieil flcaBu. B amoxy,
Korja JlYXOBHO-HPaBCTBEHHOE
BOCIIUTaHUE CTaJIKUBaeTCs c
MHOTOYUCJIEHHBIMU BbI30BAMH,
obpalleHde K HacJeJUI0 HapOJAHOTO
MHUCTHKA, TaKoro Kak Axme[
flcaBH, MOXeT cTaTb MCTOYHUKOM
B/IOXHOBEHHS. Ocob6eHHOCTh
ero TBOpYecTBa 3aKJo4yaeTcsd B
UCII0JIb30BAaHUM HApOJHOIO s3bIKa
Y TOCJIOBHI, BbIPAaXX€HUU MYJPOCTH
B NO3THYeCKOW ¢dopMe U aKIeHTe

Ha yeJsIoBeYeCKUX LIEHHOCTAX
— CaMOCOBEPIIEHCTBOBAHUH,
YeCTHOCTH, 6J1aro4yecTUH
U CaMOOTBEPKEHHOCTHU
KaKk NOyTH K  COBEPIIEHCTBY.

KiawueBbie ciyioBa: Xomaxka Axme[
fAcaBuy, 3THKA, BOCIMTAHHUE,
HapoaHbId  cydusMm, TypkecTaH.

and Khani consider the city of
Yasi as his birthplace (Kashefi
1977, vol. 1: 17; Khani 1891, 109).
However, in the book Jawahir al-
Abrar min Amwaj al-Bihar by
Hazini - which is considered one
of the most important and oldest
sources related to Yasawi’s life and
Sufi order - his birthplace is clearly
mentioned as Sayram (Kopriild,

1976: 27, 61-62 and footnote;
Yarmohamedoqly 1993, 9).
Khoja Ahmad Yasawi’s father,

Sheikh Ibrahim, was a prominent
figure and one of the well-known
spiritual leaders of  Sayram

1976: 62). According to historical
sources, his lineage traced
back to the family of the Prophet
Muhammad (peace be upon him)
through Muhammad Hanafiya,
the son of Ali. In the Sayram region,
it was customary to address
the descendants of Muhammad
Hanafiya with the title “Khoja,”
hence Ahmad also became known
as “Khoja Ahmad” (Samarkandi
1988, 127). In his childhood, he
moved to the city of Yasi - which
later became known as Turkistanof
his disciples, such as Bektash Velj,
carried his teachings to other
regions, including Anatolia, and
influenced the formation of Sufi
orders such as the Yasawiya and
the Bektashiya (DeWeese, 1996, pp.
1 4 0 - 1 4 2 ) .
Yasawi’s Influence from Others
Regarding the intellectual and
spiritual sources of Khoja Ahmad
Yasawi, interesting perspectives
have been put forth that can
provide a clearer picture of
his intellectual foundations.
Yasawi was likely influenced by
two currents: on the one hand,
the teachings of the Malamatiyya
of Khorasan, whose emphasis was
on humility, self-negation, and inner
life; and on the other hand, the
Shi'i ideas and tendencies in eastern
Turkistan and the Syr Darya
region, which pursued a more open
and expansive form of Sufism.
However, the interesting point is that
despite these diverse intellectual
backgrounds, Yasawi presented his
order in the heart of regions with
a deeply rooted Sunni religious
tradition, such as Transoxiana and

Khwarazm, with a countenance
aligned with orthodox Dbeliefs
(Kopriili 1940: 286-290).

On a deeper level, Yasawi was
also influenced by the philosophy
of Farabi. Farabi believed that
there are various paths to reach
God; and God, as the ultimate
source of knowledge, beyond human
intellect and spirit, is fully
comprehended onlyinadeep andinner
experience such as contemplation.
From his perspective, a person
can approach truth and God when
they transcend themselves and
forget their individual existence
in that unitive experience.

Such a view of God, the world,
good and evil, and the Prophet’s
position in Farabi’s philosophical
system is also reflected in the

works of Ahmad Yasawi. Yasawi’s
poems are full of concepts such
as liberation from the ego, the
soul’s flight towards the celestial
realm, and reaching the state of
annihilation (fana) before God.
These commonalities indicate that
he, consciously or unconsciously,
followed the intellectual path
of the great figures of Islamic
philosophy and mysticism. Farabi
considered God the source of love
and justice, and believed that
within the essence of justice lies
kindness and affection. Where
justice and love are combined, no
trace of arrogance remains. This
view is also reflected in Yasawi’s
worldview; he repeatedly speaks
of “killing the ego” and “becoming
annihilated in the dust,” and
considers this deep humility a way
to reach the absolute Creator; a place
where, in his own words, “the head
becomes dust, the body becomes

dust, and everything becomes
dust” (Cinar 2004: 77-80).

Linguistic and Stylistic
Features of His Works

The most famous and influential
work of Khoja Ahmad Yasawi
is a book titled Divani Hikmet,
in which mystical teachings and
Sufi doctrines are composed in
simple and direct Chagatai Turkic.
This work holds a foundational
place in the formation of Turkic
mystical poetry and is considered
one of the oldest poetic works in
the Sufi literature of the Turks of
Central Asia (Hashempour 2020:

v.7: 1).
In the literary tradition of the
Eastern Turks, poems written

in the style of Khoja Ahmad are
called “Hikmat”; a term applied
to religious and mystical poems.
The Divani Hikmet consists of
69 sections, each known as a
“Hikmat” (Yasawi 1993, pp. 17-117).
The structure of these Hikmats
is based on advice, counsel, moral
teachings, and recommendations

for spiritual and social life.
Alongside religious topics,
concepts such as philanthropy,

compassion, divine love, and healthy

social relationships form the
central themes of these poems
(Yarmohamedoqly 1993, 13).
Throughout the entire work,

the presence of the four Kkey
principles of Sufi practice - Sharia
(Islamic law), Tariga (Sufi path),

Haqgiga (Truth), and Marifa (Gnosis)
- is very prominent and evident.
These principles, especially in
Yasawi’s poems, are manifested not
only as theoretical concepts but
also as lived experiences and
practical advice for seekers on the
path of Truth (Yarmohamedoqly
1993, il 28 Massignon
1975, vol. 2: 243-246).

Over time, the Divani Hikmet
has been translated into various
languages and  published in
different editions. For example,
a translation of this work into
Kazakh was printed in the 1990s
CE. In 1990, Bitenev published a
translation of this Divan in the
Central Kazakhstan journal, and
the following year, a selection
titled “Forty Hikmats” was
published in Kazakh by Imazhanov
(Yarmohamedoqly 1993, 15).
Editions of this work have also been
published in cities such as Istanbul
(1897 CE), Kazan (four times),
and Tashkent (in lithographic
print) (Hashempour 2020: v.7: 1).
In 1993, an edition of the Divani
Hikmet in Cyrillic script, with
corrections by Karatayev and an
introduction by Muhammadrahim
Yarmohamedoqly, was published
in Almaty. At the end of this
edition, a Kazakh translation and a
glossary of special terms from the
Divan are also included (Yasawi
1993, pp. 253-257).

Among other works attributed
to Ahmad Yasawi is the Munajat-
nama (Book of Supplications),
which is appended to the Divani
Hikmet and consists of 68 couplets
in Chagatai Turkic (Yasawi 1993,
pp. 118-122). Additionally, a
writing called Faqr-nama (Book of
Poverty) is found in some printed
editions, but it is not actually by
Ahmad Yasawi himself, but rather
by later compilers of the Divan.
This prose text is more like an
introduction to the poems of the
Divan than an independent work.
Contemporary researcher Kemal
Arsalan, through linguistic analysis
of this work, has concluded
that the Faqr-nama was written in
later periods and was mistakenly

attributed to Ahmad  Yasawi
(Hashempour 2020: v.7: 1).

Ethical and Educational
Content in Yasawi’s Poems

The poems of Khoja Ahmad Yasawi
can be considered a mirror of
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Islamic and mystical education,
which, in simple language and an
accessible style, contain profound
teachings. In this section, the
various ethical and educational
dimensionsofhispoemsare examined,

relying on specific examples.
One of the most important
educational themes in Yasawi’s

poems is the emphasis on reforming
the self and individual self-
improvement. The audience is invited
to introspection, avoidance of pride,
abandonment of comfort-seeking,
and striving against the ego in
order to walk the path of divine
knowledge. In his thought, the
struggle against the commanding
self (nafs-i ammara) is not only the
beginning of the spiritual journey
but also the criterion for sincerity
in the claim of love (Hekmat:
3 1 : 7 ) .
Practical and social ethics are
also at the center of Ahmad
Yasawi’s education. Attention to
the broken-hearted, companionship
with those stranded on the path,
empathy  with  orphans, and
detachment from the materialistic
are all part of an educational
system that portrays compassion,
simple living, humility, and
sociability. These teachings show
that the Sufi path is not merely an
individual journey but a social
action in which kindness and helping
others hold a prominent place
(Hekmat 1:3-7).
On the path of spiritual seeking,
concepts such as sincerity in
the claim of love, avoidance of
hypocrisy, and the necessity of
sacrificing one’s life for union
with the Beloved are fundamental
teachings. Only those who have
transcended themselves and material
attachments are deemed worthy
of entering the passionate path
of the Tariqa. In Yasawi’s view,
weeping in this world and laughing in
the hereafter are signs of those on the
Sufi path (Hekmat 2:3; 32:3-8; 34:8).

Intellectual  cultivation  and
recognizing  the criteria  for
companionship are also prominent
teachings in the Divani Hikmet.
Distinguishing the wise from the
ignorant, warning against associating
with the ignorant, and explaining
the destructive effects of such
associations on spiritual life are signs
of Yasawi’'s attention to the social
impact of individual relationships.

He considers ignorance not only
a lack of knowledge but also a
detriment to spiritual progress
and an obstacle to growth (Hekmat
13:1-7). In contrast, the true wise
person is described with humility,
simplicity, and acceptance of
truth. Such an individual is ready
to accept revelation, good words,
and participate in the collective
spiritual journey of those with
knowledge. This type of intellectual
cultivation is based on knowledge,
discernment, and the conscious
choice of life’s path (Hekmat 13:7).

The concept of asceticism
(zuhd) is also prominent in his
numerous Hikmats. Austerity, night
vigil, supererogatory prayers
(tahajjud), abandoning  material
attachments,and patienceinthe face of
hardships are components of the
mystical path that Yasawi emphasizes.
Such a way of life is not only
a means for self-purification but
also a factor in cleansing the soul
and preparing it to receive divine
grace (Hekmat 41:6-7; 44:3; 45:5).
Faith is another central theme in
Yasawi’s pedagogy. He believes
that  righteous  behavior and
good speech originate from the
inner being of a believer, not from
their outward appearance. In
this view, faith is the effective
and genuine foundation of every
educational action (Hekmat 43:1).
In this context, sacrificing oneself
in the path of truth, whether
in its symbolic form like Ismail
or in the sense of relinquishing
worldly attachments, is introduced
as a sign of educational maturity.
The audience is encouraged to
be prepared for sacrifice and
selflessness on the spiritual journey in
order to attain the worthiness
of divine union (Hekmat 47:5).

Other important educational
elements in Yasawi's Hikmats
include the <call to servitude,
obedience to spiritual guides, and
liberation from egoistic desires.
These elements are the foundations
of mystical education, which find
meaning both in the individual
realm (purification) and in the
collective realm (etiquette of
presence and obedience to the
spiritual master) (Hekmat 45:6; 32:2).
As is evident, Khoja Ahmad
Yasawi  emphasizes  that the
education of individuals should be
based on spiritual and religious

values. In simple language, he stressed
moral virtues such as honesty,
love, humility, and avoidance of
materialism. In his works, spirituality
is not only an individual aspect
but also an identity-forming
element for societies. He shows how
spirituality can save individuals
from aimlessness and bewilderment,
offering them a way to give
meaning to life. The foundation of
these educational models, both in
the structure of the Hikmats and
in the use of simple and impactful
language, demonstrates Yasawi’s
concern for the education of a
spiritual, responsible, and ethical
society. It is a structure in which
the intellect, the heart, and the will
of the human being are addressed
for change and transcendence.
Despite their historical age, his
teachings still have the potential for

application in various fields of
education,  positive  psychology,
and contemporary social ethics.

Conclusion

The findings indicate that the
works of Khoja Ahmad Yasawi
are a symbol of the synthesis
between mystical traditions and
spiritual advancements with
indigenous and popular culture.
Rereading and redefining the
mystical and ethical themes of these
works can pave the way for the
education of the present generation.
His universal values such as
self-reform, faith, servitude and
obedience to spiritual guides,
liberation from egoistic desires,
honestyandsocialethics,simpleliving,
and truth-seeking, continue to be
inspiring for the advancement of
ethics-oriented and  spirituality
focused education. Utilizing his
teachings in the education of
youth can not only reduce identity
and ethical problems but also serve
as a bridge for a deeper spiritual
connection between today’s
generation and the valuable heritage
of the past. The use of simple
language and profound themes
has transformed his poems into
an effective tool for education in
the present era. His teachings can
still inspire educational systems,
especially in the areas of spiritual
development, practical ethics
education, and the promotion of
a spirit of social responsibility.
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AHJATIIA.

Makasaga OyriHri wuacayuTaHy
caJlacblHaF bl ©3€eKTI
Macesiesep ce3 6Gosaabl. ABTOp
XaJIblK aybI3 9/iebueTiHaeri Macayure
KaTbICTbl ~ aHbI3-dlICAaHAJap MeH
XUKasgJapabl ’kazba 9/1e0ueT
NeH Tapuxu [JepeKTep asichblHAa
3epTTey KaXeTTLJIiriH  yCblHaJBbI.
Hacayu MYpacblH urepyzeri
bobKIOpPTAaHYIBLIAP/ABIH,  YJeCciHe
TOKTaJaJbl. CoHpaii-akK, oJ1
«/InyaHu XUKMeTTiH» aKaZeMHUsJIbIK
0achblIBIMBIH  JaWbIHAAY/bl KOJIFa
asy KaxeTTiJiriH atan eteai. Ce6e6bi
Hacayunfgiy  XUKMeTTepi  >KapblK
Kepilm  KaTKaHbIMeH Je, oJap
TEeKCTOJIOTUSIJIBIK TYpFblAaH
apHaiibl 3epaeseHoereH. COHABIKTAH
Ja «/luyaHH XHUKMeTKe» KaTbICThbI
KoJixka3baJsapfa CaJIbICTbIPMaJibl-
MOTIHTAHYJBIK 3epTTeyAiH
KakeTTiJsiri TybeiHAaiael. CoOHbIMEeH
6ipre aBtop MHacayupaiH Oyriuri
KUpUJ opliHferi KasayK TijgiHze
GipHelre TypAe »Ka3blJbIII
XKYpreHiHe Je Hasap ayJapfaH.
Kint ce3pep: MaTiH, Mypa, aHbI3-
9llCaHa, XUKas, KOJI>ka36a,
aKaZeMUsJbIK 6achblIbIM, GOJIBKJIIOP,
9/1e0HET.

Typki Xa/bIKTapblHbIH, 9/ebUeT

TapUXbI exeJIri JayipJiepeH
6acTaJjajibl. Hcnamra JeniHri
pyHa »Ka3yJibl OpxoH,
Eneceit eCKepTKIilITepiHEH
6acrar, opTaFracbIpJapAaFbl

KapahaunpgsgKTtTarp,
AnteiH  Oppaa, Kasak  XaH/bIFbI
TYChIHJ A KON TEereH a/le0uKaairepep
AyHuere kenagi. Cosa 3aMaHgzappza
eMip cypreH MaxmyT Kamkapu,
Kycin BanacaryHh, Axmet
Hyrueku, CynelimeH bBakbipFaHy,
Byphanyaaun Pa6fy3u, MaxmyT
Keppepi, Coli¢p Capaum cekingi T.0.
aKbIHJAap/AblH ~ Mypacel  OyriHfe
Ka3akK XaJIKbIHbIH FaHa eMec, Gapiia
TYPKi KYPTBIHBIH MaKTaHbIIIbIHA

alHabII OTBIP. CosapApblH,

imiHpge e3 HIbIFapMaJiapbl

APKBIJIBI Gapia azamsar

6asacblH MMaH/IbLIbIKKA

makKbIpFaH Koxa AxmeT

Hacayugig, OpHBI OeJIeK.
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AHHOTALIMA.

B cratrbe paccMaTpuBalOTCA
aKTyaJIbHbIe BOIIPOCHI B
o6Jj1acTu sICaBUBEIEHUE Ha
CEroIHSITHUN JleHb. ABTop
npejJaraeT HEO06XO0JUMOCTh
U3y4YeHus JIETreH/, u
paccka3oB 00 fcaBu B

HapoOAHOW YCTHOU JMTepaType B
KOHTEKCTe MMCbMEHHON INTEPATy pbl
" HUCTOPUYECKUX HUCTOYHHUKOB.
06cyxaeTcs BKJIaJ GOTbKIOPHUCTOB

B H3y4yeHue HacJ/sieguda fcaBu.
OH TaKXe nog4epkKuBaeT
HeO6X0£[I/IMOCTb IMoATrOTOBKHU

aKaJleMM4YecKoro usgaHus «JluBaHU

XUKMET». [loTomy 4yTO, XOTH
XUKMeTbI fcaBu ObLIU
0Ny O6JIMKOBAHBI, TEKCThI
B HUX crelnyaJJbHO He
H3y4aJIuCh crnenyajucTaMu
T e K CT O J OoOT aMHu
I1 0 3 T o M y
B O 3 H M K a e T

He o6XO0JgJHUMGOTCTHb
CPaBHUTEJIbHO-TEKCTOJIOTUUYECKOTO
HccJie/JOBaHUSA PYKOIHCEH,
OTHOCSAILIUXCS K «/JUBaHU XHUKMET».
ABTOp TakXe 06paTUJ BHUMaHUE HA

TO, 4TO M4 «Ilupa
TypkecTan» NULIeTCs B
Ka3aXCKOM  A3blKe  I10-pa3HOMY.

KutoueBbie cji0Ba: TEKCT, HacJegue,

JIeTeH/a, HucTopHs, PYKOIMUCH,
aKaZeMuyeckoe U3/aHuUe,
boJIBKIIOD, JIMTepaTypa.
OHBIH XUKMeTTepiHge
ajaMmu KYH/bLJIBIKTapAaH
6acTar, NeH/JleHiH, pyxaHu
KeMeJlJleHyiHe JeniHri Heri3ri
YCTBIHJAP  TOJIBIK  KaMTbLJIFaH.
OpTaraceipablK, ¢uaocobtap MeH
OMILBIAJAP/bIH eHOeKTepiHae
Ke3JecCeTiH «Kemeun
ajam» KOHLeNLUSICBIHBIH
Herisi AxmeT Hacayu
HIbIFapMaJjapblH/aa KaTBIP.
Beprinri A6aii  Men llskapim

HIbIFapMaJiapblHAaFbl «TOJIBIK afaM»,
«ApiniMi» cekingiHerisariryMaHucTik

uzesaap/bly na Hacayupgen
6acray AJIaTbIHABIFbI 6esrisi.
CoHABIKTAaH Jla TYpPKi >KYPThIHBIH
yCTas3blHA aliHa/FaH Hacayu
MypacblH 3epjeJjien, OYriHri KyH
TYPFBICBIHAH KauTa
3epAeneyaiy MaHbI3bI 30p.
CoHfbl XxblLaJapbl AxMeT HMacayupaiy
pyxaHu MypacbliHa JlereH
KbI3bIFYUIBIJIBIK ~ apThIl  KeJeji.

ABSTRACT.
The article discusses current
issues in the field of Yasavi
studies today. The author

suggests the need to study legends
and stories about Yasavi in folk
oral literature in the context of
written literature and historical
sources. The  contribution  of
folklorists to the study of the heritage
of Yasavi is discussed. He also
emphasizes the need to prepare
an academic edition of the «Divani
Hikmet». Because although Yasawi’s
Hikmets were published, the texts
in them were not specifically
studied by textual experts. Therefore,
there is a need for a comparative
textual study of the manuscripts
related to «Divani Hikmet». The
author also drew attention to the
fact that the name «Pira Turkestan»
is written differently in
the Kazakh language.

Keywords: text, heritage, legend,
history, manuscript, academic
publication, folklore, literature.

KueniTypKicTaHABIOGIBICOPTAJIBIFBI
eTin, epekile MapTeGe 6GepinyiHiy
acTappblHa Ja 06aba  pyxblHa
JereH KypMeT JKaTbIp. «O3ipeT-

Cystan» YATTBHIK, TapUXu-
MaJleH! My3ei-KOPBIFhbI
»KaHbIHaH apHaubl FBIJIBIMU-
3epTTey OpPTaJbIFbIHbIH aLIbLIYbI
MacayuTaHy caJjlacblHa >KaHalla

cepmin 6Gepexni Jem yMiTTeHeMis.
Ocbl yakbITKa [JleHiH 2KacaJyiFaH
3epTTeyJep capanTaJjblll, aJjjaFbl
MaKcaT-MiHAeTTep aWKbIHAAJICA,
OHJZA oy cajaja ipreJi
3epTTeyJiepre »o0J allblaapbl aHbIK,

M.0.9ye30B aTbIH/JAFbI
ofebueT KoHe ©OHep HHCTUTYTHI
Hacayu MypacblH 3epTTen
3epJesieyie 63  yJAeCiH  KOCbhbII
KeJse/i. HWHCTUTYTTBIH,
KabbIpFacbhIH/JA 3P KblJAJapbl )KYMBbIC
»KacaFaH M.>KapmyxameyJibl,
M.llapuru, C.JoayitoB, T.Kbigbip
cekinai FaJbIMJap Hacayupin,

JaHaJIbIK CO3JIepiH 9/1e0U TYPFbIJaH

KapacThIpbIl, CcyOesi  eHOEKTep
»Ka3/bl. Ocnbl FaJIbIMAApAbIH
aTcaJbICybIMEH Hacayu
XUKMETTEepiHIH, FBIJIBIMU
ayJapMachl »)KapbIKKa
WBIKTbL.  Jcipece, 1993 Kbkl

)KapblK KepreH «/lhyaHU XUKMeT»
KiTabbl OChl cajiafjaFbl aJIFALlKbI
FBIJIBIMA ~ 0achbLIBIMJAapAblH,  6ipi
Jecek 6osagbl. Ce6ebi 6y KiTamTa
TYypki ozebu TiniHAe KasblLIFaH
XUKMeTTEepPAiH, TPaHCKPUINLUACHI
MeH KasakK TiJIiHAeri aygapmachl
KaTap Oepiired (/[luyaHu XUKMET,
1993). Ocbl FBIIBIMH 0OaCbLIbIM
KeuiHri ayjgapmaJjiapfa »0J allThl.
CoHpaii-ak, WHCTUTYThIMbI3
FaJIbIM/IapbIHbIH 3epTTeyJepiHiH
HOTHXeCiHAe KapblK KkepreH 10
TOM/BIK «Ka3zak a/ebueTi
TapUXbIHAA» Hacayu
Il bl FapMallblJBb FBblHaAa

epekuie opblH Gepinai (Kasak
9/1e6ueTi, 2006). «9eobu
XKajirepyiep» CepUSICBIHBIH  6-1bl

TOMbIH/A (94e6u xajirepsep, 2008),
«Exeuri Aayip 9/1eOMeTiHiH
AHTOJIOTUSICBI» CEPUSICBIHBIH,  2-1i
ToMblHAa (Exenri payip, 2020)
OHBIH JlaHaJIbIK ce3ziepiHeH
y3iHzinep »xkapusanaHabl. UHCTUTYT
ranbiMapbl  ToexikctaHn  FelabiM
AxajeMHsICbIHA apHaWbl iccanapMeH
Oapbll, COJl KaKTarbl «/uyaHu
XUKMeTKe» KaTbICThI aJTHI
KOJDKa30aHbIH  KeIIipMeCiH  aJibll
keanai. CosappablH  iwiHge 972
6eTTeH TYpaThbIH KoJ:ka3ba 3epTTey
HbICaHbIHA aJIbIHBIN, HOTHXKeCiHJe
oyn Hycka 2020 xbuibel «Koxka
AxMeTr flcayu XHUKMeTTepi» JereH
aTtneH >xapusijangbl (Koxxa Axwmer,
2020). 293 XUKMETTEeH TypaThblH
6ys OacblibIMZa OYpbIH FBIJIBIMU
alHaJIbIMFa eHbOereH GipHeme
JaHaJbIK Ce3/ep >KapblK KepreHiH
6aca aliTKaH xeH. bysapgaH 6esek
WHCTUTYTBIMBI3 TapanblHaH
OPBIH/AJIbII KaTKaH
FBIJIBIMU »Kobasap MeH
HbICaHaJIbI 6afpap/aMaJap
adcelHAAa pAa HMacaym  MypacblH
3epTTeyre alpbIKLIa
OpBIH Gepijin KeJeni.
Wacaym wMypacel aJebHeTTaHyLIb],
Tiamwi, JAiHTaHywsl, ¢uaocodpTap
TapanblHaH KaH-KaKThl
3epTTesin  >KaTbIp JlereHiMis6eH
e, Oyn canaza aJui ge 3epaenei
TYCeTiH, HaKTblJIall TYCeTiH TycTap
)KeTepJlik. AKBIHHBIH 6MIip CypreH
Aayipi, 9Jeb6u  opTachkl, OHBIH
LIbIFapMallbLJIbIFb], PyXaHU 1JiMiHiH,
MOH-MaHbI3blI, Oyriuri TYDPKi

XaJIBIKTapbIHBIH PYXaHUATBIHAaaJ1ap
OpHBI CeKiJAI Macesesep apHaubl
3epTTey HbICAaHbIHA aJIblHy KaerT.

JKasnbl TapUXHU TYJFaJIApAbIH
eMip CypreH yakKbIThl FachIpJap
KOMHaybIHa eHTeH caliblH

KOMeCKiJieHill, ey apacblHa aHbI3-
dICaHaJiap apKblJIbl XKeTeTiHi 6erii.
MyHpail xkafFfadaap KaJjipJeHreH,
KacTepJleHTeH  TyJfajapjAa KUl
keszecesi. KapacThIpbLIbIIT OTBIpFaH
TyJAfa Typajbl HaKTbhl Tapuxu
JlepekTep MeH 2Kka3ba KajirepJiep
TabblJIMaFaH/bIKTaH Jja XaJbIK aybl3
o/ebueTiHgeri aHbI3-9ICaHaJjap,
XUKadJap MeH lIexipeJsep 3epTTey
HbICAaHBbIHA aJIbIHAABbL. Atapnan
fajlaFaKeTinoThIpFaH OJIbKIIOPJIBIK
MypaJsap/a ’)ka3ba 9/lebueTTe
Ke3/eClenuTiH MaJIiMeTTep
yuwbipacafpl. TinTi MaHakKblOHaMa,
TO3KUPD CeKinai aruorpadusibik
HIbIFapMaJjapfia KeJieTiH  KeHbip
XUKasJaapAblH e3i Je ey apacblHa
TapaFaH aHbI3/lap Heri3iHAe KeuiHTi
FaceIpJiapza XaTKa TYCKeHiH
aHFapy KWUbIH eMec. MyHjau
»KaFfanaap opTaFachIpJapJiblK,
dyJiMe-MalllalbIKTapAa ¥FaHa eMec,
COHbIMEH bOipre OepTiHZe eMip
CypreH 6aThIpJlap MeH OHJIEpAiH,
FYMbIpHaMaJIblK, JepeKTepiHge Je
OPBIH aJibll XKaTabl. Ce6ebi KbIPIIbI
He XWKasiJlay bl 63iHiH «KehinkepiH»
KalllaHzaa JapimnTern, OHBIH
O6oliblHA 6ap KaKChbl KacUeTTepnhi
JlapbITyFa  ThIPbICATbIHbl  aHBIK,
Koxa Axmer MWacaym MeH OHBIH,
LIdKipTTepiHe KaTbICThI e
apacblHZla aHbI3-dliCaHaJap  Kel
TapaFaH. Ke#i6ip XUKasaap
OpTaFachIpJbIK aruorpadUsIbIK,
HIbIFapMaJjapaa JAa
Kesgecei. ApsbicTaH
6abTbhIH, YII KY3 KbLJIJAH aca eMip
cypyi, mnaiifamMb6apjblH KypMacblH
YPTBIHAA cakrar, aMaHaTbIH
AxmMmet HacayurexkeTkisyi, TypkicTaH
MipiHiH 6ec  yakbIT  HaMa3[bl
Mekkere ak MasiMeH YIIbIN Gapbln
OKybl ceKinjai aHbI3, XUKasjJap/blH
apfbl apHaJiapbl ThIM 3pife KaTbIp.
Jdp [mayipaiH  azampaapeiH  6ip
3aMaHJia eMip cypreH Jel KepceTy,
0JIapAblH, YaKbITTapbIHbIH
albIpMalIbLIbIFbIHA KapaMacTaH,
e3apa cyx6aTTacTblpy [Jda KUl
ke3feceni. KacueTTi xepsiep MeH
KHeJli MeKeHJepJiH arayJjapbl JAa
0JIapAblH, eMip TapUXbIMEH,
KOpCeTKeH KepeMeTTepiMeH TiKeJieil
He ’XaHaMa OaMWJIaHBICBHIN >KaTabl.
Hacayunpiy LI9KIpTTEpiHEH
caHasatelH llloman arta, 3eHri ara,

Kam6ap aTa, OiiceL1 Kapa, Cekcek aTa
CeKisfi TepT TyJIKTiH nipJjepiHe
Jle KaTbICTbl aHbI3Jap YIIbIpacajbl.
Kemmnenai  xaablKTap  Tipumijiri
MaJl IIapyallblIbIFBIMEH TiKeJsel
GalJlaHBICThl OOJIFAHJABIKTAH Ja,
TepT TYJAIK aca KaaipsieHeai. 9p
TYJIKTIH, pyXxaHu YCTa3bIHbIH
601ybl  OJIapAblH, KacTepJieHyJeH
TyFaHbIH, OHbIH apFbl )KaFbIH/A 9POip
JYHUEHIH Kueci MeH ueci 6ap JiereH
TYCiHiKIIEH acTapJiachlll >KaTKaHbI
6esriJi. 30Hri  aTaHbIH  CHBIP
6akkaHbl, IllomaH aTaHbIH KOH
ecipreHi, Kambap aTaHbIH XbIJIKbI
6anTaraHbl, CekceK aTaHbIH eLIKi
achIparaHbl TypaJibl arHorpadpusIbIK
HIbIFapMaJjapaa Ja Keszeceni.
Keii6ip HacabHamaJsiapia oJiapAblH,
reHeTUKaJIbIK, YKoHe pyxaHu
mexipesiepi ge 6epinreH. Mebicajibl,
prcaJjiasap MeH MaHaKblOHaMasiapza
30Hri artaHblH ApbICTaH 06a6ThIH
menuieri  eKeHfiri, LIbIH aThl
AWiKoka 6OJIFAaHJIBIFBI, TYpi Kapa
OOJIFAHABIKTAH [Ja, apabima 39HTi
aTaJiblll KeTKeHi auThbuiagbl. Ochl
cekingi Macayy MeH WaKipTTepiHiH,
6uorpadusIbIK FYMbIpHaMachIHa
KaTbICTbl HaKThl JepeKkTep 6i3re
JeliH TOJIBIK JKeTilm KeJjMece Je,
oJlapAblH ~ eMipae  OOJIFAaHABIFbIH
Heri3JlelTiH MaJjiiMeTTep Ke3Jeceji.
CoHjaii-aK, ey apacblHA TapafFaH
aHbI3, XUKadJapha ayJUeJIepAiH,
eMip TapUXbIH/JA Ke3/leCeTiH
OpTaKMOTUBTEpJeHa3apayAapTazbl.
TinTi Ken6ipiHiH CIOXKeTTepi
eTe KaKblH. Apfbl  apHaJaphl
KeHe [dyipJiepJieH »eJsi TapTaTblH
ob6paszgap aa yUIbIpacajpbl.
[Talirambap/biH Ty#eci, Macayu iy ak
Madchbl, AcaH KaUFbIHBIH eJ MasiChl

cekinpi MOTHUBTEPAIH, HEeTI3iH
TYTacTbIKTA  KapacThIpy  KaeT.
Op6ip aHbI3-9ICaHAHBIH, acTapblHa
aKUKaT >KaTKaHbIH eCKepcex,
OH/JIaFbl TapyUXu UIbIH/bIKTbI
apuibin aay MaHbI3Zbl. Ocbl opaiija
Hacayu MYypacblH 3epTTeyne

9ebreTTaHyUIbl, TApPUXIIbI, Tijaii,
dusnocod, miHTaHymbLIApMEH Oipre
dobKIOpTAHY IIBLIAP/bIH, Kocap
yaeci 30p eKkeHAiri aWKbIHAAJA
T Y C e i i

AxMet Hacayure KaTbICTbl aHbI3ap
MeH XHUKasiap 9.MapryJsaH,
®.Kenpyay, 9o.KoHbIpaT6aes,
A.Jdeyuc, III.Kepim, K.Capcen,
B.Kopran6ekoB, A.Jlyiicen6i cekinai
FaJIbIMAapbIH eHbeKTepiHe
KapacTblpblifaH. Jlecek Te TypKi
XaJbIKTapblHbIH  aybl3  3JebueTi
TYTacCTbIKTa 9pi KelleHAl Typhe
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KapbICTBIPHIJICA, oy cajaja
6ipas JKeTicTiKkTepre
KOJI XKeTKisyre 60s1abl.

Hacayujiy paHasblK ce3JepleH
b6acka Tafbl OipHelle LIbIFapMaJap
»Ka3FaH/AbIF bl 6eJriJi. OHBIH
«Pucosie  pmop op96-e TapukaTr»
(«TapukaTTafbl asen TypaJibl
pucasna»), «Pucasa Jop Makamar-e
op6aFruH» («KbIpbIK MakKaM TypaJbl
pucasa») TYbIHZAbLIApbl  KeHiHTI
XKBIIZApPbl  FBIJIBIMM  aWHaJIBIMFa
eHal. «/luyaHu XUKMeTTiH» Ka3ak
TiJIiHe JKacaJiFaH FbUIBIMU JK9He
K6pKeM ayZlapMachbIHbIH CaHbI

OHHaH achbIln JKbIFbLJ1a I bl.
Byn cajajga FaJIbIM/IApbIMbI3
6eH aKbIHAAPbIMbI3/IbIH,
eHberi opacaH. Jlecek
Te, «/lHyaHU XUKMeTTe» Ke3JecCeTiH
Kenoip JaHaJIbIK CO3/lepAiH,

Hacayupiy woakipTTepi TapamnblHaH
»Ka3blJIFAHJBIFBl TYypaJjbl HiKipJep
e 6ap. TinTi Kelbip XUKMeTTepAiH
b6acka JuyaHJap MeH 6as3jgapja
6acKka aBTOpMeH Ke3JecCeTiHzAiri,
TinTi 6ip XWUKMeTTep 6ipikTipisim,
an eHziri 6ipi 6GeJiHin >Xa3blAFaH
TycTapbl JAa yuubipacagbl. Cebebi
KiTanTbl MIbIFApyIIbl Oip HYCKara
CyleHeTIHJIKTeH, COHJaFbl
MaTiHAI FaHa 6epyre ThIpbICajbl.
BipHeme HycKaJlapMeH CcaJbICThIpa
OTBIPBIII, MOTIHTAHYJBIK
3epTTey HOTHUXKeCiHJe FaHa
aCblJIMATIH  IUBIFATBIHBI  OeJriJi.
CoHnjbIKTaH fa «/luyaHu XUKMETTiH»
aKaJeMHUSJIbIK, 6achblJIbIMbIH

JAaublHAAY KaXKeTTiJiri
aJIFbl LIbIFaAbl. O yLIiH
KiTanxaHa KOpJlapbIH/JaFbl

«/luyaHH  XHKMeTKe»  KaTbICTBI
KoJ>Ka36aJiap 3epAeJieHin, coapblH

illiHeH [AypbIC CcaKTaJfaH TOJBIK
api  ceHiMAl  HyckKacbl TaHAaN
aJblHybl KaxeT. CoJ KaHOHJbBIK
MOTiH HerisiHge 6GackKa Ja »KaHaMma
HYCKaJlap CaJbICThIPbLIbIN, 9p6ip
XUKMeT XKIiTi 3ephesieHyi Kaxer.

M.O. Jye30B aTbIHJaFbl
OflebueT >KoHe 6©Hep HWHCTUTYThI
COHFBI XKBIJIJApbI a/1ebu

aJbINTAapPbIMBI3IbIH ~ aKaJeMUSIbIK
TOJIBIK, ~ LIbIFApMaJjiap  >KUHAFbIH
JalbplHAayFa epeKlle Ha3ap ayJaphbl
KeJle JKaTKaHbIH 6aca aMTKbIM
keneni. Ocbl cepussMeH AGal/blH,
yur ToMJbIFbl, KaMOBLIJABIH yLI
TOM/bIFbl, AXMeT BalTypCbIHOBTBIH
6ec TOM/IbIFbI, Mar:xaH
’KymabaeBTbIH yuI TOMABIFbI, KaHbIII
CoTb6aeBThIH OH TOM/IbIFbI
*KapusaaH/bl. AxazneMusIbIK
6achLIbIMAA aKbIHHBIH,
ap 6JIEHIHIH ap YKOJIbI
CaJIBICTBIPMAJbl-M3TiIHTAHYABIK
TYPFblJaH 3epAeJieHin, KITI
Kapasazbl. Komkas6bajarbl MOTiH MeH
KeliHri  OacblibIMZapAa KeTKeH
KaTeJiKTep KepceTiJin, apbip
yMak IeH TapMaKKa, Till'Ti ap ce3re
TYCiHiKTeMe »ka3bliafbl. Typa cou
cekinai Hacaywupiy op6ip XWKMeTi
KaJUKOJOK-M3TIiHTAaHYy W bIJAP
TapanblHaH 3epJeJieHi, KITI
Kapaaybl Tuic. CoHfja FaHa aKblH
Mypachl cam KaJIbIHAA OKbIpMaHFa
YKOJT TapTa/bl.

Byrinri KasakK uvacayuTaHybIHJAAFbI
Hazap ayjapapJ/blK TafFbl  Gip
Macese - «TypkicTaH mipiHiH»
aTBI-KOHI TypJlille Ka3blayblHAA. By
JKaFJal 6acKa TYpKi XaJbIKTapbIiHZA
6ip isre TYCKeH 601y bl
BIKTHUMaJI, Oipak 6i3ge
opdorpadusanbiKo6ipi3iTik:KoKAECEK

Te 6os1ajbl. Macayu, Maccaywu, Acayw,
fccayu, HWacayu 6Gosbinm TypJilie
’)KasplIbIl  Kesefi. by Typaisbl
Genrini Tinmi fFanabiMAapbIMbI3 63
nikipsiepin 6ingipreHiMmeHn pme, oui
KyHre 6ip isre Tycep emec. Kupua
opHmiHAeri  KasblJly epeKLIeJiriH

6ipisminikke cany KakeT.
Koxa Axmer Hacayu 3amMaHbIHaH
KalllbIKTaFaH CaWblH, OHBIH,
MypacbliHa JnereH pyxaHu

KaXXeTTiJIirimis apThIN KeJleAl.
CoHAbIKTaH [Ja, Oyn cajsaja oaJi
Jle KapauTblH, 3epjiejied TYCeTiH
TYCTapbIMBbI3 aa )KeTepJliK.

[TaiganaHblIFaH aebueTTEp
1. 9pebu >xomirepsep. Kubipma
TOMAbIK. 6-ToM. Koxka  AxwmeT

Hacaymu. JlaHanbIK KiTaOBbl.
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3. Exenri poayip opebueTiHiH
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KapahanasikTap Jayipinjeri

onedbu  xkajirepnep (IX-XX  Fr)
Tomabl Gacmara JadblHJaFaHaap
T.Kbipblp.,, bB.Hypuman. AsmMatsl:
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T.0J1i6€eK0B, H.Enec6ay,
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Press Co, 2020. - 320 6.

XOIOKA AXMET SICABH 1 ETO
MA3AP B MCTOPYECKKMX
MCTOUHHMKAX
[MTO3JHETO CPEAHEBEKOBDLS
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AHJATIIA.

Makasiaza Koxa Axmet
Acayn MeH OHBIH Masaphbl
TypaJibl aKnapJjapbl 06ap COHFbI
opTa FachblpJiapAarbl TapUXH
JlepeKKeszep KapacTbIpblJabl.

Kasak xanfapbeinblH Koxa Axmer
Wacaywu is1iMiHIH CONBLIBIK 6KiJJepiH
KoJiAaFaHbIH auFaKTalThIH
XVI-XVIIl  racelpsiapparbl  TYDpKi
Ka3akK KyaTTapbl epeklle Ke3re
TyceAi. KapusnaneiMaapgarsl
TypkicTaHABIK ayJsine TypaJibl
epTezeri MaJjiiMeTTepAi CaJbICTBIPY
eypomasblK 9Jle0ueTTeri KeceHe
TypaJibl aJIFalIKbl cumnaTtTama
XVIII FacbIpJbIH, eKiHmi
»KapThIcbIHAaFbl Hukosac ButcenHiy
«CountycTik xk9He birpic TapTapua»
(XVI-XVIII nracelpiap TOFBICBIHAA
6acbliFaH) KiTabblHJa KesJecesl.
Koxa AxmeT Hacayu eMipi
TypaJjbl aHbI3gapAblH 6ipi 1750
K. peced JeperiHAe Ke3JAeCeTiHi
aHbIKTaAAbl. KeliHri opTaFachIpJibIK
JlepeKTepAeri xabapJiap Koxa
Axmet flcayn TysaFacel MEH Mypachl
TypaJibl KYHJbl akKnap 6epepi.
Kint cesaep: Typkictan, Koxa
Axmet fcayu, Kasak OuJeyurisepi,

TaBakky/1 XaH, TypchiH
Myxamme[, 96i/MaMbeT XaH,
Hukonac Bwurtcen, IIL.U. Priukos.

ApXHATEKTYpHBIA KOMILJIEKC XoJKa
Axmega fAcaBu B T. TypkecTaHe
= YHUKaJbHBIA NaMsATHHUK
HCTOPHU U apXUTeKTypbl KazaxcTaHa

u CpepHeit Asuu. ['paHauosHOE
3/laHue KOMILJIeKCa 6b1J10
BO3/IBUTHYTO Haj
MOTHJION HU3BECTHOIO
cyduiickoro IIPONOBEJHHUKA,
OCHOBaTeJIs cyduiickoro

6paTtcTBa U mo3Ta AxMezaa flcaBu.

Ero npousBeseHue  «/luBaHU-U
XuKMaT» “MeJio LIUPOKOe
pacnpocTpaHeHue BO BCEM
TIOPKCKOM MHpe. B couuHeHuu
NPOCTHIM SI3bIKOM C UCII0JIb30BaHUEM
HapoOJHBIX MO3TUYECKUX
dopm pacckasbiBaeTCs
06 OCHOBax HCJIaMCKOTO
MHUPOBO33pEHHUS], 0 najieHuu
HpaBOB B o01IeCTBE, 0
HeCOBeplIeHCTBe  MHpa.  XoJKa
Axme[, fAcaBu [IpY3bIBaJ
NPUXOAUBLINX K HeMY
JII0Jie K 106Dy, K J0BOJIbCTBOBAHUIO
MaJiblM, TOJIEPATHOCTH, OCYXJaJ
JAByJH4YMeE, JIOXb, KOPBICTb.

AHHOTanUA.

B craThe paccMaTpUBaKTCA
HCTOpUYECKHE HCTOYHUKH
nepuojia MO3/JHEr0
Cpe/IHEBEKOBbS coziepkaniue
coobieHus o Xomxka  Axmege

flcaBu u ero Masape. BrigesnsroTcs

TIOPKO-Ka3axCKue JLOKYMEHTBI
koHya XVI-XVIII BB., KkoTopble
CBUJIETENbCTBYIOT O MOAJEpPKKe
Ka3axCKUX XaHOB cybuiickux
npejcTaBuTesed ydeHus  XoJka
Axmena  fcaBu. ComocTaBJieHHE
PaHHHUX COOOLIEHUU B MyOGJHUKALUAX
0 TYypPKeCTaHCKOM CBSATOM

M03BOJISIET YTBEPXKAATh, YTO IEPBOE
onuUcaHue MaB30Jies B eBpOINenCcKou
JuTepaType BCTpevyaeTcs B
KHUTe Hukounaaca Butcena
«CeBepHas u BocTouHas TapTapusa»
(ony6nukoBaH Ha pyb6exe XVII-
XVIII BB). OpgHa wu3 JereHg o
*ku3Hu  Xomka Axmegna  fcaBu
BCTpeyeHa B PpOCCUHMCKOM UCTOYHUKE
1750 I. [lo3gHecpenHEBEKOBbIE
WCTOYHUKH JarT LleHHY 0
“HOpPMALMIO O  JIMYHOCTH U
Hacjaeauun Xoaxka Axmen fcaBw.
Kiw4yeBble cioBa: TypkecTaH,
Xomxka Axmepn fcaBu, KasaxXxckue
NpaBUTEJH, TaBakKyJ-XaH,
TypcyH-Myxammayz,  AGyamamober-
xaH, Hukosnac Butcen, II.U.Pbrukos.

OCHOBaHHBIA UM IepBbIA TIOPKCKUU
cybuickui opJeH cbIrpad
GoJbIIy}0 POJb B MCJIaMHU3ALUU
TIOPKCKOTO  HaceseHus EBpasum.
MHorue cTpaHULBI B  TpyZAax
HUCTOPHKOB, reorpa¢os,
NyTeleCTBEHHUKOB, BOCTOKOBEJIOB,
apxeoJIOTOB U apXUTEKTYypOBeJOB
NOCBsAlleHbl ~ OWorpadum  Xojka
Axmajga flcaBu, a Tak)Xe ONUCAHUIO
ero MaB3oJiesi (AckapbekoBa,
96aipacinkpei3bl, 2008). bBosbmioi
BKJIaJ, B H3y4YeHHe 6uorpaduu
¥ TBopyecTBa Xomxka AxmMmeja
flcaBu BHecqHM TypelkHe y4YeHble

(Koprulu  Fuad, 1981). [Ilepeg
UCC/eJOBATesIMH CTOMT 3ajava
BbISIBJIEHUS] HOBOH HHGbOpManuu
0 JIMYHOCTH, Hacjeaud XoJpka

Axmep fcaBu. [lsid BCeCTOPOHHErO
uccjaeJloBaHUs  Hacjaenusa  Xozxka
Axmep, fAcaBu HE06X0UMO
paclIMpUTh KpYyr HCTOYHUKOB. B
JaHHOU paboTe Mbl XOTUM OOPaTHUTH
BHUMaHWE Ha PpsjJ COOOLeHUU
o Xomxa Axmene fcaBu u ero
XaHaKe, KOTOpble TMPUBOASATCS B

ABSTRACT.

The article examines historical
sources of the late Middle
Ages containing reports
about Khoja Ahmed Yasawi and his
mazar. Turkic-Kazakh documents
of the late 16th-18th centuries
are highlighted, which testify to
the support of the Kazakh khans
for the Sufi representatives of the
teachings of Khoja Ahmed Yasawi.
A comparison of early reports in
publications about the Turkestan
saint allows us to assert that the
first description of the mausoleum
in European literature is found in
the book by Nicolaas Witsen
“Northern and Eastern Tartary”
(published atthe turn of the 17th-18th
centuries). One of the legends
about the life of Khoja Ahmed
Yasawi is found in a Russian source
from 1750. Late medieval sources
provide valuable information
about the personality and legacy of
Khoja Ahmed Yasawi.

Key words: Turkestan, Khoja
Ahmed Yasawi, Kazakh rulers,
Tawakkul Khan, Tursun
Muhammad, Abulmambet Khan,
Nicholas  Witsen, P.I. Rychkov.

JOKYMEHTAaX U IpyTUX UCTOPUYECKUX

HCTOYHUKAX nepuoza
O3/ HEro Cpe/iHEBEKOBbBA.
Fopogy fAcet B  koHume XVI B.
NpUHaIexal Ka3aXCKUM
npaBuTtessiM. K mnepBoid 4yeTBepTHU
XVII B. 1. {cel-Typkectan, rfe
pacnosiaraeTcsli  XaHaka  Xo/pka
AxmMepaflcaBy,cTaJBOCIPUHUMAThLCSA
NpaBUTEJSIMU COCeZIHUX
CTpaH Kak CTOJIUYHBIA TOpPOJ,
Ka3aXCKux mnpaBuTesed. 06 3Tom

CBUJIETeJbCTBYeT JOKyMeHT 1627
I. 0 OercrBe XWBMHCKOTO XaHa
AGemra k KasaxaM, Iie oTMe4aeTcs:
«Abewm Je 1napb u3 [Oprenun
6exxan B Kaszaubwo Opay B ropop
TypkecTan» Uad B JJokyMeHTe 1628
I. HalMCaHO «IIOJIOBUHA Je MYyp3
Y yJAYCHBIX WX JIIOAEeH XOTAT UJTHU
B Kazaubio Opay B TpykycTaH»
(Mctopuss KasaxcTaHa B PYCCKHX
ucrtoynukax, T.1. 2005: 298, 310).

H3BecTHa KOIus JIOKyMeHTa
- sdpJbIKAa  Ka3axCKOro  XaHa
TaBakkyn 6axajyp-xaHa 1597
1598 . 0 Ha3HaYeHUHU

HeKOero 4eJjioBeKka (MMs NPOIMYIIEHO)
Ha JIO/DKHOCTD l1aiixa U MonevyuTesas
(myTaBasiin) mazapa Xomxa Axmena
fAcasu. B napyrom poxkymeHTe -
SApJblIKe TOTO0 XaHa  T'OBOPUTHCHA
0 TMO0XaJIOBAHWU CYTOYHOW BOJABI
maux aJja-ucaamy fAcel ¢ pgaTou
1605-1606 r. (MymuHoB u ap., 2017:
41-42). TypcyH-Myxammaf,
(1613/1614-1627),cTaBUIMKACTapIIUM
XaHOM Ka3axoB B 1613-1614 r,
COXpaHUJ  JbTOThl, [JlapOBaHHbIE
fosiee  paHHUMHU  TNPABUTENSAMU
noroMmkaMm Xomka Axmezna flcaBu B
r. fcel. Cpesu 15 [OKyMeHTOB,
coxpaHuBUIKMXCA B KOHUe XIX B. y
TYpKeCTaHCKOTo 1ieiixa, Obl1a U
rpamoTa 1035 r. XMXKpBI, BbIJaHHas

Ka3axCKMM XaHOM CMOTPUTEJSAM
MaB3oJjies (Jlepx, 1870: 21-22).
JlaHHbIE HUCTOYHUKHU
CBU/IETEJBbCTBYIOT 0 TOM,
YTO  Ka3aXCKHe  XaHbl  HMeJd
CBAI3U " NoAJep>XXUBaIH
cydumckux npeacTaBUTeJer
yuyeHusa Xojxa Axmega fcaBm.
Kasaxckuii xaH AGyaMaMbeT-xaH
nucaa B 1745 1. acTpaxaHCKOMY
rybepHaTopy B.H. TaTuueBy:

«Typkictan ™emitke Kynmaitra 6ac
ypraabel ham aynue Koxa Axmep

Hacayu xaspeTJsiepiHe Tayad
KblIFaJbl Oapabik» (Puc.l), uTo
nepeBOAYHUK nepeBeJ: «HBIHE

noexajJ K TYpPKeCTaHCKOM MeyeTH
s MoJieHus bory M moMHHOBeHUA
Xamxu-AxmeT-BeceBus CBSITOTO»
(3nuctonsapHoe Hacsaexnue, 2014:
514, 256). 3To TmnoOKa TmepBoe
JIOCTOBEpPHOE coo00IeHne
0 COBepILIEHUU Ka3aXCKUM
XaHOM «3uapara» K
MmoruJsie Xoaxka Axmena fcaBu.

Jlo HeJlaBHEro BpeMeHU CYHUTAJOCh,
4TO nepBoe yInoMUHaHUe B

eBponenckKon JuTepaType o
MaB30Jiee BCTpedaeTCss B PYCCKOH
HUCTOPUYECKOHN JIUTEpaType

BTOpoi mosioBuHbl XVIII B. (Earun,
2013: 49). Ilpu >sToM Jesajach
ccelika Ha kHury ILU. Perukosa
1762 r. kak mnepBoe H3JlaHUE, TAe
ynoMuHaeTcad  MaB3oJied  Xozxa
Axmena flcaBu: «M3 Takux Xomkew
JlOHBbIHE B TypkecTaHCcKOU
6osbLION  MeyeTH  eCTb  TIpob
OZJHOTO MO0 HX 3aKOHY 3a CBSTOrO
NOYMTAEMOro, KOTOPBbIA HMeHyeTCs

Xomxka AxMeT, U eCTb OJUH U3
CeMH CBSITBbIX, KOHUX MaroMeTaHe
3a 3HAaTHEUIIUX MOYHUTAIT»
(PbrukoB, 1762: 29). B mnepBo#

pycckodl uctopud - B KHure B.H.

TatumeBa «Hctopusa Poccuiickas
C CaMbIX /JpEeBHEHIIUX BpPEMEHY,
u3gaHHbli B 1769 1. uMeeTcd

OYeHb JIAKOHMUYHOE COOOIeHUEe O
TYPKECTaHCKOM CBATOM: «B
TypkecTaHe HEKOJHUKO CeMed OT
CpaupbiH posa MaromeToBa nepeutiy,
KOTOpbIe Ha3bIBAlOTCH Xomxhl,
U OHbIXx MaromMeTraHe BBICOKO
MOYUTAIOT, U eCcTb 6,13 TypkecTtaHa
rpo6 BEJIMKOrO UX CBATOro XOIXKH
AxMeT He MaJlorT0O KaMeHHOTO
3JlaHHS: O CeM MpOCTpaHHas GacHsA

qyyJjec MoKa3aHa»
(TaTuwes, 1769: 282).
OzpHako OTHOCHUTEJIbHO 6oJiee

paHHSIT U OTHOCHUTEJbHO 060JbLIAs
uHbopManus o camoM XoJKa
Axmene fcBM M ero HaJArpoGHOM
COOPY’KEHUH BCTpEYaeTCs B KHHUTE

aMCTepaMCKOro rccaesoBaTess
Hukonaaca BuTcen «CeBepHas
U BocTouynas TapTtapusa»

(ony6simkoBaHHOro Ha pyb6exe XVII-

Puc. 1. ®parmenT nucbMa 1745 r.xaHa A6ysibMaMbeTa o noe3jke B I.TypKecTaH

XVIII  BB.). XapakTepusysa T.
TypkecTaH oTMe4aeT OCOOEHHOCTHU
MaB3oJiesl: «B 3TOoM ropoje ecThb
3/laHHe, KOTOpOe TaM Ha3bIBAKT
acTaHa, JOJIMHOM B 27 cakeHeW,

IIUPUHON B 25 cakeHeH; CTeHBI
KpacHMBO pacKpalleHbl B pa3Hble
I[BeTa, B HECKOJbKHX MecTax

M030JI0YEHbI, CBEPXYy J[Be OalleHKH;
BHYTpPUM 3TOH actaHbl 6Gosee 100
MOMEIeHWH, U B 3TH IOMEL[eHUs
OHM HacChIalOT MHOTrJa XJieOHbIe
KpOIIKY; BHYTPH CTOUT KOTeJ,
BBICOTOM  HECKOJIbKO BbIIlIE, YeM
[0 MofC, 5 caXeHed 6e3 JIOKTH B
OKPY?KHOCTH; Y 3TOTO KOTJIa 9 pyyekK,
CHapy>W BbIpe3aHbl yKpalleHus
B ¢$opMe JIUCThEB B acTaHe
NOXOpOHeH  AcpeTkolla, CBATOH
MyX... YHOMSIHYTBIH JIOM-aCTaHy
noctpoun Temup Acak; OoH aJs
3TOr0 MNPUBO3WUJ  MaCTEpPOB U3
KuTatickoro rocyapcTBa...»
(HukosaacButcen,2010:466).BkHure
BIEpBble JaHbl MPUOGJIU3UTENBHBIE
napaMmeTphbl Ha/JIrPO6GHOTO
coopyxeHusa Xonxa AxMmeza fcasy,
yKa3aHbl OCOGEHHOCTH  [JIeKopa,
OT/e/IbHbIE3JIEMEHThI3JaHU s, 0lCaH

3HAaMEHUTBbIM KOTesJ - TalKa3aH.
B [IepBOM HUCTOPHUKO-
3THOrpaduieckom Tpyzae
[I.LU.PeiykoBa O  THOPKOA3BIYHBIX
Hapogjax EBpasuu
noJ, Ha3BaHUEM «KpaTkoe

M3BeCTHe O TaTapaX U HbIHENIHEM
COCTOSIHMHU TeX HapoJioB, KOTOphle B
EBporme nojJi UMEHeM  Tartap
pasyMeroTcs», HanucaHHoM B 1750 T,
OZTHAKO ONyOJMKOBAaHHOM B HayaJje
XXI B.,, mpuBOJUTCA TypKeCTaHCKasd
JereHja o6 y6bueHUW cbiHA Xo/pKa
Axmena fcaBu: «.. A TOHexe
HEKOTOpble HC TYPKECTAHCKUX
’)KUTeJield MaJioJIeTHEro €eBO ChbIHA
norMMaB, B caay yOUJIU [0 CMEpTH,
Y OTpe3aBIlU €BO TOJIOBY, IPUHECU
npeJi Hero caMoro, W MPOCHUJH
B TOM IIpOLIEHHsI, OH 3a TO He
YYUHUJI UM HUYEro, KpoOMe Cero,
YTO MOJIMJ 6ora, Aabbl OHU HUKOTA
He OblIM B COCTOSIHUU €3]MTh
Ha JIOWIAJsSX BEPXOM, U JJis TOTO
6 uMeJd Ha TeJie CBOEM 0C060H
3HaK, MOYeMy aKH Obl B 3aJly OHBIX
JIIo/lell BBIPOCJU HEKOTOpble KOCTHU
HamoAo06He XBOCTOB /JIMHOIO Ha
YyeTBepTb M MeHbIIU. U Takum
00pa30M aku Obl 3/1eJ1aJINCh OHU TOTZA
K BEpXOBOW e3/7le HeCIOCOOHBIMHU
M OpUHSJIM  pyraTejbHOe UM
KYOPYKJIBITATap, TO ecThb C
XBOCTAMH TaTapa, HJIM CMepPbl, KOUM
MMSIHEM JIOHbIHE HMSIHYIOTCS OHH.
U oyaro 6 B TypkectaHTe u
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O0KO0JIO OHOTO B JlepeBHSIX HECKOJIbKO
TaKUX JIOJeH JoJAHeCb HaXOLUTCHA
(ocuxX c IPOTYUMU HHUKE YIIOMSIHY TO)
U aku 6 OJAHHUM TeM 3aKJTbIM
JIIOAAM BO BCeX TAMOLIHUX MecCTax
WMs TaTap mnpuJaraetrcsd. A GoJsee
CHUX MOJ, OHbIM HMsIHEM HHUKAKOIO
HapoJia TaM HeT, U HUKTO He 3HaeT.
Curo 6acHI0O CKa3blBaJ NEPEBOJYHK
l'ynses, B TypkecTaHTe u B
TamkeHTe OBbIBIIEH  3aloOAJHHHO.
OH ke o rpo6e nmoMsaHyTOro Xozxa-
AxMeTsas 00BABUJ, YTO OHOHU IIO
CMepTe €eBO CIYCTs MaJjoe BpeMs
HaileH oT u3BecTHoro TamepsaHa,
HaJ, KOTOPbIM OH BeJieJl NOCTPOUTH
BeJIMKOe  3/laHWe, KOTOpoe |
JlolHeCh ecTb, U 6yaTo 6 TyT (mO
UX CyeBepulo) pasHble ObIBAIOT
yypeca» (HMctopus KasaxcTtaHa B
pycckux wuctoyHukax. T. 4, 2007:
65). B 3TOM e COYMHEHUU HAXOJUT

poJoJKEHUE pacckasa 06
youiicTBe cblHA XoJxa AxMeTa
flcaBu: «Cropu  -Hapox  caMmoi

MaJiol, BCero ceMeljo TpPUALATH,
)KUBYT B ropoake Crope o0T
TypkecTaHTa BepCcT BOCEMb, O CeM
Hapo/le CKa3blBalOT, akU Obl, UMEIOT
y ce6s1 XBOCTHI IJIOCKME Hamojobue
OBEYbHMX XBOCTOB, /[JIMHOI Ha
yeTBepTh, a MoONepeKk - IepcTa
Ha TpU, U CYTh OCTAaHKU HEKOEro
OTPOAMSA, KOTOPOE aKU Obl MPOKJISTO
oT OZJHOTO MaroMeTaHCKOI0
XOJKM (0 YeM BbILIE YIOMSHYTO)...»
(McTtopuss KaszaxcTaHa B PYCCKUX

ucrounukax. T. 4, 2007: 75).
Bo3Mo0HO, 3/ieCh, BIepBble Ha
pycckoM  s3bike  3adpHKCHUpOBaHa

JereHja o6 yb6uiicTBe cblHa XoAxka
AxmeTe fcaBu.

Cxoxasa JiereHjja IpuBeJieHA B
KHUTe H3BECTHOIO TYpPeLKoro
HccieloBaTe s Mexmef, dyat
Kénpronwo (Mexmetr ®dyat Kemnpyuy,
1999: 57-58). Heckosbko uUHOU
BapUaHT JlaHHOM JIeTeH/1bl
Obl 3amucaH HamMu B 1994 1. y
IOTOMCTBEHHOTI'O CMOTpHUTES
MaB3oJiesiApbpicTaH6a6b HapbiMb6eToBa
Mamacajplka H ONYyOGJHMKOBAaH B

2006 1. : «Koxxa AXMeTTiH »KaJIFbI3
6asiacel  6osazbl.  TybICKaHAApbI
cydipsni  gmereH  XaJblK ~ €KEH.

Koxkxa AXMeTTiH 2KaJfbl3 0OaJiackl
JYKAHILIbLJIbIKIEHaWHAJbICINIKAY bIH
€KKeH. TybicKaHZapbl OHBIH,
erictirine cy xi6bepmeiii. XKargaibiH
alTKaH 6aJsiaFa 9Keci acacblH 6epinTi.
AcaHbl ypFaH XepJieH Cy UIbIFajbl.
EricTikke cyAbl >XBIFbIIl aJIbINCHIH,
Jaen TYbICKaH/1aphl OaJsIaHbIH
6achlH LIAybIN aJabINTbhL.OHEBI JIETEHTE
cajbll, O6eTiH MaTaMeH >Kaybll,
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Koxa Axmer MHacayure Tapry
Jen 9KeJIinTi. MaTaHBbIH
aCTBIHJAFBIHBI KOpPMEeH TYpbIN-ak,
93ipeT Cy/iTaH : «micipmeit mukiy3reH
eKeHCiHgep», genti. TybICKaHZapbl
Koxxa AxmeT Macayupid KapFbiCblHA
yluIbIpari, KYHUpBIKTapblHa
cydip-aym 6iTinTi, oceljaH aTKa
OTBhIpa aJMaWTBIH GOJBINTBL OCHI
kargaugan coH, Koxka  AxMer:
ANBICBIMHBIH, aKbIHbl [llaM XaJKbl

JKakblHBIMHBIH, aJjbicbl CyHipJi
XaJIKbl»  JIETEH  eKeH» (Koxa
M. OpTaracbIpJibIK OTbipap.
AHpI31ap, JlepeKTep,
3eprTeysep.TypkicTaH: Typan
6acnacel. 2006. -242 6. 17 6.

YTo MOKHO lepeBeCTH KakK - «Y Xo/Ka
Axmena flcaBu 6blJ €JUHCTBEHHBIN
CBIH, pPOACTBEHHUKAMHU
ero Obl1M  Hapof cytopau. CbiH
3aHMMaJIC BbIpallMBAaHUEM [bIHb.
OfHako pOACTBEHHUKH He J[aBaJju
BoAbl Ha ero mnoceBbl. ChIH
pacckasas 06 3TOM UM OTel JjaJ
eMy mnocox. Ha MecTe kyza yzaapsn
[I0OCOXOM, TaM NOfBJAJACh BoOJA.
PoAcTBeHHUKH, cuUMTass 4YTO ChbIH
nmelixa 6e3 UX pas3pelleHUs MYCTHUJ
BOAY Ha CBOM yYacTOK yOHWJIH €ro.
OTpe3aHHyl  TO0JIOBY, IOJIOXKUB
Ha OJII0I0 U MNPUKPLIB MaTepuen,
HPHUIIOHECIH Xoka Axmeny
flcaBu. He oTkpeiBasgi TkaHb A3peT
Cy/aTaH cKasaJ: «He JaB IOoCIHeThb
CBIPBIM OTpe3aJu IJaoA». XoJxKa
Axmesa fcaBH NpOKJAJN  CBOHUX
POACTBEHHUKOB U y HUX NOABUJIUCH
XBOCTBl M OHH CTaJIM HECHOCOGHBI
K BepxoBoil e3ze. Ilocse 3Toro
cayyaa Xozaxa Axmeny fcasu
c K a 3 a b :
W3 panpHux MHe pogHee Hapog lllama
W3 poACcTBEHHUKOB caMble JlaJbHUE
Hapos Cywopu» (mepeBoj aBTOpa).
B nepBoM MoHorpaduyecKkom
UCCIelIOBAHUM O Kas3axaX - B
kHure MW.I. AHjgpeeBa «OnucaHue
CpenHelt opAbl KHUPrU3-KakWCcaKOB»
yIOMHWHAeTCa MNAJOMHHYECTBO B
xaHaka Xomxa Axmena flcaBu -
«rpo6 ApeBHero XaspsT-caJjTaHa,
KOEero MNOYUTAIOT OHU CBATBIM, U
HEKOTOpble TMoJiarasi oGeujaHus, U3
OTJa/IEHHOCTH XOJAT TyZAa Ieliue
U e34AT AJs NPUHOLIEHUS MOJIUTB,
KaK OJIMH KHUpru3el, yBaKOBCKOH
BOJIOCTH,CbIHHEOO/IBLIIOT0 CTapIIMHbI
bPasna wu yuuHuJI. JKeHUBLIUCH
Ha MOJIOZOM U XOpolled [IeBKE,
Oynyud o6a B MOJIOABIX JieTax
U KUBIIM 8 JileT, He HMeJHU OHH
JleTell: OH TOJIOKUJ OOellaHue, Co
CBOEI0 )KEHOI0 CXOJUTb B TypKecTaHT
K rpoby  cero MOYUTAEMOrO

MMH CBATBIM; CTO W YYHHUJIU B
1779 ropy, Haxo4dacb B CeM
NyTeleCcTBUU 0OoJiee TOJyroja

HMEKT y ce6s1 0JHOTO ChbIHA U JJ0Yb»

(Aupgpees, 1998: 55-56).
I. TypkecTtaH OBLI LIEHTPOM
naJIOMHHUYeCTBa He TOJIBKO
Ka3axoB, HO U BepYyIOLUX U3 APYTUX
MYCyJbMaHCKHX CTpaH:
«Cropma CTeKalwTCcs BO
MHOXeCTBe COCeICTBEHHbIE
a3uaTIbl And MOKJIOHEHU S

yrogHukam...» (Mctopus KazaxctaHa
B PYCCKHX HUCTOYHHUKax. T. 6. 2007:
259). Kanurtan WU.ILAHzapeeB B
3aMUCsAX AHEBHUKA 3a 24 ceHTAOps
1786 r. oTMeTUJ  BCTpeyy C
NaJIOMHUKOM - JKHUTeJIeM «ropoja
apaBUHCKON MeauHBI», KOTOpPBIN
«mesn 4ype3 Ilepcuro ..n O6bLI.. B
TypkecTaHe, KO B CBAATOM MecCTe

y rpo6a Xaspsr Cyntane»
(Anpgpees, 1998: 158-159).
B r. TypkectaHe ycTpauBaJHUCh
TOpP>KeCTBEHHbIE LlepeMOHUHU

BO3BeJIeHUsA Ha INpecToJl CTaplIHUX
Ka3axXCKMx xaHoB. B 1737-1738
IT. CcyATaH «AOy/iMaMbeT - CbIH
6piBliaro IlynaTta-xaHa, W 6yAay4u
JeoHBIpouioMmroay B TypkecTaHTe,
oT 3HaTHeNIIUX KHUPrus-
Kallcallkux poJioB, KO ApPrUHCKOTO,
AKTalckoro U4  YBakKrupemuckoro
U OT Jpyrux yJOCTOeH B XaHa, U
N0 NpUOBITUM B OpPAY OT MHOTHX
POZiOB MOAHAT Ha elmaH4e, KOTopas-
Jle 1lepeMOHMus JeJlaeTCsd TaKuM
06pa3oM: yOMBalOT HeMaJjioe YUCJIO0
fapaHOB U [JesalOT AJd  BceX
Jwgeit obeJ, 32 KOTOPHIM MOJIAT
6ora 0 CYaCTHUM HOBOBBIOPAHHOTO
XaHa, a TMOoTOM, IO0Cajs €eBO Ha
Gesiyi0 emaHylo, U JyT4yde JIOAU
NOJAHUMAIOT €BO C 3eMJIM, a 3aTeM
OHYIO elaH4YI0 pa3pe3aloT B MeJKHUe
KYCOYKH U KaXKJOMy 4eJIOBEKY
0 TaKOMy KYyCOYKYy JaeTcs BO
CBU/IETEJBCTBO TOrO, YTO OH HpH
XaHCKOM BbIGOpEe OblLa U TaKuM
TO-Ze 006pa3oM BbIIIEYNOMAHYTOH
AbynmambeT-xaH MpOU3BeieH»
(Kaszaxcko-pycckwue

OTHOILIEHHU4, 1961: 607).
[IprMedaTebHO coobuieHne
0 TOPKEeCTBEHHOM M30paHuU

A6binasg B 1771 r. B 1. TypkecTaHe
rJIaBHbIM XaHOM - CKYJLII
XaHJIapbIHbIH, aFjachl KbIJIbIO» B
xaHake XoJ:xa AxMeja flcaBu: «... Bce
Hallld 3HATHble U MMEHHUThIE JIIOAH,
XaHbl Ka3aXxCKoro lopTa Yy-ajay,
ropoja U CTelHble OKpauWuHb], a
TaKxe 3HaTHbIE JIIOAU
TypKecTaHCKOTro I0pTa COTJIaCUIUCh B
TOM,YTOObI IOCTABUTb MEHS IJIaBHbIM

HajJ, BceMH XxaHaMmu. [lo Hamemy
06bIYa0 u o npaBUJIaM
npeJlIeCTBYIIIUX XaHOB, B Tropo/e
TypkecTaHe, rJe CKOHYaJICd Hall
cBATOW  xasper Xogka Axmen
HMacaBu, HajJ ero MOTUJOH 6blja

npountaHa Patuxa, U g ObLI
MOJHAT XaHOM...» (Epodeesa,
2007: 208). MycysibMaHCKasi 4acThb
LepeMOHUU CONPOBOX/]AJIOCh

TPaJULUOHHBIM O00OpSJOM HU30paHUsA
npaBUTeES TIOPKO-MOHT0JIbCKUX
00ILIEeCTB - MNOJHATHEM Ha 6eJson
komMe. Kak pacckaswiBan A6bliaalt-
XaH KanuTtaHy bBpexoBy «Ilpuuem
Jle 110 06bIYalo UX U 0 06pasy npexjie
BO3BeJl€HHbIX XaHOB NpoYTeHa
yTBepAUTENbHAS MOJIMTBA, a
1o Hel JeHCTBUTEJbHO Ha XaHCTBO
BO3BeJleH INOJHSATUEM IIpeJ], BCEM
cobpaHveM Ha 0eJIoM  KouiMe»
(CyneiimenoB, Moucees, 1988:120).

Takum  o6pasom, B XVIII B
xaHaka Xomxka Axmena  fcaBu
HEOJTHOKPATHO  CJyXHUJa MeCTOM

KOpOHALlUM BEPXOBHBIX INpaBHUTeJseH
KaszaxoB. B 1epemoHun wusbpaHus

CTapliero xXaHa KpoMe  XaHOB,
CYyJITaHOB, oueB u APYyTHUX
BJIMATEJbHBIX JIMI, TpeX Ky30B

OTME€Y€HO y4dacTue HpeﬂCTaBI/ITEJIeﬁ

ocenJioro HaceJiIeHHud - «ropoja
U CTellHble OKpaWHbl, a TaKXe
3HATHbIE JIIOAU TypKeCTaHCKOFO

opTa». «KopoBaHue», T.e. MOAHSATHE
Ha 6eJsiol KolIMe XaHa, NpoBeJleHHas
B  CBATOM MeCTe -  XaHake
Xomxa Axmena fAcaBu noJiyyaJsia
ocobyto JsieruTUMHOCTb. Cyns mo
YKa3aHUI0 «I0 HalleMy OObIYalo
M 10 MpaBUJaM HpelleCTBYIOIHX

XaHOB» [aHHBIA 00psAJ He ObLI
HOBOBeJleHHEM AbysimambeT
xXaHa UJIU A6bLias. Cxoxxue

KOPOHAallMXW HA 3HAMEHHUTHBIX Ma3apax

CpegHeit Asud NOpOBOAUNUCH U
npaBuTenssMu  byxapel, @epraHbl
(babamxkanoB, 2010: 628, 629).
Eme OZTHUM HUCTOPUYECKUM
HCTOYHHUKOM, HO
BHU3YaJIbHOTO xXapakTepa
a1 B JaO g e T ¢ 4
KapTorpadudeckoe H300pakeHHue

ropoga TypkecTaHa, BBINOJHEHHOE
Ha NOJIOBUHE  JIUCTA 6yMaru
pa3smepoM21x32cMHU3IUYHOTOAPXUBA
Janunna ToTau6 MeccepuiMuaTa
(1685-1735), XpaHslleecs
B Cankr-IleTepbyprckoro
otaesieHuss Poccuiickoil AkaaeMuu
Hayk /®98. Omn.2. .18/ (Puc.2).
PucyHok BkJilO4aeT cxeMaTHYeCKUH

IJaH Tropoja M U300pa)keHue
OKpEeCTHOCTeH c HaJUCAMH,
UCIIOJIHEHHBIMHU HeMeIKUMHU

Puc. 2. [lnan r. TypkecTtaHa u3 apxusa /JI.I. Meccepuimupra.

OykBaMH Ha  DYCCKOM  s3BIKe.
Ctunpb KapTorpadpuyeckoro
HU300paKeHUs . TypkecTtaHa,
Ha/JMyde HMeHHU IepeBOJYUKA MU
KOHKpEeTHbIE JJaHHble O IOCOJIbCTBE
denopa CxkubuHa M03BOJISIET
onpeJearuThb BpeMs CO3JlaHuA

nepBoil kapThel I. Typkectana 1695
I, C KOTOpPOH OblLI CKONHPOBaH
«IJ1aH Meccepumugra» (Koxa,
2021). Ha He¥ oTMeYeHbl YKpelnJaeHUs

ropoja W  [UTajeJud, BOpOTa,
6asap, KapaBaH-capay, MeYeTH,
MPUTOPO/IHOE rmoceJjieHue

KO>KEBHUKOB, OPOCUTEJbHbIE KaHaJbI
U BOJAOEeMbl, mamHU. MaB3oJiel
Xomxxa Axmena fcaBu Ha 4epTexe
0003Ha4YeH B BUJIE OallHH,
BbIJIeJJAHHOW 6GOJIBIIUMU pa3MepamMu
[0 CpPaBHEHUI C HaJBpPaTHBIMHU
GallHSMU, 4YTO $BJSETCS TMePBbIM
BH3yaJIbHbIM Hn306paKkeHueM
n a M 8 T H U K a

HcToYHUKH nepuoza o3 HEro
Cpe/iHEBEKOBbS JAIOT ONpeAeJeHHYI0
nHbopManus 0 Xopxa
Axmene flcaBu U ero Masape.
Oco60 cJyegyeT OTMETHUTh TOPKO-
Ka3axCKkue JOKyMeHTbl KoHpa XVI
XVIII BB., CBU/JeTebCTBYOIME
0 TojJepKKe Ka3aXCKUX XaHOB
menxoB Masapa XoJxa Axmena
fAcaBwu. ComocTaBJieHUE pPaHHUX
CO00IIeHU U o TypPKeCTaHCKOM
CBATOM TMO3BOJISIET CYUTATh, 4YTO
nepBoe onucaHue MaB3o0Jesl
B eBponencKon JIMTepaType
BCTpevaeTcs B KHUTE
Hukosaaca BuTtcena
«CeBepHasi u BoctouHas TapTapus»

(omy6y1MKOBaH Ha pyb6exe
XVII- XVIII BB.). B poccuiickom
ucrtoynuke 1750 1.  BCcTpeueHa

ofHa U3 JIETEHJ O XH3HU Xo[Ka

Axmena fcaBu, ycablllaHHasg U
3adUKCUpOBaHHASA y MECTHOT O
HaceJIeHUs L. TypkecTaHa.
Crucok JIUTepaTyphl
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AHJATIIA.
Koxa Axmer fcaym  inaimi
KaJIbIITAaCThIpFaH JaHaJIbIK
JSCTYDi, acipece MOHFO.JI

HIaNKbIHIIBIJBIFbIHAH KeHiHri Keli-
KOHJAp HaTUXeciHAe, AHaToaus
MeH basnkaH alMaKTapblHa [AeliH
KeTTi. fcayn 6Gabasapsl, okeJepi,
menxTepi MeH AopyiumTepi
TikeJsel Pym abanapbIHbIH
KypaMblHAA 60Jy apKbljibl HeMece
oJIapFa bIKNAJ €Ty apKbLIbl GyJ
eHipJepAiH HcJaMAaHybIHJA >XoHe
OcMaHABIK  kKayJan  ajayJapjblH
TYPaKThIJIBIFbIHAA MaHBbI3/1bl
pen aTKap/bl. Epte OcmaH
Jepekkesgepinge Koxa Axmet Acayu
MeH fcayus TypaJbl KeTKIJIKTI
MaJliMeTTep caKTajJMaFaHbIMEH,
MeMJIEKET neH KOFaM
K63KapacblHJaFbl OFaH TOH pYyXaHHU
»)K9He TYJIFAJIbIK 60JIMbICTbI TYCiHyTE
MYyMKiHJik 6ap. OcblfaH caiiKec,
BekTamuaik AacTyp 3 :Ka3lb6aiia
»KoHe aybI3ia JepeKTepiHje
fAcaywure epekuie BIKblJIACIIEH
KYriHce, oapTYypJi AayipJsepne eMmip
cypred OcMaH aBTOpJIapbl MbICaJibl,
Fenunb6onynsr Myctada 9au, EBiaus
Yenebu, Xycelin Baccad adeHnaixoHe
AxMen PbidKbI OHBI XKOFAPbI FBIJBIMU
J)KOHEe COIBLJIBIK MapTebere KeTepe
CUIATTabl. MurpanusanapblH
ToKTaybl, CedeBusepaiy maiza
60s1ybl 2koHe VipaH 6aFbIThIH KayinTi
penTtankaH OptaAsusameHn TypkicTaH
KaXkbpLnapblHbIH Kapa Teni3z-Ctam6yn
6aFbIThl  APKbIJIBI KaKbLJIBIKKA
weIrybl fcayu MeH fcayusara geren
OcMaH KOFaMbIHbIH KaTbIHAChIH )KaHa
cunaTtkaesrepTTi. bys makasia OcMan
MeMJIeKeTi MeH HWHTeJJeKTyaJAbIK
opTaja Koxa  Axmer  fcayu
TYJIFACBIHBIH, KaObLJIJJaHy MOHI MeH
TaburaTblH OcMaH Jepekke3jepi
Herisinje amyzabl MakcaT eTeji.

Tyuinai ce3gep: Koxa Axmer
fAcaymn, fAcaywus, bBexTamuik,
OcmaH MeMJIEKETI, TypkicTaH.
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OZET.

Hoca Ahmed Yesevi etrafinda
sekillenen irfan gelenegi, bilhassa
Mogol istilas1 ardindan yasanan
goclerle Anadolu ve Balkanlara kadar
ulagsmistir. Yesevi ata, baba, seyh ve
dervisleri Rum Abdallariicerisinde ya
bizzat yer alarak ya da onlara niifuz
ederekbubeldelerin islamlasmasinda,
Osmanli fiituhatinin kalici bir mahiyet
kazanmasinda 6nemli rol oynamistir.
Erken donem Osmanl kaynaklarinda
Hoca Ahmed Yesevi ve Yesevilige
dair yeterli bilgi bulunmasa da devlet
ve toplum nezdinde ona atfedilen
kimligin mahiyetini anlamak
miimkiindiir. Buna gore Bektasi
gelenek, yazili ve sozlii kaynaklarinda
gicli  bir sekilde kendisini ona
baglarken, Gelibolulu Mustafa Al
Evliya Celebi, Hiiseyin Vassaf Efendi,
Ahmed Rifki gibi farkli zamanlarda
yasamis Osmanli miellifleri, ona
ilm1 ve tasavvufi yiiksek mertebeler

atfetmistir. Osmanli toplumunun,
Ahmed Yesevi ve Yesevilikle iliskisi
goclerin durmasi, Safevilerin

zuhuru ile birlikte iran giizergdhini
givenli bulmayan Orta Asya,
Tiirkistan  hacilarinin ~ Karadeniz-
Istanbul {izerinden hac yolculuguna
cikmalariyla farkli bir mahiyet
kazanmistir. Iste bu bildiri Osmanh
kaynaklarina gore Osmanh Devleti ve
entelektiielcevrelerinde AhmedYesevi
algisinin, anlam ve mahiyetini ortaya

koymak amaciyla hazirlanmistir.
Anahtar Kelimeler: Hoca
Ahmed Yesevi, Yesevilik,
Bektasilik, Osmanl, Turkistan.

ABSTRACT.

The tradition of wisdom shaped
around Hodja Ahmad Yassawireached
Anatolia and the Balkans, especially
with the migrations following the
Mongol invasion. Yassawi ancestors,
fathers, sheikhs and dervishes, either
by taking part in the Rum Abdals
themselves or by influencing them,
played an important role in the
Islamization of these lands and in the
permanent nature of the Ottoman
conquests. Although there is not
enough information about Hodja
Ahmad Yassawl and Yassawism in
early Ottoman sources, it is possible
to understand the nature of the
identity attributed to him in the eyes
of the state and society. Accordingly,
while the Bektashi tradition strongly
attached itself to him in its written
and oral sources, Ottoman authors
who lived at different times, such as
Gelibolulu Mustafa Ali, Evliya Celebi,
Hiiseyin Vassaf Efendi and Ahmed
Rifki, attributed him high scholarly
and mystical stage. The Ottoman
society’s relationship with Ahmad
Yassawi and Yassawism took on a
different character with the cessation
of migrations and the emergence of
the Safavids and the pilgrimage of
Central Asian and Turkestan pilgrims,
who did not find the Iranian route
safe, on pilgrimages via the Black
Sea-Istanbul. This paper aims to
reveal the meaning and nature of the
perception of Hodja Ahmad Yassawi
in the Ottoman State and intellectual
circles according to Ottoman sources.

Key Words: Hodja Ahmad
Yassawi, Yassawism, Bektashism,
Ottoman, Turkestan.

Giris. Hoca Ahmed Yesevi (0.
562/1166), sadece Orta Asya
Tirk Miislimanligi lizerinde
degil on Asya'dan, Giiney Bati
Avrupa’ya kadar uzanan ¢ok genis
bir cografyada etkili olmustur.
Her ne kadar Yesevilik tam anlamiyla
bir tarikat tesekkiili  disiplini
icerisinde  varligin1  stirdiirmese
de ortaya koydugu inang, diisiince
ve zihin yapisi, Tirklerin bilhassa
genis  kitlelerle temsil edilen
tasra Kkiiltiiriiyle hem hal olmus
uygulamalariyla bir¢ok tasavvufi
zimreye tesir etmeyi basarmistir.
Mogol Istilast 6nlinden bilhassa
Harizmsahlarin ¢okmesi ardindan
kacarak Iran, Irak, Suriye, Anadolu
istikametinde ilerleyen Tirkmen
kitleleri icerisinde adina abdal,
baba, ata, seyh denilen ¢ok sayida
stifi mesrep sahsiyetin de yer
aldigr tarihi bir vakiadir.1 Nitekim
ata ve baba tabirlerinin Yesevilik
ve Naksilikte miirsid manasinda
kullanilmis, dahasi bu iki kavram
ayni anlami tasidigindan Yesevi
dervislerine ilk baslarda ata, zamanla
da hem baba hem de ata unvani
verilmistir (Cebeciogluy, 2009;
Uludag, 1991, s. 365; Kopriili 1978,
s. 166). Islamiyet oncesi Tirk
inancinda Saman veya Kam adi
verilen olaganiisti yetilere sahip
bulunduklarina inanilan dini,
manevi, kiiltiirel, toplumsal liderlerin
yerini [slamiyet’in kabuliiyle
beraber bu ata, bab (baba) iinvanh
dervisler almistir (Kurt, 2000, s.
515; Arslan, 1989, s.159; Isik, 2025,
s. 7). Ahmed Yeseviden sonra
onun ya da halifelerinin yolunu
takip eden ¢ok sayida miiridi de
bu ad ya da sifatla Anadolu’'ya
gelmistir. Ocak, son tahlilde adina
Rum Abdallar1 denilen ziimrenin
aslinda Yesevi, Kalenderi, Haydard,
Vefal olduklarini, bunlarin Baba
[lyas-1 Horasani'nin (6. 637/1240),
Muhlis Pasa’nin, Haci Bektas-1
Velt'nin (6. 669/1271 ?) ve Sari
Saltuk (6. 697/1297-98), Barak
Baba (6. 707/1307) ve benzerlerinin
halife  ve  miiritleri  oldugunu
kaydetmistir. O, Osmanlh Devleti'nin

kurulus yillarinda tahta kiligly,
“abdal” veya “baba” lakapli bir
takim dervislerin miiritleriyle
birlikte, gazalara katildiklarini,
fethedilen yerlerde tekke ve zaviyeler
kurarak bolgedeki topluluklar

arasinda Sinni Islam anlayisiyla
bagdasmayan popiiler bir “hetorodoks
Islam” propagandasi yaptiklarini ve
bunlarin Rum Abdallar1 olduklarini

belirtmistir (Ocak, 2000, S.
79;  Ocak, 1992, s. 85-92).
Vefailik basta olmak iizere Irak
menseli  tarikatlarin  Anadolu’'da
yasayan Tirkmenler ve abdallar
uzerindeki tesirlerini yadsimamakla
birlikte Yesevilik, bu cografyada
Osmanl oncesi ve sonrasl
donemde dini ve tasavvufi oldugu
kadar dil ve edebiyat, fikir ve
diisiince yonleriyle de bir hayli etkili
olmustur. Ocak’a gore Yesevilik 13.
yizyillda  Kutbu'd-Din = Haydar’in
Yesevilik'le Kalenderilik’i
birlestirmesiyle ortaya ¢ikan
Haydarilik tarafindan asimile
edilmistir. Haydarilik ve bu tarikattan
dogan Bektasilik vasitasiyla da
biitiin Yesevi gelenekleri varligimi
sirdirmustiir  (Ocak, 1993, s.
302). Boylece Haydarilik, Babalilik,

Bektasilik, lkaniye gibi daha
¢ok kirsal alanda Tiirkmenler
arasinda yayilan tarikatlar,

Yeseviligin kuvvetli bir sekilde tesiri
altinda kalmistir. Bunlardan baska
Kopriili'ye gore Naksibendilik de
bu tarikatin seyhi Hoca Bahaiiddin
Naksibend’in (6.1389), Yesevi
seyhlerinden Kasam Seyh ve Halil
Ata’dan feyz almasi; Seyh Yusuf
Hemedani’nin (0. 535/1140),
Ahmed Yesevi'nin mirsidi olmasi
yaninda Naksibendilik’in kurucusu
Hoca Bahatiiddin Naksibend’in
(6. 791/1389) hocasi, Abdulhalik
Glicduvani’nin de (6. 575/1179
veya 617/1220) mirsidi bulunmasi
gibi nedenlerle Yesevilikle giicli
baglara sahiptir (Koprild, 2013,
s. 125-26; Aslan, 2018, s. 93).

Bu bildiri Osmanh devlet ve
toplumu nezdinde yukarida
hakkinda kisaca bilgi verilen Ahmed
Yesevi ve Yeseviligin anlam ve
mahiyetiniyine Osmanlikaynaklarina

dayanarak ortaya koymak
amaciyla hazirlanmistir.
Calismanin  en oOnemli smirhligi

Hoca Ahmed Yesevi ve Yesevi irfan
gelenegine dair gerek Osmanl
kronikleri gerek donemin tasavvufi
metinleri gerekse arsiv belgelerinde
yeterince  bilgi ve  bulgunun
yer almayisi olmustur.
Osmanl Kaynaklarina Gére Osmanh
Devletinde Hoca Ahmed Yesevi Algisi
Osmanli kaynaklar: incelendiginde
¢ok  sayida  biyik  tasavvufi
sahsiyet gibi Hoca Ahmed
Yesevi'nin de tarihi olmaktan ¢ok
menkibevi, efsanevi bir kimlige
biiriindirualdigi goriilmektedir.
Nitekim glinlimizde yasadig1

bolgede, Orta Asya'da bile Ahmed
Yesevi’nin ismi, tarihi kimliginden
uzaklasmis, efsanelesmis, bir sahsiyet
olarak Altaylardan Volga boylarina
kadar Piri Turkistan, Hazret-i
Turkistan, Hoca Ahmed-i Yesevi,
Ata Yesevi olarak benimsenmistir
(Ocak, 1993, s. 302). Yukarida
kisaca bahsedildigi lizere Anadolu'da
da ¢ok sayida tarikat gelenegini
ve slfi sahsiyeti tesiri altina almis
olan Hoca Ahmed Yesevi'ye dair
Osmanli doéneminde ilk tafsilath
bilgiler nispeten ¢ok ge¢ bir
zamanda kaleme alinan Haci1 Bektas-1
Veli Vilayetname’sinde ge¢mektedir.
Vilayetname’ye gore Hoca
Ahmed Yesevi, Muhammed Hanefi
soyundan  gelmekte olup  bir
seyyittir. O sekizinci Imam Aliyy
ibni-M@isa-1-Rizad’dan icazet almis,
Tirkistan’da bulunan Yesi sehrine
gelerek buraya yerlesmistir. O
zamanin en bilgin sahsiyetlerindendi
ki, kimse onunla ilmi bir tartisma
ya da minakasaya girememistir.
O zahir ilmi yaninda batin ilminde
de c¢ok yiiksek bir mertebedeydi,
ibadete dugkiin olup tam bir
zahit hayati stirmekteydi.
Vilayetname'ye gore Hoca Ahmed
Yesevi toplumun oniinde dini, manevi,
sosyal ve Kkiiltlirel yonleri bulunan
karizmatik bir lidere donilismiistii
ve doksan dokuz bin halifesi
vardi. Bu ylizden kendisine doksan
dokuz  bin  Tirkistan  pirinin
ulusu denilmekteydi. O mal, milk
biriktirmez, kendisine nezir olarak
gelen ne varsa fukara mutfaginda
pisirtir, gelen gidenlere ikram
ettirirdi. Bunlarin yansira o,
melameti bir durusa sahip olup elinin
emegi, alin teri ile kasik ve keskiil
yaparak gecimini temin ederdi
(Vilayetname, 1995, s. 14). Bunlardan
baska zaviyesinde bulunan tag,
hirka, cerag, sofra, alem Tanridan,
Hz. Muhammed (SAV)’e, Hz. Alj,
Hz. Hasan, Hz. Hiseyin, Zeyn
al-Abidin, Imam ‘Muhammed,
Imam Ca'fer-al-Sadik, Imam Musa
Kazim, Imam Aliyy-al-Riza’ya
gecmis o da bu emanetleri Hoca
Ahmed Yesevi'ye sunmustu
(Vilayetneme, 1995, s. 14). Boylece
s6z konusu manevi alametlere
dair bu menkibe ile onun tasavvufi
irfan gelenegi ve seyhligi, higbir
cevrenin itiraz edemeyecegi yticelikte
bir yere baglanmistir. Vilayetname,
daha sonra bu alametleri,
Hoca Ahmed Yesevi eliyle Hiinkar
Haci Bektdas-1  Veli'ye  intikal
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ettirmis bdylece ayni sekilde onun
manevi derecesini, sifilikte eristigi
yiikksek mertebeyi de tartismasiz
bir noktaya tasimak istemistir.
Vilayetname’'nin  ortaya koydugu
Ahmed Yesevi, ¢ok yonli bir
rehber, lider hiiviyetindedir. Zira
o, toplumun dini, manevi, sosyal
ve  kiltirel meseleleri  kadar
siyasi, askeri, giivenlik gibi miihim
sorunlarinda da sorumluluk sahibi
bir kanaat onderi hatta yoénetici
kimligindedir. Nitekim Vilayetname
onu, Horasan Valisi olarak takdim

etmekte, biitiin Miisliimanlarin
ona uydugunu belirtmekte ve
doksan dokuz bin halifesinin

oldugunun altin1 bir kez daha
cizmektedir. Oyle ki, Bedehsan denen
iilkenin halki siirekli Horasan iline
akinlar diizenleyerek can, mal,
namus giivenligini tehdit altina
alirken Caresiz kalan halk, Hoca
Ahmed Yesevi'ye miiracaat etmistir.
Ancak ondan bir hikimdardan,
komutandan istenilebilecek seyleri
talep ederek diismanla savasmasini,
bunun icin manevi oglunu-ki
bu Kudbeddin Haydar’dan (6.
618/12217) baskas1 degildir- diisman
iizerine sefere memur kilmasini
istemistir (Vilayetname, 1995, s. 9).
Goruldugi  tzere Vilayetname'ye
gore Hoca Ahmed Yesevi,
zamaninda hem =zahiri ve batini
ilimlerde mahir, alim, veli bir zat
hem dini, manevi, sosyal ve kiiltiirel
konularda toplumun ontinde
bir rehber hem de siyasi, askeri,
guvenlik gibi konularda bir siginak,
olaganiistii yetilere sahip
karizmatik efsanevi bir lider olarak
sunulmaktadir. O’'nun Miislimanlar
iizerindeki glc¢li  niifuzuna ve
halifelerinin ¢cokluguna yapilan vurgu
ise onun biytkligine, sohretine,
kitleler lizerindeki gii¢c ve niifuzuna,
Osmanli  cografyasina etkilerinin
ulastiginin  6n  kabuliine isaret
etmekte ya da bu algiy1 pekistirmek
icin stirekli alt1 ¢izilerek tekrar
edilmektedir. Burada dolayli da
olsa Osmanli toplumunda Hoca
Ahmed Yesevi algisina isaret etmesi
bakimindan deginilmesi gereken
bir husus da hemen hemen ayni
zaman diliminde kaleme alinan
Vilayetname ile Asikpasazade
tarihinde = Haci  Bektas-1  Veli
hakkinda verilen baz1 bilgilerdeki
tutarsizliklardir. Asikpasazade (6.
889/1484’ten sonra), Haci Bektas-1
Veli ile ilgili tG¢ hususu kuvvetle
reddederken gorilmektedir.
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Bunlardan birincisi, Hact Bektas'in
Osmanli hanedanindan her hangi
birisiyle miinasebeti hususundadir.
Ona gore “Ali Osman neslinden
kimseyle” Haci Bektds-1 Veli'nin
bir iligkisi olmamistir. Aslinda o
boylece Haci Bektas'in zamaninda
bir soéhretinin, toplumsal etkisinin
bulunmadigini, meczup bir dervis
oldugunu  ispat etme cabasi
icerisinde gorilir. Muhtemelen bu
durum Asikpasazade’nin zamaninda
onun ve etrafinda  sekillenen
irfan geleneginin giderek artan
sohretinden rahatsizlik duymasiyla
ilgili olmahdir. Ikinci husus ise
yetistigi zaviyenin kurucusu, aile
biiyiigii  Elvan  Celebi'yi  takip
ederek, Hac1 Bektads-1 Veli'yi biiyiik
dedesi, Baba Ilyas Horasani ile
iliskilendirmesidir  (Elvan Celebi,
2014, s. 30; Asikpasazade, 2013,
s. 307). Buradan kendisi de Elvan
Celebi zaviyesinde yetismis bir sifi

olarak  Asikpasazade'nin (Dervis
Ahmed Asiki), Hac1 Bektas'in
giderek artan gsohretinin Oniine

gecerek onu siradan bir dervise,
halifeye indirgemek suretiyle kendi
ailesinin ve  sGff  geleneginin
golgesinde birakmak istemis olmasi

muhtemeldir. Nitekim uctlinci
husus da yine ayni mahiyette
olup Haci Bektas ananesinin

Yenicgerilere rehberlik ettigi anlamina
gelen  bork  meselesiyle ilgili
itirazidir. O, Yenicgerilerin Abdal
Musa'dan etkilenerek bork giymeye
basladiklar1 yoniindeki tevatiirlere
de karsi ¢ikmistir. O’'na gore Haci
Bektas yolundan giden Abdal
Musa gazilerin borkiinii giymis yani
tam tersi Yenigerileri etkilememis
kendisi onlarin  tesiri altinda
kalmistir ~ (Asikpasazade, 2013,
s. 306-308). Gorildigi tuzere her
li¢ itirazin da temel ¢ikis noktasi
giderek tesekkiill ettigi anlasilan
Bektasiligin, sohreti artan Haci
Bektas-1 Veli’'nin hanedanla,
orduyla, toplumun genis kesimleriyle
hulasa kamusal alanla kurdugu
anlasilan  giicli  baglara itiraz
niteligindedir  denilebilir. Bu
kanaati giiclendiren bir husus da
sliphesiz Baba Ilyas soyundan gelen
Elvan Celebi ve Asikpasazadenin
aksine Vilayetname’nin, tarihi
tersine c¢evirerek Baba Ilyas (Rasil
Baba), Haci1 Bektas halifesi olarak
sunmasidir  (Vilayetndme, 1995,
s. 86). Bu durum, Babal isyani
ile 1240’ta ortadan kaldirilan
Baba Resullin aksine Anadolu'da

Haci1 Bektas'in manevi niifuzunun
giderek  artmasina  baglanabilir
(Ocak, 1996, s. 456). Yine bu husus
o devirde yukarida Asikpasazade
tarafindan yaziya gecirilen diisiince
ve tartismalara karsi bir hamlede
olabilir Tim bu milahazalar
15181nda Vilayetname’nin Hac1Bektas-1
Veli’yi, Baba Ilyas’in halifeliginden,
mirsitligine yiikseltmesi
ile onu dogrudan Hoca Ahmed
Yesevi gelenegine daha goriiniir bir
kuvvetle baglama c¢abasi birlikte
degerlendirildiginde Ahmed
Yesevi’'nin bu donemde Osmanh
sosyal ve kiiltiirel ¢evrelerinde dnemli
bir sayginliga sahip oldugunu
anlamak gii¢ degildir. Nitekim Bektasi
cevreler, onun bu karizmasindan

miimkiin olan en yiiksek
seviyede istifade etmek
cabasinda goriinmektedir.

Gelibolulu Mustafa Alf’nin
ortaya koydugu Hoca  Ahmed
Yesevi kimligi ise Vilayetname

cizgisindedir. Ona gore de Hoca
Ahmed, zahiri ve batini ilimlerde
yiiksek mertebe sahibi, doksan
dokuz bin miiride ulasacak kadar
genis halk Kkitleleri iizerinde irfan
gelenegi kabul gormiis, veliligi ve
seyyidligi asikar, elinin emegi ile
gecinen kanaat ehli, zahit bir kisilige

sahiptir. Ancak Gelibolulunun
Ahmed Yesevli ile Hac1 Bektas
arasindaki  iliskinin = mahiyetine

dair verdigi bilgiler farklihk arz
eder. Zira ona goére Haci Bektas-1
Veli'nin babasi Seyyid Muhammed,
Horasan vilayetine gocmis,
Nisabur’a gelmis buranin
ulemasindan Hoca Ahmed Yesevi’'nin
kizi Hatme ile evlenmis ve o bu
evlilikten diinyaya gelmistir.
Goriilecegi iizere miuellif, Hoca Ahmed
ile Hact Bektas arasinda Kkurulan
seyh mirit iliskisini daha ileriye
gotiirmekte, aralarinda kan bagi
tesis ederek, dede torun olduklarini
iddia etmektedir (Gelibolulu
Mustafa Ali, 2019, s. 37). Medrese
egitimi gormis, Sehzade II. Selim’e

divan  katipligi yapmis, c¢esitli
memuriyetlerde  bulunmus birisi
olarak Gelibolulunun (Kiitiikoglu,

1989, s. 414) Hoca Ahmed Yesevi

hakkindaki diistinceleri, ona
gosterdigi saygi ve tazim bir yere
kadar donemin Osmanli idaresi

ve entelektliel cevreleri arasinda
yasayan Ahmed Yesevi kimligi ve
ona Dbigilen tarihi rolii ortaya
koymasi  bakimindan  miihimdir.
Gelibolulu Mustafa Ali (6. 1008/1600),

oncesinde Vilayetname'de,
daha sonrasinda Evliya
Celebi seyahatnamesinde de

gececegi lizere Emir-i Cin Osmann
(Emircem Sultan) hem Hoca Ahmed
Yesevi gelenegine hem de Veysel
Karani (6. 37/657) soyuna
baglamistir ki, bu durum arsivlerde de
ayni sekilde yer almaktadir.l Yakin
tarihlerde Corum sehir merkezinde
zuhur eden Seyh  Zeyniddiin
ve halifesi Piri Baba icin de arsiv
vesikalarinda Veysel Karani
evladindan olduklar1 yéniinde gegen
ifadeler (VGM. Dft. 264/86. s. 103;
BOA. C.EV. Nr. 492-24865-1) bu
iki ailenin akraba olma ihtimalini
gliclendirmektedir. Emircem
Sultan ve Seyh Zeyenddin'in Veysel
Karani ile iligkileri stipheli olmakla
birlikte her ikisinin de Yesevi seyhi
olma ihtimalleri yiiksektir. Bu
durumda Anadolu'nun i¢ kesimleri,

Karadeniz havzasinda da
Yesevi gelenege haiz dervislerin
varligindan S0z edilebilir.

Osmanli kaynaklar1 arasinda Hoca

Ahmed Yesevi ve halifelerine,
dervislerine dair genis
bilgiler ihtiva etmesi bakimindan
Evliya Celebi (6. 1095/16847)

ayrica oOnemli bir yere sahiptir.
Seyahatnamesinde verdigi bilgilerden
tasavvuf ehli, sGff mesrep bir
kisilige sahip oldugu anlasilan
Evliya Celebi'nin (1611-16847) bu
yoniiyle de Hoca Ahmed Yesevi
hakkinda verdigi bilgiler ayricabir
ehemmiyete sahiptir.l1 Nitekim o,
dogdugu gece evlerinde yetmis
kadar tarikat erbabi Allah dostu
bulundugunu, (Seyhiilislam) Sun’ullah
Efendi'nin (6. 1612) kulagina ezan
okudugunu, Akika  kurbanim
Mevlevi seyhi Ismail Efendi'nin

kestigini  nihayetinde bu  veli
sahsiyetlerinduavehimmetinemazhar
oldugunu kaydetmistir.
Hatta o, seyyahligini da
Yeni Kap1 Mevlevihanesi
seyhi Dogani Dede’nin “bu

hakiri kucagina alip havaya atarak bu
oglan bu cihanda bizim ugurmamiz
olsun...” sozlnilin kendince
ihtiva ettigini diisiindigii manevi
isarete baglamistir (Evliya Celebi
Seyahtnamesi 1, 1986, s. 277).
Anlasilacagr iizere Evliya Celebi,
hayatindatasavvufabiiylikehemmiyet
vermekte, goniilden baglhlik
hissetmekte2  nitekim  ddnemin
meshur tarikat gseyhleriyle kendi
hayatin1 bir sekilde birlestirmekte
daha da otesi soyunu, tarikat erbabi
arasinda o doénemde de biiyiik bir

hirmet ve muhabbet duyuldugu
anlasilan Hoca Ahmed Yesevi'ye
dayandirarak sayginligini artirmaya
calismaktadir. 0, eserinin bir
yerinde Seyh  Cin  Osman’dan
kutub olarak bahsettikten sonra
“Bu zat Tirk Tirkdn hoca Ahmed
Yesevi atamizin yedinci halifesidir”
derken, bir baska yerinde
“Horasan'da biiyiik dedelerimizden
Tirkoglu Tirk hoca Ahmed Yesevi
(Evliya Celebi Seyahatnamesi
III, 1986, s. 185, 271) diger bir
yerinde de “bliylik atamiz Tiirkmen
Hoca Ahmed Yesevi Hazretleri...”
(Evliya Celebi Seyahatnamesi
II, 1986, s. 608) ifadeleriyle bu
durumu acik¢a ortaya koymustur.
Ardindan gittigi, ugradig1 yerlerde,
ziyaret ettigi tiirbe ya da tekkelerde
anlasilan o ki sozli  kiltir
icerisinde Oyle ya da boyle Hoca
Ahmed Yesevi ile iliskilendirilen
stft sahsiyetlerin bu baglantisini
ozenle kayda gecirmistir.3
Evliya Celebi'ye gore yukarida
da adi gegcen Seyh Cin Osman
(Emirci Sultan), Akyazili
Tirbesinde metfun bulunan
Akyazili  Sultan (Evliya Celebi
Seyahatnamesi 1III, s. 185, 271),
Azerbaycan'da Avsar Baba,
Merzifon'da Seyh Pir Dede (Pirl
Baba) ve Haci Bektas-1 Veli,4 Hoca
Ahmed Yesevinin halifelerindendir.
Geyikli Baba Sultan ve Abdal
Musa ise Yesevi tarikatindandir
(Evliya Celebi Seyahatnamesi
II, 1986, s. 608, 688, 423). Hoca
Ahmed Yesevi, Hac1 Bektas Vell'yi
li¢ yiiz yetmis dervisi ile Anadolu’ya
gonderdiginde  bu  dervislerden
birisi de Kelgra Sultan'dir (Sari
Saltik). Bu dervis sarisin oldugundan
Ahmed Yesevi ona “Saltik Bay”
ismini vermistir ve asil ismi
Mehmet Buhari'dir. Daha sonra
bu dervisi yetmis fakir ile birlikte
Hac1 Bektas-1 Veli, Moskof, Kirim,
Leh bolgelerine irsat icin
gondermistir (Evliya Celebi
Seyahatnamesi I, 1986, s. 489).5
Sefine-i Evliya'nin yazarl
Osmanzade Hiiseyin Vassaf Efendi
de (1872-1929) kendisinden oOnce
kaleme alinan Osmanl kaynaklarini
takip ve teyit ederek, Hoca
Ahmed Yesevinin Rum diyarinda
nesr-i feyz eden halifeleri, miiritleri
arasinda bu sahislar1 saymistir.
Buna goére Avsar Baba, Pir Dede,
Kademli Baba, Sultan Geyikli
Baba, Abdal Musa, Unkapani’nda
metfun Horoz Dede Yesevidir ve

Osmanli  tarihinde her birinin
menakibi bulunmaktadir (Hiiseyin
Vassaf Efendi, 2006, s. 482). Tim
bu bilgilerden anlasilacag1 iizere
Osmanli topraklarinda ¢ok genis
bir cografyaya yayildigi goriilen
bu isimlerin  Yesevi gelenekle
iliskilendirilmesi gerek Rum Abdallari
izerinde gerekse Anadolu ve
Balkanlarin Islamlasma siirecinde
Yeseviligin  hatir1  sayilir  bir
etkiye sahip oldugunu goéstermesi
bakimindan mihimdir. Yine tim
bu bilgiler, Osmanli entelektiiel
cevrelerinin hafizasinda ve goniil
diinyasinda Hoca Ahmed Yesevi
bilgisinin, saygi ve muhabbetinin
varligini stirdiirdigiini ortaya
koymasi agisindan da oOnemlidir.

Burada goz ardi edilmemesi
gereken oOnemli bir husus da
zamanla, donemsel sartlarin da

etkisiyle bilhassa Osmanli idaresi
ve entelektiiel gevrelerinde
tarikatlara, s0ff c¢evrelere bakis
acisinda bir takim degisikliklerin
olabilmesidir. Baska bir deyisle
uzun tarihi boyunca genel manada
tasavvufi cevrelere oOzelde Dbir
takim tarikatlara Kkarsi idarenin,
ulemanin ve toplumun yaklasimi
hep ayni mahiyette seyretmemistir.
Nitekim Osmanli  modernlesme
stirecinde Avrupai anlamda
merkeziyet¢i bir devlet aygiti var
etme gayretleri, kamusal alani laik
ve sekiiler bir anlayisla yeniden
dizayn etme girisimleri, tiim bu
cabalarin karsisinda engel olarak
gorilen geleneksel yapilara pek
tabi olarak da tarikatlara bilhassa
da sistemle giderek ayri diistigi
anlasilan Bektasilere olan bakis
acisini 6nemli olciide degistirmistir
(Isik, 2017, S. 139-143).
Modernlesme paradigmasi bir ulus
toplumunu  dayattiginda, bunun
Osmanli'daki yansimasi, toplumun
geneline samil olan Kkitabi, Siinni

Islam yorumunun toplumun
tim Miisliman Ogeleri
icin genellestirilmesi, bu
dairenin disinda kalan
tarikat, mezhep ve mesreplerin

ise aynilastirilmas1 ya da tasfiyesi
seklinde bir sonucu dogurmustur.
Bu doénemde ulemanin perspektifi,
Siinni Islam’in ilkeleri dogrultusunda
tekke, tarikat, seyh, dervis
gibi tasavvufi 1stilahlar yeniden
tanim ve tarife tabi tutularak kadim
degerlerinden ve  temellerinden
koparilmis, bu yeni anlayisa
uymayan her bir yorum ve uygulama
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muhalif olarak damgalanmak
suretiyle mahklim edilmistir. Bu
durumdan Bektasilikle birlikte onun
tarihi ve manevi olarak temelini
teskil ettigi belirtilen Yesevilik
ve hoca Ahmed Yesevi de nasibini
almis nitekim yer yer Haci Bektas
ile hoca Ahmed Yesevi bagl
koparilmaya  ¢alisilmistir.  Es’ad
Efendi (1789-1848),1 Sirvanli Fatih
Efendi (6. 1834) ve Ahmed Lutfi
Efendi (1817-1907)2 gibi 19. ytlizyilda
bu  gelismelere sahitlik eden
kaynaklar hep birlikte Bektasiligi
ideal olan ve bozulan Bektasilik
olarak ayirmislar, ideal Bektasiligi
tarihe, bozulani ise muhalif olarak
damgalamak suretiyle o giiniin
siyasi ve  politik  cenderesine
havale etmislerdir.3 Nitekim Sefine-i
Evliyd, Hoca Ahmed Yesevi'nin
seriata, Siinnet-i Seniyye'ye
baghiligina kuvvetle vurgu yapma
ihtiyaci  hissetmis, Yeseviyyenin
kollarim1  sayarken de Yeseviyye,
Ikaniyye, Naksibendiyye, Bektasiyye
tarikatlarin1  zikretse de Sah-1
Naksibend'in  zuhuruyla ortadaki
Yeseviligin tabiatiyla Naksibendilige
iltihak ettigini kaydetmistir.4
Konuyu Bektasilige getirdiginde
ise Hoca Ahmed ile Bektasiligin
hi¢bir ilgisinin bulunmadigini
keskin bir sekilde ifade etmistir. Ona

gore  Bektasilik adiyla ilkeye
yayillan “erbab-1 daladlin” Ahmed-i
Yesevi gibi Siinni mezhebinden,
Hanefi mesrebinden bir miibarek
zat ile kesinlikle iliskisi yoktur
(Hiseyin Vassaf Efendi I, 2006, s.
484 485).
Hiiseyin Vassaf Efendi ile cagdas
olan ancak Bektasilige intisap
ettigi bilinen Ahmet Rifki

(1884-1935)5 ise donemin sartlari
icerisinden ve Bektasi cevrelerin
zaviyesinden olaylara yaklasirken
gorilmektedir.0,hocaAhmedYesevi'yi
“Tlrkistan’in seyhiilmesayihi,
Kutbii’'l-aktaab” olarak
takdim etmis, Hac1 Bektas Veli
ile arasinda gii¢cli bir manevi bag
kurmus, onun Yesev'inin miimtaz
halifelerinden Lokman Parende’ye
teslim  edilerek  yetistirildiginin
altin1 ¢izmistir. Ahmed Yesevi ile
Haci Bektas'in yiiz yiize goriismeleri
meselesine de deginerek bu hususa
cok ehemmiyet vermeyerek,
ikincisinin birincisinin
ruhaniyetinden feyz aldigini
asil iizerinde durulmasi
gereken meselenin bu
oldugunu vurgulamistir (Ahmed

Rifk1 I, s. 40, 48, 58). Ahmed
Rifkr'nin yasadigi dénem II. Mahmut
(6. 1255/1839) yasaginin ayni
kuvvette olmasa da resmen devam
ettigi, Bektasilige yonelik bilhassa
seriata aykir1 diisiince ve fiiller ileri
siiriilerek agir elestirilerin oldugu
bir zaman dilimidir. Bu nedenle
onun, Bektasiligi savunmak ve
mesrulastirmak adina bir takim
hususlar1 bilingli olarak 6n plana
cikardig: akla gelmektedir. Mesela o,
bir taraftan Bektasiligi o zamanlarin
resmi cevreler nezdinde en muteber
kabul edilen tarikatlarindan olan

Naksibendilikle ayni  kaynaktan
Ahmed Yesevi'den zuhur
ettigine  isaret ederken diger

taraftan da Bektasilik ile Hurafilik
arasindaki farklar1 ortaya koyma
cabasina girismistir.  Bektasiligin
aksine Hurafiligin Iran’da
Fazlullah Esterabadl (6. 796/1394)
tarafindan ortaya cikartildigini,
bunun da esasi itibariyle seriatla,
seriatin 6zii, kalbi olan ilm-i tevhidle
ve ilm-i tasavvufla bir iliskisinin
bulunmadigim1  kaydetmistir. O,
Fazlullah HurGff’nin sapik akidesi

incelenirse Ismailiyye mezhebiyle
baglantili oldugu anlasilir diyerek
bir nevi BektasiliZe yoneltilen

suclamalar1 Hurifilige yonlendirmek
istemistir (Ahmed Rifki I, s. 40-41).

Hac Meselesi Uzerinden Tesis
Edilen Miinasebetler Yoluyla
Hoca Ahmed Yesevi Algisi

Osmanli devlet ve toplumunda
Hoca Ahmed Yesevi algisinyi,
gelistiren, besleyen baskaca
unsurlar da vardi. Nitekim bu

iliski ve bagin temelini teskil eden,
Tirkmenlerin pek tabi olarak da
Yesevi dervislerinin 13 ve 14.
yiizyillarda yogun olarak On Asya'ya,
Anadolu’ya Osmanli cografyasina
dogru olan goécleri zamanla durmus,
baska bir deyisle goé¢ araciligiyla

saglanan bag zayiflamaya
baslamistir. Ancak 16. yizyilda
Iran, Azerbaycan topraklarinda

Safevi devletinin tesekkiil etmesi,
hakimiyet sahasini Irak’t da igine
alacak sekilde genisletmesiyle
Orta Asya Mislimanlar1 i¢in hac
yollar1 biiyilk oranda degisiklik
gostermistir. Buna goére gilivenli
olmayan Iran yerinel Hindistan
ile Karadeniz-Istanbul yollar1
lzerinden Hicaza ulasmak daha
tercih edilir bir durum arz etmeye
baglamistir.2 Tiirkistan'dan Hicaz’a
kadar wuzanan hac yolculugunun
en oOnemli noktalarindan birisi

siiphesiz hilafetin merkezi
Istanbul olmustur. Zira Tiirkistan
hanliklar1 ve toplumunun Osmanl
devleti ile olan dini, manevi, etnik
ve kiltliirel baglary, onlar1 Hicaz

kadar Istanbul’'u ziyaret etmeye
de yonlendirmistir. Oyle ki, Halifeye
baghliklarini sunmak isteyen

hacillar zamanla padisahin Cuma
Selamlig1 merasimine istirak etmeyi
bir adet haline getirmislerdir
(Buyar ve Idikurt, 2022, s. 335-36).
Iste bu tarihi silire¢ arsiv vesikalari
takip edildiginde Osmanli toplumu
ve idaresine baska bir yoldan
Hoca Ahmed Yesevi, sulalesi ve
onun takipgileri ile irtibat kurma

bilgi ve goénil bagin1 yasatma
imkant  vermis  goriinmektedir.3
Mesela  mithimme  defterlerinde

yer alan 22 Ocak 1568 tarihli bir
kayitta Buhara'dan hacca gitmek
maksadiyla gelen Seyh Ahmed
Yesevi evladindan Seyh Zengi ve
dervislerine gidis gelisleri esnasinda
gereken  kolayligin  gosterilmesi
emredilmistir (BOA. A. DVNS.
MHM.d., 7-748; 7-749). Daha ileri
tarihli bir kayda gore de hacca
gitmek gayesiyle Dersaadete gelen,
Buhara civarinda, Turkistan'da
ikamet eden Ahmed Yesevi'nin
soyundan geldiklerinden bahseden
sahislarin, kendilerine
yardim edilmesine dair
yetkili mercilere arzuhalde
bulunduklar: goriilmektedir
ki, siiphesiz bu 6teden beri izlenen
bir yol olmaldir.  Arzuhalde
kendilerinin ~ “Buhara  civarinda
Tirkistan miitemekkinlerinden
(ikamet edenlerden) Sultanii’l-evliya
Hazreti Ahmedi’l-Yesavi kuddise
sirrahii’l-aziz hazretlerinin
stilalelerinden” olduklarini Beytullah’t
ve Hz. Peygamberin makamini
ziyareti arzu ederek  Osmanl
iilkesine geldiklerini kaydetmislerdir.
Ardindan sultanin hayr icin duaci
olduklarini  “malum-1  merahim-i
richan (yiiksek merhametlerinden)”
Misir  Valisi Pasa  hazretlerine
ve Cidde Valisi Pasa hazretlerine

kendilerine yolculuklar1 esnasinda
yardim i¢in “iki kit'a iltimaslica
emr-i sami 1sdar olunmasina
irade buyurmak niyazi’nda

bulunduklarini belirtmislerdir (BOA.
A.DVN.  53-29-1, 29.12.1265/15
Kasim 1849). Nitekim 16. ytizyildan
baslayarak Imparatorlugun
sonlarina kadar oyle ya da boyle
Osmanh Devleti'nin Istanbul
glizergahiiizerinden hacca gitmekicin

Orta Asya, Buhara, Tirkistan,
Kafkaslardan gelen hacilara, bilhassa
da fakir olanlarina yol masraflari
ve memleketlerine donebilmeleri
icin bir hayli yardim ve
ihsanlarda bulundugu resmi
kayitlardananlasilmaktadir.1
Osmanlilarin bu tutumunda
sultanin tim Miisliimanlarin
halifesi oldugu siariyla,
sorumluluk bilinciyle hareket
etmesi, = dénemin konjonktiirel
sartlari, Iran topraklarindan gegisin
guvenlik  bakimindan = mahzurlu
olmasi, Rusya ve Ingiltere’nin
bolgedeki emperyalist politikalarina
karsi onlemler alinmak
istenmesi gibi stratejik
nedenlerin rolii biiyiik olmaldir.
Diger taraftan Osmanli
yonetiminin, tarikat seyhlerine,
derviglere  o6zellikle de Seyyid
Abdiilkadir Geylani, Seyyid
Ahmet Rifai, Mevlana Celalettin
Rumi gibi kadim, ulu seyhlerin
ailelerine ve halifelerine karsi son
derece  hirmetkar, yardimsever,
kolaylastirici bir yaklasim
icerisinde bulunduklari
bilinmektedir.2 Burada Hoca Ahmed
Yesevi'nin de bu ulu azizlerle birlikte
degerlendirildigi  sOylenebilir. Bu
yarglyl kuvvetlerinden bir baska
hadisede de Hoca Ahmed Yesevi
siilalesinden Seyh Seyyid Selim
Efendi’nin, “sulale-i tahire-i
teb’adan” oldugunu da ileri siirerek
Hicaz’ayerlesmektalebininsaglanmasi

hususunda yardim talebinde
bulunmasidir ki bu durum ailenin
Osmanl yoneticileri nezdinde
hususi bir yere sahip olduguna

isaret etmektedir (BOA. HR.MKT.
512-86-1, 16.10.1281/14 Mart 1865).

Sonug. Osmanli devletinin
tesekkiil ettigi saha Mogol istilasi
ardindan vuku bulan Tirkmen
muhaceretinin en yogun olarak
yasandig1 Bati Anadolu'da,
uclarda bulunmaktadir. Bolge
Tirkmenlerle birlikte gelen ¢ok

saylda alim ve sifinin de ikametgahi
olmustur. Adina Rum Abdallari
da denilen zimre icerisinde ya
bizzat ya da Yeseviligin tesirinde
kalmis olan Kalenderilik, Hayadrilik
ve son tahlilde Bektasilik vasitasiyla

yer alan dervisler araciligiyla
Hoca Ahmed Yesevi ve Yesevilik,
bolgenin ve Balkanlarin

fiituhatinda, buralara Tiirkmenlerin
iskaninda, Tirk-Islam kualtirunun
yerlesmesinde, Osmanl
hakimiyetinin kalici hale gelmesinde

etkili olmustur. Erken donem Osmanl
kaynaklarinda yeterli bilgi olmasa
da yine de eldeki veriler 1si1ginda
Ahmet  Yesevi ve  Yeseviligin
bu bolgedeki etki ve niifuzunu takip
edebilmek  mimkiindiir.  Bektasi
cevreler, Haci Bektas-1 Vell ve
Bektasiligi dogrudan Hoca Ahmed

Yesevi'ye baglarken, ¢ok sayida
Osmanli miellifi de onun zahiri
ve batini ilimlerde zamanin en

biiytik alim ve veli sahislarindan
birisi oldugunda hem fikir olduklar:
gibi yer yer iilke sathina yayilan
dervislerine vurgu yapmislardir.
Ahmed Yesevi ve  Yeseviligin
Osmanli sahas1 ile olan iligkileri
13 ve 14. yilzyillarda devam
eden goclerle gelen dervisler
araciligiyla saglanirken, 16. ylizyildan
itibaren  §ii  Safevi  devletinin
Iran’da zuhur etmesiyle bu durum
farkli bir boyut kazanmistir. Zira
artik Iran tizerinden hac yolculugu
yapmak Orta Asya ve Tirkistan
hacilar1 i¢in bir giivenlik sorununa
doniismiis, bu durumda Hindistan
veya Karadeniz-Istanbul {izerinden
hacca gitmek daha yogun tercih
edilmeye baslanmistir. Iste bu
yeni donemde tarihi vesikalara
da yansidig1 sekliyle bu boélgeden
Istanbul'a Osmanli iilkesine gelen
Turkistan hac kafileleri arasinda
alimler ve sifiler de yer almistir.
Bu durum iki bolge arasinda dini,
manevi, sosyal, Kkiiltiirel, ekonomik
iliskilerin ve etkilesimin yeniden
canlanmasina neden olmustur.
Nitekim bu hacilar icerisinde Hoca
Ahmed Yesevinin soyundan ve
yolundan gelenler de bulunmustur.
Osmanli yoneticileri Hoca Ahmed
Yesevi’ye hiirmeten onun ailesinden
olan veya yolunu takip eden
bu sahislara biiyiik hiirmet gostermis,
yardim ve ihsanlarda bulunmustur.
Bu durum daha en basindan
imparatorlugun  sonlarina  kadar
Osmanli  yonetici ve entelektiiel
cevrelerinde Hoca Ahmed Yesevi'ye

biiyiik bir alim ve aziz
goziiyle bakildigini, saygl
ve tazimde bulunuldugunu
gostermesi bakimindan
mithimdir. Kaynakga
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KA3AKCTAH MEH OPTAJIBIK ASUAJAFbI UCJIAM YKOHE MACAYUMAHBIH MOJAEHU TAPUXbI

(IRCICA >xaHe «O3ipeT CysrTaH» My3ei-KOPBIFbIHBIH, 6ipJIeCKeH 6aChIIbIMBI)

PYXAHU KEHICTIKTETI'1
FbIVIBIMHU KOIIIP

OprasnblK A3USAHBIH MdJleHU-pyXa-

HU KeHICTIriH, UCJlaM epKeHUEeTIHIiH
KaJIbIIITacy apHaJapbl MeH CONBLIBIK,
JACTYpJiep/iH TapaJly yAepicTepiH
TepeH 3epTTereH FaJbIMJAp/bIH,

6ipi amepukanbik npodeccop JeBuH
JluYuc. OHbIH eHOeKTepi LIbIFbICTaHY
MeH UCJaMTaHYZAbIH TOFbICbIHAFbI

ipresii 3epTTeysiep KaTapblHa KaTajbl.

COHFBI KbIPBIK, Kbl 60161 OpTasbIK
A3usiaFbl JiHYU XKoHe MJJIeHU TapHUX-
ThbI 3ep/ieJieTeH FalbIMHbBIH MaKasa-
Jlapbl M€eH 3epTTey eH0eKTepi asFaul
peT 6ip XKUHAKKA TONTACThIPBLIBIII,
Kas3aK TilliHe ayapbLIbII )KapbIK,
Kepyi OTaH/bIK FBLJIBIM YLIIH epeKLIe
OKHFa.

IRCICA yUBIMBIHBIH KOJJaybIMeH
»oHe «93ipeT Cy/iTaH» ¥YJITTBIK
TapUXU-M3/leHU My3el-KOPBIFbIHBIH,
FbIJIBIMU CEPIKTECTIriMeH apbIK
KepreH 6yJ KiTall TYpKi »koHe HUcJIaM
©pKeHUETiHIH Tapuxu cabakTa-
CTBIFBIH 3ep/eJiey/eri xkaHa besec.
BacblIbIMHBIH, Ka3ak OKbIpMaHbIHA
YCBIHBUIYBI XaJIbIKAPaJblK FbIJIBIMU
TaXKipUOEeHiH YATTHIK Tijljeri xkaHa
KEHICTIriH allIThI.
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JEBUH JJUYUC
3EPTTEYJIEPIHIH, MA3MYHDI

MEH BAFbITbI

[Ipodeccop [luYuc eHbekTepiHiH
6acThl apKaybl — UCJaMHbIH OpTasbIK,
Asuagarbl Tapaiybl MEH M3JleHU
BIKIaJIbl, COHZaN-aK fcayy cONBbLIBIK,
MeKTebiHiH Tapuxu peJi. Fanbim
mafaTai, Typik, apab kaHe apchbl
Tisgepineri TYNHYCKa Koka3ba-
JIapFa cyHeHe OThIPBII, CONBIIBIK,
iniMHIH aliMaKTbIK epeKIlIeNiKTepiH,

JIHY TyJIFaJapblH 6Mip »K0JIbIH XKoHe
PyXaHH OpTa/bIKTapAblH KaJbIITa-
CYbIH KellleH/i TYpFblJia KapacThl-
pazbl. OHBIH 3epTTey diCHaMachl
epekiie: 9p6ip Tapuxu yaepicTi Tek
JAIHY TYpFbIJa FaHa eMeC, 9J1eyMEeTTIK,
M3/IeHH KoHe PUI0COPUANBIK KOH-
TEKCTTe TajJaybIMeH KyH/bL /luYuc
eHOeKTepiH/le MC/IaM MeH YXKepTiTiKTi
MdJleHH J3CTYpJiepAiH e3apa bIKNa-
JIbl, CONBLJIBIK aFbIMIapAbIH albIp-
MalIbLIbIFbl MEH CA6aKTaCThIFBI,
conpan-ak TypKicTaHHBIH pyXaHU
OpTaJIbIK PeTiH/AEeri OpHBI HAKTHI Je-
peKTep apKbLIbl alKbIH/AMAAbI.
FaneiMHBIH Macayuiia gacTypine ap-
HaJIFaH 3epTTeyJiepi Ka3ak FbLJIbIMBI
YLIiH MaHbI3/ibl XKaHAJIBIKTap YCbIHA-
ZAbl. Os1 Koxka AxMmeT fcaywm iniMiH Tek
JIHY Kyle eMeC, M3IeHU KOJI, pyXaHU
»KaZIThIH ©3€ri peTiH/ie KapacTbipa-
Abl. lnYucTiH nailbiMbIHIIA, cayn
Mypachl UcjlaM epKeHueTiHiH OpTa-
JIBIK, A3UsZiaFbl OediMaeny yaepicin
TYCiHY/IiH, 6aCThI KiJITi 60JIBIT TA6bI-
Jajpbl.

OIUHIPBEK MYMHWHOB IIEH
KAMWJIA MYMHWHOBAHBIH,
YJIECI

KiTanTsIH *apbIK KepyiHJe nmpodec-
cop 9urip6ek MyMHUHOBTBIH eHberi
aupsoikia. O OpTanbiK A3usgarbl
HCJIaM >K9He COMBILJIbIK TAPUXTHI XKYH-
eJli 3epTTeI KeJie >KaTKaH 6eJriJi

PYXAHU KEHICTIKTETI'1
FbIJ/IBIMHU KOIIIP

OpTasblK A3HAHBIH, MdJleHU-PyXaHU
KeHICTITiH, MCJaM epKeHHUeTiHIH Ka-
JIBIIITAacCy apHalapbl MeH CONBLIBIK,
JOCTYpJiepiH, Tapally YyAepicTepiH
TepeH 3epTTereH FaJbIMJAap/blH 6ipi
aMmepHUKanblK npodeccop JeBun JAuy-
rc. OHbIH eHbeKTepi WBbIFbICTAHy MEH
WCJaMTaHy[blH TOFBICBIHAAFBl  ip-
rejii 3epTTeyjep KaTapblHa >KaTaJbl.
CoHFBI KBIPBIK, bl 60Hbl OpTasbIK
Asuajarbl AiHU XKoHe MdJIeHU TapHux-
ThI 3epAeJsiereH FaJblMHbIH MaKaasa-
pbI MeH 3epTTey eH0eKTepi ajIFalll peT
6ip ’XMHAKKa TONTACTLIPBLIBIN, Ka-
3aK TiJIiHe ayJapbliblll KapblK Kepyi
OTaH/BIK FbLJIbIM YILiH epeKllie OKUFa.
IRCICA yHUBIMBIHBIH  KoOJilaybIMeH
)KoHe «93iper CysaTaH» YJATTHIK Ta-
pUXU-MdJIeHU My3eH-KOPBIFbIHBIH,
FBLIBIMU CEPIKTECTIriMeH apbIK Kep-
reH 6yJ KiTam TYpKi »K9He HcJaM ep-
KeHHeTiHIH TapHUxu CcabaKTaCTbIFbIH
3eppeseyzeri xxaHa 6esec. bacbuibiM-
HbIH Ka3ak OKblpMaHbIHA YCBHIHBLIYbI
XaJIbIKapasblK FBIIBIMU TXKipuOeHiH
YJITTBIK TiJIleri )KkaHa KeHiCTiriH aluThl.

JEBHUH JJUYUC
3EPTTEY/IEPIHIH, MA3MYHDI

MEH BAFbITbI

[Ipodeccop [AuYuc eHbekTepiHiy 6a-
CTbl apKaybl - HcJaMHbIH OpTanblk
AsuagaFpl TapajJybl MeH M3JeHHU
bIKIAaJIbl, COHJAaN-aK flcayn comblabIK
MeKTebiHiH Tapuxu peJi. Fanbim
maratai, Typik, apab >oHe mapchl
Tingepingeri TYmHYcKa KoJxasba-
JIapFa CylleHe OTBIPbIIN, CONBLIBIK,
iniMHIH allMaKTBIK epeKlleadiKTepiH,

JIHY TYJIFaJap/blH eMip XOJIbIH XKoHe
PYXaHU OpTaJbIKTApAblH KaJblITa-
CyblH KelleHJi TypFbla KapacThl-
pazpl. OHBIH 3epTTey dJicHAaMachbl
epekile: apbip Tapuxu yZAepicTi Tek
JIHY TYpFblJa FaHA eMec, 9JIeyMeTTIK,
MdJleHU oHe GUI0COPUANBIK KOH-
TeKCTTe TajJaybIMeH KyHJIbl. /JluYyuc
eHbOeKTepiHZle Mc/aM MeH >XepTiliKTi
MdJIeHU [JaCTypJiepAiH e3apa bIKIa-
JIbl, COMBIIBIK aFbIMJAApP/bIH aibl-
pMalIbUIBIFBl  MeH  CabaKTacCTbIFbI,
coHjail-ak TypkicTaHHBIH pyXaHU
OpTaJIbIK peTiHJeri OpHbl HaKThI
JlepeKTep apKplibl aWKbIHAAJIA/bI.
FanbiMHbIH, Macayuita gacrypine ap-
HaJIFaH 3epTTey/epi Kasak FblJIbIMbI
YIIiH MaHbI3/ibl KaHaJIbIKTAp YCbIHa-
Abl. O Koxka Axmert flcayu iiMiH Tek
JiHY >Kyle eMec, MdJIeHU KOJi, pyXaHHU
»Ka/IThbIH, ©3€eTi peTiH/le KapacTbIpajbl.
JAuYuctiy naibiMbiHIIG, fcayu Mypa-
Cbl UCJAM 6pKeHHeTiHiH, OpTasblK
Asusarbl 6ediMaeny yAepiciH TyciHy-
JOiH 6acTbl KiJTi 60JibIN Tabblaajbl.

OIIIPBEK MYMHWHOB IIEH
KAMWJIA MYMHUHOBAHBIH
YJIECI

KitanTelH >xapblK, kepyiHze npodec-
cop Oiipbek MyMHHOBTBIH eHOeri
aiipeikma. On  OpranblK A3uUsAaFbl
WCJIaM >KoHe CONBIIBIK TAPUXThI XKYH-
eJi 3epTTen KeJje KaTKaH Oeuriii
fanbiM, [RCICA yHBIMBIHBIH KeHec-
wici. MyMUHOB 6yJ1 )K06aHbl FBLJIBIMU
TYpFblAaH yHiecTipin, JuYuc maxa-
JlaJIapbIHbIH Ma3MyH/bIK ipikTeMeciH
»Kacall, KXMHaKTbl TYTac KOHLeNIus

peTinge KajablnTacTblpFaH. OHBIH
JKeTeKIIisliriMeH JgaWbIlHAalFaH 6a-
Cb/IIM TeK ayjapMa eMecC, FbLIbIMU
pefakLysIaHFaH, CaJIbICTbIPMaJIbl
TYyCiHZAipMeJiepMeH TOJIbIKThIPbLIFaH
eHbOekke alHangbl.COHbIMEH KaTap,
arpUIIBIH TiJIIHEH Kasak TijliHe ay-
AapraH Kamuia MyMUHOBaHBIH e€H-
beri epekile aTajbll OTyre JaWblK,.
On KypZesi FbUIBIMH MOTIHZAEPAIH,
TUIAIK KYpBLIBIMBIH, TE€PMHHOJIOTU-
SICBIH CaKTal OTBIPBIN, Ka3ak, TiJliHiH
FBIJIBIMH CTHJIIHE call JaJ1 JKeTKi3e
anraH. byn ayzapMa »XyMbIChl OTaH-
AblK ~HUCIaMTaHy MeH TypKiTaHy
cajajiapblHZa Koacibu JeHreizeri
’)KaHa CTaHJApPT KaJbIITaCTbIPa/bl.
AynapMa MeH FbUIBIMH peJaKLUs
YKbIMBIH/ZA ¥Ypkusa OTenbepre-
HoBa, CesaxagguH VYiryp, bBargat
JyiicenoB, Kasupa  Kapekeesa,
MIeiurpic  XKyHic6aeB CcbIHABI Ma-
MaHJap/blH eHOeri Je YXbIMJBIK
BIHTBIMAK, IEeH >XOFaphbl >KayalKep-
WIJIIKTIH yJrici peTiHZe KepiHeni.

ACAYH UIIMI )KOHE PYXAHH
CABAKTACTBIK KOHTEKCI

KitanTelH MasMyHbl MeH KypblJbl-
Mbl TYPKi XaJbIKTapbIHbIH, OpTaK
pyXaHH TapUXblH KelleHJi TYCiHy-
re »oJ awajpl. Opbip Makaaaza
WcJaM  epKeHHUeTiHIH  aWMaKTaFbl
MdJeHU OeliMJesnyi, CONBLIBIK MeK-
TeNnTepAiH KaJblITacybl, COHJAaN-aK
TypkicTaH KaJjlacblHbIH pyXaHU oOp-
TaJblK peTiHgeri ¢eHoMeHi HaKThbI
HaKTbl MbICaJJJapMeH KepceTijieni.
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