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Kypme'r'ri OKBIPDMaH KaybiM!

Kagipri kezen — xahauapk yaepicrep
BIKIAJIBIHOAFE PYXaHU KYHJIBLJIBIKTAPIbL
KauTa TMaBIMTATL, TOJI MOJIEHU-
TAHBIMJIHIK Herizjepimisre JKaHalma
yHinyni taman ererin moyip. Ochinpait
TAPUXY COTTE KOJIBIHBI3FA THIIl OTHIPFaH
«Icaym szeprreynepi» KypHAJIB &~ —
Koxka  Axmer  fcaym  mypachH
KYHenal Typre 3eplesieyre apHaJFaH
FBLIBIMU-KOTIIILTIK 0aCBUIBIM
peTtiHe JKAPBIK Kepi OTHIP.
Koxka Axmer fcaym —  CONIBUIBIK
UTiMIIi  TYPKUIIK JOYHMETaHBIM HerisiHge
repey cuHTesgeren tyira. O ueaam
OPKEHMETI MeH TYPKLIK pPyXaHUATTHH
TOFLICHIHAH TYyFaH WUIIM ueci peTiHje
TeK JIIHA-MUCTUKAJIBIK TAHBIMJIbI
FaHA €eMeC, COHJal-aK MOPAJIbIBIK-
STUKAJIBIK ~ YCTAHBIMIAPAE,  PYXaHU
Topoue sKynecin KaJIBIITACTEIPIEL
Oubl  «JIlmyanu  XuKMeT» —  Tek
onebu komirep emec, Oiperein miHu-
(pUITOCOPUATLIE,  KOHE IICUXOJIOTHAJIBIK,
TpakTaT peTiHge OyriHri KyHre [eiiid
603 MAaHBI3LIH  JKOFaJTHaraH  eHOex.

HKypHadbMBI3ARE 0GacThl MakKcaThl —
fAcayu MypachlH TeK TapuUXU-MOIEHU
(beHoMeH periHIE KapacTHIPMail, OHHIH
OyriHri 3aMaHMeH Ca0aKTACTHIFBIH Ay,
coumait-ax fcayu MexTeOiHIH FBHUILIMUI
TYFHIPHH KaJBITACTHPYFa YJec Kocy.
Acayun MypachlH TeK TapuUXU KSIirep
peTiHze faHa eMec, Kazipri pyxaHu-
9JIeyMeTTIK KeHICTIKTe Jie ©3eKTiJIiriH
Kepcery. Conpai-ax, fAcaywure
KaTBICTH MOIEeHM Mypajap, Kaszipri
3aMaH  3epTTeylnyiepiHiH  eHOexTepi
MeH KO3KapacTapHl, XUKMETTEPTIH
Kaz3ipri  OKBIpMaHFa  oecepi  TypaJibl
oiiylap Oepinren. DBysn Tek rajmMIap
VIOIH FaHA eMec, JKAJITHl OKBIPMAaHFa
I8 pyXaHM asblK 0oJapel  Ce3cCi3.
Biz 6yn Gacbutbimabl — Scaym imiMin
TaHyta, TapaTyFa JKoHe JKaHAIla TYCiHyTe
OarbiTTaIFaH FBLJIBIMUA miKipTaJjac
ajaHbl  peringe yeoHaMmbi.  Ochl  i3ri
OGacTaMaMBI3ra, KOJmay OuULmipin, IiKip
Oimmipep OKBHIPMaH MeH 3epTTeyIIiiep
KayBIMBIHO,  aJIFBICHIMBI3IEL  OLIIipeMis.
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NCJIAM niHiHiH Herisri
o3eri — conbpUIbIK. McnmaMm naiHl
COIBUIBIK TAHBIMCBI3 EIIKAIIIaH

TiH  Tyrem OoiMak

OliTkeHl, AiHHIH 31 OipTyTac
Kyilie OOJNBIN KOpIHTCHIMEH,

TOJIBIKTBIPHITT
OeJeKTepICH
Typajsl. Oaaam OOJIMBICHIHBIH
KapaTbLIBICEIMCH TIKeNen
OalylaHbICTEI. ONTKeHI, axaMm

01p-0ipiH
TYpaTbIH

OOJMMBICBI  TOH, PYX,

JEeTeH OOJIKTEp/IEH KYpasblIl,

OPKaKCHICHI O31HIH

OOJMBICBIHBIH, KaXKEeTiHE Kapai
KBI3METIH aTKapaabl. MbIcabl,
TOH  aJaMHBIH  (PU3UKAJIBIK

OOJIMBICBIHBIH  HETI31

pyX TI€H CaHaHBIH CaKTaJbIIl
TYPATbIH CHIPTKbI KAOBIFbI. By
YII >KapaTblIbic Oipi-OipiHCI3
eMip  cypyre  KayKapchi3.
Enni ocer  ym GONMBICTHIH

KOCBIHIBICHLIHAH

aTThl  JKApaTbUIBIC  JIYHUETE
OOJIMBICHI

KeJenl. Anam

yakpITIIa  JKOHE  MOHTUIIK
0O0JIMBIC KOCBIHIBICBIHAH
TYpFaH/IBIKTaH, aJlaMJIbl

€Ki JIyHuene Karap

CYPETiH, TPaHIICHICHTTI
KapaTbIIBIC JICTT €CENTEeNe/Ii.
ANaMHBIH ~ OCBI  KapaTbLIy
EpEeKIISTIKTEPIH HEeTi3re ajraH
COTIBIIBIK 1TIM, JTIHJII IIapUFaT,
TapuKar, akukar, Mmarpudar
JICHT eIIepiHe XKIKTETI, OJIap IbIH
ajaM OOJIMBICBHIHJIA aTKapaThIH
KBI3METIH capajyianm KepceTe/l.
Enni ocel Mocenenepai KeHipek

amy ymriH  Koxka

Scayn OGabambI3maH KaJFaH

«KypekrtiH  aifHachD»

KITaOBIHJAFBI TAJAAYaap bl

HETI3re aJIBIII, JKEKe-
KEKe  TOKTAJIbIM,  OJapIblH
apachIHJaFbl EpeKIIeNiKTepre
Tajay >kacar KepeliK.

byn xitanteiH Herisri
neci Koxka Axmer Scaym
araMmbl3 OOJIFaHBIMEH, >KHMHAI,
0acblH KYpacTBIPBIIN, KUHAK
KaIHE KEeNTIpreH  IIOKIPTi
Moynona Cydu Jlanbimmen
o6onapl. Oy Typasnsl Kitamra
MBIHAIaH XKoJaap Oap:
«bip KyHI TaH copime KoHE
aKuiam yaKbITTapbIH/A,
MYMKIH KYHICTIKTI Y3IIKCi3
xKayracap «MYCTaKHUM»
31KIp KUBUIBICBIHBIH OlpiHe
Oziper  Cynranra  (Axmer
Scayure) Oapma  combuiap
KUHAJIBI: «...IITaWBIKTHIK
MeH  MYpUATIK  >KalbIHIa
MKOHE OCBlI YJIbl CHJICHIJIAHBIH*
CYTyKBI™ (omici)  MeH
TapuKaThl OOWBIHIIIA MOIIMET
OepceHi3 O31HI3eH KeHiHTi
(TapuKaTIIBl) TIOKIPTTEPIHI3TE
(komirep)  mmpac  OOJBII
Kalap eai» — Jem YCBIHBIC
JacayJapbl, OCbl pUcCajJaHbIH
XaTKa TYCYiHE ceben
oonaely» (1,14). Jlemek, Oy
UIBIFAPMaHbIH  YKa3bLITYbIHBIH
031 Scayn 0a0aMBbI3AbIH
©31HIH MYPHATEPIH TopoOueney
TOXKIpuOeci OONBITT TaOBLIAIbI.
Onm kici pucanansl «Myxa60ar,
Cy3 KoHe mmayK* gem, Oy
«Mup’aTan-Kymy6» prucanachiH
ym  OGemimre Oenmi.  Ocbl
MarbiHama Asta: «Kyiagapsim
MaraH JKaKbIHIACBhIH (MEHI1
TaHBICBIH)», — JEM JIH XOHE
Hcnam xonbiH chiinansl. byn
KoiFa ymr at Oepai. Oyem —
[IapuFaT, eKIHIIICl — TAPUKAT,

3ikipusi )KaHOapbek
a7l YOIHIOICT —  XaKWKaT
nemiuai»(1.16).
CONBUIBIKTAFEI oyt

KOJJIap/ibl IIapUFaT, TapHKAT,
aKUKAT, - 1T KIKTe N, alKbIHAAIT,
oenrinen oepren  Slcaym
araMbI3IblH 631 OOJFaHIBIFBIH
kepcereni. On  xici Oy
KOJAAPJBIH ~ EPEKIISTIKTEPIH
OblTali  HAKTBUTAM  Tycenl.
«Koxa Axmer fcayu — Cynran
ya-apuuH (Oynuenepaiy
CyJITaHbl) ObuIai mewmi: «XKom
OacTaymisl ~ TyJIFajap  MEH
Kecemiepi yur Torka Oemyre
oonazapl. [lapurar xecemmepi
— Fyjlamanap MeH KaraHjaap
(magumrahrap); TapuKar
Kecemiepi - HIalbIKTap
(Tipsep) MeH comblIap; XakKUuKaT
Kecemiaepi — apudTep MeH
opkamaH XakTbhlH >KaHbIHaH
TaObUTaTHIH MAWBIKTap»(1.19).
Scayn  GabGaMBI3BIH  OCBHI
TajjaaynapblHa Kapart
OTBIPBIN, 013 JKammbl Oy
KOJAAPJBIH ~ EPEKIISTIKTEPIH

OaliKaiiMBbI3. Jlemek,
FylaMajap MEH KaFaHIap.IbIH
epKiHJeri apuFrar
boisca, oHZAa OJ aJaMHBIH
(hU3KaIBIK OOJIMBICBIHHBIH
KaKETTUTIKTEPiH OTENUTIH
3aHIBUIBIKTAP Kyieci.
Fymamanap pma, karangap
Ja  aJaMHBIH, KOFaMHBIH
KaKETTUTIKTEPiH OTENUTIH
3aHJap OJKYHECIH KOFaMHBIH
KaKETTUIITIHE opaii

KaJIBINITACTHIPHII, COJ HICHOEP
asChIH/a TOPTINl OPHATAJPI,
KOFaMHBIH 0ei0IT eMip CypyiH
Kamramachei3 eremi. CoHbIMEH
Oipre, Fyiamanap XaJibIKThl

JYpBIC KOJFa YTITTeN, >KaMaH

KOIjmaH 0ac  TapTKBI3aThIH
KYMBICTapIBI XKYprizyre
MIHIETTI.

On ninme «Ampu Marpydh»
KOHE «HAKH MYHKap» Jiemn
arananel. by Karuma sKamel
ajlaM3aT  KOFaMblHAa  OPTaK
Karuma Oousplll TaOBUIABI.
(1.25)

Anmam3ar  OanaceIHa
Oepinred mapurar JKaparymibl
KyniperTin 31 0H ceri3 MbIH
Falamarel  OapiblK  KaHIbI-

KAHCHI3 KapaTbUTBICTBIH
KO3FalIBICBIH, ©OMIp CYpyiH
KaMTaMachI3 eTy1i
3aHIBUIBIKTAP KYHECIHIH
O0ip Oemmieri raHa. MpIcabl,
MBIHJIaFaH, MUUTHOH/IaFaH
KYIBI3IAPIBIH KAMBLJI-

KO3FAIIBICBIH PETTEN TYpPaThIH
3aHIBUIBIKTAP KYHeCi OapIIbIFbI

Tonip Tarananbig O31 opHaTKaH
3aHJIapbIHA, IapuraTbiHa
OarbIHAIbL. CoHIBIKTaH,

MIAPUFATTBIH MOHIH, MaHbI3bIH
TOMEHIETIII OOJIMaMbL.
Erepae compuibikTa Iapurar
TaHBIM  OacmaiiaKTapbIHbIH
TOMEHT1 CaTBICBIHIA Typca, O
IAPUFATTHIHSJICI3IITIHEHEMEC,
KEpICIHIIIe, >KaJIbl aJaMHBIH
pyXaHu OOJIMBICHIHBIH KaKITachl
00TyBIMEH OailTaHBICTHI.
Ocpiran  OaitnanbicTel  Koka
Axmert SAcayn aTaMbI3
«Tapukarka IapUFATChI3
kiprenaepain, Illairan xemin
MMaHBIH aJlafbl €KeH»,-IeHIi.
CoHBIKTaH, IIAPUFATTHIH a71aM
OOJIMBICBIHIAFbI MaHBI3bIH
TOMEHJIETYTEe OOIMaiIblI.

AmaMm  OOJMBICHIHIA
[IapHUFATTHIH O3/IrHEH
aJlaMHBIH pyXaHu
KOKETTLTIKTEPIH OpbIHAAN
alIMall KajdaTrelH Ja Ke3€eHl
O6omagel. On kezeH Pyxanum
oJeM MEH ajgamM3ar  pPyXbl
apachIHJIaFbI 0alJIaHBICTHIH
y3uireH ke3eHi. On ke3eHze
OKBbUIFAH HaMas3, j>KacaJbIHFaH
taraT-rubanar, Touip Tarama
KY3bIpbIHA KETEICHII.
OublH  ©3iHHIK  cebenTepi
Oap. Myxammen (c.F.c)
naiiramOapra neiiH Pyxanu
oJeM MEH ajgam3ar  pPyXbl
apachIHIaFbI OalJIaHBICTHI
nairamoOapiap  KaJFacThIPHIT
kenmai. «OKep Oerine 124 MbIg
napramMoOap  Keli»,-JeiHel.
Con mnamirambapiapmen Oipre
ajam3aT  PYyXbIH Pyxanu
oJIeMMEH 0altTaHBICTHIPHITT
TypatbiH PyXxaHu KyaTr keieTiH
JKOHE  op  maitramOapMmeH
keareH Pyxanum kyar 400-
500 oxpUIFa FaHa OKeTeml.
Opnan apeira Oapa aJMaiiibl.
[TatiramGapapabpIH COHBI, MOP1
Myxammen Mycrada (c.F.c).
On xicigeH keiiH xep OeTiHe
naiiramOap kenmeinmi. Jlemex,
apel Kapaii amam Oanacel
OMIPIH KaJFacTHIPY YIIIH afam
0aTachIHBIH 631 OPEKET kKacaybl
kepek. by mocenene ne, ToHip
TaramagelH amaM OajtacblHA
MeHipi Tycir, Oy THIFBIPHIKTaH
IIBIFYIBIH KOJIBIH 631 KOPCETTI.
On typaibl SAcayn 6abambI3IbIH
mokipTi Cyneitmen bakpipranu
o3iHiH XUKMeTiHIe ObuIai
enmi:

3ikipusi >kKaHOap6ek

«Cybxan uem O3i edi,
Mycmadghaza 6ytivipovL.
Apvicman  6abam  oHcemkizoi,
Hlavixeim Axmem Hcayu.»(2,
257).
byn Xuxkmem snconoaput Koorca
Axmem ZHcayu 6Gadamvizoviy
OyHueze Kenyi Ke30eliCOKMblK
oonmazanvin Kepcemeoi.
Apvicman 0ab  oKenceH
amanam JHcau Kypma emec,
pyxauu inim 0012aHObIZbIHAH
xaoap oepeodi. On mypanoi
«/Juyanu Xukmeminoe
Acayu oabamoizoviy 031 Oe
oaanoaiow:

«E#, pocrap, KyJaK CajfblH
alTnareIMa,

He cebGenten anmbic ymire
KipZIiM kepre,

Murpaxmaa xak  Mycrada
PYXBIMABI KOPi,

Con cebenreH animpiC YIITe
KipZIiM JKkepre.

Xak Mycrada KebGipeiiinre
KOWJIBI cayall,

«bys1 HeTKeH pyX, TOHTE KipMeit
TarKaH KoMal ,

Kesinne xac, ankara 6ac, 005l
human ”,

Con cebenTeH anmbIC yIITE
KipZIiM JKepre.

Kebipeitin atTer: «YMOeET ici
ci3re airax,

Kekke MIBIFBIN MepilTeIcH
anap ca0ax,

Hanaceina »keri acmaH Haia
Kblnana”,

Con cebenreH animpiC YIITe
KipZIiM JKepre.



«[lep3enTiM»,-  gem  XaK
Mycrada KpUIIbl Kolam,

Opnan coH, Gapia opyak Gepxai
coreM,

«PaxmMeT nmapust TONBIN Tac» -
JICTI JKETTI asiH,

Con cebenreH anmepic YIITE
KIp/iM XKepre.

Paxmerinme maiima OONIBIM
HHUOA Kemi,

«3iKip aiT»,-aenl, TOH-KyheM
ocepieHl,

«Ilep3entim»,-nen XaK
Mycrada ynec 6epai,

Con cebenteH anmepic YIITE
KIp/iM XKepre.

«Tepr Xy3 XKbUIIAH KeiliH
HIBIFBINT YMOET OOJFbIH,
Herme sxpingait skypir XanbIKKa
KOJI KOPCETKiH,
On T1epT MbIH MYXTohuarep
KbI3MET KbUICBIH»,
Con cebenreH anmepic YIITE
KipaiMm xepren(2, 7-8 0).

byn «XHUKMET»
YKOJIIAPBI Koxa Axmer
Wacayn  aramenasln Oy
XKOJIFa ©3[IrHEeH TYCIIEreHiH,
XKapatymst Kynipet
TaparblHaH MOPMEH OOJIFaHbIH
kepcereni. Erepme  Kynait
Taranma TapanblHaH COHJAU
nopMeH Oonmaca, Murpax
camapsigaa  IlaitrambGapbiMbi3
(c.F.c) omi ayHuUere KeaMereH
JKAHHBIH PYXbIH JKOJBIKTBIPHIII,
oraH MeHeH keiin 400 )purnan
KeWiH Kemim, MJiHAI TYy3er,
XaJbIKKa KOJI ~ KOPCETKIH,-
nen awtap ma exmi. Ce0e0i,
[Taiirambap (c.F.c) AyHUEnEH

oTkeH coH 400 >XpuIgaH KeHiH
o1 KiciMeH kenreH Pyxanu
KyaT  CapKbUIBIN,  ajJamM3ar
KOFaMbl MaTepUaIbIK OOIMBIC
KeTeringe  Kertinm,  Oy3blia
Oactranel. On Ttypansl Scayu
aTaMBbI3 «XHUKMETTEPIHAC»
ObLIail Jewml:

Oynuenep aWTKaHbl  KeJl
oieM,

KuameTTiH KyH1 XYBIK OONIbI
nocrap.

Ecti xynmap OonraHblH Ol
oineM,

En-xyprran  Melip-1ianarat
KeTTi IocTap.

Y nkeH-Kimi KapaHaapaaH
OJICII KETTI,

KpI3-KemiHIIek, Ho31K >KaHHaH
VAT KETTI.

«On-Xailay MHUH al-MMaHW»
nen Pacyn auTTsl.

Apchl3  KayblM Fa)kablaTap
601161 TOCTAp.

AKpIp  3aMaH
OOJIIbI 3aJIBIM,
Komemer eryminep Oonabl
FaJIbIM.
XaKTel  auTKaH
Kapchl OOTIbI,
Faxxan cymaplk 3amaH Oonfbl
nocrap.(2, 62-63)

byn «Xukmer» xomgapsl
Slcaym aTaMbI3IbIH 3aMaHBIHBIH
KaH7ail OoJFaHbIH KOPCETETiH,
Pyxanu omem MeH ajmam3zar
PYXbl apachIHAAFbl OailaHbIC
y3UTin, ajmam3aT KOFaMbIHBIH
a3FBIH/IBIKKA YIIBIpAIL,
KaHJgal JEHreire >KeTKEHIH
alraKkTauTBIH HAKTHI J2JICI.

FaJIbIMJapbl

JopyilKe

3ikipusi XKaHOap6ek

MyHnaii3amanaa, Pyxanu anem
MEH aJIaM3aT PyXbl apaChIHIaFbI
OailTaHpIC Y3UIreHae amam3ar
Oajacel as3FLIHJAI, OCHLIHAAMN
TBIFBIPBIKKA Tipeneni. MyHaai
Ke3eH/IE MYCBHUIMaHHBIH
[IapUFaT JKOJBIMEH KbUIFaH
TaraT-Fu0aaThl, OKbIFaH
HaMmaspl KaObUI OOJIMaiinbl.
AJnam3ar KoFaMblHA OepiireH
IIAPUFATTBIH IIapachl3 KYWUTre
TYCeTiHI oCcbl. MiHe, OChIHal
kezeHae Koxa Axmer Scaym
OCHI y3iireH Pyxanu omem MeH
azam3arT pyXbl apachIHIaFbl
0ailTaHBICTHI KAJIMTBIHA KEJITIPY
MIHAETIH MOMHBIHA QMBI

JTIHII ~ Tapukar  JeHreiiHe
kerepai. Cebebi, «O3ipeT
Cyirtan  ailTKaH — mIapurar

ar3ajlapMeH amMajl eTy» JereH
€CKepTyi, MapuFar AeHreniMeH
JKacalFaH Tarar-FubajaTThiH
Pyxanm omemre >KeTNeWTiIHIH
kepcereni. JKerkizy  ymIiH
Pyxanu anem MmeH anaM3ar pyxbl
apachIH/IaFbI OaiiIaHBICTHI
KaliTaJaH KajlmblHA KeNTipy
kepek. On Typamsl Macayu
Atambi3 «Tapukar >KOJIBIMEH
— JKYPEKIEeH, SiFHH KOHUIMEH
aMaja erTy KaxXeT»,- Jeii.
On — pyxThl agaM pyXblH
OCJICeHII KYIIKE alHaJIIbIPy
ereHl ounnipeni. Ax,
oyn IlaiirambGapnapra faHa
oepitren  Townip Taramanbig
TapanbIiHaH OepineTin
KyaipeTi. Meicaibl, «O3ipeT
[TaitramGapabiy na (AJaHbIH
OFaH aMaHJbIFl MEH CoJieMl
6oncen!): «llapurar — aliTKaH
ce3lepiM, TapuUKaT — ICTEreH
amasaapbeIM OoJca,

XaKUKaT Ta XONmiM», — JereH
xamuci Oap.»(1, 24) Jlemek,
TapuKar >KOJbIHA OTy —

[MaitramGapnapasiy ~ Pyxanu
JlIeMMEH OaiiTaHbBICHIH
KauTanay, col JeHreire

KOTepiTy JereHai Oinmipesi.
Con  geHreiire  KeTepifim,
Pyxanu omem MeH apanarbl
0ailIaHBICTHI KanTa
OpHATTIAUTHIH Ooica,
OHIAa a;am3ar OaJlaCHIHBIH
Oomnamarel XO0K OoiaMak. MiHe
OCBIHJIAl  KHUBIH  MIHIETTI
MOWHBIHA aJIFaH Slcayu ataMbl3
OCHI ©31HIH aJablHa KOHBUIFaH
MIHIETTEPAIH OapIbIFBIH
aOBIPONMEH OpBIHAI IIBIKTHI.
Enpiri ke3ekTe OCHl TapuKar
JKOJIbIHA OTY/IH HETi3r1
mapTTapbel  KaHuad, CcoFaH
Ke3eK Oepeltik.

Tapuxar

«Mupart an-Kymy6»
kitaOeiHga  Amma  Tarama
[Naiirambapra (c.r.c) «CoHaH
coH o3iperi  MOpaxumHiH
JIHIMEHTYpa’kOJIFaTYCyiHYILIiH
astH Oepaik.»(1, 30). KitanTein
Tapukar OemnimiHiH MOpaxum
nairambapnan OacTamybIHBIH
cebebi, amFamr per ajxamzar
TapuxbIHJIa Tapukat MOpaxum
naitrambapra Oepinrexn
OOJIaThIH. Oran ZeHinri
nairambapnapaa TapuKar
O6onran koK. MOpaxumHeH
KeHiHr1 naitramb6apnapaa
TapuKar OaillaHbICHl OOJIBI.
CeiiTin, Myxammen (c.F.c)
naiirambapra JeiiH Tapukar
»kanrachin kenai. COHIBIKTaH

na On kici «Tapukar» MeHIH
KacaraH amMaiiapbIM» IeWmi.
An, eHal maitraMOapIbIFBI
KOK, Kaill TeHjenep TapukKaT
KOoJIbIHA Kanai kipeai? Oun yuriH
HE icTey KepeK? — JIereH 3aHIbl
cypak TybslHAal b1 O Typasbl
Moynona Cydu JlanbimmMana
Oblmaii neimi: «Amam (Tamuo,
Mypua T.0) «Kainb ©u cammm»
OonMail  TypbIl, TapHKaTKa
Kipyl  JOypeic  emec. An
aJlaMHBIH «Kal®d W camum»
0oty YIIiH Jie TepT JapusaaH
achlll ©Tyl Kepek: OipiHIN —
JYHUE JapUsChl, EKIHIII — XaJK
JapusChl, YIIIHINI — INaiTaH
JapusCh®, TOPTIHILICI — HOMCI
napusicsl . byn napusinap yurix
keme kepek. Kemeciz ete
anmaiiceia»(1, 32). Jlemek,
TApUKAT KOJIBIHA OTy Ke3-
KeIreH  KICIHIH  KOJIbIHaH
kene OeperiH ic emec. On
YUIIH  JKOFapelJa  arajfaf
JapusiapaaH  eTim, KeHUIIl
Ta3apThill anybl Kepek. OHbIH
cebebi, Amra Tarama yIIiH
aNIbIMEH  aJaM  >KYperiHiH
KipmIikci3 ~ Ta3a  OONFaHBI
kepek. On Ttypanel Kypanna
«On kyH1 (SIFHU KUAMET KYHI)
MaJIbIHHBIH J1a, 6aanapbIHHbIH
Ia mapgacel TUMec. Tek KaHa
Annara cad, Taza KeHUIMEH
(kan® u camuMm ) KenreHaep
raHa Oonmacay,-ZlereH  asT
6ap(1, 30). XKypexrin cad, Taza
6onmarbl oHail emec. bipinmii
JYHUE JAapHUCHIHBIH KeMeci —
3yX]l , a3bIFBl — KaHaFar, OuTiMi
— TOTIBIPAK CHUIIAT OOJIBII, XYPT
Ke3iHe KOp KepiHy, JIeHrep —
KyaTbl calObIp.

3ikipusi >KaHOap6ek

Enpi oceiHBI Tanmaan kepceTep
Ooncak, Kyarel caOwip. EHml
OCBIHBI ~ Tanjam  KepceTep
0oJcaK, anFaliKel MIAPTHIHBIH
031 KE3-KCJITeHHIH KOJBIHAH
Keje OepMEWTIH Tanam eKeHiH
KepeMi3. 3yxa — apam, KYMOH/I1
HOpceneplieH aynak 0oy, op
Ke3/le PYXBIHHBIH Ta3aJbIFbIH
cakray. bynm TtamanTel eKiHiH
0ipi OpbIHAal alMaiisibl.

A3BIFBI  —  KaHarar
JIEMEKTiH MarblHAChl Oapra
KaHarar eTiM, alke3 0oaMaysl
tanman ereal. JKanmel, KaHaraT
— Ka3aK XaJKbIHBIH YJITTBIK
OOJIMBICBIH IAFbI 0acTol
KacueTi nmece Oomambel. Kazak
aiitanet  «Kanarar  KapbiH
TOWUIBIPAIBI, KaHaraTChI3
JKAJFBI3 aTblH COUIBIPAIBI».
Bbyn kazak XanKbIHBIH YJITTHIK
KAaCHUEeTTEpiHIH  Heri3i  OChl
CONBUIBIK JKOJIBIH TalaObIHA
cai KaJbIITaCKaHbIH
KepceTe/i.

binimi  Tomelpak = —
JIEMEKTIH MarbIHACHI CIIKAIIIaH
MeH OlIeMIiKKe calbIHOA,
OLITeHIH 1IITE CaKTall, KasKeTTI
XKepiHze maiinara aceipa Ouly.
Tompbipak  cumatr  OOMyIBIH
TYTIKi MarbIHACHI — a/1aM ©31HIH
KIM €eKeHIH ce3iHyi, MbIHA
OH Ceri3 MbIH FalaMIarsbl
CaH >JKETHeC JKapaTbUIbICTap
imiHgeri eneyciz Oipi ekeHiH
MOWBIH/IAYBI.

Jlenrep — Kyarbl
caOblp JEMEKTIH MOHI ajaaM
PYXBIHBIH COIBUIBIKKA JalbIK
TopOHENeHYI.



bapnpik  moceneHi  akpUIFa
caJiblI, caObIpibl OOTYHI.
Hynue JlapUsACBIHAH
OTKEH Kicl KeMell ajamra
alfHanagel. Bbyxkin
JKApaThUIBICTaFbl  YKAKCHUIBIK
MeH >KaMaHJBIKTbIH, TOPKIHIH
CE3€TIH, agaMHBIH  MBIHA
KOpIIIaFaH OpTaMEH YiiecimMal
eMip Cypy XOJJapbiH OiIeTiH
KeMeJ TyJIFara aiHaJIa ibl.
ExinHmm XanbIk 1apuschbl
— Oy amampaa >KapaTylIbLUTBIK
CUTIaTBIHBIH ~ OONIybl.  Ajam
e3iHe Kaparymsl Kyniperrtin
Oeprex aKbUI-TIapacaThlH
naiijlaJada OTBIPHIN, ©31HIH
alfHaJIaCBIHIArEI 3arTapabl
KakeTiHe Kapail jxacail Oumyi.
MywmKiHaITIHIIe, XaJIBIKKA
nanamel 00JIyFa YMTBLTY.
«Y1IiHmII aTaH
TApUACBIHBIH KeMeci — 3IKip,
a3plFbl — TacOuWx , JIeHrepl
— xayd (kaylll) MeH puxa
(YMIT), OTBIpBICHI — Myxabbar
(maxab6art)».(1, 33) Illaittan
JapusCchl — aJaMHBIH Typa
JKOJIZIaH TalObIHA BIKMAJ €TETIH
OacTel kemepri. Makcarbl -
agaMm OanacelH Typa >KOJJaH
TalJBIPBIN, KYHO OBLIBIFBIHA
Oarplpy OOJFaH IIAHTaHHBIH
MapFBICEIHAH aMaH KYTHUTY/IBIH
JKAJFBI3 JKOJBI — AJUTaHBIH
3ikipi. [lladitan papusicelHaH
OTyIIH HeT13T1 KYpaJbl-
KeMeci  3iKip  OOJIYBIHBIH
031 31Kip Fr0aaTbIHBIH
MaHBI3bl  KAHIIAJIBIKTHI 30D
eKCHJIITIH KepceTe/l. A3BIFbI
— TacOMX JOEMEKTIH MOHI —
azaM  KyperiHie WMaHHBIH
eIIKaHan 0ocaHcyblHA
MYMKIHAIK Oepmeirt, OekiTin
OTBIpYy  OONBIT  TaOBLTAJBI.
Jlenrepi — xay} mneH prxa

JEMEKTIH MOHI a/1aM PyXbIHBIH
op Ke3/Ie CaK OTBIPybIHA BIKIAJ
€TETIH HETI3T1 TETIK. ATaMHBIH
pyXaHu OOJIMBICBIHBIH
06ocaHcybIHA MYMKIHIIK
OepMeii, op Ke3je IalTaHHaH
KEJIeTIH Kayil-Karepre Kapchbl
JAWBIH OTBIPY YKOHE COHBIMEH
o6ipre, Tonip  TaramaHblH
OepeTiH KAKCHUTBIFbIHAH
YMITIH y30ey.

« TepTiHmI
HOIIC] JTapUSACHIHBIH
KeMecl —  amThlIK  TeH
cycay, a3plfbl  —  HIIK
(FalIBIKTBHIK), JIEHrepi — 3ayK
(pyXaHu 11933aT), OTBIPBICHI —
mayk*(1, 33). Homci napusics
amaM  OOJIMBICBIHIAFBI  €H
ocan KanaynapabiH Oipi. Kes-
KeNTeH aJaMHBIH AaIlTHIKKA,
eJre TBIIAY b KHBIH.
ConbUIbIK ~ KOJNFA  OTYIIH
HEri3r1l TajmaOBIHBIH Oipi OCHI
allITBIK MEeH cycay OoJblI
taObutanbl. COHOBIKTAH — J1a
HONCl  JTapUSICBIHBIH ~ KeMecl
almThIK TMEeH  cycay  Jen
AUTBUTYBIHBIH ~ ©31HIAE  MOH
OGap. An, Oyn kexeprifeH
OTY/IIH HETI3T1 a3bIFbI-KYypPaJIbl
HMIIK-FaIbIKTHIK,. Erepne
agam Oanacel XakK auIapbiHA
FallIBIK OoyiaTeIH OoJica, OHJA
amaM ©31HIH TOHIHIH Ka)KeTiH
YMBITHIN, ©Oap MakcaTbl —
AnnaHelH  auaapbl - OOmaabl.

CoHJBIKTaH, COIBIIBIKTAFbI
azaM pyxXblH TopOueneyui
HETi3rli TEeTIK — FalIbIKTBIK.
Jlearepi — 3ayK JI€MEKTiH

MOHI PYXTBIH FalIBIKTHIKTAH
ajaTblH  pyXaHW  JI933aThI.
3ayKThIH J1933aThIHAaH TaTKaH
Kicl emkamaH Oacka Hopcere
MOibIH OypMaiiabl. OTbhIPHICHI
— IIayK JE€MEKTIH MOHI pyXaHH

ACAYU UTIMIHZEI'T TOPT ¥CTAHBIM: [IAPUFAT TAPUKAT AKUKAT, MAFPUDAT

3ikipusi XKaHOap6ek

J1933aTKa KYMapJIBIKTHI
ounmipeni.

MiHe ocCBl JKONIIapaaH
acell, JapusulapaH  OTKeH
KaHOApABIH FaHa IKYpeKTepi
Tazapplll  TapUKaT > KOJBbIHA
pUTAWBIK  Oomanmel.  Owumai
KICUIEpIIH ICTETreH 1C-9peKeTi,
KBUTFaH amajiapsl Myxamme
(c.r.c) mamnramOapawpliH  ic-
opekeTiMeH  caii  Oosaspbl.
Hemek, Pyxanu  onemMmeH
OaliTaHpICKa IIBIFA  aJaThIH
nopexxere  kertepinmemi. Ochl
TOpexere KOTEepUIreH
KaHIapra na
KOWBLIATHIH ©31H/IIK TaIanTaphbl
6ap. Con Tamamka cail OoJbIM,
pyXaHM TYpPFBIOAH SKETUIIM,
KYPEK Ko31H allbll, Fanbi0
QJIEMHIH KYpHsUIapblH Oltyre
YMTBUTYBl ~ THIC.  «O3iperTi
[TaitramGapsIMBI3 (C.F.C) «AJIa
TaramaHblH KapaHFBUIBIK TICH
HYp/IaH XKEeTITC MBIH Tepaeci
Oap, erep Oyl mepuenep
amipuica,  Hazapbl  TYCKEH
HopceHiH Oapi xaHap emin(l,
36) - meiini.

byran koceimma KkyOpa
onem (MakpokocMOC) MeH
cyrpa oneM (MHKPOKOCMOC)
O6ap. Kesre  kepiHOeWTIH
HOpcelep Makpo KOCMOCKa
ToH. bipak cypunepnin (axi-u

Tacayyd) JTYHUETAHBIMBI
OOMBIHINIA, aJaMHBIH «KOHLI
oneMi» aipuica, Typa

MHKPOKOCMOCTAFbl  CHSIKTHI,
«OH CeTi3 MBIH dJIEMIi» aHBIK,
alKBIH KOpe anaapl. AJl KOHLIT
KO31H ally YIIIH KaTTbl pus3ar
TapTy Kepek.» (1,36).

byn omempaepre Kom JKeTkizy
OHall eMmec JKoHE OJ YIIIH
Oenruil Tajantapabl OpbIHIAY
apThl KOMbUIAAbI.

babam>xaHoOB

baxTtuep

Mupaumosuy

NMucturyt
BOCTOKOBeJleHU A
AKaJgeMuu Hayk
Pecnyb6nuku
Y3b6exucras,
TamkeHT, JOKTOP
UCTOPUYECKUX
Hayk, npodeccop,
BeA Yyl MITHAYYHBIN
COTPYAHUK, e-mail:

bbmir58@gmail.com

11



ACAYU BEPTTEYJIEPI
HUCCJIEJIOBAHUA ACAYH
YASAWI STUDIES

12

WMszyuenus cypuszma B

LenTpansHoit A3sun
HACYMUTHIBACT MHOTO JIeT, a
HEKOTOpBIC COBPEMEHHBIC
WCCIIE/IOBATENA TIPUCYTCTBYIOT
B otom 3aige. OcoOeHHO
WHTECHCUBHBIMH OKa3aJlnch
MOCIIETHUE HECKOJIBKO
necatwierud.  O0G30p  ATHX

HMCCIIEI0OBAHNI OTHSII ObI OYEHD
MHOTO  BpEMEHH, I[03TOMY
s JIMOIb 3aTPOHY HECKOJIBKO
po6JsieM B U3y4eHHH Cy(pu3Ma
B llenTpansHoii A3um, B
TOM 4YHCIIE H ﬁacaBHﬁa,
W TeX cyhuiickux
IpynIn, KOTOpbIE CBSA3BIBAIOT
CBOIO  JIYXOBHYIO  IIETIOUKY
(cwncuma)c  keM-HUOynb U3
rocjenoBarenei Xomxka
Axmama Macasu. IIpoGrema
B TOM, 4YTO CIIMLIIKOM MHOTO
SMOHUMOB OBIJIO TPHUCBOEHO
3TUM OTBETBJICHUSIM
OCHOBHBIX cyhuiickux
Tapuka. Hekoropble wu3 HuX
OOBEAVHIINCh  UCTOPUKAMH
MIPOLLIOTO B Oonbine
rpynmsl, Bpone «Mamma’'ux-u
TypK»,  Jubo «Jlxaxpuiiay
(Mo TuUmy NMpakTUKyeMOro UMHU
3ukpa). O6 3TOM yXKe mucanu
MHOTHE UCCIIE0BATEIH.

Bospamasce k moen
3ajiaue, XOTEJIOCh HAllOMHHTD,
YTO  MOKa  HCCIIeOBaHUs
cyuzma B llenTpanbHoit
A31UM ¥ 0COOEHHO TeX TpyI U
TapUKaTOB,KOTOPHIE CBA3BIBAIOT
CBOE IIPOUCXOXKACHHE C
WMacaBuifa, CTONKHYIHCH C
HECKOJIbKUMH  TIpobiemMami,
MIPEOI0NIETh KOTOPhIE HE BCETra
MOJTy4aeTcsl.

Ba6adxxaHoe baxmuep Mupaumosu4

[TorrpoOyro oerno
0003HAaYUTh OTHU TMPOOJIEMBI,
NOPEUIOKUB CBOM B3MVIS[ Ha
ux npeoponeHue. Mmes B
BUJY HEJOCTAaTOK BPEMEHH,
COCpeAOTOYYCh  JIMIIb  Ha
OCHOBHBIX, B  H3BECTHOM
CMBICIIE, MI00aJIbHBIX
npoOemax.

s MPEUMYILIECTBEHHO
Oyny aneyIMpoBaTh K
Ka3aXCTaHCKOMY  KOHTEKCTY,
MOCKOJIbKY, Kak S TOHHMAIO,
IJ1aBHAas 3a/1aua 3TOTO
CUMIIO3MyMa COCTOUT B
TOM, YTOOBI HBIHEITHSS
aKTyaau3anus JyXOBHOTO
Hacienus Macasniia (Kak yacTu
UJICOJIOTMYECKOT0 KOHCTPYKTA)
onupanach Ha 0oJiee Wil MeHee
HA/ICKHBIEC UCCIIEIOBAHMS.

EcTecTBenno, YTO
9TH IIBa MOJAX0a K
cyuiickomy HaCJIEANIO
(To ecTb  aKageMUYECKHI
u UICOJIOTHUECKHUI ) HE
COBIAJAIOT, OCOOCHHO  IIO

couM ueisim. Ho o6a B3miana
Ha Hacjenue Macasuiia

— 9TO HAIlM CETrOIHSAIIHHE
peanuu U C 3TUM MPUAETCA
CUHTATHCSI.

Uraxk, BHOBb
HArlOMUHAI0, YTO UCCIIC0OBAHUS
cypmsma B LleHTpanpHOI
A3MM Ha4YUTHIBAIOT MHOTO JIET.
CeroaHst 5Ta HMHTEHCHUBHOCTH
B aKkaJeMu4ecko  cdepe
HECKOJIbKO CHU3UJIACh,
MOCKOJIBKY MBI CTOJIKHYJIUCH
C HECKOJBKUMHU MpoOieMaMu,
HEKOTOphIE U3 KOTOPBIX 5
MOCTapaloCh OINIACUTh.

['maBHas Hama
npobiemMa — 3TO HMCTOYHUKHU.
O6 3TOM MHOro HamMCaHO U
ofHU (pa3bl C CONKAICHUIMU
coCTaBWJIU  Obl  HECKOJBKO
ctpanull. CoxkaJeHuss B TOM
YHClie KacarTcs 0COOEHHOCTEN
JKaHpPOB (HampuMmep, >KUTHSA),
KOTOpBbIE KpaiiHe penko
MOMOTaI0T BOCCO3/1aTh
peanbHyl0 HCTOPUIO KAaKOIO-
6o cydwuiickoro OparcTsa.
Ho mbl umeem TO, 4TO MMEEM.
Oco0eHHOCTh HCTOYHUKOB
noOyX/JaeT HCKarb  HOBBIE
MOJIXO/TBI u METO/IbI
UCCJIEJIOBAHUNA  HMMEIOIErocs
KOpIyca HCTOYHHKOB, JHOO
UCKaTb HOBbIE  HMCTOYHUKU
(IpOBOIUTH  3IBPUCTUYECKUE
UCCJICJIOBAHUSA). HNupiMu
cloBamMu, mepBas IpoOiema
B HCCIENOBaHUAX cydusMma
B lleHTpanpHoii Asum (m

B OCOOCHHOCTH  TapuKaTa
HacaBuiia) — 310 mnpobiema
UCTOYHHKOB.  3/1echb  MoOe

coOoOIIIeHHEe 00JIeryaeTcs TeM,
YTO Cepbhe3Hyl0 paboTy Mo
UCCIIEJIOBAHUSAM  HCTOYHHKOB
U orpeieieHueEM ux
CTaTycoB  cJellaHa  psAJIoM
JIpyTUX HccienoBareiel — B
HepByl0 ouepenb B paborax
npodeccopa Jleruna JleVuca.
MHOruM B 3TOM ayTUTOPUH 3TH
paboThl U3BECTHBI, IOATOMY HE
Oyldy Ha HUX OCTaHABJIMBATHCS
oJIpoOHO.

Hanomuto numb, 4rto
U3 TPAJULUUMOHHOIO KOpmyca
MMCbMEHHBIX HMCTOYHUKOB
o ucropun  Macaswita,
Mbl MIPEUMYILIECTBEHHO
MOJIb3yeMCSI TEMU U3 HHUX,
OonpIas  4YacTb  KOTOPBIX
HalucaHa BBIXOALIAMU u3
KOHKYPHPYIOLIUX rpynim
Haxm6anauiia. O0 3TOM JEeT
20 mHazam mwmcan mpodeccop
Hesun JleYuc m mpeacraBui
Ha BHUMaHHE HCCIeA0BaTeNei

CBOM 3aKJIIOUYCHHUS 10
sToMy T1oBoAy. MIMeHHO 3T
HCCIIETOBAaHUS ITO3BOJISTFOT
BHECTH OCOOBIC  IIONPaBKH
Ha MPUCTPACTHOCTH
H3BECTHBIX aBTOPOB.
OnHoBpemMeHHO,  mpodeccop
. JeVYuc B CBOHX
My OIUKauIX MPEITTOKUIT
3aMeyarelIbHbIE aHaJIN3bI
T€X HCTOYHUKOB, KOTOPBIE
HaITMCaHBI HacaBHHCKHUMH

aBTOpaMH B  MOJpa)kaHUe
HAKIIOAHTUICKUM COUMHEHUSM
B aruorpauveckoM KaHpe
«MaHaKkuO» UIU «Makamar». B
TOM 4YHcCJe OBLTU MPHUBJICYCHBI

UCTOYHUKA U3  YacTHBIX
apXMBOB.

Otmeuy 0COOBIN
BKJIAJ{ npodeccopa

. He¥Yuca B wHcclaemoBaHHUE
TakOl TpyHmbl HCTOYHUKOB
KaKk  «puBaia»  (puBaiiet/
puBaiiatr) unu Gonee KpyMHBIX
COYMHEHMUIA, BPOZE CKa3aHUs

0 baba Tyknece —
coOupaTenpbHOTo obpaza
«ucIamMusaTopa» 3os0TOM

Opnpr (1226-1502).

BabadxxaHoe baxmuep Mupaumosu4

Otn CKa3aHUs ObLIH
BEJIMKOJIEIHO pa3o0paHbl B
ero MoHorpaduu, B KOTOPOH
Mbl BUIUM 3aMedarebHbIe
MeToAbl PabOTBl C TakKoro
pona crenupuIecKuMu
HMCTOYHHKAMH, XaHpP KOTOPBIX
TECHO CBsI3aH C  YCTHOH
UCTOpHUEH, a CcIenoBaTenbHo,
UCKaTh B HUX MPECIOBYTYIO
«UCTOPUYECKYIO MpaBay»
He croutr. bonee HenaBHss
pabora mpodeccopa JleBuHa
HeVYuca 00 wucropum [é€3mu-
ara ToKazaia OCOOCHHOCTHU
U pOJb COLMAJbHBIX CBSI3EH
cybuickux LIEHXOB c
KOYEBBIMH OOLIMHAMHA 30JI0TOM
Opasl U pojid ATUX CBsA3EH B
WCIaMH3aIM1 TOTO BPEMEHHU.
IIpu ywactum camoro
npodeccopa H.JdeYuca,
COBMECTHO ¢ mpodeccopom
A.K.MyMUHOBBIM B Hay4HbIi
oboport BBEJICHBI pan
HCTOYHHKOB, KOTOpBbIE
W3BECTHBl MO/ Ha3BaHUSAMU
«mamkapa/  mexipe» WIn
«Hacab-Hama». Orta pabora
U ee MyONmuKaluu  TOXe
CEepbe3HO TMPOABUHYIIM HaIlle
MMOHHMAaHNe COILIMANIbHBIX
U OTYACTH HKOHOMHYECKHX
CTaTyCOB HACJIETHBIX KJIAaHOB
u rpymn Hacaswuiia, a Takxe ¢
TOYKU 3peHUs (HOPMUPOBAHUS

u ocoOeHHOCcTel
(DyHKIIMOHUPOBAHUS OOBEKTOB
CaKpaJbHON reorpaduu.

Takue wHccnemoBaHUS TaKXKe
BaXXHbl C TOYKH 3PCHUS

COIIMaNIbHOM AHTPOIIOJIOI'nHr
TEX I'PyIIl U O6H.I€CTB, KOTOPBIC
MbI U3y4YacM.

00630p 3HAKOBBIX
pabor mo wucropuu cypuzma
u 0COOEHHO Wacaswuiia

MOXXHO  TpPONOMIXKHUTH.  Ho
IyMaro, STOT0  JOCTaTOYHO.
YnomsHy numb 00 H3IaHUU
CBUTKAa KOMUW JOKYMEHTOB,
COJZIepIKAIINX apTyMEHTBI
B MOJIB3Y JIETUTUMAIUU
3ukpa (moJ ~ pYKOBOJCTBOM
U COaBTOPCTBOM aBTOpa
HacTosAumx cTpok B 2014 roxy).
Caurok xpanutcs B UHcTuTyTe
BOCTOKOBEJIEHUSI  AKaJeMuu
Hayk PecnyOnuke Y30ekucran
B Tamkenre. Ceiluac Mbl
TOTOBUM TIE€pEU3JJaHUE STOTrO
HCTOYHHMKA U OyJeM BKIIIOYATh
B HEro Jpyrue JOKYMEHTHI,
COYMHEHHSI U UX (parMeHThl,
OpUTHHAIBI JOKyMeHTOB (XIV
—Havayio XX BB.). Harra menp —
MoKa3aTh, 4To B TpaHCOKcHaHe
U COCEIHHX O0NacTSIX JI0JIroe
BpeMs IMeJla MECTO OOIIHpHAas
JTUCKYCCHS o MIOBOAY
MPEMOYTUTEILHOCTH TOTO
WIM WHOTO BHJAAa PHUTYaJlOB
(B mepByr ouepelnb 3UKpPOB/
pajCHMIN).

JTOT Kpatkmit 0630p
MIOKa3bIBaeT,  4YTO  IIOUCK
VICTOYHVKOB  ITPOJOJDKAETC.
Ho moxHO 1M1 cKa3aTb, YTO OH
3aBeplIeH?! YBEpeH, YTO HeT.
M BOT 4TO MeHs MOABUITIO K
3TOMY BBIBOLY.
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[TPOBJIEMbI UCC/IEZJOBAHUN CY®UNCKUX T'PYIIT MACABUMA B LIEHTPAJ/TBHOU A3UM:
MEX/TY AKAZITEMUYECKUMU U3bICKAHUSMU U WIEO/IOTMYECKOW [TPOTPAMMOM

Bo BpeMsi mOArOTOBKM HOBOTO
U3TaHUS YIOMSIHYTBIX
JOKYMEHTOB  C  TEKCTaMH,
rae  oOCyXZaroTcsl  pa3Hble
BUJBI 3HMKpa, MBI B CBOHX
MOMCKaX HATKHYJIHUCh Ha P
MHTEPECHBIX COYMHEHHI,
KOTOpblE B TOW WM HHOU
dbopme comepkar  KpaTKue
HCTOPUHM HEKOTOPBIX IIAXOB
«/Ixaxpuitay (Tak Ha3pIBAIU
OOLIIMHEBI cybues, KTO
MPAKTUKOBAJI 3UKp  JIKaxp).
Cpenu Hux ocoboe MecTo
3aHUMAIOT pacckasbl (puBaiia)
0 menxax HacaBUCKOM
cwicwia (3anru Arta, Xakum
Ara, 0COOEHHO Iakx
Xynaiinan u ap.). IlousTtho,
YTO 3TO OYEHb clieu(puIecKre
pacckasbl, COCTaBIICHHbIE B
xKaHpe aruorpauyeckux
COYMHEHMH, U OXHUIAThb OT
HUX OOBIYHYIO HCTOPHUYECKYIO
MOCJIEJIOBATENBHOCTh HE CTOUT.
SIcHO, YTO O3TH MCTOYHHUKH
HY>KJAI0TCS B oco0oM
UCCIEOBAaHUU M OCOOBIX
MOJXOJIOB, B TIEPBYIO Ouepe.lb
T€X, KOTOpbIE TPEIOKEHBI

npodeccopom JleBuHOM
JdnYucom.
Hpyroi BU

HMCTOYHHUKOB, KOTOPBIM TOXeE
MaJjo TPUBJIEKAETCS B HAIIMX
UCCIIEIOBAHUAX TI0 cyusmy
— 9TO0 Bak(HbIE JTOKYMEHTHI,
CBSI3aHHBIE c ucropuei
cybuiickux CBATBIHB (B
OCHOBHOM XaHaka 1 Ma3apsl). B
pasHbIx ¢GoHAaX Y30eKucraHa
MBI 3adukcupoBaau Oosee 20
€IUHUIl TaKUX JOKyMEHTOB
HayuHas OT J3MOXU 30JIOTOM
Opast 1 go Hayana XVII Beka.
B HHMX MBI MOXEM BHIETh
MHO>KECTBO ocoOeHHocTel
PUTYaIbHBIX MPAKTHK,

ba6aodxaHoe Baxmuep Mupaumosu4

COLIMAJILHON 50305 ¢
SKOHOMHYECKOH JKU3HA
JIOKAJIbHBIX cyduiickux

OOIIIMH, TO €CTh CBEIEHUH,
KOTOpBIC MBI €71Ba JIK MOXEM
HalTH B JPYTUX UCTOYHHKAX.
DT JTOKyMEHTBI TOXE KAYT
CBOEI0 MCCIIEI0BATENS.

Tenepp 0o  apyroit
npo0Oneme, KOTOpast TakK
WIM  WHadye  BIMSIET  Ha
aKaJieMUYeCKHe HCCIEA0BAHUS
B UCTOpUH cydusMma, €ro
MPaKTUK, €ro  COIMaJIbHOM
3TUKM W JAp. B crpanax
enTpanbHoi A3zuu
oOpamienue Kk cyduiickomy
HACIEIUIO0 o CyTH
nena MIPOMCXOIUIIO B
JIBYX KOHTEKCTaX: 9TO
HCCIIEIOBATEILCKUA  UHTEPEC
U, C IPYrod CTOPOHBI — KaK K
OTHOMY U3 TOTEHIMAIbHBIX
WHCTPYMEHTOB B 0(UIIHATBHON
uaeosornu  (9ame — BCEro
O)KUIaHUA, YTO cyhusm
MOXXET TIPEIOCTaBUTh HEKHUE
aJbTEPHATUBBl  PaJMKaIbHBIM
dbopmMam U yUEHUSIM HCIaMa).

Ho omno neno, xorma
peur wuaer o cypusme B
PYKOMHCSX, TO €CTh KaK O
(eHOMEHEe  TPONUIOro,  €ro
UCOIOTHUECKIX KOHCTPYKTaX,
COITMATBHBIX (POPM ITUKH U TaK
nanee. M3ganue 3THX TEKCTOB
MpeBpanaeTcs cKopee B
JUTEPATYPHYIO MPOAYKIHIO C
PEIUTHO3HO-TUAKTHYECKUM
ykjaoHoMm. Kak mnpumep xouy
B3ATh OOUIMHY AOmayranmapa
Ucmarynma. Own, Kaxercs,
€IMHCTBECHHBIN cyhuiickuii
B1179i1(579) Kazaxcrana,
obnagaronuil  TpagIUIIMOHHOMN
CHJICHIIA, B KOTOPOM
coeauHUIMCh BeTBU Kanupuiia
u Macasniia. K Tomy xe oH

ABTOP HECKOJbKHX COYMHCHUH,
HAMCaHO  IOJ  CHJIBHBIM
BIIMSTHUEM MIPOM3BEICHUI
ero yumreneil). 9ro «XKapus
3IKIpaiH Joneni» (ApryMeHTh
B TIOJIB3Y 3UKpa JIKaxXp).

Mensa OoJIblLIEe
UHTEPECYET X PEIIMTHO3HAs
MPaKTHKa u craryc

JTyXOBHOTO auzaepa. Uz
cybuiickux rpynn Kazaxcrana
rpynna «/[xaxpuitay oOmuHa
AOpayranmapa Hcmarymnna
MPAKTUKYeT TOT CaMblil 3HKD,
HE  TPOHYTHIA  BIHUSHUEM
COBPEMEHHOW MOAepHU3aLNU
U TOTOMY BIOJHE JIOCTOUH
TOTO, YTOOBI  CIEHUATBHO
€ro u3ydarb, B TOM 4HCIE C
TOYKH 3PEHUS JIOKAJIbHBIX WU
OOUIMHHBIX MPAKTUK, OTIUCAHNE
KOTOPBIX MBI OOHapy>KHBaeM
B MHCHMEHHBIX MCTOYHHUKAX.
Onnako aJIeKBaTHOTO
MOHUMAHUS STUX OMUCAHUH Y
HAC JI0 CHX HOp TMOYTH HET.

C J1pyroil CTOpOHBI,
¢bunonoruueckoe WIH
(bonpkIIOpHOE MOHUMaHUe
1acaBUICKOM IMOA3UU
(B Bujie XMKMaToB/XHUKMETOB)
MOYTH  HEBO3MOXHO  0e3
W3y4YEeHHUS  TeX  CMBICJIOB,
KOTOpBbIE B HUX BUIAT
MOCJIEJIOBATENIM COBPEMEHHBIX
cybuiickux o01mMH
«/xaxpuitay, MOCKOIBKY OHHU
OCO3HAHHO HCHOJB3YIOT HX B
CBOMX pUTyaslaxX.

Uro kacaercsi KpaiiHe
HACTOPOKEHHOTO (MsiTKO
CKa3aTh) OTHOLICHUS My THUSITA
Kazaxcrana « cyduiickum
oOmIMHAaM,  HaBepHOe, ITy
HENpUsI3Hb MOXKHO TOHSTH B
KOHTEKCTE MX OTPHUIATEeIHLHOTO
OTHOILICHUS K

[TPOBJIEMbI UCCJIEZIOBAHUN CY®UUCKUX T'PYIIIT MACABUMMA B LIEHTPA/TBHOU A3UM:
MEX/TY AKAZTEMWYECKUMU U3bICKAHUSMU U WIEO/IOTMYECKOM [TPOTPAMMOIA

o060 PETUTHO3HO

OpraHU3alliH, OCTAIOIIECHCS BHE

UX TIPSIMOTO KOHTPOJIS.
Heckompko  cioB B

3aKITIOYCHUH.

s 3HAI0 ceiyac
B Typkecrane co37aH
Hayunsrit LIEHTP

HacaBueBeneHus (Scayurany

opranbiFbl). He 3Haro, kakue
3a/1a4M TMepesl HUM MOCTaBIICHBI.
Ho mnomarato, 4tro maBHBIMHU
3aJ]a4aMi  JIOJDKHBI  CTarb HE
MPOCTO HOBBbIE HHTEPHpPETALUU
CTapbIX TeM (HalpHMep, TeX ke
«Xukmary, wm «lexipe»).
Mue kaxercs, ortor lleHTp
MOJKET CTaTh PeaJIbHBIM LIEHTPOM
wccnenoBanns MacaBuita u B
nenoM rpynn  «Jlxaxpwuiiay B
HenTpansnoit Asuu. Jlns storo
corpynHukaM HaydHoro nentpa
HY>)KHO OYKBaJbHO TOCEIUTHCS
B YMTaJbHBIX 3anmax MHcTUTyTa
BOCTOKOBEIICHHUS AxkaneMuu
Hayk Y30ekuctana. Hauath
MOXHO ObUIO OBl C CO37aHUS

OOIIMPHOTO KaTajora
HMEIOIINXCS MPOU3BEIACHUH,
CBSI3aHHBIX c ucropuen
YHOOMSIHYTBIX OOMIMH. OJTO U
OTHCIbHBIE MIPOU3BECHUS,
pucana, JIOKYMEHTBHI,

MO3TUYECKHE COOPHMKHM M Tak
nanee. [Ipu »TOM BaxkHO OBLIO
Obl TIpUBJIEYD CIEIUATIUCTOB U3
ynomsinytoro MHcTuTyTA.

Jpyroe  HampaBleHUE
s 00O03HAUMJI BBIIIE: H3y4yaTb
xuBoi cypusm B Kazaxcrane,
0COOEHHOCTH pHUTYaJoB,
apXan4Hble  KOHTEKCTBl  HIIU
MOJIEpHHM3allUsd WX  IPAKTHUK,
UCCIIEIOBATh ~ COYMHEHUS MX
nuaepoB U Tak nainee. Koneuno,
KaKk ¥ BO BCSIKOM Hayke,

BbabaodxaHoe Baxmuep Mupaumosu4

B 3TOM paboTe cienyeT COXpaHATh U KPUTUYHOCTb, U aKaJIEMUYECKOe
OecripucTpacrue.

K coxanenuto, MHOTUM HCCIEIOBATENsIM HAIIETO BpPEMEHU
HE XBaTaeT TEOPETHYECKOl MOATOTOBKM, KaK B CMBICIE OCHOB
aKaJIeMUYECKOTO NCIaMOBEICHHS, TAK U B CMBICIIE 3HAHHS METOI0JIOT Ui
U TIOIXOJIOB, CYHIECTBYIOIIUX B COBPEMEHHBIX cdepax COLHaIbHON
AQHTPOMOJIOTUU. DTO CEPhE3HO CHIKAET YPOBEHb IMYyOIUKYEeMBIX B
LlenTpanbHoil A3umM paboOT, KOTOpPbIE OCTAIOTCS C YCJIOBHBIM TpHbOM
«71s BHYTPEHHETO MoJb30BaHus». [loaToMy oOyueHue COTpyIHHKOB
Hayunoro nentpa (ecnmu Hajgo ¢ HEOOXOAMMBIMU CTaXKHPOBKAMHU B
M3BECTHBIX HAyYHBIX IIEHTPAaX MHUPA)HOBEHIIMM MeTolaM paboThI
JIOJKHO CTaTh €Ille OJHMM W3 HAalpaBICHUN HCCIEIOBaHUM 3TOTO
Hayunoro nienrpa.
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Abstract. This paper
offers a brief assessment of a
Turkic Sufi treatise ascribed to
Isma‘1l Ata, a prominent figure
of the Yasavi tradition from
the early 14th century; though
its authenticity cannot be
decisively demonstrated, there
are several indications that it
indeed goes back to an early
phase of the Yasavi tradition,
and may indeed preserve a
version of a treatise reliably
ascribable to Isma‘il Ata. One
such indication is the work’s
distinctive account of the
transmission of the khirqa, or
Sufi robe, received by Ahmad
Yasavi and passed on to his
spiritual ~ descendants;  this
account will be the focus of this
presentation.

The Turkic literary
legacy of the Yasavi Sufi
tradition includes a single work
that can be dated as early as
the middle of the 14th century,
and a relatively small number
of other works that might go
back to that era, or perhaps
even earlier, but cannot be
unequivocally  assigned to
such an early date. The one
work I believe can clearly be
shown to date to the mid-14th
century is the extensive work
of Khwaja Ishaq, the son of
Isma‘il Ata, which is known
in two redactions, as outlined
in a recent collaborative study
involving myself,

Professor Muminov, and other
scholars  from  Uzbekistan
and Russia; as discussed in
that work, manuscripts of
Khwaja Ishaq’s work often
include several supplementary
texts, including the narrative
of Islamization that was the
central focus of that volume
[1:44-50  (Russian), 74-80
(English)].  Another, longer
supplementary text is the
subject of this brief report.

The text in question
is found only in copies of the
untitled redaction of Khwaja
Ishaq’s work, and is a Sufi
“treatise” (risala) ascribed to
Khwaja Ishaq’s father, i.e., to
Isma ‘Tl Ata himself; ifauthentic,
it would thus push back the
literary legacy of the Isma‘il
Ata’1 tradition by a generation,
into the first half of the 14th
century. Its authenticity is by
no means certain, but it is clear
that it was produced no later
than 1103/1692, the date of the
earliest manuscript copy. Other
copies of the work date only to
the 19th century.

Against its authenticity
may be noted the signficant
fact that this treatise bears
none of the clearly archaic
linguistic features known from
at least one copy of the work
Khwaja Ishaq;

Devin DeWeese

that work is also represented
by 19th-century copies, and
by one manuscript from the
late 17th century, in which
the language has undergone
significant ‘modernization’
from what we would expect in
a l4th-century work, but one
old copy bears telltale signs of
phonological and orthographic
archaisms that point to the
14th century. In the case of the
treatise ascribed to Isma‘il Ata
himself, however, we have only
the ‘modernized’ versions, and
although the text occasionally
shows signs of an older layer
of linguistic elements, it is for
the most part indistinguishable
from ‘normative’ Chaghatay
Turkic.

In favor of its
authenticity, or at least of its
antiquity, is a brief passage,
near the beginning, that in
effect praises Isma‘1l Ata; it is
framed as a hadith in which
the  Prophet = Muhammad
‘predicts’ the career of Isma‘il
Ata. Though his hadith would
have to be judged spurious, it is
noteworthy that it is cited in one
other source I have identified,
an obscure hagiographical
work (possibly entitled Riyaz
al-awliya) produced in the
second half of the 16th century
by a Kubravi1 shaykh of Central
Asia;
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its citation in that work
suggests, but cannot wholly
confirm, the likelihood that the
Kubravi author was familiar
with the treatise ascribed to
Isma ‘1l Ata, and ‘borrowed’ the
putative hadith from a copy of
that work.

Another
indication of the work’s
likely  antiquity  involves
its discussion of the Sufi
dhikr, which  bears no
sign of a focus on a key
issue—the wvocal or silent
character of the dhikr— that
would undoubtedly have been
addressed in a work of later
origin. Yet another element
of the treatise’s contents offers
even stronger evidence of its
antiquity, as discussed in more
depth below.

With regard to the
work’s date, finally, there is
in fact an explicit statement
about when it was written, in
a ‘colophon’ of sorts that is
included in all three full copies
of the text; the two different
versions of this passage present
problems of both interpretation
and chronology, and ultimately
are mostly unhelpful in terms
of narrowing down a temporal
‘window’ for the composition
of the treatise.

This ‘colophon’ affirms
that “the account that is written
in this text [occurred] at the
time when Isma‘1l Ata, God’s
mercy be upon him, came from
among the people of Bukhara,
freed from captivity;” this
refers to a period, difficult to
date, referred to in the

possible

brief ‘biography’ of Isma‘1l Ata
found in the work of his son
Ishaq Khwaja, in which we are
told that Isma‘1l Ata fell into
captivity among the infidels
of the Dasht-i Qipchaq at the
time of his father’s martyrdom
by the same infidels, and then
eventually made his way to
Khwarazm, Bukhara, and
Samarqand before returning to
his native region of Qazghirt.
The ‘colophon’ goes on to
affirm—and here there are
two different versions—that
Isma‘1l Ata either was 14 years
old when he took his father’s
place, or sat in his father’s
place for 14 years. The final
‘clue’ given in this ‘colophon’
affirms that Isma‘1ll Ata’s
assumption of his father’s role
occurred in “the year when
Sultan Mahmiid Tayi became
ruler.” Without here going into
the various possible meanings,
or garblings, of the name
assigned to this ‘ruler,” suffice
it to say that no clear date can
be established on the basis
of any possible identification
proposed for him.

The work is structured
in a brief introduction and six
chapters of unequal length.
The introduction lays out the
circumstances of the work’s
composition, affirming that
Isma‘ill Ata wrote it on the
occasion of the licensure of one
ofhisdisciples, called P1r “Al1b.
Bay Témiir Andiigant (though
the nisba is written unclearly),
who is further identified as a
seeker from Turkistan;

Devin DeWeese

he was told to return to his own
people and summon them to
the path of God, just as Khwaja
Ahmad Yasavi had done in his
time. In the interest of time,
I will refrain from outlining
the contents, and limit my
comments to the important fifth
chapter, which deals with the
lineage of the transmission of
the khirqa, or Sufi robe, through
Ahmad Yasavi. It is, above all,
the anomalous presentation of
the lineage of masters through
whom the Yasavi khirqa was
transmitted that leads me to
believe thatthis treatise ascribed
to Isma‘1l Ata might indeed be
authentic; there are other signs
pointing in the same direction,
but the work’s presentation of
a transmission lineage known
from no other source suggests
that it may indeed go back to a
quite early period of the Yasavi
tradition.

The  fifth  chapter
begins with a short account
of the origins of this khirqa,
in paradise, and then shows
Isma‘ll Ata recounting the
transmission of this khirqa, in
a lineage that serves as a silsila
for Khwaja Ahmad Yasavi:
the Prophet wore it for several
years and then gave it to ‘All,
who wore it for 35 years and
then passed it to Shaykh Hasan
BasrT; the latter wore it for 18
years and 14 days, and then
transmitted it to Shaykh Habib
‘Ajami, who wore it for 55
years. Without making clear
whether that figure includes the
seven years

during which the khirqa was
preserved in a chest (sandiq),
i.e., without being worn by a
particular saint, the account
then dispenses with the length
of time each figure wore the
khirqa, and simply gives the
chain of transmission.

From Shaykh Habib
‘Ajami, it passed to Shaykh
Dawiid Tayi, then to Shaykh
Ma‘ruf Karkhi, then to Shaykh
Sar1 Saqati, then to Shaykh
Abi’l-Fazl—clearly meaning
Abi’l-Fazl Sarakhst—and then
to “Shaykh Abu Sa‘idi [sic]
Bu’l-Khayr;” from the latter
it passed to one intermediary,
identified as “Shaykh Najm al-
Din Tusi,” and it was he who
passed it on to Shaykh Ahmad
Yasavi. After that, the account
ends, the khirqa reached “the
shaykhs of this time, down to
the present moment.”  The
phrasing here thus refrains from
explicitly claiming that the
khirqa was in the possession of
Isma‘il Ata, though we might
argue that this is implied.

Two preliminary points
should be made with respect
to this lineage, beyond the fact
that it is marked by a significant
chronological gap (between
Sari Sagatt and Abu’l-Fazl
Sarakhs1). The first is that in
making Ahmad Yasavi part
of an initiatory lineage traced
through the famous 1lth-
century shaykh of Khurasan,
Abi Sa‘id b. Abr’l-Khayr (d.
ca. 1041),

it is in conformity with
our earliest known reference
to Ahmad Yasavi, in a work
from the first half of the 13th
century, which affirms that he
performed the dhikr using the
same formula as that used by
the Sufi community of Abi
Sa‘id b. Abr’l-Khayr, namely,
the divine name “Allah” (as
opposed to the formula “la
ilaha illa’llah” employed by
the circle of Yusuf Hamadani,
and, according to a parallel
account, the followers of
Abw’l-Najib  Suhravardi  as
well).

The second is that a
handful of other sources—
Hazin’s Jami® al-murshidin
(16th-century), the Lamahat
min nafahat al-quds of ‘Alim
Shaykh ‘Aliya adi (early 17th
century), and the Manaqib
of Nir al-Din Basir (15th
century?)—mention “Najm
al-Din TusT” among the Sufi
teachers of Ahmad Yasavi, but
without placing himin a specific
lineage of khirqa transmission;
indeed, some of those other
sources link this Najm al-Din
Tust with a specific aspect
of Ahmad Yasavi’s Sufi
training, identifying him as
Yasavi’s shaykh for spiritual
retreats (khalvat). Different
‘specializations’ are assigned,
in those sources, to the other
major figures often identified
as Ahmad Yasavi’s teachers,
Yisuf Hamadani and Shihab
al-Din ‘Umar Suhravardi,

Devin DeWeese

suggesting that assigning such
specific roles served as a way
of ‘reconciling’ the conflicting
traditions about Ahmad
Yasavi’s spiritual training, and
that the inclusion of Najm al-
Din TiisT among those assigned
such a role is an indication
that such a figure was indeed
known, and perhaps fairly
prominent, among the shaykhs
who were said to have been
teachers of Ahmad Yasavi.

More broadly, as noted,
the ‘lineage’ of transmission
shown in the treatise ascribed to
Isma‘1l Ata is of considerable
significance for ignoring both
the most commonly given
initiatory lineage for Ahmad
Yasavi, traced through his
supposed master, shared with
the spiritual ancestor of the
Khwajagan and the Nagshband1
tradition, Yusuf Hamadani,
and the lineage traced for
Ahmad Yasavi in several
other works chiefly of Yasavi
provenance (including those
of Hazini, from the late 16th
century, and the Lamahat, from
the early 17th, and the lineage
traced for Ahmad Yasavi in
several other works chiefly of
Yasavi provenance (including
those of Hazini, from the late
16th century, and the Lamahat,
from the early 17th, but also
a handful of sources from
earlier in the 16th century, and
even from the mid-15th),
through Shihab al-Din ‘Umar
Suhravardi.
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THE SUFI TREATISE ASCRIBED TO ISMA‘IL ATA: NOTES ON AN EARLY YASAVI SOURCE IN TURKIC

The treatise is unique among
sources | have encountered
in ignoring these two figures
entirely, and in identifying only
Najm al-Din TisT as the master
of Ahmad Yasavi.

It is, as suggested, the
utter obscurity of Najm al-Din
Xasi—of whom no other record
exists, despite the extensive
hagiographical ‘coverage’ of
the Sufi circle of Abua SalXid
b. Abrl-Khayr—that suggests
his authenticity as a figure
linked to AXmad Yasavi. As
the earliest reference to Yasavi
confirms, Yusuf Hamadani
was a prominent Sufi, and
both Abii’l-Najib Suhravardi
and his nephew Shihab al-
Din ‘Umar Suhravardi were
extraordinarily important
figures in 12th- and 13th-
century Sufism; if there was
uncertainty or dispute regarding
Ahmad  Yasavi’s  spiritual
training, as conflicting traditions
suggest there certainly was, it
would be only natural to find
claims about his links to such
prominent figures as Hamadan1
or the Suhravardis. Such claims
would have had the effect of
situating Ahmad Yasavi within
a well-known and influential
‘brand’ of Sufi teaching and
practice, in addition to ascribing
him a prestigious teacher. In
the case of Najm al-Din TisT,
his obscurity makes him an
odd candidate to latch onto for
either prestige or wider ‘brand’
connection;
in the latter regard, if he were
known among the disciples or
descendants of Abui Sa‘id b.
AbT’l-Khayr, we might argue
that this was the brand

connection that was evoked
by showing him as the source
of Ahmad Yasavi’s khirqa,
his own individual obscurity
and lack of evident prestige
notwithstanding,  but  the
treatise ascribed to Isma‘il Ata
is, after all, our only source to
link Najm al-Din Tst to Abu
Sa‘1id b. Abr’l-Khayr.

Considered from
a different perspective,
the obscurity of the figure
identified as Ahmad Yasavi’s
master in the treatise ascribed
to Isma‘1ll Ata may speak
also to the antiquity of that
treatise: it suggests that the
work was indeed written before
the far better-known claims
about Ahmad Yasavi’s Sufi
lineage were formulated and
cemented in Sufi literature and
lore (a process that culminated
only in the Rashahat-i ‘ayn
al-hayat, from the early 16th
century, though some Yasavi
sources continued to present
‘alternative’ traditions for more
than a century afterwards).
Indeed, the obscurity of Najm
al- Din Tusi may serve as a
likely sign not only of the
antiquity, but of the veracity
as well, of the treatise ascribed
to Isma‘1ll Ata, which likely
preserved an early, and possibly
accurate, tradition that was not
yet countered’ by claims ‘of
Ahmad Yasavi’s discipleship
under the much better-known
figures  of Hamadani and
Suhravardi.

At the same time,
however, there is good reason
to be careful in arguing about
the ‘veracity’ of the treatise
ascribed to Isma‘il Ata on the
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Ahmad Yasavi’s master;this is
so not only because arguing that
the obscure Najm al-Din Tus1
was the real master of Ahmad
Yasavi does not yield much in
terms of concrete connections
or associations, but because
what it presents is simply
evidence of the existence
of a particular tradition, or
assertion, about  Yasavl’s
spiritual training that may have
been in circulation quite early
in the historical development
of the Yasavi tradition—an
assertion or tradition, to be
sure, that cannot be as easily
accounted for as those stressing
Yusuf Hamadani or Shihab
al-Din Suhravardi. In other
words, the arguable antiquity of
the treatise ascribed to Isma‘il
Ata might make it a more
authoritative source regarding
Yasavi’s lineage, but not
necessarily. The point is that
all the traditions about Ahmad
Yasav1’s spiritual training were
most likely devised for specific
motives that need not have
included the preservation of a
historically- accurate account
of who his actual master(s)
were. It is thus more prudent to
recognize all these traditions,
including the one advanced in
the treatise ascribed to Isma‘il
Ata, as contingent and perhaps
conjectural claims, based on
incomplete information and on
assertions that may have meant
different things in different
times.
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Anaarmna. byn
makanaga XII raceipma ¥ibl
TypkicTanga Ttapanbimn, UTIMI
conay Kimi Aswms TyOerinmerti,
Typkust >xkepingeri AHaIObI
eIiHe YJIACKaH, OJIEYMETTIK-
JIHU TaHBIMHBIH HEr131H
Kajayuibl Koxa Axmer
Slcayunin pyxaHu MYpacbIHbIH
TYpKI anemi Tapuxu
JaMybIHIaFbl ~ OpHBI  MEH
MOJICHHETI MEH OPKCHHMETIHIH
KaJdbOTacyBb HJIAF B
MaHbI3bI KapacThIpbLIabl.
Fyiama Koxa Axmert
SAcayu mypacsin MoyeperHahp
OJIKECIHIIE HCJIaM  JiHIHIH
OPHBIFYBIHBIH MICHTYIII MEXecCl
KaTapblHAa KapacTbIpyFa
na  MYMKiHIIK ~ Oap. byn
TapuXU KOHE MOJACHM JaMyia
HACJIaMFa JEHIHTI JKOHE HCIIaM
1M KEJITCHHEH KEWiHT1
CUSKTBI €Ki Typil Tapuxu-
MOJICHH KEe3€HJI KepceTe/l.
Hin  wucmam  imimi OpTanbiK
Azust OJIKeIIepiHe VIII-
o1 FacelpAa ajfamKkbl peT
KeJIreHIMEH, UCITaM/JIBIK
KAaybIMHBIH OyJ1  eskenepne
KaJIBITITACy Ke3eHaepi OipHere
FachIpiaapapl KaMThIIbL. X-IIbI
- XlI-mi raceipnapaa Kapiyk-
Kapaxan memieketi moyipien
TYpFaH yakbITTa eMip CYpreH
TYPIKTEP/IIH OpTachbiHAH

IIBIKKAaH Fyjlamainap — Xac
Xamxun XKycin bamacarynu,
Maxmytr Kamkapu, Axmer
IOrneku, Axmer Slcaym, xoHe
Tarbl Oacka OimiM wmenepi 131

OIIIEC pPYyXaHW Mypajapbl
JTYHHETe kenTipai.On
Mocenenepal  3epTTey  TYPIK
TapUXbIHBIH KEKe oip
OarbITBIH  KYpaWael, TYpIK
onebi, MOIEHMETI, TYPMBICHI
TapuxblHa KaThICTBI. Makcar-
Mmigner. Makana asiChIH/IA
Axmer Scaym MypachIHBIH
TYPKl OJEMiHIH Tapuxbl MEH
MOJICHUETIHJIETI OpHBI  MEH
MaHBI3bIH 3€pTTEy AapKBUIHI,
FYJIaMaHbIH TYPIK  KaybIMbI
pPyXaHHU UTIM HETI31HIEe O31HIIK
TYPIK-MYCBUTMaH/IbIK OPKEHUET
KCHICTITIH  KaJbIITacThIpyAa
OacTaMallbl OOJIFaHBIH
kepcery. Cos Makcarka KoJ
KeTKizy ymiH Axmer Scaym
MYpPachlH FBUIBIMH  TaJIJIay,

naibImMiay, TYKBIPBIM/IAY,
sCayuTaHy OarpITHIH/IA
KYPri3UIreH  3epTTeyNepAiH

FBUIBIMU HOTHKENIEPIH KOPBITY,
TapuX FBUIBIMBIHBIH JKYHEciHe
€HTI3y MIHAETTepl KOWBUIJIBI.
3epmmeny ascol. byn tapuxu
13IEHICTEp Op TYPJi FBUIBIMHU
OarpITTapIbIH HOTWKENEPiH
KaMTYIbI KaXKeT eTex,
TapuXd, MOJCHH, KYKBIKTaHY,
JIHTaHy, 97cONeTTaHy, TapUXu
aTHOTpadus cajanapbiH
KaMThICa Ja, HETri3ri MiHJET
OHBIH 0Opi1H TAPUXU KOHTEKCTTE
Kapay. Makananely evlibimu
2unome3achwi. 9oicHama.
FouibiMu  3eprreynme  xammbl
FBUIBIMU JKOHE JKaJIMbl TapUXU
oJic-TocnIep KOJIJIaHBLIAIbI,
OHBIH KaTapblHJa

TAPUXU-KYPBIJIBIMIBIK,
TapUXHU-CaJBICTBIPMAJHbI,
TapUXU-IEPEKTAHYIBIK,
TAPUXU-TCEHETHUKAIBIK,

TapUXHU- MOTIHTAHYIIBLIBIK
oMIC-TocUIIEp  KOJIAHBLIAIbI.
byn omicTep ApPKbLIBI

Axmer  Scayu MYpachiH
3epTTeyle OHbl  KYOBUIBIC,
Tapuxu-()EHOMEHOJIOTHSJIIBIK,
OPKCHHETTIK, TapUXH-
MEPCOHANIUCTHKAIBIK,
aruorpagusIIbIK JKOHE
najeorpadusIbIK  TYPFbUIAPhI
MEH YCTaHbIMIApPbI
TYPFBICBIHAH 3€pPTTEyre aiy
ke3neneni. /Jucxyccus. Herisri
MmiKipTajiacTap jaja epKeHHET1
opTacblHa  KEITeH  HucilaMm
miHlI MeH IOiHM UnMl Kadgan
KOFaMJIBIK e3repicrepre
OKeJIi, KEePriTIKTI KaybIMHBIH
ATHOMOJICHH OOJIMBICHIHA
KaHJal oCepiH THTI3Al JIereH
Mocelesiep asChiHAa JaMBbIIb.
KopoiThinabl. Koka AxMmer
Scayan TyiFackl MEH OHBIH
pyxanu wmypacel Kazakcran
ayMarblHa FaHa €MeC, >KaJIIbl
Opranblk  A3usg KEHICTITIHE,
KoHe Oarblc A3sms OelliriHe
Kapaii Kimi Asus, Typkwus,
AHaJIOJIBI KEPIHE JCHIH BIKIAJ
€TKeH aca MaHbI3Abl JIHU-
QJICYMETTIK 171iM O0TFaH. AXMeT
Scayn Mupachel Typik aJeMiHIH
Tapuxbl MEH MOJICHUETIH/IC
OipTyTac TYPIK-MYCBUIMAaH/IBIK
OPKCHHETTIK KEHICTIKTIH
KaJIBITITACy TMPOIECIHE BIKMAJ
€TKEHIH KepceTesi.

Komsr  ¥napicer, OMip Temip
MEMJICKETI, XaH By3ypr
OO0ITKaUBIP MEMJIEKETI,
Kazak xaHAbIFBI ~ MeMIIEKETi
asiChIHIAa OMIp CYpreH TypiK-
MYCBUIMaHap KaybIMBIHBIH
PYXaHU Ka3bIFbl OOJFaH AXMET
Scayn imiMi OJapIbIH CHIPTKBI
Kayinm-Kkerepre  Kapcel  TYpy
KOJIBIHA KBI3MET €TKEH.

Kiar ce3: Typik, Axmer
Slcayn, kazak, wHciaM, Tapux,
pPYXaHU Mypa, MOJICHHET, OHED,

OPKECHHET
AHHoTanmus. B crartbe
paccMaTpuBaeTCs MECTO,

poOIb W 3HAYEHHE JyXOBHOTO
Haciaenusa  Xomkh  Axmena

SlcaBm, OCHOBOIIOJIOKHHUKA
COINMUANIbHO-PEIUTHUO3HBIX
3HAHHUH, MHCTHUYECKO-

PEIUTHO3HOE YUEHHE KOTOPOTO
paclpoCTPaHWIIOCh IO BCEMY
Typkectany B XII Beke, u
nocrurno Anaronuu B Typuum,
OXBaTUB BCl0 Manyro A3uio, U
€ro BIUSHUE Ha HCTOPUYECKOE
pa3BUTHE  TIOPKCKOTO  MHPA,
(hopMuUpOBaHUE €r0 KYJIBTYPHI
u nuBunu3anun. OnpeneneHHo,
y4YEeHHe XOIKHU Axmena
SlcaBn CcTajo peuraronen
BEXOH B YTBEPXKICHUM HCIama
B peruoHe MaBepaHHaxpa.
910 YKa3bIBaET Ha  JBa
pPa3IUYHBIX HUCTOPHUYECKUX U
KYJIBTYpHBIX TEpHofa B €ro
HUCTOPUYECKOM H KYJIBTYPHOM
Pa3BUTHH: JOUCTAMCKUH u
uciaamckui.  M3BecTHO, 4TO
HUCJIaMCKasi PEJINTUSI BIIEPBBIC
MOSIBUJIACH B permoHax
llenaTpansuoit Azum B VIII
BeKe, HO (opMHpOBaHHE

HUCIIAMCKOU OOILIIMHEI B
TIOPKCKHUX  PETrHOHAaX 3aHsJIo
IeJIbIC CTOJIETUS. YUEHEBIE

TIODKCKOW MHpa, JKUBLIME B
nepuoy pacusera Kapiykcko-
Kapaxanckoro rocymapctBa B
X-XII Bekax - Xac XamkuO
Ocyn banacaryan, Maxmyt
Kamkapu, Axmer IOrnexu,
Axmer SlcaBu u  gpyrue,
CO3JaIM M OCTaBWIIA BEJIHKOE
IyXoBHOe Hacneaue. M3yuenue

BOIIPOCOB KyJIBTYPHOTO
u JYXOBHOTI'O Hacienus
COCTaBJIAET OTZIENBHOE
HalpasJICHHUE B U3Y4YCHUU
UCTOPUM TIOPKCKHX HapOJOB,
CBSI3aHHOE c ucropuei
JUTEpaTypox, KyJIBTypOH,

OBITOM U BO33epHUSMU. [lenv u
3a0auu. llens Hay4yHOH cTaTbu
— T0Ka3aTh 3HAUYEHUE TIOPKCKHUX
yU4eHbIX- 00rocI0BOB B IIpoliecce
dbopMHUpOBaHUSI  CaMOOBITHOTO
TIOPKO-MYCYJIbMaHCKOTO
HUBUIHU3Z3AMUOHHOTO
npoctpancTBa B lleHTpanpHOU
Asun, OCHOBaHHOTO Ha
JYXOBHO-HapBCTBEHHBIX
3HAHMSX, NyTeEM H3y4EHUs
MecTa M 3Ha4YCHHs Hacieaus
Axmera SlcaBu B ucTOpUH U
KYJIETYp€ TIOPKCKOIO  MHpA.
JIs  JOCTHKEHHST 3TOM  LIENIH
ObUIM TIOCTABIIEHBI  HAay4YHBIC
3a/laud  HAy4yHOro aHajlin3a |
KOHIIETITYaJIbHOTO BOCTIPUSATHS,
OCMBICJIEHHSI, MHTEpIpeTaLIU
BCero Hacieaus Axmera Scasu,
CUHTE3 Hay4HbIX PpE3yJbTaTOB
WCCJIEIOBaHUN, IPOBEIEHHBIX
B O0JIaCTH SICAaBUBEICHHS, C UX
BBEJICHHEM B CHCTEMY 3HaHH
UCTOPUYECKOM HAayKH.

Obnacms uccnedosaius.
I'maBHas 3aga4a COCTOUT B TOM,
yTOOBI paccMarpuBaTh HX B

HACTOPUYECKOM KOHTEKCTE.
Hayunas ecunomesa.

Takue HCTOPUYECKUE
HCCIIEIOBAHUS TpeOyroT

00OIIEeHNS PE3YIbTaTOB HAYYHBIX
UCCIIEZIOBAaHUM, BKJIIOYast
cheppl HCTOPHH, KYJIBTYpBHI,
1paBa, PEJIUTHOBECHHS,
JIUTEPATyPOBEACHHUS u
HCTOpPHYECKON 3THOTpaduu.

IIpennonaraercs, 4TO
KOMIIJIEKCHOE U3y4eHUe
Haciequss  Xomka — Axmena
SlcaBu MOCILY’)KHT BOCIIPUATHIO
(bopMHUPOBaHUSI CUCTEMBI TIOPKO-
MyCYyJIbMaHCKOI KyJIBTYypPHO-
LUBWIM3ALMOHHOTO MHUpa U
COOTBETCTBYIOIIEW €1 UAECHHON
HapaJurMol. Memooonoeus.
B HayuHBIX HCCIIEJOBAaHUAX
UCTIOJIB3YIOTCA  OOIleHayYHbIe
u 00IIenCTOpUIECKHe
METOABl, B  TOM  4YHCIE
UCTOPUKO-CTPYKTYPHBIH,
UCTOPUKO-CPABHUTEIBHBIN,
UCTOPUKO-UCTOYHUKOBBIM,
HMCTOPUKO-TEHETUYECKHUI )51
HUCTOPUKO-TEKCTOBBIA ITOAXOMBI
n npuemsl. Mcnomedys 3tH
METOZBI, W3Y4YCHHE HaCleous
Axmera SlcaBu HampapleHO
Ha €ro u3y4eHUe C TOYKHU

3peHus aruorpau4ecKux
HCTOYHHKOB, HOAXOI0B
U TPUHLUIOB  HUCTOPUKO-

bEeHOMEHONOTHYECKOTO,
KYJIbTYPHO-LIMBHIIN3ALMOHHOTO,
HUCTOPUKO-TIEPCOHAIHUCTCKOTO,
naneorpaduyeckoro xapaxrepa
U CONICPIKAHMS.




KOKA AXMET ACAYH PYXAHW MYPACBIHBIH, TYPRI OJIEMI TAPUXbI
MEH MOJJEHVETIHIEIT OPHbI MEH MAHDBI3bI

Annpeicoex Makcat AnmbicOeCyYIIbl

KOMKA AXMET SICAYY PYXAHU MYPACBHIHBIH TYPKI SJTEMI TAPAXBI
MEH MOJIEHUETIHIIETT OPHBI MEH MAHBIZEI

Annpeicoex Makcat ANmbICOeCYIIbI

Obcyxnennue.
OcHoBHbIE JUCKYCCUU
pa3BepHYIHCHh BOKPYT BOIIpoca
0 TOM, K KakUM COLHUAaJIbHBIM
MU3MEHEHUSIM IIPUBEIIO
IPOHUKHOBEHUE HcIamMa U
€r0 pPEJIMTHO3HBIX YYEHHH B
TIOPKCKYIO Cpely  CTEIHOM
UBUIM3ALIH, U Kakoe
BIMSIHME O3TO OKa3ajo Ha
U3MEHEHUE  OTHOKYJBTYPHOHN
UJACHTUYHOCTH MECTHOTO
COIIMyMa. 3axnrouenue.
Jlmunocts Xomku  Axmera
SlcaBus W ero IyxOBHOE
HacJIeJIUe ChIrpaja 3HAYUMYIO
poiib B PEIWTMO3HOM M
00111eCTBEHHOM YKU3HU
HaceneHus llenTpanbHOM U
Marnoit Azun. Axmen Scasu
BHEC BKJIaJ B (POPMHUPOBAHHUS
TIOPKO-MYCYJIbMaHCKOTO
HUBUIHU3ANMUOHHOTO
MIPOCTPAHCTBA. Yuenue
Axmera SlcaBu, SIBISBILErocs
JyXOBHOM  OIOPOM  THOPKO-
MYCYJIbMaHCKOU OOIITHBI
Vnyca Jlxyuu, TrocymapcTsa
Amup Tumypa, rocymapcrsa
AOynxaupa ~ u Ka3zaxckoro
XaHCTBA, CIYXWUJIO M1 HHUX
CPEICTBOM  INPOTUBOCTOSHUS
BHEIIHUM yIpo3am.
KiroueBbie CJIOBA!
TIOPKH, Axwmen Scagu,
Ka3axu, HciIaMm, HCTOpus,
JYXOBHOE HaclleZine, KyJIbTypa,
MCKYCCTBO, [IUBHJIN3ALIHS

Abstract. The article
examines the place, role and
significance of the spiritual
heritage of Khoja Ahmed
Yasawi, the founder of
socio-religious knowledge,
whose mystical and religious
teachings spread throughout
Turkestan in  the  12th
century, and reached Anatolia
in Turkey, covering all of
Asia Minor, and his influence
on the historical development
of the Turkic world, the
formation of its culture and
civilization.  Certainly, the
teachings of Khoja Ahmed
Yasawi became a decisive
milestone in the establishment
of Islam in the region of
Maverannahr. This indicates
two different historical and
cultural periods in its historical
and cultural development:
pre-Islamic and Islamic. It is
known that the Islamic religion
first appeared in the regions
of Central Asia in the 8th
century, but the formation of
the Islamic community in the
Turkic regions took centuries.
Scientists of the Turkic world
who lived during the heyday of
the Karluk-Karakhan state in
the 10th-12th centuries - Has
Khadzhib Yusup Balasaguni,
Mahmut Kashkari, Akhmet
Yugneki, Akhmet Yassawi and
others, created and left the
great spiritual heritage.

The study of issues of cultural
and spiritual heritage is a
separate direction in the study
of the history of the Turkic
peoples, associated with the
history of literature, culture,
life and views. Purpose and
objectives. The purpose of the
scientific article is to show the
importance of Turkic scholars
and theologians in the process
of forming an original Turkic-
Muslim civilizational space
in Central Asia, based on
spiritual and moral knowledge,
by studying the place and
significance of the heritage of
Akhmet Yassawi in the history
and culture of the Turkic
world. To achieve this goal,
scientific tasks of scientific
analysis and  conceptual
perception,  comprehension,
interpretation of the entire
legacy of Akhmed Yasawi,
synthesis of scientific research
results conducted in the field
of Yasawi studies, with their
introduction into the system
of knowledge of historical
science were set. Research area.
Such historical studies require
generalization of scientific
research results, including the
spheres of history, culture, law,
religion, literary criticism and
historical ethnography. The
main task is to consider them in
the historical context.

Scientific hypothesis.
It is assumed that the
comprehensive study of the
legacy of Khoja Akhmed
Yasawi will serve to perceive
the formation of the system
of the Turkic-Muslim cultural
and civilizational world and
the corresponding ideological

paradigm. Methodology.
General scientific and general
historical methods are

used in scientific research,
including historical-structural,
historical-comparative,
historical-sources, historical-
genetic and historical-textual
methods. Using these methods,
the study of the heritage of
Akhmed Yasawi is aimed at
studying it from the point of
view of hagiographic sources,
approaches and principles of
historical-phenomenological,
cultural-civilizational,
historical-personalistic,
paleographic ~ nature  and
content. Discussion. The main
discussions revolved around
the question of what social
changes the penetration of
Islam and its religious teachings
into the Turkic environment of
the steppe civilization led to,
and what influence this had on
the change in the ethnocultural
identity of the local society.
Conclusion. The personality
of Khoja Akhmed Yasawi and
his spiritual heritage played
the significant role in the
religious and social life of
the population of Central and
Asia Minor.

Akhmed Yasawi contributed to
the process of formation of the
Turkic-Muslim  civilizational
space. The teachings of Akhmet
Yasawi became the spiritual
support of the Turkic-Muslim
community of the Ulus of
Jochi, the state of Amir Timur,
the state of Abulkhair and the
Kazakh Khanate, and served
as a means for them to resist
external threats.

Keywords: Turks,
Akhmed Yasawi, Kazakhs,
Islam, history, spiritual
heritage, culture, art,
civilization

Ozet. Makalede XII.
ylizyilda Biiyiik Tiirkistan’da
in alp, ilimi Kiigiik Asya
Yarimadasi’nda bulunan
Anadolu’ya kadar ulasan,
sosyo-dini ilimlerin kurucusu
Hoca  Ahmet  Yesevi’nin
manevi mirasinin Tiirk
Diinyasinin tarihi gelisimindeki
yeri ile kiiltiir ve medeniyetin
olusumundaki Onemi
incelenmistir. Ulema  Hoca
Ahmet Yesevi’nin mirasini
Maveraiinnehir bolgesinde
[slam  dininin yerlesmesine
tesir eden belirleyici bir doniim
noktas1 olarak degerlendirmek
hayli miimkiindiir. Bu vaziyet,
tarihsel ve kiiltiirel gelismede
Islam  oncesi ve Islam
sonrast olmak iizere iki farkl

tarihi- kiltiirel doneme isaret
etmektedir. Haliyle Islam dini
ve ilmi Orta Asya cografyasina
ilk olarak VIII. yiizyilda gelmis
olsa bile bu diyarda Islam
toplumunun olugmasi birkag
ylizy1l stirmiistiir.

Karluk
- Karahan Devleti’nin bilhassa
X. - XII. yiizyildaki en

parlak doneminde yasayan
Tirk  toplumuna  mensup
Balasagunlu Yasuf Has Hacib,
alimlerin Mahmd bin Hiiseyin
bin Muhammed el- Kasgari,
Edip Ahmet Yiikneki ve Ahmet
Yesevi gibi isimler silinmez
manevi miras birakmislardir.
Mevzubahis konularin
incelenmesi Tiirk tarihi ,Turk
edebiyati, Tiirk kiiltiiri ve
yasam tarihiyle ilgili ayn
bir alanmi olusturmaktadir.
Arastirmada Ahmet Yesevi’nin
mirasinin Tiirk diinyas1 tarihi ve
kiiltiiriindeki yerini inceleyerek
Tirk alimler toplulugunun
manevi bilgiye dayali kendi
Tirk - Miisliman medeniyet
alaninin olusumunun Onciisii
oldugunu gostermeyi
amacglamigti. =~ Bu  amaca
ulasmak i¢in Ahmet Yesevi'nin
mirasinin bilimsel olarak analiz
edilmesi, yorumlanmasi, tasvir
edilmesi, Yesevilik calismalari
alaninda yapilan arastirmalarin
bilimsel sonuclarinin
Ozetlenmesi ve tarih bilimi
iretimine dahil edilmesi gibi
gorevler belirlenmistir.  Bu
tarithsel aragtirma disipliner
olarak tarih, kiiltiir, hukuk, din
bilimleri, tarihsel halk bilimi
gibi ¢esitli  bilim dallarim
kapsamaktadir. Ama asil gorev
incelemeye  tarihsel baglam
icinde bakmaktadir. Bilimsel
arastirmada karsilastirmali
tarih yontemi, tarihsel
metinsel yoOntemlerle tarihi
kiiltiirel yontem kullanilmastir.
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Bilmukabele Ahmet Yesevi’nin
mirasin1 fenomen olarak goriip,
sahsiyetcilik, menkibevari,
peleografik bakis acilart  ve
pensipleri yoniinden incelemek
amaclanmistir. Islamiyetin ve
onun dini Ogretilerinin bozkir
medeniyetine gelisinin ne gibi
toplumsal degisimlere yol agtigi
be bunun yerel toplumun etno-
kiiltiirel kimligi tizerinde nasil bir
etki yarattig1 mevzular etrafinda
temel tartigmalar gelismistir.
Hoca Ahmet Yesevi’nin kisiligi,
sahsiyetiyle onemli bir figur
oldugu goriilmekle birlikte onun
manevimirasi, calismalari sadece
Kazakistan’da degil, Orta Asya
cografyasinda, hatta Kiigiik
Asya’nin  batisini, Tiirkiye’yi,

onun icinde  Anadolu’yu
etkileyen dini-sosyal ilim
oldugunu gostermektedir.

Saheserleri ise Tiirk diinyasinin
tarihi ve kiiltiirlinde birlesik
bir Tirk-Miisliiman medeniyet
alaninin olusma siirecine katkida
oldugunu gostermektedir. Cuci
Ulusu, Emit Timur Devleti,
Biiziirg Ebulhayir Devleti, Kazak
Hanligi Devleti donemlerinde
yasayan  Tirk-  Miisliiman
toplumunun  manevi  diregi
Ahmet Yesevi'nin 6gretileri tiirk
halklar i¢in dis tehditlere karsi
koymada bir siper, ara¢ olmustur.

Anahtar kelimeler:
Tirk, Ahmet Yessevi, Kazak,
Islam, Tarih, manevi miras,
kiiltiir, sanat medeniyet

Kipicme. Koxxa Axmer Scaym
MYpPAachlH JKaH-KaKThl TEepeH
3epTTey Mocelieci  FhUIBIMIA
KOIITETeH ©3€KTi MacelejepMeH
TBIFBI3 OaiyaHbICTRL. Oyap Ti,
NiH, oneOWeT, Tapux, pyXaHU
eMip, casiCu eMip, TyHHETaHbIM,
JUTUTOMATHUS, OPKCHHET, Kaa,
ypOaHm3amus, cayma, adbipoac,

TYPMBIC, [IapyanibUIbIK,
HyMHU3MaTHKa, STHOTEHE3,
MaTepHuaIbIK MOJICHHET,
KOJIOHEp, JKOHE Tarbl Oacka
caJlallapMeH OpPANIACTBIPHITT
3epTTeyre AJIBIHAJIBL. Ex

MaHBI3IIBI MAceJeNepi — TYpIiK
oJieMi, TYpIK MOIEHHETi, TYPIK
Tii, TYPIK OOJIMBICHIHA
KATBICThI 3epTTeNlyl €KEeHi aHBIK.
by TakpIpeIliTa  OHIIBUIIBIK
KO3Kapachl, dhunocodusicer
TypaJibl JKa3bUIFaH JIOKTOPJIBIK
JKOHE  MAarucCTpIiK  eHOCKTEp
Oap. Aran aiftkanma, Koxa
Axmer Scayum oiumay kyieci
ouipren ycransiMaapsl Jlocaii

Kenxeranapig JIOKTOPJIBIK
JIMCCEPTAIUSICHIH 1A KopkerT,
®dapabu MEH Slcaynmin

uTiMaepi MEH e3iHAIK  ouiay
EPEKIICTKTEPiH CaJIBICThIpa
3epTTENiN, JaHalblK, CyKOaT
MeH axJIaK YIITIrl  Heri3iHje
KeMeJ aaaM Typajibl UITIMHIH

THOCEOJIOTUSITBIK MPUHLIUTI
Typaybl aUTHIIFaH.
Scayurany CHSIKTBI

(apabuTtaHy cajachlHIa FaJbIM
Aroxan JXakcei0ekyiibl Manranm
asraH eHOekTrepi OO0y Hacwip
on-Dapabuaid HUciIaM iTiMiHIH

TiHU-(GHIIT0CODUSITBIK JKOHE
OHBIH FBUIBIMH  HETI3/IepiH
aIlbIII, aKBII-0H HaNuBIMBI

apKbLIBbI,

FBUIBIMHBIH JKETICTIKTEpI MEH
TYKBIPBIMIAPhl APKBUIBI OLIIM
I3JEHIeHHIH KO31H JKETKI3III,
YFBIHIBIPFAH.  MarepuanucTik
TaHBIMHBIH YCTEMJITi OpHaraH
KeIlleri KyHl JyHHETaHbIM MEH
oOii-caHara aTeUCTIK Ke3Kapac,
KYAaUChI3BIK YCTaHbIM
OPHBIKTHIPBULIBL. byn Macenene
Axxkan JKakceiOexysbl  0i3re
Oacka, anje Kaiia a1yphic — ToTe
JKOJIZIBl YCBIHAIBI, OJ1 FBHUIBIMH-
TYKBIPBIM/IaMAIIBIK MOH/IET1
Ke3Kapac OoJibIll  TaObLIaIbI.
bimiM  KybIl, FBUIBIM i31IEyTe
Kazak OamacelH AOai Ja,
blobipait nma yHaeren. Koxa
Axmer Slcaym MypachIH KIKTEI
aJIaThIH 00JICaK, OHBIH Oipi OeJIiri
Axwmer ScaymiH e3 KacuerTi
TYJIFAchl, CKIHIIIACH, TMIpIiH
PYXaHU-XHKMETTIK  ©CHeTTepl,
epeKIIe  KYHAbl  JIHU-o1e0un
TYBIHABUIAPBIL, YILIHIIIICH,
MIHU-COMBIILIK ~ 1TM  JKOJBI,
TOPTIHIII/IEH, OHeTe OO0JIapIIBbIK
CaKTaJIFaH TapuXW JKQIirepiepi,
oecinmigen, Koxa  Axwmer
Slcaym  COyNeTIIUIIK KeIlleHIH
KYpPalThIH KeCEHE FUMapaTThIK-
3UsIpaTXaHaAIBIK OPHBI JEyiMi3re
Gosazpl.

Axmen Slcayum Typaibl
AlTBUIATBIH ~ KONTEreH aHbI3-
oncaHayJapibl  XaTTaraH  ipi
TyYIFaHelH  Oipi opi  Oipereiii
Momhyp Xycin Keneityisl o3
3aMaHbIHAAa OHBI Iip TYTHIII,
CONBUIBIK  UIIMiHE  KATBICTBI
KOITereH ©pHEKTEPiH o3
IIBIFAPMAIIBLUTBIFBIHA apkay
eTkeH. Moamthyp XXycinTinxa3sin
KaJIIbIpFaH MYpaJIapbIHBIH
iriHae blckak 6abka
0aliJIaHBICTBl PUYasTTapBI,

AOy XypaiipaHblH aHbI31apbl
MeH xaauctepi, «Kaptel amam
XuKagcel» MeH «CalTaHHBIH
caymace»  TOpI3mi  JlacTaH,
OHTiMeIepiHIH OapIIbIFbI
Axmer Scayn, Moynana
Pymn, baxayanun Hakmbanmn
COIBUIBIK LIiMi JKaWbIHIA
XKaH- KakThl Xxabap OeperTiH,
O3iper Cyniran 3USIPATHI
OassHIAWTBIH KYHJBI Mypajap.
O Ka3biHa OONAPIBIK KA3bIHAIBI
IYHHUEnepai HI9KIPTTEPI
Nmanramu kapus MeH Caabik
Canabexynbl  aKcakalIapblH
KelripMe a30anapbl apKbUIBI Ja
XKeTKeH [SlcaynMeH OaillaHbICThI
oHrimenep, 2025].

Axwmen ScayuniH »ka3raH
Herisri  eHOekrepi  «JluyaHu
Xukmer» («Divan-1 Hikmety,
XII  raceip), «IlakpipHamar
(«Fakrname»), «Pucama nep
amabel Tapukar» («Risdle der
Adab-1  Tarikaty), «Pucama
JIep ~ Makamarel  EpOarun»
(«Risale der Makamat-1
Erba’in») aramamel. «Haca0-
Hama» Jepek ko3 Koka Axmer
SAcayunin ara-0abanapbIHBIH
LIBIFY TETiH Tikesel maitramb6ap
Myxammen (c.r.c) pacyn
AnnanbIH HeMepe iHici Xa3ipeTi
OnuJeH JxanracTeipaabl. Kazax
opraceilHga ©O3siperi CysiraH
aTaJIbIII, OHBIH KaCHeTTi
KECEHECIHIH illIiHe, aiHallachbIHa,
KacChIHa, el opTachlHAH
IIBIKKAH ~aTakThl agamaap —
XaH, CyiITaHmap, Oareipiap,
Oownep,  JOOyNeTTi  agammuap,
pyOachLIaphI KEPIICHETIH
OOJIFaHIBIKTAH, Ke3iH/Ae YJIKEH
VITTHIK TTAHTCOHFA aitHAJIIBI.

«KypekriH alHAChD)
egoerin ~ Axmer  Sccayumig
MIOKIpTi, combl  Myxammen
JlanumMenau  JkasraH. by
eHOex  SlccaymmiH  COTMBUIBIK
LTIMIH KHHAKTAIl, COMBUIBIKTHIH
epexenepi, oaebi, scayuraHy
MEH KeMeJNJeHy  JKOJIbl  —
Tapukar (KYpPEKIEeH amal eTy),
KEMEJJICHY/IIH COHFBl CaTBICHI
aKuKaT (ChIpMEH, KOHIIIMEH amaJl
eTy), IapuraTr (ChIpT ar3aMeH
amall eTy) HeMece pyXaHu
aJaMTepIILTIKTIH KeMelliHe
xkery - Marpudar  (Outim,
CYMiCTIEHIIUTIK), 3iKip caly
YFBIMJAPBIHBIH ~ MarbIHAIAPhI
JKa3blUTFaH eHOEK OOJIIbI.

AxMmer SAcayunin
eHOCKTepiHiH Ke0ici Koipkazoa
TypiHzae CaKTaJIFaH. Byn
YKOAIrepep i OKATHIH 3epPTTEYIII
FaJIBIMHBIH apal, Mmapchl JKoHE
HIarataif, OCMaHJIbl TYPKI TUTIH
OUTYyMEH KaTtap, TEePMHUHICPIIH
STUMOJIOTHACHI MEH TUT Tipi
OpraHu3M OOJIFaHIIBIKTaH KOHE
JKOHE OYTiHTT  MarbIHAJApbIH
nma Oimyi KakeT. MyHan Oacka
“Kazak TITIHAET] JIHA
co3mep MEH  TepMUHAEPIIH
opdorpadusIbIK ce3iri”,
Etxem JKeOeKMOFTBIHBIH
“TacaBByd (COTBUTBIK)
TEPMHUHIIEpPI MEH HUAHOMAajap
cosmiri  (Tasavvud  Terimleri
ve Deyimleri Sozligii)”,
apal1ra-Ka3akiia, Mnapchli-Kasak,
rararai STHMOJIOTHSUTBIK
CO3IKTEPIHIETI TYCIHIKTEp MEH
YFBIMIApAbl Tajnjgayra OoJasbl.
Axmet Scayunin eHOeTrIH
onmebuer  Tapuxbl  TYPFBIIAH
Mexmer ®yar Kempymi (1890-
1966),

HIBIFBICTAHYIIBUTBIK KOHE
IIBIFBIC ~ JICPEKTEepiH  3epTeTy
kKarplHaH Ouipoek MyMUHOB,
TYPIKTEp TapuXbl TYPFHICHIHAH
Bbonar Kemekos [McTropuueckue
JIOKYMEHTBI MaB3oJies,
2017], TYpik  (ONBKIOPIBIK
xarbiHaH bonar KopranOekos
[Kopran6exoB, 2010], xoHe
Tarpl Oacka FaJbIMAap IiMIiHEH
T MaMaHIapbl JKaH-)KaKThI
3€pTTEreH.

bynan esre JKanGomar
ComOeToBRTBEIH «Ka3akcTaHHBIH
QJIEYMETTIK, MOJICHH JKOHE CasiCH
eMipine ScaymmikriH ocepi» PhD
JIUCCEPTAIUSICH [CambeToB,
20207, Bymipa AKIYHHIH
«Typik wcmamM MOJICHHETIHIETI
XHUKMET JIOCTYPiHIH HA
TopOMe TypFHICBIHAH Oarajay»
[bympa, 2021] wmaructpiuik
JIACCEPTALUSACEHI, Axmer
Amapnein  “Axmer Scaymaig
TYPIK MOJEHHUETIHJETI OpHBI
MeH MaHb3bl (1993) FpulbIMU
MaKaJiachl [Amap, 1993],
S3epkel - Hecmmumin — “Koxka
Axmer  Slcaym  moyipiHperi
TYpIiK-HCIaM MOJEHHUETIHIH
KAJIBIITacybl ~ MEH  JaMybl’
Makajganapel  Oap  [SI3bDKBI,
1993].  Ilpodeccop  Myca
Ubinei3s  Tapuxu — TYpFbIIAH
TYpPKI MEMJIEKETTEPiHIH
Hcnam TyciHirin ekire Oemin
Kapactbipran:Koxa Axmer
Scayura JeHiHTi JKOHE
keiinri. bipiHmiciage wucnam
TYCIHITIHIE apal >XoHE Napchl
MOJIGHHETIHIH  acepi  Oomybl
KepiHce,




KOKA AXMET ACAYH PYXAHW MYPACBIHBIH, TYPRI OJIEMI TAPUXbI
MEH MOJJEHVETIHIEIT OPHbI MEH MAHDBI3bI

Annpicoex Makcat AnmbicOecyJibl

KOXKA AXMET ACAYU PYXAHM MYPACBHIHBIH TYPKI OJTEMI TAPXBI
MEH MOJIEHMETIHJIETT OPHBI MEH MAHBI3BI

Annpeicoex Makcat ANmbICOeCYIIbI

SKIHIIIICIHIE Koxa
AxMeT Scaynnin
MHTEpHpeTalNusAChHIA,
aNTBUIFaH TYCIHIIpYiHEH,

uciIaM  apad  MOJICHHUETIMEH
Oipmeit emec, JKOHE TYpKi
JOCTYpl  UCJIaM KaFuaarTapbl
MEH  epeXeJepiHe  KaHIIbl
KeJIMEeH, THICIHIIEe eKeyi /e, SKH
TYPKlI CalT-AoCTYpi MEH HCiaM
Karu1aIapbiH YIITaCThIpyFa
0OJTaTBIHBIH KOPCETKEH.
3eprreyii Axobora
AxMeTOEKOBa Ka3aK 9ncOnETIHIH
XV-XIX raceIpiaapiarel Jamy
apaJIbIFBIH YII Ke3eHre Oei
KapacTelpraH  [AxMeTOeKkoBa,
2017]: OipiHImi, XaHIBIK
JOyIpiHAeTi Ka3ak oJcOueTiHae
OPBIH alIFaH CONBUIBIK LTIM

oenrinepi (AcaHKalifbl,
[Man aKbIH); eKIHIITIIeH
«3ap 3amMan» aKbIHJAPbI

NIBIFAPMAaIIbIJIBIF Bl HAF b
COTTBLIBIK TaHBIM (dynat
bab6araitynel); yrramigeH, XIX
Facelpfia ©Mip CypreH Kas3ak
aKbIHIAPBIHAAFBl COMBUIBIK LTIM
yreivMaaper” (Abaii, Hlokepim).
Koxa AxXMeT Scaynnin
Typxkicran mipi peTiHne
TaHBUTYBI coJl Ke3aeri Oprajbik
A3ug  ganma  ajmKanTapbIHBIH
TYPFBIHIIAPBI — KONTETeH TYPIK
py-TaulmaibIK KaybIMIaphl
OHBIH pyXaHH YCTa3 peTiHme
KaOpU1gamn, UliM YHpeHy YIIiH
KOJI  TamnChIpbIll,  FUOPATTHI
HacHXaTTapbIMEH eMip Cypyi.
COHIIBIKTAH, Koxa Axwmer
Scayunin >kamaratel  Oapiia
Oykapa XaJbIK OOJIBIN, OHBIH
OJICYMETTIK-TIIHA BIKIMAJIGIH €H
KYIITI mipaepain Oipi peTiHae
TaHBUTYBIH KOPCETEI].

Koxa Axmer SAcayunin
MIPITIK YCTa3bIFbI JIIHU-
pyXaHH XUKMETKE CYHCHIeH
MYCBUIMAHJBIK >KOJ, TacaByd,
XaKTaHy 1M1, COIILLIBIK
YCTaHBIMBIMEH  OOJIFaH/IBIFBI

3epTTeyuIiiep eHoOeriHe
JKa3bIIFaH.

Moarmthyp Kycin:
«FBIIBIM-0111M HEMEH
00JIMaK, FBUIBIM oyerni

aJaMHBIH ©31 ©31H TaHbIMAaK,
COHBIMEH OOJIMAK) HEMl, YKIHE
«aJaMHBIH ©31 ©31H TaHBIMaK
JKOJIBI — AJUTaHBI TaHy KOJBD»
neni. bypbinFbl Kapusinap «Oyi
UIpKIH 631 ©31H TaHbIMaraH
eKkeH, Oyl KIMIl TaHBICHIH»
neuai  exkeH gem, Momthyp
Kycin o3 eHOeKTepiHae
Kazanpl. An  (umocopusHbIH
Oapneirbl  unmocodusi  emec,
Oipi TEOJOTHUS  >KOJIBIHAAFbI
Kynail TaHy (Quiocopuschl
Oosca, eKiHINICI MaTepUaTIu3M
UTIMIH JOpINTEreH 111M,
3aT oJeMiH TaHyFa FfaHa
yMTbUTFaH. KeHEecCTiK FhUIBIM
MeKTeOiHIH Oy OipKaKThl
TaHbIM  LICHOEpPIHEH  UIBIFY
VIIIH eKIHII YCTa3 araHFaH
961 Haceip on-®apabu iniMiH
TOJIBIK UTEpPy Kepek. OHepmaiH
IIBIHBI — FBUIBIM JaMBITY.
AOaniapiyg «Faxmmsr-
TacoUKar» [OIHW OCHETIHIE
COHBI alTKaH: «F BUIEIMHEIH
OHED OOy BIHBIH CBIPBI
aJaMHBIH OH KaOUIETIHEH
Oactanampl. AJTaMHBIH OiIay
KaOlJ1eTi eley jkacayiaH, caH
FBUIBIMBIH WTEPYICH, YaKbIT
TIEH KEHICTIKTI €CelKe alyaaH
Kanracaapl. bipai xanFe3 gen
Olmyi.

JKanrep3gpl  MaHBI3ALI  JCIH
ouryi. XKanrei3 bip XKaparymist
TypaJlbl CBhIpFa O31HTIK OH
TOJIFAMBIMEH XeTyi. EKiHi xy1
nen Ounyi. JlyHueHiniH OopiH
YN  KBUIBIIT  JKapaTKaHBIH,
OHBIH  Kapama-KanIIbLIbIFbIH
Tycinyi. OcbhIHBIH 0opi amam
OajaceIlHBIH OacTamkel OLTIMI
MeH FBUIBIMBEI OonraH. Mciam
FBEUIBIMBIHIA AJla OH Ceri3
MBIH FajaMJsl kapatkaH Heci
nemigeni. AJUIaHBIH TOKCaH
TOFBI3 aThIHBIH Oipi — Famum
(6imymri).  FeutbiMHBIH k€31
— agaMHBIH caHackl. Apgam
OamaceiHa caHa Oepymr Auia.
AnnansiH 6ip ecimi Komom —
Ce3. FrinbiM — Hri, FEUIBIMHBIH
XKeMmicl agam OajackiHa JIOYyJIeT
okeneni. FeuasiM — 1311, agaMab!
JKAKCBHUIBIKKA TopOUenen i,
agamra OUTIM KacueTiH Oeperi.
bimim kacmeri — ynKeH Ky
JIETEH.

O3iper Cynran
OpHBIHA 3HSApaT eTYIIUICPAiH
canpl kem Oomrad. Kazak
TaHBIMBIHA 3iper
Cynitanra  JkacajraH — 3uspar
camapiIapblHBIH cayaObl MOJI
MaHBI3IbI pyXaHH carmapra
TeHeCkeH. PyxaHu TO3FaH,
oMipl KOH-)KOCBIKCHI3 KOFaM,
Kaaii ma Oosica marmapbicKa
VIIBIpANTBIHBL  aHbIK. CoHmai
ayplp SKaHJaWIapAaH TYpKi-

Ka3aK KOFaMbIH cakran
OTBIpFaH  Jlajia  JlaHaJIaphbl,
JIIHA ucjaaM  FyJiamayapbl

Ooonran. [llapamarTel  ceir,
KOXKa OyJeTTepl OpTachlHaH
IIBIKKAH oUruI TapuXxu
TYJIFAIApJIbIH JEPEeKTepi Ka3ak
meXipenepinae CakTaJFaH.

Exn anmgeiMen Apeictan bab
nen Koxa Axmer Scaym
eciMaepi ourim. Omap Kazak
OpPTachIHJAFBl HUCJIaM JIIHIHIH
pyxaHu Ka3bIFbl icneTTi
OomranpiH  O3iper  Cynran
alfHaJIaChIH/Ia Ka3aKThIH KaJIbIH
KOpPBIMBI ~ Maia  OOJFaHbI
pi 31 () 91 (3701 (B Caprlapka
OHIPIHEH IIBIKKAH  aTaKThl
agampaap: Oarteipiap, Owuep,
XaHJIap MEH CYITaHAaphbl ©3iH
Oziper Cynranra Kepueyai
aMaHaT eTKeHIH IIexipenep
MOTIMTCH/TI. CoHIBIKTaH
Kazmayeicter  Ka3wiOex 0w,
OHet 0aba, Adkutait xaH, Illoxy
Ou >xoHe T.0. arbl IIBIKKAH
amammap Osiperi Cynrannga
JKEPIICHTCH.

Koxa Axmert
MYpachbiHBIH ~ TYpPIK  dJemi
Tapuxbl MEH MOJICHUETIHCTI

OpHBI, pout, MaHBbI3bI
TypaJibl TapKaThill aWTKaHJA,
OHBIH TYJIFachl TYpIK

TApUXBIHBIH ~ Oip  Mexeni
KE3CHIH OUIIIPeTiHIH, MOJICHU
TYPFbIIa KYHACTIKTI TYPMBICHI
MEH OJICyMETTIK ©MipiHeTI
YCTaHbIMJIapbIHA THUT13TeH
ocepi kaiinel aiitambiz. Koxka
Axmer  ScayumiH  Mypacsl
QJIEyMETTIK-IIHA HET1371€e
TYpIK ONET-FYpBIN, Jana
KYKBIFBI, JIHH  JKaMaraTThl
TopOueney ici, alTbUIFaH JiHA
OCHETI, OCBUIAPJBIH OapIIbIFbI
Ka3aK MOJCHHETIHIH pyXaHH
Ka3bIHACBIHBIH Oip KaOaTbIH
Kypanapl. «JlMyaHu XUKMET»
-  «Axpu1  xiTaOb» eHOeri
TYPiK-Ka3aK XaJKbIHBIH PyXaH!
OMIpiHiH KaJIBIIITacyblHA

BIKIIaJI €TKCH KYH/bI MHUpaAcC.

MyHBI TYpiK-Ka3aK pyXaHH
KEMEIIJICHYiH KOpPCEeTeTiH
MOJICHU Mypa JeT Oinemis.

Hcnam JiH1
MYCBUIMaH/IbIK KYKBIK,
MCIIaMHBIH [IapuraT
3aHJapbIHA cylieHei.
No6pahum  F.c. 3amMaHbIHA
JKaJIFacKaH XaHU(DATBIK
Karuar, MYCBUIMaH/IbIK
KYKBIKTBIK KyHeciHe
[IapuFar 3aHIapBIHBIH
HOpPMaJIaphl, QJIEYMETTIK
eMip MeH azam1ap/ibIg
apachIHAAFBl  ©3apa  KapbIM-
KaTbIHACTapbIH peTTelTIH
MaHBI3/IbI U/ICOJIOTUSUTBIK
KYpaJbl. OpraracbIpibIK

MYCBUIMAHJIIBIK ~ 3aH, KYKBIK,
[IapuFaT 3aHaapbl KeITereH
XaJIBIKTAp/IbIH FachIpiap OOibI
KaJIbIITaCKaH O/IeT-FYPHIT
3anmapeiH e3reptti. lllapurar
3aHJApbIHBIH Ma3MyHbla apal
py-TalnagapbiHbIH QIIEeT-
FYpbIl 3aHAapbl Jla Kiprex.
On moctypii 3aHHAMABIKTHIH
JAMYBIHBIH TOPTIOIH Kypaubl.
Wcnam  niHI  MYCBIIMaHJIBIK
KYKBIK Heri3ge op  Typii
XaJIBIKTap/IbIH apaceIHIA
e3apa  MOJCHM  TYCIHICTIK
MEH BIHTBIMAKTACTHIK JKOJIBIH
amTel. MYCBUIMaH KYKBIFHI,
[IapuraT  3aHaapbl,  OHBIH
HETi31H KYpPaWTBIH aKUJAIBIK
11iMi, HCIIAMMEH TiKeaeH
OalTaHBICTHI. Hlapurar
3aHIaphl MEH KYKBIFBI
MYCBUIMAHJIAPBIH ~HCIaMIBIK
YCTaHbIMFa HET13/IeNITCH
op axaMra MIHICTTI MiHE3-
KYIKBIH KQJIBIIITACTHIPAIBI.

MoypeunHnahp
KepiHe KeJIreH uciam
HacuXaTuibuIapbl OyJ1 ejkesne
€Ki TYpJi STHOMOICHH OpTaHbI
Kepai, onap TUIOIK JKoHE
eMIp CaJThl >KaFbIHaH e3apa
epeKIIeNneHin Typajsl, Oipi —
Ta3a eriHIITIK-OThIPBIKIIBUTBIK
eMIp  BIpFaFblHIA  TIPLIUTIK
€TKEH COFJBUIBIK >KYPTIIBUIBIK
Oosica, eKiHIII Tapam Cascu-
QJIEYMETTIK ~ YCTeMJIIK  eTil
OTBIPFaH MaJl IApyallbUIbIFbI,
TOPT TYJIIK ecipy eMipi MeH
TYPMBICBIH KYpFaH >KapTbuUlait
OTBIPBIKIIBI, KapThUIai
KeIlMNenl TYpIK KaybIMJAaphl.
OnapaplH ~ KypFaH oa3uc
aIIKaNTapbIHIAFbl  KaJlaJIbIK-
OTBIPBIKIIBIIBIK OpTajapblHIa
CyapMaJsl eT1HIITIK,
0arOaHIIBUIBIK, Cy apbIKTaphbl
KyHeciH KaJIBIITACThIPFaH
KEeIIeH 1 APy IIBUTBIK-
KOHOMUKAJIBIK KapbIM-
KaTbIHAC KYpPBbUIBIMIapBI
63 ©eMipi MEH TYPMBICHI
TalanTapblHa KaXeT ofeT-
FYPBINTHIK 3aHJapbIH
KaJbllTacTeiprad. bip Tapambl
UpaH TUI, eKIHOICI Typik
TiT, omeOHeTiH, MOIAEHHETIH
JaMBITHITT OTBIPFaH
KaybIMJIapIbIH OpTachIHAaH
apa0 Timi, JiHM HACUXaThl,
omeOueTi, MOIEHUET Keil
KOCBLJI/IBI.

Hotmwxecinne TYpiK-
MYCBUIMaH/IbIK MOJIEHU
opTa, MoyepeHHahpik

UCIIaMbIK ©PKEHHET KeHICTIrl
KaJIBIIITACTBI.




KOKA AXMET ACAYU PYXAHU MYPACBIHBIH TYPKI OJIEMI TAPUXbI
MEH MOJIEHVETIHJIETT OPHbI MEH MAHDbI3bI

Annpicoex Makcat AnmbicOecyJibl

KOKA AXMET ACAYH PYXAHW MYPACBIHBIH, TYPRI ©JIEMI TAPUXbI
MEH MOJIEHMETIHIEI'T OPHbI MEH MAHDBI3bI

Annpeicoex Makcat ANmbICOeCYIIbI

batikarannIMBI3Ial Y
3epTTeyae reorpadusIIbIK
meringe Koxka Axmet Scaynnin
pyxaHu MypacbiHbIH Opta
Asms, Kasakcran sxone Kimri
Asus  TyOeringeri, Typkus
XKepiHaeri AHAIONbl  elliHe
yiacysl TYPKI oleMi Tapuxu
JaMybIHAAFbl ~ OpPHBI  MEH
MOJICHHETI MEH OpPKEHUETIHIH
KaJBIMITaCybIHAAFBl  MaHBI3bI
KapacTelpbUiabl. JliHHIH Til
apalrra, oneOueT TeH FhUIBIM
TiTl  mapcel  TiAl QOB
TypFaH KEe3EHIE Axmer
Slcaym eHOekTepiH TypiKIIe

’Ka3BbIII, Opra A3susigarbl
TYPKI XaJNbIKTapbIHBIH OpTaK
KYHBUIBIFBIH OaMBITHIII,

TYpIK Timi, [iHI, MOJCHHETI
MEH TapHUXbIHBIH CaKTaJIybIHA
YJIKEeH yJiiec KOCTBEIL.
Moyepennahp aliMarkl,
Amynapua wmeH  Ceiprnapus
OoMBIFackIpIIapiaH FackIpiIapra
op Typi Ke3eHIepiH
TYPKLUIIK MHpacTap/ibl, pyXaHu
Mypajap MEH MOJCHH JKOHE
onedu  Ka3plHANapAbl, [IHU
JOCTYpIEpi, calT-CaHaHbI
CaKTaWThIH KBIPIAPBIH MEH
TapuXd KaAbICBIH KAMTUTHIH
XKOHIrepiaepal OChbl 3aMaHFa
LIEWIH caKTam KeJIl.

oJpicHama. Tapux FbUIBIMBI
Oenrimi  Oip omic KyHeciHe
cyienetini Oenrimi. On omic-
TOCUIAEP FBUIBIMU Tanaay
xKacay YIIIiH, FBUIBIMU
Mocenere  opail  YCTaHbIM
MEH KaFuJaT KalbITaCThIPY,
nanbpIMaay xKacayIblH
KHCBIH/IB aMaJiJapblH TaHJaIl
almy YOIH KaXeT.

OHblH  OapibIFbl  FBUIBIMH
IIBIHAMBI, OOBEKTUBTI 3€PTTEY
ymiH Ke3Mer ereni. Kasax
TapUXBIHBIH o/liCHAMAaJTBIK
KYHeci YITTBIH TOll TaphXu
TaHBIMBIH, YFBIM-CaHATTHIK
KYPBUIBIMBIH, TYHHETAHBIMIBIK
KYH/IBUTBIKTapBIH, MOJICHU
OOJIMBICBIH, TapUXH KaJbICHI
MEH XaJIbIK CAHACBIH KaMTHIII,
€CKepil,  CoFaH  CyieHyi
tuic. Kazak XalKbIHBIH caH
FaCBIPJIBIK TapUXHU-MOJICHU
JaMy  KOIIBIH ~ €CKepPMEWTIH
9/liCHaMaJIbIK YCTaHBIMIAP
OastHIBI 00TYBI MYMKIH eMec.

Kenecrix Tapuxu
MEKTEMNTiH 6acThbl
METOMOJIOTHSUIBIK ~ YCTaHBIMBI
aJlaMHaH Kepi Oykapa
QJIEyMETTI, XaJBIKTaH
repi KUKIDKIH TaITBIK
Kypecri, WITTaH Kepi
KHSITH »ahaH1aHyITBITBIK
YCTaHBIM/IBI FaHa, wIT
BIHTHIMAFBIHBIH OpBIHAH
«YITTap JOCTBIFBD)  TYpaJIb
JOpINTeN  aWThUTYybl Maceleci
JKOFapbl  KOWBLIABI. MYHBIH
KOFaMFa  THUTI3T€H  Tepic
acepi aTaMHBIH aaMu
OOJIMBICHIH, XaJIBIKTHIH
XaNBIKTBIK 63  OOJMBICHIH
ChIiinay, VITTBIH O31HIIK
IaMy — KYKBIFBI,  XaJIBIKTBIH
O31HIOIK MOIEHMETIH, XAaJIbIK
TYJIFaJapbIHbIH xKacamriaz
KYJIPETiH TYCIHY JETeH Ka)XeT
achUl KACHUETTEPIHEH aMbIpHII,
Tapux  TaHbBIM  JIaMBITyFa

Kepi ocepiH THUT131].
Cebe0bi, TapuxHama OacTaysbl
OTapIIBbUIIBIK HUETTEH, MOJICHH
JKayJayIbUTBIK MiHACTTEePiHEH,

YPOTIOIIEHTPUCTIK KacaH
YCTaHBIMIAPbI 0O0JTybIHAH,
naia MOJCHHETIH, TYPIK
OpPKEHHETIH, Ka3aK YJITBIHBIH
a3aTTBIFbI MOWBIHIaMAY
HJIEOJIOTUSUTBIK, Keprapria
KaruJIaTTapblHAH TYbIHIaFaH.
Kasipri yaKbITTa
Kelepri  JKOWBUIBIN,  Ka3ak
FBUIBIMBIHBIH TYPIK,
HIBIFBIC MUpAaCTapbIH
epKiH 3epTTeyre JKOJT
allbUTFaHBIHAA  QICHAMAJIBIK
Kypajjap Ja jkaHapa TyCei.
[IBIFBICTAaHY IIBLTBIK UriM
asChIHIA KaJIBIITAaCKaH
omic THIMIOI OOJFAHILIKTAH
JKAIIFacabl, JCPEKTaHYIIBLIBIK
13aeHicTepai TAMBITabL.
Kazak TapuxbiH 3eprreyie
KEH)KEJIEN KaJaraH JKarbl Ka3ak
aypl3 oneOHWeTi MHUpacTaphl,
Tapuxu (QOJBKIOP, aybI3eKi
TapuxXud JOCTYPAiH, TYpIK-
MYCBUIMaH IbIK TapUXH-
MOJICHH MYpaslapJbl KaMTbIT
Tanaay xacay efi. COHIBIKTaH,
Oyn1 Makamaza — KenTipuTimn
OTBIPFaH KO3KapacTap/IbIH
031 COJI 9IiCHAMAJIBIK KEMIIIH
TYCTapbIH EHCEPYTE JKOJI allyIbl
ke3ueai. FeutbiMu 3eprreyae

JKaJIIIBI FBUIBIMHA JKOHE
JKANMbBl TapUXU QJIC-TICUIIAEP
Kymeci KOJIJJaHBIHA/IbI,
OHBIH KaTapbIH]a

TapUXHU-KYPBIJIBIMIBIK,
TapUXU-CANBICTBIPMAIHI,
TAapUXH-IEPEKTAHYIBIK,
TAapUXHU-TEHETUKAIBIK,
TapUXU-MOTIHTAHYIIBLIBIK
oMic-Tociep KOJIAaHbLUIA L.

TaakpLiay. Koxxa
Axmer Scayn pyxaHu
MYpachblHBIH ~ TYpKI  oJiemi

TapuxXbl MEH MOJICHHETIHJETi
OpPHBI MEH MaHbI3bl JKAJIbBI
Opransik A3usira, OHBIH IIITTH/IE
opTaraceIpiblK MoyepanHahp
ayMarblHa KeNreH HCIIaM
NiHi, [apurar 3aHbl, apaod-
Mapchl MOJICHH BIKIIAJIBI
apTKaH  TyCTa, JKEPriTiKTi
TYpIK KaybIMIapPbIHBIH
OyfaH JeliHIl y3aK Tapuxu
Jayipaepaeri, MbIHKbUIIBIKTap
MEH FachIplapblH asChIHIA
KaJbIITaCKaH casicu-
QJIEYyMETTIK KYPBUIBICHI, SJET-
FYPIBL, OCKEPU JOCTYpIepi,
MOJICHH- OPKEHHUETTIK
HETi3epi  e3repicke  Tycy
Tanabpl MBIKTEL. Caka-yiiciH,
FYH-TYPIKTIK  KaybIMJapbIH
HIBIFBICTA MBIHIAFaH
KBUIAApFa JKaJFacKaH XaH3y
MEMJIEKETTEepiHE Kapchl TYPY,
OarpicTa TapChI, AITUHUCTIK
OPKEHHUETIHIH MOJIEHHU
BIKIANBIHA ~ TeTem  Oepir,
O31HIIK JalIAIbIK MOIEHUET
KeJ0eTi cakTalaybl —Macereci
3aMaHbIHJIa ©3€KT1 001161, O3re
MOJICHH, [IHH, OJIEyMETTIK-
UACONOTHSUIBIK  BIKHAJIapFa
Tyce OeperiH Ooica, oHAA
©31H/IIK OPKEHHUETTIK  KOJbI
MEH MOACHU OOJMBICHIHAH
aiippateiabl Oenrini. Exxenri
3aMaHjapaa OoiFaH KeINTereH
KaybIMJIap TapuX CaxHAChIHAH
KETII 131 OIIIKEeH YaKbITTapbIHBIH
MbIcangapsl a3 emec. Kacuerti
Kypan on-Kopum asTrapbIHbIH
Ma3MYHBIH/IA: «KAChI KaybIMFa
’KaKbIH 00JICaH, COJ

KaybIMJIapaH KbJIaMbI3» 1€T€H
OMIp aKUKaTbl €H UIBbIH/BIFbI
©XENri OHE OPTaFachIPIIBIK
Ke3€HJIe ITHOCAsCH KapTaiap/a
op Typhi XanblKTap Oolca,
KEHiH oyap e3re XaJlbIKTapblH
1II1HEe CIHIN KETKEH OKUFaJIaphl
TapuxTa OpBIH aJFaH.
Mine, com  ymiH apab
JKayJaylIbUIBIFBl JI9yipiHAe 1€
KOITEreH XalbIKTap ©3ACpiHIH
TITIHEH, aJaM aTTapbIHaH,

MOJICHH CaJITTapbIHAH,
JOCTYpiHEH alBIPBUIBIII,
apa0bTany, napchlIaHy

MpoLEecTepiHe TYCIM KATTHL.
Tapuxu TypreiiaH KaparaHna,
Opranslk  A3HUS KEHICTIriHe
KelareH  apaOTaHmslpy — Ja
KEPriumlKTi  MOJACHHETTEPIIH
KOMBUTYBIHA ocep eTyl Oenriii
eni. Com cebemnri, wucIaM
MiHI  13TiIiK  OOJIFaHBIMEH,
OHBl HAacHUXaTTaylIblIap ©3re
XaJBIKTAPbIH O31H/IIK YITTHIK
OOJMBICHI ~ ©3TepyiHe  BIKMAI
)kacaliTelH Oomabsl. OchlHmal
MOJICHH  OPEKETTECTIK TMeH
BIKIAIIaCTHIKTHIH apra
TyCyl  JKarmaiiblHAa,  CcaH
FaceIpinap OOWBI ©3 EeMIriHIH
TyblH TIKKEH ON  JKYpTTap
YILIiH MEMJICKETTLTIITIHEH
albIpbUIMAii, OHBI  CAaKTaIl,
JaMbITy ~ MIHAETI  TYpABL.
Cascu JoCTypriep XalbIKTBIH
MEMIIEKETTIK O6acKapy KyheciH
KaJBIMTACTRIPABI, al  JIiHU
UTiMzIep coJ casich JKYHeCiHIH
IIIIHJE OpbIH allybl THIC €.
Typikrepnin oprackiHa  op
3aMaHjapaa 30p0acTpPU3MIIIK,
MaHUXEHITIK, OyIIU3M/IIK,
HECTOPUAH/IBIK, )KOHE TaFbl

0acelK JIHM  UTIMAEPAIH
UJICONIOTHUSIIAPhI KAaHAT JKaroFa
TBIPBICTBI. AJaiifa, OJIapabIH
JOCTYpIaepi JaanbIKTap
YIIiH KauIbl KeJIeTIH
TaHBIMIBIK, HAaHBIM-CEHIMIIK
yCTaHBIMIAphl OOJFaH  COH
OPHBIKITAJIbI.

Koxa Axmer Scayu
pyXaHH MYPACBIHBIH  TYPIK
onmemi ymiiH 0acTel MOACHHU
KYHJIBUIBIKTApbl  TYPFBICHIHAH
KbIMOAT 0O0ITyBHI, TYPIK
TUTIH TOPK  €TIeH, MJiHU
TaHBIM{bI TYPIK TUTIHIE
HACHXaTTaybl JKOHE TYPIK
ocOUETIHIH UCIAMOBIK OJIEll
KaFuJaaTTapbIMeH  OaMBITHIT,
TYPIK-MYCBITMaHIBIK uTiM
KaQJIBIITACyblHA JKOJ  aIllyHhl.
Typik  KoFaMblHA  COWKeC
KEITeH pPyXaHH YCTaHBIMIAp
KaTapbIHaa KOFapbI
aZlaMTepIILTIK, QIUIETTILIIK,
amalaplK,  13TUIK,  TEHMIK
KYHIBUTBIKTaphI MaHBI3IbI
OO IBI. Typix KYPTBI
opTachIHIa KaJIBIITaCKaH
€CKi CeHIM-HaHbIM JKYHeCiH
HCIIaMJIBIK KaruajJapMeH
e3apa KeliciMre  >KeTKI3reH
Maszha®0 wmeci Oosran HMmawm
Arzam OO0y Xanupa, Kazax
opracbiHAa OEKIreH COIBLIBIK
UTIMHIH ~ HET131H JTaMBITYIIIbI
Kaiipatkep Koxka AxMmer fcayu
oonael. Koka Axmer Scaym
JAaHAJTTBIKTAPBIHBIH MaHBI3bI
IiHA ~ 1miM apabd  TUTiHIE
HACUXaTTAJIBIII KeJIreH HciIaM
KaruaaapbiH ceriTTepMeH
Karap TYPIK JKYPTBI OpTachlHA
TYPIKTIH OJeTi, JiHH CalT-
FYPIIBIMEH aCTaCTBIPHIT




KOKA AXMET ACAYU PYXAHU MYPACBIHBIH TYPKI ©JIEMI TAPUXbI
MEH MOJIEHVETIHJIETT OPHbI MEH MAHDbI3bI

Annpicoex Makcat AnmbicOecyJibl

KOKA AXMET ACAYU PYXAHM MYPACBHIHBIH TYPKI OJTEMI TAPXEI
MEH MOTEHMETIHJIETT OPHEI MEH MAHBI3BI

Annpeicoex Makcat ANmbICOeCYIIbI

QJIEYMETTIK  TYPMBICHIHA
OelliMereHi. byn
KYHJIBUTBIKTAp Ta3aJbIK
CakTay, TOH CayJbIFbl, OTOACHI
JKOHE HEKE TasalIbIFbl, Oalia
TopOueci MeH  KaMKOPJbIK
’Kacay, ®Kachl YIKEHIe KYpMET,
Kilmire  i3eT, e3apa KeMeK

xKacay, KaWbIPbIMIBLUIBIK,
TYBICTBIK KapbhIM-KaThIHAC
JKOHE KOHAK)KaHJIBIK,

MYCBUIMAHFa TOH  OMEMTLIIK
IIEH  CBHINAWBUIBIK,  KOHBIC
TaHaay, KOHCBIMEH ChIHIac
Oomy, Oata Oepy, TaMBIPIBIK,

KYPTIIBLIBIK, acap,
JIOCTYpJiepiMeH OailTaHbICTHI.
Canp ag-auH
LIAUXBIHBIH MOTIMeTTepl
OOMBIHIIIA, Moyepennahp
eHipJepiHe Myxammen-
Kanamuss ~ ypmakrapbl  JgiH

UCIaM KyaTbl YIIIH Fa3ayar
KbUTFAH MeE3Tiige Kajaiapiaa
TypFaH My¥- Tapca, HuayIH,
JKOHe Tarbl 0Oacka HCIaMra
JIeUiHri  TiHAepAiH eKiiaepi
6onran. On gepexre: «Xa3perTi
blckak ban Typkicranra
kipetiH Scbl, Cyilipi,

TR .

Kapnak, Hkan, TemipkydxkaH,
Barpictan, XKeTikeHT, AITMBIII,
Ortsipap, Ceiranak xoHe Oacka
O0ipi  exiHmiciHeH  OocTaH
OonFaH Kaja MEH aybUIAap.bl

KOHE  TYpIK Taiinanapsl
«Teniz» Jen aTalThIH
YIAKEH Cy aWHaJachbIHJIaFbl
XaITBIKTaPIbI MYCBUIMaH

erti. Ocblan coH OipiH-0ipi
oparaH YII KOpFaH, JKeTi )Kyma
MemniTiH cangael. 80 KbUT MYF
KOMmipJiepiMeH  COFBICTB) -
nen OasHnamangsl. [Scaynmen
OaitaHbICTHI OHTiIMenep, 2025;
(Camp an-nuH maixern)].
TypikTepain «Haca6-
Hamaza» alTbUIATBIH  OUTLII
yim aiimarsiHbIH Oipi Bykapa,
Camapkang meH [Tam-
TamkednT aiHamacel 0Oosca,
exinmici — ®eprana, Typodan,
Kamrap, Koran, Kymbui, an
yurinmrici — JKeHT, Ori3keHT-
Ozkent, Cytkent, [llayrap-
Slcel, Ncnumxa6-Caiipas,
Otpipap. An xanmbsl Typan
ipl yII TapamblH aTtacak, OHJa
Crip, Iy, Tamac OolibiHzA,
Epric, To6wu1, Ecin GoitbpiHza,

KalpIk, Oiibl, Kubin,
Enin OolieiHma opHANACKaH
TYPIKTEpAiIH aJKanTapsl,

OHBIH Oipi  TYpKell, OFBI3,
KBITIIIAK, Oipi KUMEK, Kapiyk,
KBITIIIIAK, €HAl Oipi MOFOoI,
KHSIT, KBIMIIAK  KaybIMBI
MEKEHJIETeH €eCKi  KypTTap
Oomran. OmapablH  OapIbIFEI
TapuUXTa TYPIKTEPHAiH, OFbI3-
KBIMIIAKTBIH ~ CAaHCBI3 Y-
TalmanblK KOH(eaepausiapbl

petinnae 6asuaanaasl. OcbIHAAM
KOI TYPIKTEpIiH py-TallalbIK
KaybIMJIapPbIH  YHBICTBIPAThIH

OpTaK II1apyalblUIbIK-
allMaKTBhIK, 9KOHOMUKAJIBIK
TBIFBI3 cayza-aiibipbac

OailmaHpicTapbl FaHa eMec,
KaladblK  TYPMBIC-TIPIILTIK,
Kaimak,  KbICTaKk, KepyeH
KOJIJaphl FaHa eMec, COHMau-
aK Oip AYHUETaHBIMIBIK-IIHU
HaHBIM-CEHIM, OipTyTac WiIaHy
Ml kylieci Oomysl  Kepek
emi. CoHBIH TeMip Ka3bIFbl
peTiHAe TYPIKTEPHAIH SCayUIIiK
1M1, MIIAHABIK MEKTEnTepi,
JanaiblKk  TYPIK KaybIMbIMEH
yibICKaH — ceHiT-KoXaaapablH
pyXaHu opJanapbl OOIIbI.

MycbaMaHIB K
ONIeT-FYPHIII, HUMaHJIbIIBIK,
UXCaH  JOCTYpl  aJfallKbl
naitramoOap Apnam ara
3aMaHbIHAH JKaJFackKaH YpIic
Oosca, HWCIaMu PaciM, KOI,
OHBIH QNET-FYpHINTAphl MEH
KaIIFbI3  KapaTymsl  Auiara
UCJIaM TOpTiOIMEH Fubanat ety
omeri Myxammen maiirambap
(c.F.c.) 3amanbIHaH, sFHu VII-
VIII rr. Gepi xak OiH HUCIaM
KEJIreHHEH COH, TYPIKTIH Oip
Oemiri TyTtactaii Oip wuciIam
niHiH yctanapl. KplTaitmapaan
Temepim KOepreH coi Ke3zeri
TYPKEIll KaFaHapbl MEH KapilyK
JKaOFynapbl TYNKI MaKcaTblHA
opail e3apa KakblH PYJIBIK
OlaK KYp/bl, Kapa TYypKelTep
apKbUIbl  apaOTapIblH Kapiyk
KaOFybIMEH OpTaK TiT
TaOBICHIII,

TaakpLiay. Koxxa
Axmer SAcayn pyxaHu
MYpachblHBIH ~ TYpKI  oJiemi
TapuxXbl MEH MOJICHHETIHJETi
OpPHBI MEH MaHbI3bl JKAJIbBI
Opransik A3usira, OHBIH IIITTH/IE
opTaraceIpiblK MoyepanHahp
ayMarblHa KeNreH HCIIaM
NiHi, [apurar 3aHbl, apaod-
Mapchl MOJICHH BIKIIAJIBI
apTKaH  TyCTa, JKEPriTiKTi
TYpIK KaybIMIapPbIHBIH
OyfaH JeliHIl y3aK Tapuxu
Jayipaepaeri, MbIHKbUIIBIKTap
MEH FachIplapblH asChIHIA
KaJbIITaCKaH casicu-
QJIEYyMETTIK KYPBUIBICHI, SJET-
FYPIBL, OCKEPU JOCTYpIepi,
MOJICHH- OPKEHHUETTIK
HETi3epi  e3repicke  Tycy
Tanabpl MBIKTEL. Caka-yiiciH,
FYH-TYPIKTIK  KaybIMJapbIH
HIBIFBICTA MBIH/IaFaH
KBUIAApFa JKaJFacKaH XaH3y
MEMJIEKETTEepiHE Kapchl TYPY,
OarpicTa TapChI, AITUHUCTIK
OPKEHHUETIHIH MOJIEHHU
BIKIANBIHA ~ TeTem  Oepir,
O31HIIK JalIAIbIK MOIEHUET
KeJ0eTi cakTalaybl —Macereci
3aMaHbIHJIa ©3€KT1 001161, O3re
MOJICHH, [IHH, OJIEyMETTIK-
UACONOTHSUIBIK  BIKHAJIapFa
Tyce OeperiH Ooica, oHAA
©31H/IIK OPKEHHUETTIK  KOJbI
MEH MOACHU OOJMBICHIHAH
aiippateiabl Oenrini. Exxenri
3aMaHjapaa OoiFaH KeINTereH
KaybIMJIap TapuX CaxHAChIHAH
KETII 131 OIIIKEeH YaKbITTapbIHBIH
MBICANIIApbl a3 eMec. O3TeHT
KaJlaJapblH/a,

MOJICHUET, FBUIBIM OPKEHJIEI.
Kazak opracbiHa KoXKajmapIblH
IiH  yaFbI3llay MakcaTbIHJIa
KeJIreHi aWTbuIaJbl, COHBIH
Oipinne:«970  xbu1  OypbIH
apad imiHgeri Myxamman-
Kananust oynerinen [llaiixsr

by3pippik,  O0aikonmun bad
JereH  Fyjlamanap — HcliaMm
HiHIH YHpeTy MakcaTbIMeH
Opra Asusra kenemi. Oprta
A3 MeH KellTen Taimnanap
JKaliaran YIIKEH OanTax
Kepiepre — JiHM ~ HacHUxar
KYPri3ill KOJIAMJIbl OpBIH JIen
Bbyxapa kanaceiHa opHaIacabl.
O0nikamuIAiH yprarsl blckak
bab pereH mapuraT >KOJbIHA
KETIK,  OKBIMBICTHI  aJiaM
mibiFaibl. OHBIH Oanackl UcliaM
JiHIHIH acKaH Oinripi, O6enriii
Koxa Axmer fcayn Xaziperti
Cynran. Xasiperi Cynran
JIETEHIMI3 apab TiTIHAE
OYKIT oynmHenep/iH Mariiachl
JIeTeH MarbIHaHBl OUTipesnai»
— gen okaspurFaH. [exipe
MOJIIMETIHIE KBINIIAKTHIH
naitframbapmeH kesaecin, Oipre
COFBICKAHBIH alTabl: «AKKOCE,
NmamOaiiblp, KyrThIKOXKAa,
AxxosiH Kaparayna moiit

Oomeim, mMonanapel Kaparayna
Oyl  KyHre ImeiH ol
JKOFaJMaran» - nern, Momthyp
Kycim  xazran.  «byxapa
KaJlachl MCJIaM [iHIH KEHIHEH
HacuxarTay OpTaJbIFbIHA
ariHananpl. [llalixel By3bIpbIK
neH OO0k baod canapipran
MelTiT-Meapecenep, KOHE
ONIapJbIH 3UpaTTaphl Ja KYHI
Oyriare neuin Oap» - newmi
Ka3aK OpTachIHIAFbl KoXaJap.

Kycinbex AnMaybITYIIBI
KEeATIpreH JIHU  OJrcaHaja:
«ITafiramOapbIMBbI3 MHUFapaXkra
(KOKKe)IIBIFBITT Oapa >KaThlIl,
YII aJlaMHBIH YPKBIH (KaHBIH)
KOPII TaHJIAHBIT: OYJI COyJIeTTI
ypeIKTAap  KiM Oomanmel? -
JIen  JKaHbIHAAFbl  IepiliTe
Kabpannnen CyparThI-
Mmbic. Conma JKaOpawmm: Oy
Cizning ymoOeriHi3: 6ipi, Mmam
Ar3am, exiHmici  Faycein
Arzam  (Koxaii  mayajbiH),
yuriamrici,  Koxka — Axmer
Scayunep nmenti-mic. Koka
AXMETKE TarChIpFaiiChlH €T,
nairamOapbIMbI3 eJiepiHe
ApbicTaH JnereH cakabacbiHa
O0ip Kkypma Oepim KeTimTi.
AppicTaH 0ec Ky3 IMOJEeH JKbLI
)Kacarl, coJI KYpMaHbl O31peTKe
TaICBIPBINTHl  JE€CEeNl» JereH
oHriMeHi  OasHmaraH. by
Mocenenepain 0api e Kazak
JKEPIHAETI COHAy FYH-TYPKUIIK
KE3€HIHEH JKaJFachlH TalKaH
KHE€ YFBIMBI, KHE TYCIHITI,
Kacuer MarblHaJTapbIMEH
THIFBI3 OalmaHbICThl [JKy3eH,
Hcaxan, 2022].
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HcnamubIg TYPIK
MOJICHHETI OpTachlHA Kemyi,
OpHBIFYBl OlIpHeIe FachIpiap
Ooifbl  jxamrackaH.  byraH
Kenm eHOeK eTKeH TYpiK
Fygamanapsl  OomraH.  JiHu
FBUIBIM, OLIIMMEH Karap
KeJi, Kycin banacaryH,
Koxa Axmer Maccayn Topisni
Fylamamap ~ MOJ  Ka3blHa
Kanaeipabl. Typiktig Kapibik-

Kapaxan MEMIIEKETIHIE
ACIIaMsi  MEMJIEKET  JIHIHE
aiHanapl. Ucimam IHIH

KBITIIIIAK JajacblHa Taparyfra
KYII —caifaH KiciHiH Oipi
AnteiH  Opaa xaHbl ©O30ek
(1312-1342). Mosrou
JIOYyIpiHAE MYCBHIIMAaHIBIKTHIH
Ka3aKk JallachblHIa OpKeHIeyl
©O30ex xaHHbIH arbiH CyntaH
Myxammen O306ek XaH
eciMiMeH TOJBIKTBIPHII,
KONTEreH KeIlmeni pylapra
nip Oonran  Caiibin  Ara
oynue. ¥YublK YJBIC arThl
AnteiH Opna MeMIleKeTiHAe
JIe HOFAWIBI KYPTIIBUIBIFHI,
Ka3akThlH Kaszak  XaHIBIFbI
KYpbUIMail TYpFaHIaFbl Ke3Je
KacaraH arta-Oabamapsl na JiH
ucimamabl  yctannael.  Jlaymsl
Mocenenepal gana  3aHbIMEH
Je, Iapurar TOpTiOiMeH e
memieTin 6onran. Mapko [loso
XIII f. Obwmait pmeren: «byn
xepae ApFoH JEWTIH en Oap.
Omnap eki aTaHbIH apanacyblHaH
KypaJFaH. HUcnam  miHiH
KonjgaHaabl. Typl ChIMOATTHI,
e311epi aKpUIbI, cayaa iICTeH 1.

AWTBI OTBIpFaH JKepiepi —
Epric  ©Goitbl, IlIbHFBICTAY,
Kapxkapansl namacel, Asres,
Anaxen TeHiperi, JKOIIBIHBIH
yikeH Oamacel Oppa-Esxenre
KaparaH JKepJiep.

Kombr  ¥abicel —
ANTHIH Opna Ke3eHiHe
OailTaHBICTHI ucjaam
TapUXbIHA KATBICTBI 3EPTTEY
ken. OmapnplH imiHAE Ka3ak
mexipenepi, Jamxa  KaJbIChl
JIepeK  Ke3mepi  Heri3iHze
JKaH-KaKTBI 13[€HIC JKacaraH,
«Hacab-namay HYCKaJIapbl
eHOeriH >KapbhlKKa IIbIFapFaH
Oenriai  TapUXIIbl  FaJIbIM
3.2KanmapOek kitanTapbHaaa,
MakaajapbliHIa OepinreH
[Kanmap6ex, 2025]. Aum,
Kazak  xaHOBIFBI  Ke3€HIHE
OalllaHBICTEl KCHAM  JIHIHIH

Ka3aK OPTaChIHAFbI
TapUXbIHA 3eprTeynep
KYpri3reH, MOHOTpadust

IIBIFAPFAaH  TAPUXIIBl  FaJIbIM
H.Hypra3zuHa FbUIBIMH €HOeT1
Oyl MOceleHi JKaH- YKaKThI
Tajjayra aieln, Oip JKykere
TYCIpTeH, JKaHa JepeK Ko3IepiH
FBUIBIMU aifHAJIBIMFA KEJITipTeH
[Hyprasusna, 2009].

Annmarsl yakKbITTa
O0ip reorpadusIBbIK aiiMakTa
TYpFaH oOp TYpil FachIpAarsl
OCBI OHIPJICH IIBIFBIT QJIEMIIH
TYKIIp TYKITipiHE KbI3MET eTyTe
KETKEH aKbIH,

FajJabIM MCH COIIbLIIapAbIH

eHOeKTepl MeH YaKbIT
TYPFBICHIHAH JKaKbIH
apajbplKTa TyFaH FachIpiiac
FaJIbIMIapIbIH eHOeKTepiHe
FBUIBIMU TYCIHIKTEME  Oepir,
CaJIBICTBIPMAJTBI Tangay

JKacall  OTBIPBIIT  3€PTTEreH
nypeic. CoHga on Ke3eHze
KOJJIAaHBUIFAH  TePMUHJIEPIIH
TE€HE3HCI, co3 canTaybl,
e3repyi, epeKiie MOH alybl,
KOJJIAaHBICTAaH IIBIFYbl  MEH
(OHETUKAIIBIK €PEKIIETIKTEPIH
aHBIKTAl, >KMHAKTayFa, CO3MIIK
KOpIbl OalibITyFa MYMKIHAIK
ambutanel.  Fameim  Tepomi
Kerapip OCBIHIAN HiKip
oingipren  [Keimpip, 2017].
byn xepae MaHBI3OBI yaKbIT
MeH KEHICTIK, TapuXH YaKbIT
MIEH 3aMaHap >KOHE TyJIFajap
ca0aKTaCTBHIFBIH KaMTaMachl3
€Ty KaXKeTTLIIr.

Conbl  axkelH  Enun
Axmer ﬁyriHeKHniH “AKHKaT
cenifbr”’  (Atabetiil Hakayik),
Axwmert fccaynnin
“JliyaH! XUKMETi’, OHTYCTIK
Kazakcran tymanapsr ®apabu,
banacarynu, Tapaxu, on-
Kennu, Onimep Hayau, keifinri
[okepiM, Momhyp XKycin
neH  AOalaplH  eHOekTepi
MpIcaja Ooya ajagbl. AXMET
Slcayn 3amaHbIHa AeiiiH OeneH
anraH apald JoCTYPUILIAITiHIH
aJlIbIH ambill, Oec mapbI3IAbIH
HETi31HAEe TYpPKI XaJKbIHBIH
JIOCTYP, TYPIKTIH OOJIMBICHI
asgChbIHIAa  OIHA  TaHBIMBIH
JAMBITBIN KaJIbIITaCTBIP/IBI.

AxmMmer Scayunin
HIOKIPTTEpiHIH  Ke01  KyHAl
0ocka OTKI30ei, KOJNBI KalT
eTce He  Hopcere  HUKemi
KeJice, JKOHE JKaKblH aliMaKTa
KaHmaii Oip eHep  ueci,
3eprep, araml YCTachl, YHII,
oromIBl  OoJyica, col KOJIOHEP
TYpiH  YHpEeHIiN, COHBbIMEH
alHANBICHIN, KOCI0IH MEHrepim
alHAaJBICKaH. Kyperig
Kydail Jem, KONBIH ©Hepi
JeN TYpaThlH OOJICHIH JIeTeH
YCTaHBIM KaFuJaTKa aifHaIFaH.
Byn emip ycTaHBIMBI TYpiK-
Ka3aK OMIpIHIH [IBIHJBIFbIHA
cali OomraH. OITKeHl [gana
TYPMBICBI ~ MEH  TIpILILIIri
TYpIKTEpAae XaIIbIK-9CKeP
TOpTiOiIMEH OO0JyBI, op aybll
e3iHEe KaxeT OapiblK Hopce
©3 OpTachlHAH JIaWbIHIAJBII
HIBIFATBIH OOJIFAH. ¥ CTaJIBIFBI
JTaWbIH, Oanra, TBIIIAK,
KaCBIK, caJak, KBLIBIII,
Haif3a, ep, Y3eHri, aibuioac,
KapreIoay, Kepere, VBIK,
OaraHa, JOHFaJlaK, MIAHBIPAK,
apba, oxay, cypri, IIaHa,
Ka3aH, KaKIlaH, TOCTaraH,
abapIpa, CHIKBIPIAYBIK, Oanra,
HIBIMITYBIP, acTay, KbIPBIKTHIK,
TICTEylK  KeTMeH, OdpiH e
e3lepi 63  aybUIAapbIHIA
»KacalThIH OOJIFaH.
KacraiipiHaH QKe-
HICIICCIHEH alpbUTFaH
AXMET yakbIT eTe Kele
KYIIIBUIBIKTAH ~ KeiiH ~ 60c¢
VaKbpITBIH/IA aFallTaH KaChIK,
OXay, IeMIIl TeH KKy
OHBII  TamKaH  TasHFaHBIH
KYHKepicke kyMcailTeiH. Tek
miHA  Fubamar meH UIIMMEH
AWJIaHBICHIIT OTBIPMBIH JEMEW,

KOJIbIHJa KOCBhIMIIIa KOJ’IGHCpi

Typi  OomarbiH.  Jlepraxka
KeJIreH 3UApaTIIbUIAP/IBIH
araraH/IapbIH KanbIp
caJlaKaJapblH, JopyimTep

MeH Tonebe IISKIpTTepiHe
xymcaraH. Epnar AGapaxoB

Ocmanibt TapUXIIBICHI
I'enuGoTyNbIKTEIH ONUIIH
«Kynxy’n AxOap» enOeriHe
ciireMe  JKacar, Axmer
Scayunin aralTaH OWBIII
KacaraH OyibIMIapbIHA

OaifmaHBICTEI  Olp  OKWUFaHBI
tycingipren: Koxa Axmer
Scayunin Oip eri3i OOJFaHBIH,
KOJBIMEH  JKacall  IIBIKKAH
aram  OyWbIMIapbhIH  (KACHIK,
oXay, IMeMilll eH KeHIKY) Oip
nopOara TONTHIPHIN OCHI OT13/11H
apkacelHa Oaitmam kiOepce,
Ori3iH Kamauarsl Oaszapibl
KeIIKe JeiiH apaslalTbIHBIH,
kemke  ScayuaiH  JKaHBbIHA
KeJIeTIHIH Ka3FaH. BylbIMIbI
CaThlll AJIFBICHI KEJITeH Kaja
TYPFBIHIAPHl KaHIIA KaXeT
OyiibIM amnca, col OYHWBIMHBIH
aKpICBIH  JOpOaHBIH  imIiHE
CalaTBIHBIH, €H  KBI3BIFHI,
OYWBIMIBI ~ albll  aKbICHIH
Oepmece O KICiHIH JXaHBbIHAH
Ori3IiH aliHaJIIaKTall
KETICHTIHIH, aKIIaChIH HEMeCe
OYWBIMBIH OpHBIHA KOWFaHIIA

eIIKamnga KETICHTIHIH,
oy YPAICTIH KYHITe
KalTallaHATBIHBIH JKa3raH
[AGapaxoB, 2024].

AnnsrIMeH OFBI3-
KBIMIIAK ~ 3aMaHbl,  COCBIH
Kouist ¥ apichl nayipi

MeH Ka3zak  XaHIBIFBIHBIH
Ke3€HIHE KaTBICTHI ipi TapuXu
TYJIFaapIbIH

O3ipet CysiTaHFa KOWBUTFaHbIH
alFaKTaWTBIH JIEPeK KO31HIH
0ipi, aceutel Momhyp Xycin
Kemneliyibl ka3l KaJiabIpraH,
oHBIH  KemipMmeciH  CaaplK
CamabexyJibl, Nwmanranm
Kapusi MoHEHYIbl  apKbLIbl
CaKTaJIFaH, KYHJIbI MOJIIMETTEp1
aUTBUIATBIH «3UsIpaT TOPTIOl
)koHe O3iper CysiTaH KeceHecl
MEH OHJIAFbI KOIITePIIKTePIIH
KacHeTTepl  TypajbD»  aTThl
JKapusIaHFaH KOoJDKa30ama
TOMEHAET1 e OassHIaIFaH:

«OYyIHeHIH KyMOe3iHIH
€ciri OHTYCTIK €CITiHeH Ka3aH
TypFaH  KymOe3re  KipreH
COH, KYObLTa >KaFbl MIETIHIE
KonbGapeic xan, Carn oynuere
3uspar KbLIaIEL. Onpa
My#Hi3al  Gactap KOWBUIFaH,
ycTiHe  Kombapeic  Tepici
»kaObuTFaH. bynan keliiH Hama3
YKiMi OpBIHAQIATHIH OpBIHFA
Kipim, Oopine Oac wim, eki
Oac Hama3 OKpII, cayaObIH
9313AepiH pyXTapblHa
OarbIIITAall, Barnuszan
(Asmzan) AK TombIpak Oyiaue
TYpFaH capaiira Kipin, KeHUIre
aJfaH Mmapyapaurapiapra UIbIH
HUETIMEH TOMbIpAK YHT€HHEH
KeHiH, JOMKaHa €CIr1HeH Kipim,
KasiperTin KyObuTa >KaFbIHA
JKaTKaH OpHBIHAH Oepi OyphIIL,
«®aruxay, «blxmacy, «Anar
an-Kypcw», « Mynk» cypenepin
OKbIFAaHHAH KeWiH, FUMapaTThIH
Ka3aH TypraH YWIHE IIBIFBIIL,
OapnblK  OeJiriH  aiHAaJIbIM,
CyiITaHbIMBI3Fa 3usipat
KbUIBII,
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OHBIH pyXblHa  apHaraH
HO3Ip-HUA3AApAbl  KOXajapra
TapaThlll, a/1a KbUIFAaHHAH KeHiH
Mapkanu Mynayyapa Iloknep
JKaTKaH Kaiira Oapeln, Aeraap,
MyOapak  Kyigap — ycTaraH
TOCHUIEPl Ke3re cyprTim, 6eTTi

TOTBIPAKICH CYPTKEHHEH
KEHiH, FBUIbIMFa ouTiIl
OonFaH, yonmuiep KaTapblHIa
OosraH SIiihin XaHFa

3uAparT KbUIFaHHaH  KeiH,
apFBIHHBIH ~ aK  capaiiblHa
Kipil, oOpTa Ky3 Kasak
XaJKBIHBIH ~apfblH, HaiMaH,
KOHBIpaT TaiIanapbIHbIH
OTKEH a3izaepiHe JyFa
KbUibll, CyYNTaHHBIH UIBIFBIC
*KarplHOarel  Kokplpac — xaH,
[llopnarar xan, Inmsc xaw,
Cyitinmni  xoxka xaH, bubi
Xucab, TOKCaH TOFBI3 MBbIH
MalllaiblK, CEKCEH CEeri3 MbIH
capyap, JKeTmic MbIH abpar,
KUBIPMAa €Ki MbIH My(TH-
Ka3bulap, JKY3 JKHMbIpMa MBbIH
MyZJappuc, MyJJalblK, OH
€Ki MBIH KOIIX{, OH aJThl
Oykamwin — OyiapablH  0Oopi
Je ocbl Kymbesne GonraHaap,
09pi z1e 3usApar KbUIbII KETKEH
caxabanap.

Ka3akka aTbl HIBIKKAH,
aprblH  ypbIFblHaH  Ka3bioek
ou (wenien), Konibek
Oatblp, kepeil XKonibek, [lon
(ip1) Ou, Oymapra 3uspar eTKeH
COH, KyMO€3/iH acThI-yCTiH]IE
KBIPBIK Ceri3 Ky>KbIpa — YIII Y3
QJIIBIC JIOPEXKEeNiK, OapibIFbIH
TYT€J apaJiar, ajdThl MbIH aJThl
JKY3 aJIMIbIC aNThI asT TYTel

XKaspUTFaH KymOe3di  kepim
O6omran  coH, CynTaHHBIH
30M39M-II1apan KyJIbIKTapbIHAaH
Cy immim, OymaH ac Ka3aHaaphbl
TYpraH Yyire kipin, OynaH
KeHiH aJmpIC YII JKBUI Kep
aCTBIH/IA )KaTKaH XWITyeTXaHara
Kipin, 3uWspar  KbUIFaHHaH
KEHiH, TOKCAH TOFLI3 MBIH
MAaIIalbIKIIeH JKaxp 3iKipiH
cajJiraH daM  rFambIKKa
3UApar KbUIBIN, MYHaH COH
Kaziperrin mipi hom ycrassl
IIAHBIK Inxa6 aa-auH
capyap oyJuere 3uspar KbUIbIII,
Oynan coH CyITaHBIMBI3IBIH
l"ayhap aTThI KbI3bIH asiFaH OIu
KO)Ka arara 3WsAparT KbUIBII,
myHaH keiin [llaiteik Hamxum
aj1-auH oynuere 3Uspar
€TKEHHEH KeiiH, OaThICTarbl
ba6a Fapubra Oapeim, xeTi
arara 3uspar KbUIbIN, YIOac
arajaH aWHamnblln, TakaHura
KETKEH aJiaM, JKeTi aTaHbIH Oip
yuri CynranabiH MOpahum|[i]
HIH Tmaxuj OONFaH JKEpiHEeH
IIBIFBIN, KYH  IIBIFBICHIH/IA
TOKCAaH TOFBI3 MBIH KallbIpFa
KiTalm apThIll, CEKCEH Ceri3
MBIH 9CKE€pMEH KeiareH Mmam
Mapry3 — KexTtoHapl araHblH
OpHBIHA 3USAPAT KBUIBIM, OH €Ki
IaKpIpbIM  kepaeri  Kymmist
arara  3WsApaT €Ty Kepek.
Bynapael OiTipin  GonFaHHaH
KeliH, KYH OaThICTaFrbl KBIPHIK
ceri3 HIaKBIPBIM xKepae
Apciian Oan oynuere OapraHaa
CynraHHbIH alTKaHbl: «bapsin
Apcnan 6anka TyHECiH, MEHEH
KEJIII TiIECIH,

Apcnan  Oamka — TyHEMece,
MEHEH HOpce  TLIEMECIH»,
— npereH. byn Apcman 6an
OyJNIMEHIH KiM eKeHIH OasH
KbULIBIK. TypKicTanaa — TYMeH
6ar, Otblpappa — OThI3 Oar,
Caifjpammpa — caHchI3  Oar,
GanrTapaslH 06abbl — ApciaH
6am». [Scaynmen GaiaHbICThI
oHrimenep, 2025; (Cagsik
Camnabexyisl, 123-1246)].
Tapuxu 3eprreynep
JKaJIFaChIH Tay bl )KaTKAHBIMEH,
om ne Oonca Axmer Slcaym
pPYXaHH MYpPAacChlH, HIIAHBIK
MEKTenTep, Meipeceltik
Oimim Oepy kyHeci, Kazak
TapUXBIHBIH TYJIFajapsbl, OUriil
Ounepi MeH OaTbIpiaphl, XaH,
CYITaHJaphl, ONapIblH TYpKi-
MYCBUIMaH/IBIK YCTaHBIMIIAPbI
TypaJibl XKaH-KaKThI 131€HICTEP
xKacay Kepek.
KopobiTeinabsl. Koxa Axmer
Slcaym  pyXxaHM  MypachlH
3epITeY  MOCeNeNepiH  Ip
TYpJl KbIpiapbl O0ap eKeHiH
aHBIKTaraH COH, OCBI
OarbITTarbl 3eprreynep
Oziper CylTaHHBIH  TYpIK-
Ka3aK KYPIIBUIBIFBIHBIH
caH FACBIPJIBIK TapUXbl
YILiH IIETyII Tapuxu
Ke3eHAEe  Jalla  MOJEHHUETI
MEH ©pKEHMET] cakTaly YIIiH,
KOHE KeH KaHaT jKaloybl YIIIiH,
pYyXaHU TeMip Ka3blK OOIFaHbIH
OGaca keHin1  Oenmi. Axmer
Slcayn o3 emip OOJIMBICEIMEH
KOHE KaJbIITACTBIPBII KETKEH
pyXaHU [IiHM UTIMIMEH,

COMBUIBIK  JKOJIBIMEH  JKOHE
TYpIK CaJIT-I9CTYPIEPIHIH
KYHJIBUTBIKTapbIMEH Koca,
OyTiHnen Moyepennahp,
AHasionbIa KaTKaH OCMaHJIbI
TYpikTepiHe  IIeWiH, OYKiI
Jemr  Kpimmak — Jganacels,
Coelp OOibIH  YHBICTBIPHII,
TypkicTaHHBIH OpTaK JiHU
YCTa3bl, Mip TYTAThIH FyJlaMachl
00 IBI. OHblH  KacaraH
pyXxaHH MeKTeOi, HIIaHIbIK
UHCTUTYTHl JKomiel  ¥IIBICHI,
O0inKaiiblp MemiekeTi, Kazak
XaHIBIFEI MEMJIEKETIHIH
XaJIKbIH, Ka3aK YITHIH
OipTyTrac JIHM  FYPBINITaphl
MEH CaJT-CaHACHIHbIH, PyXaH!
TOpOHMECiHIH TYTACTBIFbIH
KaMTaMachl3  €TTi.  O3iper
CyiiTaHHBIH ipreciHie Kazak
XaNKbIHBIH ~ XaH,  CYITaH,
OunepiHiy, OaThIpIapbIHBIH
cyderi KOMBUIBIN, TyTacTai
Olp WITTHIK TAHTEOFa aifHATYBI
COHBIH aKbIH aiffarbl. Kazak
OWIIBUT  JJaHaJaphl, SKbIpay,
aObI31apbl, oyaHe TaHBUIFAH
TYJIFajapsl, Kansipranu
Kanatieipu, bBykap Kbipay,
AGaii, Momhyp  XKyecim,
[Tokopim, Hyprkan HaymaOaii,
Marxan XKymabaes, XKycinbex
AlimMaybITOB, JKOHE Tarbl 0acka
VIT aChU1IaPbIHBIH HAKBLIHATHI
Koxa Axmer Scaywuni,
Typkictanael, OyTiH Aunamn
KypThl MeH Kazak XaJKbIHBIH
pyXaHH  OIIarbl  peTiHle
nopinteni. Con  mapacaTTbl
nabIMaynapjaH  TOIIM - alty
Ka3ipri yprnakThlH MiHJIETI.
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BOCTOYHOTYPKECTAHCKVE CIIMCKH XMKMATOB AXMAJIA IACABA
1 TPAJAITVA X YCTHOH HEPEJAYA

MonortoBa 'yne6axpem MakcuMOBHa

BOCTOYHOTYPKECTAHCKUE CIIICKY XUKMATOB AXMAJIA IACABH
Y TPAJIAITVA X YCTHOM HEPEJAYA

MonoTtoBa 'ynp6axpeM MakcuMoOBHa

Angarmna. Axmen
Macasunin mypacsl OpTanbik
Asusna KEH TapaJiraH.
basumamana Peceii, IlIBenms
KOpJIapbIHAA CaKTaJIFaH
XMKMaTTep KoJKaz0allapbIHbIH
TI3IMJIEPIH KOHE dp KBUIAAPHI
aBTOp  JKMHAraH  JaJalblK
MaTepuaiiapblH 3epTTey
HOTIKeNepl  MaiiamaHbuIbL.
[ereic TypkicTan aymarbIHIa

XHKMAaTTapIbl aHaChIHAH
KbI3bIHA oepy JOCTYpi
KapacThIpbUIFaH. ©Op  Typii
Ke3eHIeperi *azbamap
Herizinae Oyl JocTypIiH

O30eKkcTaH aymarblHIa OOJIFaH
JOCTYpPre  YKCAcCTBIFBI  aTarl
oTinAl. XHUKMarTap HCIaMIbl
KaObUIaraH TYPKI XaJbIKTaphl
apacblHIa TaHbIMal  OOJIbI
JIET€H KOPBITHIH/IbIFA KEIIi.

Kint ce3mep: Axman
WacaBu, wucnam, XUKMaTTap,
JOCTYp, Koibkazbamap Ti3imi,
eirpic Typkictan, OpTransik
Azus.

AnHoranusa. Hacnenue
HNacasnu

Axmama LIUPOKO
pacnpocTpaHeHO Ha
TEPPUTOPUU LenTpanbHoit
Asun. B IOKJIaze
HCIIOJIH30BaHbI pe3yABTATHI

U3y4YEHUsl CIHMCKOB PYKOIHCEN
XMKMaToOB, KOTOPBIE XPaHATCS
B ¢onne Poccun, [IBeunn
U IIOJIEBOM Marepuain aBTopa,
coOpaHHBIE B pPa3HbIC TOABI.
Paccmotpena TpajguLIus
repeJadyu XMKMaTroB OT MaTepu
K JOo4Yepu Ha TEPpPUTOpUU
Bocrounoro Typkecrana.

HaocHose 3anucet, pa3nn4HbIX
MIEPHUOIOB, OTMEYEHO
CXOICTBO JTOM TpajuLMU C
TpaJulIMEN, CYylIECTBOBABILECH
Ha TEeppUTOpHH Y30EeKHCTaHa.
Jemaercst BBIBO/I, 4TO
XMKMAaThl OBUIM  TIOMYJISIPHBI
Cpeou TIOPKCKMX HapojOB,
MPUHSBIINX HCIIAM.

KuroueBbie cioBa: Axman
WacaBu, mMciaM, XHKMAThI,
TpaguLusl, CIUCKA PYKOIIUCEH,
Boctounslit Typkecran,
Hentpanshas A3usi.

Abstract: The legacy of
Ahmad Yasavi is widespread
in Central Asia. The report
uses the results of studying
the lists of hikmat manuscripts
stored in the fund of Russia,
Sweden and the field material
of the author, collected in
different years. The tradition
of transferring hikmats from
mother to daughter in the
territory of East Turkestan is
considered. Based on records
from various periods, the
similarity of this tradition
with the tradition that existed
on the territory of Uzbekistan
was noted. It is concluded that
hikmats were popular among
Turkic peoples who converted
to Islam.

Key words: Ahmad Yasavi,
Islam, hikmats, tradition,
manuscript lists, East
Turkestan, Central Asia.

Ozet: Ahmet Yasavi mirasi
Orta  Asya’da  yaygindir.
Rapor, hikmatlarin Rusya ve

Isve¢ fonlarinda depolanan
el  yazmalan listelerinin
ve yazarin farkhh yillarda
toplanan saha materyallerinin
incelenmesinden  yararlandi.
Hikmatlarin Dogu Tiirkistan
topraklarinda anneden kiza
aktarilmas1 gelenegi dikkate
alinmistir. Cesitli donemlerin

kayitlarina dayanarak,
bu  gelenegin  Ozbekistan
topraklarinda var olan

gelenege benzerligi kaydedildi.
Hikmetlerin Miisliman olan
Tiirk halklar1 arasinda popiiler
oldugu sonucuna varilir.
Anahtar Kkelimeler: Ahmet
Yasavi, Islam, Hikmet,
Gelenek, El yazmalari, Dogu
Tiirkistan, Orta Asya.

O Xu3HM  BENIMKOII
nM4HOCTM TIOpKCKOro Mupa,
HAacTaBHMKE MHOTUMX IIAlXOB
u OCHOBaTejle  TapyKaTa
VMacasuita — Axmanme Vacasu
co3maHbl  aruorpaduyueckue
COYMHEHVI, XpaHALIeCs
HbIHE B PYKOIVICHBIX
¢onmax mupa. O mMPOKOI
pPacmpoCTpaHEHHOCTU
BIMAHMA Tapukata VacaBuita
CBUETENbCTBYIOT  COOPHUKM
TPYROBIOCY(PU3MY, CyPUIICKOI
1I03931Y, Ky/Ja BOILUIY XVKMAThI
Axmama VMacasu. Kak ormeuaet
aMepUKaHCKUII UCCIeoBaTe/b
HeBun JleYuc, coxpaHummch
COYMHEHVIS €TO0 IOC/IeI0BATEI
XasyHM - WIanxa JacaBuiia
(XVI),

«Jlamaxar MuH Hadaxar ai-
Ky[IC», HalHCaHHBIM B Hayale
XVII Bexka  ‘AnuM-Imaixom
‘Anmitabamu, «Haca‘um an-
Maxab0a» wmwupa ‘Anu-mumpa
Hapa’u

(XV), «Pamaxar ‘aifH an-
XUiar», KOTOPBIM  CONEPKUT
Ba)KHBI MaTepHall, Kacaromlencs
ouorpapun  Axmama Macasmn.
HccnenoBarens mepeyucisieT u
Takue Tpyabl, Kak «MaHakuoy,
COCTaBIICHHBI €ro Y4YeHUKOM

Cydu MyxammaaoM
JlaHMIIMaHI0M, TPaKTar,
HaIMCaHHBIN HMaMOM
Curnaku — XycaM aJ-IUHOM

XycaitHom OuH ‘Anu Cursaxw,
BBIIAIOIIMMCS XaHa(pUTCKUM
npaBoBeaoM koHma XIII —
Hauana XIV Beka. HM3BecTHBI
€r0 CIHMCKH, IepenrcaHHble
B XVII Beke. IlomoOuble
aruorpau4ecKkue  COYMHECHHS
CO3JaBaJINCh BINIOTH JO XIX
Beka ([leVYuc, 2003:9).

Iepy AxMaga
VMacaBu NpPUNOMCHIBAIOTCA —He
TONBKO  XMKMATBl, LIMPOKO
pacnpocTpaHeHHbIe B
MYCY/IbMaHCKOM MUupe, HO U
TPYABI IO Ipo6IeMaM cypusma.
ITo-MHeHMIO CIenajancToB
aBTOpOM coumHeHusa «Mmpat
an-Kyny6»  ABnAeTca  Axmapn
Macau. B penkom donpe
HaunonanpHOM  OMOIMOTEKN
I. A/JMaTbl XPaHUTCA CIUCOK
PYKOINCK JAaHHOTO COYMHEHUA,
nepenucanebpi B XVII Beke. B
penkom ¢oupe LlenTpanbHON
Hay4HOM 61bmoTexkyu «IbIIBIM

OpHacbl» XPAaHUTCS PYKOIMNChH
counHenus «Hyp-name» (mmep
1572),

MIPUITUCHIBAEMBI Tepy Axmana
MacaBn, a Takke pyKOIHCH
XMKMaToB ~ Axmaza  MacaBu
(udp 1370), JuBan-n
Axman Macasu (mmmdp
640). B otom ke onze

XPaHATCS auTorpaduyeckue
W3JIaHUS  XUKMartoB  Axmana
Macasu: Axman Macasu
(KoHCTaHTHHOIIOB, 1868);
Xukmatel Axmaga  Macasu
(1896); JuBaH-u  XHKMar

(Kazanp, 1901); «hexmor-u
hazpor-u Cynran-yn ‘apudpun»
(1904 1.); JuBaH-u XHUKMaT
(Tamxkent, 1908); XwuKMarsl
Axwmana Macasu (1912).

B mpouecce paborsl B
pykorucHoMm ¢onne MucTHTyTa
BOCTOYHBIX pykonucedr PAH
(r. Cankr-IlerepOypr)  Hamm
BBISIBJIGHO 26  pyKomIHCeid,
Kyda BOLUIM XHMKMarel. U3
HUX HECKOJIBKO pyKOMHCEHR
MOJIHOCTBIO COZEPIKAT TEKCThI
XMKMAaTOB, HEKOTOPBIE SBIISIOTCS
COOpHHKAMH cybuickux
TPaKTaToB  WIU  Cy(pHIiCKOI
M033UH, B KOTOPbIE BKJIFOYEHBI
XMKMaThl AxMmaga  Macasw.
leorpadus  pacnpoctpaHeHus
XMKMAaTOB JOCTaTOYHO HIMPOKas.
EcTh pykonucu, nepenvcaHHble
B [ToBomxbe.  MectoMm
MEPENUCKU OOJIBIINHCTBA
U3  pPacCMOTPEHHbIX  HaMH
pykonucei yKa3aHO
LenTpanbHas  Asus. "3
W3y4YEeHHBIX ~ HaMU  IUJIacTa
pYKOIMCEH [IBE MEPENUCaHbl B
Boctounom Typkectane. Onm
Xpanwchk B komrekuuu H.O.
ITeTpoBckoro.

Cyns 1o MpUIUCKE, PYKOIHUCH
npuoOpereHs! B ropoae Kywuap.
XPpOHOJIOTUYECKHE paMKu
nepenucku pykonuceit — XVIII-
XIX Bexa. b.M. babGamxanoB
OTMEYAET, YTO MHUChbMEHHAas
(bukcanus XMKMaTOB OTHOCHUTCS
K 3I10XE TUMYPUJIOB, U3HAYAIIBHO
OHM  YCTHO  IIepe/aBaJiuCh
U3 TIOKOJICHUSI B IIOKOJICHHE
(babamxanos, 2006:426).

Cnenyer OTMETHTb, YTO
B KOJIJIEKLIMH LIBEACKOTO
yueHoro ['yaHap  Sppunra
€CTh JIB€ PYKOIHCH XHKMaToB,
nproOpeTEeHHBIX UM B
Boctounom Typkecrane. Onu
M3y4Y€Hbl HAMH B PaMKax IIPOEKTA
TPaHTOBOTO  (hMHAHCHUPOBAHUS
«Cy¢wuiickas moasus XVIII-
XIX BekoB Kak (eHOMEH
OOIIHOCTH KYJBTYPHl HapOAOB
LenTtpanpHoii  Azum» (2015-
2018).

Brime MpI  oTMeEuanu,

YTO XUKMaThl IE€pPEAABAIUCH
YCTHO  OT  [OKOJEHUS B
nokojeHue. YctHas  Qopma
nepefay XUKMaroB, B CBOIO
ouepenb, crocoOcTBOBaNa
BO3HUKHOBEHUIO TpaguLu.
Heckonbko cTonmeTtuii  Hazan
XMKMaThl BOLLIM B penepryap
CTPAHCTBYIOIIUX JepBUILIEH,
KaJlaHgapoB. Mbl B TeueHue
HECKOJIbKUX JIET 3aluChIBaJIN
CBEJICHUS O TPAAULIMH NIEpeiadun
XUKMaTOB U3 TOKOJEHHS B
nokojeHue. Ham  moneBoi
MaTepual  HUCHOJb30BaH B
MOJITOTOBKE JIaHHOTO JIOKJaja.
Kpowme HUX IPUBJICYEHBI
HEKOTOpblE  Marepuaibl U3
3amucedl MOUX KOJUIEL
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CornacHo HaIIUM
MarepuajiaMm B BocTtouHoMm
Typkecrane wuMmesn OrpomMHOE
BIIMSIHHE TapukaT Macasuiia u
IIPOU3BEJICHUS €r0 OCHOBATEIIS.
C pacnpocTpaHeHHEM
BIMSHUS VlacaBmiia XMKMAaThI
CTalM 4YacTblO penepryapa
CTPAaHCTBYIOIIUX Cy(QHEB B
LeAX  MpOoMara”abl — HIEH
ucnama. Tak, mno ymumam

rOpoiOB, Ha 0a3apHbBIX
TUIOLIAISIX Kamrapun
XOJIMIIH CTPAHCTBYIOIINE

cybun W JACKIAMHPOBAIU
XUKMaThl AxMana fIacaBH,
JAy4IIue CTHXHU Xadwusza,
Ca‘agu, HaBo‘m u npyrux
M3BECTHBIX N03TOB BocToka.
Tpanumms, BBITTOJTHSBIIIAS
BOCTIMTATENbHYI0  (YHKIIHIO,
CylIecTBOBaJla  BIUIOTH [0
XXI  Beka. HaOGmromaercs
JeKITaMaIus Ha  pacreB
XuKMatoB Axmama Macasu
BO BpeMs 3HWKpa B Y30eKCKOU
CCP. CoracHO 1OJIEBOMY
marepuany b.M. babGamxaHnosa,
TpaIuIMsl UCTIOJHEHHUS 3MKpa
HA TEppUTOpUU  Y30EKCKOU
CCP cymectBoBana a0 80-x
rOJI0B TPOIUIOTO  CTOJETHSI.
[Taiix I'ynam-ara Hopmaros
(86 JeT K MOMEHTY
nyonukammu  cratbn B 2001
r.) 3 Hamanrana Obi1 mupom
xanka (kpyxka) WMacaswiia.
HccrnegoBarenb OTMECYAET,
9TO  CTPYKTypa  KpPY)KKOB

ObUTa HEYCTOMYMBOHM, COCTaB
UCTIOTHUTENIEH 3UKpa He ObLI
MOCTOSIHHBIM.  [1OCTOSHHBIMHU
SIBJISUTACH TOJIBKO MIAMXH (MX —

9)

KOTOpBIE TIOOYEPETHO  BEIU
coOpaHuss ¢ 3HWKpamMu TIOJ

COTIPOBOXKJICHHE yIapHBIX
WHCTPYMEHTOB (ma’upa,
Harpa). 3aech HabOmOmMaeTCs
CXOJIICTBO C Tpaauuuei,

coxpaHuBuIelcs B Bocrounom
Typkectane. [Ipu ucrnonHenun
XHUKMaToB  Axmana Nacasu
HCIIOIB30BAICS TaKKe
yIapHbIi  WHCTpyMEHT. B
clly4ae 3allucy Ha TepPUTOPUHN
Bocrounoro Typkecrana — nar.
3UKp MTPOBOAMJICS B pPa3HbIX
MecTax, He 4Yalle OJHOro
paza B Mecsll WJIU BO BpeMs
Mpa3IHUKOB, OCOOEHHO Ha
neHb poxaeHus IIpopoka —
Maynyn. Hekotopsle 3akupbl
— OTBITHBIE  yYaCTHUKU
3UKpa, HAYMHAIM HCIOJHATH
pUTyallbHBIA  TaHel  (pakc).
Cuuraercs, 4YTO 3aKHUPBI BO
BpeMsl 3MKpa YyCTaHaBIUBAIOT
HucOar (CBA3b) C  JIYXOM
AXMaﬂaﬁacaBH(FopnneBCKHﬁ,
1986:341-342). Kak ormeuaet
b.M. babamkaHoB, «XHKMAaThI
ObTM W OCTAIOTCA OCHOBOM
BCEX BHUJOB HaCaBUUCKOIO
3UKpay (babamxaHoB,
2006:426). Hexoropbie CTUXH
CTald MCIOJNb30BAThCA KAk
MHOTOKPATHO MOBTOPSIOIIUECS
dbopMynbl  3uKkpa. XUKMaThl
4acTo  pacleBaiuCh  MOJ
MY3bIKaJIbHbI aKKOMIIAHEMEHT.
OTO mpuaaBajg OCOOBIA PUTM
3HUKDY.

3anuch  MCIOJHEHUS
XMKMaToOB  JKEHIIMHAMH B

BocTounom TypkecTtane
OCYUIECTBIISLIIACh TaKUMH
HCCIIeIOBATEISIMH,

Kak Paxuns HaByrT,
Peituen Xappuc. B Hamem
pacnopsKeHUH ObLTH
JBE  3aluCH, OJHAa U3
KOTOPBIX CBUJIETENILCTBYET
VCIIOJTHEHUS XUKMAaToB
JKCHIIMHAMHU. XUKMaThbl
UCIIOJIHSIIUCh ~ MY3bIKaJIbHBIM
COITPOBOKICHUEM. Yacro
AKKOMITaHUPOBAJIH OyOHOM

(nart). OCHOBHOM HCTIOJTHUTEb,
Cylis TIO 3alUCsAM, TIOXKHJIAs
JKEHIMHA — 3aKup, KOTopas
pacmonaraiach B CEpeIHuHe
ucnionautened. OHa cumena
B OKPY)XCHHUU  SKCHIIMHBI
MOMOJIO’KE 32 CTOJIOM TIOCIIEe
Tparme3bl, KOTOPHIE MOJIIEBAIH
ell. 371ech 0OTMEYaeTCs HE TOJIBKO
CTaryc 3akup B OOIIECTBE,
HO W BO3PAaCTHOE OTIUYHE.
OcHOBHOM  Bemymiuii  3WKpa
crapme. MaTEpeceH ToT (akT,
YTO  MEJOAUS  HCIIOTHCHUS
XUKMaTOB PUTMHYHAs U, Kak
MOKa3bIBAIOT HAIIM TI0JICBHIC
MaTepuasbl, OHa HE MEHSETCS
B TEUCHHUE MHOIHMX CTOJICTHH.
HemaioBa)kHbIM ~ SIBIISICTCSL B
JJAaHHOW TpaaulMH Iepenadya
XUKMaToOB OT MaTepu J04YepH
(3TO0  Kacaercs UCIOJHEHHS
XHWKMaToOB JKeHIMMHaMH). Ilo
mHenuro b.M. baGamxaHoBa,
YTEHHE  XHKMAaTOB HE
3aBeplIajiach 3TUM. B KoHIlE
HAUUTAaHHBIE ©  YBa)KacMbIC

JKEHILMHBI COIIPOBOXK 1IN
puTyai OAPOOHBIMU
KOMMEHTapHUsIMHM,  pa3bsCHSA
«COKPOBEHHBIN» CMBICII
XUKMAaToB (babamxaHoB,
2006:426).

3ammcu HCTIOJTHEHUSI
3UKpa  JKEHIIMHaAMu  ObLia
ocymiectsieHa A.JI. Tpouukoii,
KoTOpas y4acTBOBaJIa B
mogo0HOM CcOOpaHWUM W Beja
3anucu B I. TamkeHT B 1926
roay. Pe3synprarsl mpoBeaeHHOM
paboTHI OHAOITYOIMKOBAIA BBUIE
cratbu. OHa BeChbMa MHTEPECHA
JUIS ~ HAIIero  MCCIJIeJAO0BaHUs,
n00 TPOCIECKUBAIOTCSI  MHOTO
CXOJZICTB c TpaguLuen,
cyliecTBoBaBie B Boctounom
Typkecrane. Kak ormeuaer
AJlL Tpounkas, y umana Mns-
Maxauta I. TamkeHta, ObUIO
MHOTO MYpHUAOB O0OHX IIOJIOB
TamkeHTcKoro, YHWMKEHTCKOIro
YE310B,  CBHUIECTEIbCTBYIOLIUI
O BIMSHMM OKEHbl HIIaHA.
CornacHo MaTepuainy,
3aMKMCaHHOIO €10, MPOBOAMIUCH
KCHCKHE  3UKPBI,  KOTOPHIM
pYKOBOAMJIA  JK€Ha  WIIaHa.
Ee mouruTenbHO  HA3BIBAIOT
«umaH-0y» (COKpalleHHOE OT
«uIraH-ouou»). Ei momoraror
xanda  (3aMecTUTeNb ee,
TTOMOIITHHUIIA) u «OTBIH.
Xanga Ha3HAUYAETCS HWIIAHOM
U3  yucia  OJaro4ecTHBBIX
Mypugok. OTBIH — TMOET BO
BpeMs 3WKpa JyXOBHBIC TIECHH,
0OBIYHO OHA CYUTAETCSI XOPOLIei
yrunen. A.JI. Tpounkas B cBoeit
CTaTbe€ MOJYEpPKHYJa, YTO BO
BpeMS 3UKpa TENH M XUKMaThl
Axmana Macasu, 410 BEICTYTIaeT
MoKa3aTeyeM MOITYJISIPHOCTH
ero Haciueius B IIHPOKOM
[EHTPATLHOA3MATCKOM ~ apeare.
XUKMaThl MPUBOAATCS B
cratbe A.Jl.  Tpoumkond c
MEPEBOIOM Ha PYCCKUH S3BIK,
OCYIIECTBIICHHBIN

H.C. JIpixommnbeiM (Tpounkas,

1926:195-198). JlaHHbIi
(heHOMEH SIBIISIETCSI IOKA3aTeNeM
OOIIIHOCTH KYJBTYPBI TIOPKCKHUX
HapojoB [leHTpanbHOl A3un.
PurtyansHEBEe
NECHOMEHUsI COBEpPUIAIIUCH BO
BpeMsl IOCHJEIOK «Malpaody,

410 CIOCOOCTBOBAIIO
BO3HHUKHOBCHHIO TCPMHUHA
«XHKMAT-XOHIIUK (ureHue
xukMaroB). b.M. babamxanos
OTMEYaeT, 4TO  IOJOOHBIC
pUTYyaJIbHBIC IICCHOIICHUA

OpOBOJMJIM M Ha  Maszapax
cydwuiickux meiixoB. Hanpumep,
Ha Mazapax 3HaMEHUTBIX
maiixoB Kak «3aHru-ara» B
TamkeHte, B Maszape Iaiixa
Xynaii-naga B Camapkanze,
Karra Jlamrap B  paiioHe
Kamka-napsu (babamxaHoB,
2006:426). OmuH ©3 HaANIMX
nHGOpPMAIM  CBUICTEIHCTBYET
O TOM, YTO  HCIOJHEHHE
XMKMAaroB IE€pellaBajiuCh  OT
MaTepu J04epHu. TO JIOCTATOYHO
UHTEpECHBIN (akT, TpeOyromuit
JalpHeimero u3y4yeHud. Bo
BpeMs ~ OJHOW W3 Hay4YHBIX
(OpyMOB ITPE3EHTOBAJIH 3aIUCh,
ocyliecTBiieHHas B BocTouHoM
Typkecrane, HCIIOJTHEHHE
XMKMAaToOB Ha Ma3ape CBSITOTO.

Bo BTOPOU 3aIlUCH,
KOTOpPBIA €CTh B  HallleM
paclopsKEHHMHM  —  XHAKMAaThl
TIEJINCh TPYIIION MYXYUH,
HCTIOJTHUTEIAMHA HapOJHOTO

aHcaMOyg. AKKOMIIAaHUPOBAIN
HAapOJHBIMH  MHCTPYMEHTaMH.
Menonusi  OTIMYMUTCIBHA  OT
JIPyTHX HApOAHBIX MeceH. Eiu

CBOMCTBEHHA PUTMHUYHOCTD.
HNmenno PUTMUYIHOCTL MEJIOUN
XHKMAaTOB CII0OCOOCTBOBAJIH

HNX HMCIOJb30BAHHUIO BO BpPEM:I
3UKpOB.
Pone paccmarpuBaemon

TpaauIIu HEOIICHUMAa
B OTHOILIEHUHN nepeaayn
XHKMaTOB Axmana HWacasu

U3 TIIOKOJICHHUSA B IIOKOJICHHUC,

BOCIIUTATEIbHON GyHKIUH.
[IpuBuBaroTcs MOJIOLOMY
IIOKOJICHUIO HPaBCTBEHHBIE

LEHHOCTH, YXOAAIINE BIIyOb
UCTOpUHU.

Crnengyer OTMETUTH, YTO
pacrpoCTpaHeHUIO 11033UH,
MpUHAJIeKaIEen nepy Axmana
Macasu, crmocoGcTBOBAT TaksKe
TankelH. Tepmun (apabckoe
CJIOBO), O3HAUaIOIIUN «y4deHHe,
BTOJIKOBBIBAHNE, HACTABJICHUEY.

B Hapoje COXPaHUJIOCh
CJIOBOCOYETaHHE «TOIKWH
elT™MaK» (neknmaMupoBaThb

TaJKBIH). DTy HHPOPMAIHIO MBI
3a(hUKCUPOBAIIM BO BpEMsI OJHON
n3 Oecen ¢ HUHPOPMATOPOM,
ponom u3 Kamrapa. O TankelHe
ynomuHan C.H. JlbikomuH B
CBOUX KOMMEHTapPUSX K U31aHHIO
«/InBana-iin Marmpa6y.
3axmouenne. lccnenoBanue
Hacnenms  Axmanza  MacaBu
pasBuBajlaChb  II0-pa3HOMY B
MIPOIIJIOM U B COBPEMEHHOCTH.
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THE CONCEPT OF HIKMA IN SUFI LORE:
A CASE STUDY OF KHOJA AHMAD YASAWT'S DIVAN- HIKMAT

Abdul Basit Zafar

BocTokoBeabl XIX B.
HavaIH coop XUKMAaToB,
aruorpauuecKux COYMHEHHH,
HalMCAaHHBIX €r0 MypHIaMH U
MOCJIEZIOBATENIIMA  €r0  YUEHHS
B Ooiee TIO3MHUE TEPHOJIEI,
a TaKXe MpPeACTaBUTEIEH
TapuKara Hakmb6anauiia.
bnaromaps ycunusM = y4eHBIX
NPOIUIBIX CTOJNICTHH HAKOIUICH
Oorarelii MjacT pPyKOMHCEH,
nepenucanHelx B IloBomxkbe,
HentpansHoii A3uu. Hecmotps
Ha OCYIIIECTBICHHBIE
HCCIIEI0BaTENbCKIE paboTbl
Hacienusa Axmana Nacasu B
koHIle XIX — Hagane XX B.,
npobiemMa 10 CHUX TOpP OCTaeTCs
akTyaibHbIM. C mpuoOpeTeHreM
HE3aBUCHMOCTH H3y4YeHHe
Hacmenuss Axmama  Macasw,
HACTOPUU TapuKara Macaswuiia
npuoOpeTaeT HOBBIE OOOPOTHI.
Oo6bexramu HCCIIEIOBAHUS
OTE€UECTBEHHBIX CIICI[UAINCTOB
COBPEMEHHOCTHU CTaHOBSTCA
snurpapuuecKuit MaTepuall,
JOKYMEHTHI, KOTOpPBIE
XpaHWINCh  HEMOCPEACTBEHHO
B MaB3ojiee Axmaza I7IacaBn,
PYKOIIMCH XUKMAaTOB, PYKOITUCH
COOpPHUKOB, B KOTOpBIC
BOILJIM  TEKCThl  XHMKMAaroB.
PackpeiBaroTcsi HOBBIE TpaHHU
JAaHHOU TIPOOJIEMBbI, BBOJSATCS B
Hay4YHBIE 00OPOT HEW3y4eHHbIE
U MaJlOu3yueHHbIE MaTepHalbl.

Hamu BBISABJICHBI JBa
BOCTOYHOTYPKECCTAHCKHUX
CIIMCKa XHUKMAaToOB,

PackpbiBatoTcsi HOBBIE TI'paHU
JAHHOW MpOOIEeMBbl, BBOASTCS B
Hay4HbI 000pOT HEHU3YyUCHHBIE
1 MQJIOU3yUYEHHBIE MaT€pPHAJIbI.

Hamn BBISIBJICHBI JBa
BOCTOYHOTYPKCCTAHCKHUX
CITMCKa XHUKMAaToOB,

XpaHsAlIMecss B KOJUJICKIUHU
IIBEICKOro ydeHoro [yHHap
SAppunra. OcyecTBiieHa
TpaHCIUTEpaLus, 91O
CrocoOCTBYeT B JalIbHEHUIIIEM
MIPOBEJCHUIO  CPAaBHUTEIBHOIO
aHaJIM3a C JAPYTUMH CIHCKaMH
pyKonuceiu XUKMATOB.
B nporecce pabOThI B
pykorucHoMm ¢onne MuctuTyTa
BocTouHbIX pykomnuceid PAH (r.
Cankr-IleTepOypr)BHIsIBICHBI
JIB€ PYKOIMCH, TPUOOPETEHHbIE
H.®. TlerpoBckum B I Kyuap
Bocrouynoro Typkecrana.
Bce »53mm Marepuansl  maroT
BO3MOYKHOCTb PACKpBITh HOBBIE
IPaHU M3Y4aeMbIX PYKOIHUCEHN.
BropoiiBonpoc, paccMOTPEHHBIM
B paMKax JOKJaJa — YCTHas
TpaauUusl MepeJayd XHKMaroB
W3 TIOKOJIEHUS B IIOKOJIEHUE
HEJOCTAaTOYHO HCCIIEOBaH II0
cer neHb. Hamu npuBiekarorcs
3anucu Paxuns [aByt, Peliuen
Xappuc, OCYILIECTBIICHHBIE
Ha Tepputopud Bocrtounoro
Typkecrana  (mpiHE  CYAP
KHP). YuuteiBast ToT (hakt, 4to
HBIHE TaM 3alpelieHa TpaJuus
JEpBHILEN, YUTAIOMIUX
XUKMAThl, TAJTKBIH

— OTH 3allUCU  CTaHOBSTCS
yHUKaJIbHBIMU. OIUH U3 3anucei
CBUJECTEIbCTBYET YTEHUE
XMKMaTOB MMEHHO >KEHIIUHAMH,
4TO CBUJCTEIbCTBYET 0
TPaIWIIMU YTCHHUS] XHKMAaToB,
nepegaBaemasl I0 KEHCKON

JUHUHM, T.€. J04Yb MOXKET
MPOAOCJDKUTE 3Ty TpPaJULUIO,
KaK MIPeeMHHUIIAa CBOEH MaTepu.
CrnenyeT OTMETUTb, €11l€ MHOTO
npoOieM HaccaBHiiaBeCHUS,
KOTOPBIX IPEJICTOUT U3YUUTb.
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Abstract. This paper
explores the multifaceted
concept of wisdom (hikma)
as articulated in Islamic
history and considers the
poetic Compedium of Wisdom
(Divan-i Hikmat) of Khoja
Ahmad Yasawl as its case
study. Yasawl was a seminal
Sufi saint in the religious and
cultural landscape of Central
Asia during the heyday of the
Seljuk Empire (circa 1100-
1200 CE). Yasawi’s poetry
and teachings evoke a lived
religious experience that echoes
in the spiritual imagination of
Turkic Muslim communities to
this very day. Like his person,
his hikmat’s also played a
crucial role in Islamization of
the region. Khoja YasawT’s
Divan is embeded in Hanafi-
Maturidi scholastic discourse
at large, yet it has much more
to offer a believer. Each part
is considerd as a hikmait that
contain wisdom in its wholistic
sense. The Divan has many
versions streched across the
Central asia, and remained
part of oral tradition as noted
by DeWeese (2013). The work
stratches between biographical
themes, high terms of
Parisinate sufism, zikrs and
anecdotal dialogue (Yesevi
2017). Therefore, YasawT’s
contribution to Cenetral Asian
highlands transcends doctrinal
supersessionism  and  has
invitation to self-inquirey and

humility. The paper explores
hikma (wisdom) in a broad
sense, focusing on Khoja
Yasawi’s Divan as an oral
tradition, and on his ascetic
discipline,  ethical  focus,
and way of being within his
historical context.This paper
not only explores the religious
importance of hikma within
a Sufi metaphysics but also
looks at how Yasaw1’s hikma is
reflected in his poetry, providing
a detailed understanding of
how religious ideas and love
for the divine come together in
the Central Asian Sufi tradition
of the Yasawt order.

Keywords: Sufi lore, Khoja

Ahmad Yasawd, Divan
-1 Hikmat, Central Asia,
Vernacular Theology

Introduction. The term
hikma, frequently rendered
as “wisdom”, is one of the
most fundamental concepts in
Islamic intellectual and Sufi
history. Unlike philosophy, in
Islamic sciences the term has
a multilayered understanding,
i.e., Hikma as inferred from
revelation, Prophetic sayings,
and in Sufi aphorisms. This
brief paper tries to reflect on
Divan-i Hikmat—a compedium
of Turkic Sufi poetry attributed
to Khoja Ahmad Yasawi
(d. 1166)—as a distinctive
formulation of hikma within
Sufi lore.

Yasawi, revered as Pir-i
Tirkistan, holds a foundational
place in the spread of Islam in
Central Asia, and his works
played a vital role in shaping
the spiritual identity of Turkic
Muslims.2 His hikmit,
composed in accessible Turkic
verse, are not just meant to
memorize but are also lived
in rituals, and are thought to
convey important spiritual
knowledge, moral guidance,
and personal transformation.

While traditional
Islamic philosophy usually
explains hikma using abstract
ideas, Yasawi presents wisdom
as something experienced
in daily life and within a
community, shown through
practices like self-discipline
(riyada), remembrance (zikr),
humility  (tawadu’), and
spiritual  effort (mujahada).
Unlike strict literalist
approaches, Yasawt sees hikma
as connected to changing
the heart, developing good
character, and seeking closeness
to the Divine. In contrast to
scholastic formalism, hikma in
Yasaw1'’s vision is embedded in
the heart’s transformation, the
ethical shaping of the self, and
the quest for Divine proximity
(qurba).

In Islamic intellectual
history, the concept of hikma
holds a central yet multifaceted
role.
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The Qur’an describes hikma
as a divine gift bestowed upon
prophets and the righteous:
“He gives wisdom to whom He
wills, and whoever has been
given wisdom has certainly
been given much good.1 Early
Quranic exegetes, such as
Mujahid (d. 722 CE) and al-
Tabart (d. 923 CE), glossed
al-hikma in terms of deep
and thorough understanding
of scripture (al-fahm f1 al-
kitab) or as synonymous with
prophetic conduct (al-Sunna
al-nabawiyya). However, as
Islamic intellectual traditions
encountered Greco-Roman
philosophical tradition, the
term’s semantic range expanded
significantly.

In Muslim
philosophers,  hikma  was
aligned with divine wisdom
(hikma ilahiyya) and came
to denote metaphysical insight
into the reality of being (haqiqat
al-wujtid). Sufi interpretations,
such as those found in al-
Hakim al-Tirmidhi (d. 898)
and later Ibn ‘Arabt (d.
1240), associated hikma with
unveiling of truth (kashf),
spiritual discernment (basira),
and the ethical transformation
of the self (tasfiya al-nafs).
Therefore, hikma could be
understood in a range of
meaning that may include
humility and self negation in
case of Yasawi’ work.

It is at precisely this juncture
that Sufi conceptions of hikma
diverge, offering a more
integrated and experiential
model of wisdom.2 In contrast
to the rationalist paradigm, Sufi
articulations of hikma reframe
wisdom as self mastery as well
as an inner unveiling of truth
(kashf) that transforms the
heart.

The Divan-i Hikmat as
a Sufi lore

The Divan-i Hikmat,
attributed to Khoja Ahmad
Yasawd, 1S a cultural,
pedagogical, and spiritual lore
thatbridges scholarly Islam with
vernacular piety. Composed
in Turkic verse, often using
syllabic meters familiar from
folk poetry, the work operates
on multiple levels: it instructs,
warns, praises, and laments.
It is both communal and
individual, oral and textual,
esoteric and accessible. In this
sense, it exemplifies the lived
ethos of hikma within a Sufi
milieu deeply embedded in
its Central Asian context. The
hikméts, though attributed to
Yasaw1 as examples of Turkic
mystical and  missionary
poetry,53 raise a critical
question: it seems implausible
that verses heavily infused with
Arabic and Persian would be
effective tools for reaching

non-Muslim Turkic tribes in
the context of conversion or
Islamization. It is possible that
Yasaw1’s words, along with the
efforts of his trained disciples in
their preaching and ministries,
did influence the spread of Islam
and were later credited to their
shaykh and pir. Alternatively,
this attribution may reflect
a post-Soviet reconstruction
of Islamic history shaped
by ideological and cultural
revision.4 Lenz-Raymann
notes that Hanafism played a
significant role in this broader
process, as it “facilitated the
Islamization of pre-Islamic
norms and traditions” and
“helped to escape tensions
between the new and old
systems of beliefs, thus
accelerating  the  smooth
adoption of Islam.” The
capacity to preserve familiar
customs while introducing a
new religious framework made
the transition more accessible
for Central Asian societies.
Many scholars
emphasize that this school of
law offered a more flexible
approach than others:“On the
whole, the legal doctrines
of Abu Hanifa evidence
a liberality and a respect
for  personal freedom that
are less emphasized among
other jurists.”5 Within this
framework, Sufis— particularly

those aligned with the Hanafi-
Maturidi tradition—played
a pivotal role as creative
agents: the narrators, poets,
and storytellers who shaped
how Islam was understood and
lived. Itisin this light that Khoja
Yasaw1l ’s words along with
his successors development of
the Yasawi Sufi tradition can
be seen as active components of
Islamization among the Turkic
peoples of Central Asia.l
They transmitted doctrinal
teachings while re-narrating
them through the lived
experiences of communities
on the social frontiers of Islam,
thereby embedding the new
faith within familiar cultural
narratives. DeWeese indicates
the Sufi shaikhs of the Yasaw1
tradition a few centuries later
for developing social bonds
with non-Muslim numadic
Turkic tribes. The multitudes
of narratives are part of
folklore, as he points out a
big difference between the
time before and during the
Mongol era, saying that
social and family connections,
along with Sufis acting as
‘reclassifiers’ between Turkic
people and Mongols,2helped
bridge the gap between the
Mongol system and the free-
spirited nomadic lifestyle, as
they managed the holy sites
and shrines.

One of the most significant features of Yasaw1’s Divan is its use
of Old Anatolian or Chagatai Turkish—a marked departure from
the prevailing literary norms of Arabic and Persian in the Islamic
world of his time.3 By employing the mother tongue of
the peoples, Yasawi democratized access to Sufi wisdom.4 This
decision was not merely linguistic but profoundly pedagogical. It
signalled a commitment to make inner truths intelligible to common
believers without compromising the depth of their meaning.
YasawT’s language is direct, emotive, and symbolic. It addresses
the reader or listener in second person, invoking God, the Prophet,
and the murshid with intimacy and urgency. Within this linguistic
and spiritual frame, wisdom takes shape as something embodied
and experiential, held in collective memory, recited in prayer, and
sustained in the devotional life of the Turkic communities.

Structure and Themes of Divan
The extant copies of Divan-i Hikmat exhibit considerable
variation in language and content,5
suggesting that they were compiled by different individuals across
diverse regions.
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As some original hikmats faded
or changed over time, others
were added in a similar tone
and spirit, gradually reshaping
the collection. These hikmats
reflect Yasawi’s theological
outlook and the ethos of
his spiritual path, forming a
vital part of the intellectual
and devotional framework
among Turkic communities.
The poems typically follow a
didactic structure, beginning
with invocations such as
bismillah, praise for the
Prophet, or expressions of
the speaker’s unworthiness,
before turning to themes such
as death, the fleeting nature of
the world, the inner struggle
with the nafs, repentance, the
guidance of the pir, and love
for God and His Messenger. In
these verses, YasawT appears as
an intensely engaged spiritual
figure, an anguished seeker who
confesses his shortcomings and
pleads for divine mercy.

Most of Divan has
autobiographical  undertone:
the very structure of the
Divan becomes a pathway
(suluk) for the seeker.6 In
his doctoral thesis (2022),
Zhanbolat Sambetov explores
the evolution and transmission
of hikmets within the broader
framework of Yasaw1 influence
in Kazakh social and cultural
life. Contrary to the wusual
literary trajectory from orality
to writing, Yasawi is shown

to have reversed this flow by
converting written theological
knowledge into an orally
transmitted mystical tradition.
Over time, these hikmiéts not
only formed the cornerstone of
Turkic Sufi literature but were
revered as quasi-scriptural
texts—often referred to as the
“Turkic Qur’an” or Defter-i
Sani. While some sources
claim  Yasawi  composed
4,400 hikmets, critical voices
such as DeWeese following
Aleksandr Borovkov, stress
that no extant manuscript
contains only YasawT’s
authentic compositions.114
Fuad Kopriili’s well-known
assertion that the current
corpus may not contain a
single authentic hikmet is
echoed, yet he maintains that
the style and spirit preserve
YasawT’s legacy.2

Sambetov surveys manuscript
transmission across a
wide geographical range—
Berlin, Tashkent, Istanbul,
Manchester, and Kashgar—
highlighting 250 identifiable
hikmits and 175 manuscripts
in Uzbekistan alone. He also
draws attention to the gender-
inclusive nature of the tradition,
identifying female  reciters
(Yesevi-han) and communal
settings like otin-oy, noting
their role in preserving
spiritual and didactic functions
of hikmet recitation.

Wisdom (hikma) as Lived
Tradition

In the Divan-i Hikmat,
wisdom (hikma) is not defined
in abstract terms; rather, it is
lived,
endured, suffered, and realized
through spiritual discipline
and inner transformation.
In this section, we focus
on selected hikméts that
exemplify how Yasaw1
translates esoteric insight into
poetic aphorism and embodied
experience. These  verses
reflect the Sufi understanding
that true knowledge must be
lived; attained through the
annihilation of the self in God
(fana’), through servanthood
and humility (‘ubtdiyya), and
through an enduring longing
(shawq) for divine unity.

In many  hikmiits,
Yasaw1 attributes his spiritual
awakening first to his guide
Arslan Baba, and later to Yusuf
al-Hamadani, another master
encountered along his path.
The figure of the murshid
(spiritual guide) holds a central
place in Sufi tradition, serving
as one who deepens acquired
religious  knowledge  and
unveils the inner dimensions of
ritual and divine wisdom. The
murshid is more than a teacher
of theory or speech; he is one
who has walked the path and
carries the wisdom of presence,
the lived spiritual state (hal).

In Hikmat One, Yasawl
recounts the moment of
spiritual inheritance, a moment
filled with blessing and the
symbolic transmission of the
Prophetic legacy. The “trust of
the Prophet” (amanat) given
to him by Arslan Baba is not
a body of textual knowledge
but a living, radiant secret.
This encounter marks the
beginning of his initiation and
the awakening of his hikma.
Maturidi Kalam and
Vernacular Theology in Divan
Khoja Ahmad Yasawt’s
hikma represents a synthesis,
a lived harmonization of
Islamic law (shari‘a) and the
spiritual path (tariqa), of the
outer (zahir) and the inner
(batin), rather than simply a
confluence of theology and
poetry. While firmly grounded
in Sunni orthodoxy, particularly
the Hanafi school and Maturidi
theology, = Yasawi’s  voice
emerges as that of a poet-
mystic rather than a jurist.
Even so, the Divan-i Hikmat
remains doctrinally careful in
its formulations. The wisdom it
conveys always remains rooted
in the scriptural tradition.
Yasawi does not set aside
Islamic law; rather, he weaves
it into a vernacular theology
that speaks directly to the heart.
Yasaw1’s  theological

context was deeply shaped by
Maturidi theology (kalam),
which  emphasized divine
justice (“adl),

human agency (ikhtiyar), and
the intelligibility of revelation.
While Maturidism upheld the
use of reason, it consistently
grounded all knowledge in
the divine will. In his hikma,
Yasaw1 conveys this balance
through  evocative  poetic
imagery rather than scholastic
exposition. He  frequently
invokes themes such as the Day
of Judgment (qiyama), divine
punishment (‘adhab), and the
moral accountability of the
self. In Hikmat 10, it says:

“Isitip okuyup yere
girdi Kul Hoca Ahmad.”

This verse appears
frequently, concluding several
hikmats, where Yasaw1’s poetic
voice resonates with adab
(spiritual etiquette). In this
context, adab serves as a bridge
between inner realization
and outer conformity to the
path, encompassing death,
accountability, and the hope for
redemption. For Khoja Yasawr,
the spiritual path (tariqa)
remains  inseparable  from
religious law (shari‘a). Yasaw1’s
choice to write in Old Turkic
(Chagatai) rather than Arabic
or Persian is itself an act
of wisdom. By employing the
vernacular, he democratized
sacred knowledge and made
complex  theological truths
accessible to nomadic and
settled Turkic peoples.

He translated hikma into a
language not only of words
but of rhythms, rhymes, and
resonances that could be
recited, sung, and memorized. 1
This diction is intentionally
plain, butnot simplistic. He uses
repetition, imperatives, and
proverbs to build mnemonic
and emotional resonance.
He critiques false sheikhs,
worldly arrogance, and the
forgetfulness of death—all
in a tongue familiar to his
audience. This makes Divan
not an elite philosophy but a
mode of vernacular theology.
For instance he offers direct
criticism of those who adopt
mystical appearances without
grounded knowledge or sincere
observance.
“Seriatsiz sz
tarikatta.”

The above mentioned
line from  Hikmit 74
functions both defensively
and pedagogically. It sets
boundaries, affirms orthodoxy,
and preserves the integrity of
the spiritual path, ensuring it
remains free from antinomian
tendencies or heretical
distortions. This stance holds
particular  significance  in
the Central Asian context
in which Yasawi lived and
taught—a region shaped by
influences from futuwwa
(spiritual chivalry), malamati
(path of blame),

etmezler
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and even qalandarT (renunciant)
expressions. It expresses the
inner dread of falling away
from the divine path. He
turns his own failings into
didactic narratives. The body
becomes both witness and site
of spiritual struggle. This aligns
with Sufi principles of spiritual
training (riyada), annihilation
(fand’), and subsistence in God
(baga’).

Sufi Lore and the Legacy of
Khoja Yasaw1’s Divan

In the Sufi tradition, wisdom
(hikma) is conveyed not
through  abstract  doctrinal
formulation

alone, but through hikaya
(narrative), parable, manaqib
(accounts of saints), and poetic
remembrance. These forms
preserve theological insight
along with the spiritual
character and temperament
of atradition. In the case of
Khoja Yasawi, hikma serves
as both ethical orientation and
narrative practice—a fusion
of lived example, oral verse,
and spiritual transmission that
operates as a collective moral
compass.

The hagiographic traditions
surrounding Yasawil do more
than recount his life; they
carry ethical and metaphysical
teachings within their fabric.
As Devin DeWeese observes,
Yasawis hagiographic image
gained  special  resonance
during the Mongol and post-
Mongol periods,

when Sufi communities sought
to affirm their presence within
shifting political and social
landscapes. Yasawi appears
not only as a poet or
ascetic, but as an Islamizing
saint, one who inspired
transformation by embodying
the moral and mystical weight
of Islam.2 Simon Michael
Braune contributes to this field
by offering the first annotated
bibliography centered on Islam
as practiced among the Kazaks,
addressing a longstanding gap
in the literature. He challenges
inherited views shaped by
Tsarist and Soviet narratives
that depicted Kazakh Islam as
nominal or syncretic. Braune
underscores the growing
scholarly agreement that binary
oppositions—such as Islam
and shamanism, orthodoxy and
heterodoxy—fail to capture the
complexity of Kazakh religious
life.

Oral Hagiographic Tradition
In his study, Kaymaz
approaches the Divan-i Hikmat
through a verbal and idiomatic
lens, with

particular focus on the use
of Turkish proverbs within
the text. Proverbs, as concise
and anonymous expressions
of ancestral wisdom shaped
through generations of lived
experience, offer a ready-made
treasury of language for poets
and storytellers.4 All periods of
the Turkish language, from Old
Turkish

to the present, have employed
them as a powerful literary
tool. Much of the Divan-i
Hikmat was likely preserved
through  oral transmission
before being written down,
as established by Sambetov.
This oral dimension granted
Yasaw1’s hikma a distinctive
fluidity and capacity to adapt,
enabling his voice to resonate
across nomadic, semi-nomadic,
and urban contexts and
across historical periods and
geographies.

The poetic form of these
teachings—rhythmic,
aphoristic, and mnemonic—
made them especially suitable
for memorization, repetition,
and recitation. Their narratives,
often framed as miraculous
events, serve as allegories
for spiritual transformation:
how  adversaries  become
companions, how sorrow gives
way to divine grace, and how
ethical change takes root in
collective consciousness. This
oral character is not secondary
but central. It renders hikma an
embodied and communal act,
something to be performed,
sung, or lived rather than
merely read. In this way, Khoja
Yasaw1’s hikma functions as a
form of social ritual, weaving
together memory, theology,
and moral formation within a
shared tradition. This oral and
performative dimension also
ensured that Divan became
embedded

in the ethical fabric of
communities—not just in legal
codes or theological schools,
but in the way people buried
their dead, greeted guests, or
taught their children.

The Ethics of Vernacular
Language

If one were to ask what gives
Khoja Yasawi’s Divan its
enduring  authority  across
generations

and geographies, the
answer would not lie in its
formal originality nor in its
sophistication ~ of language.
Rather, its power lies in how
deeply it is woven into the
self—the nafs under discipline,
the body in prayer, the tongue
in remembrance. For Yasawd,
hikma is not learned in books
alone but carved into the soul
through humility, suffering,
and love.1 Akyigit emphasizes
that Khoja Yasawi’s inclusive
approach—welcoming  pre-
Islamic Turkic traditions so
long as they did not contradict
Islamic  principles—allowed
for a seamless integration
of Islam into Turkic cultural
life. This method not only
facilitated the Turks’ adoption
of Islam without forsaking their
ethnic identity but also laid the
groundwork for a culturally
rooted Islamic  worldview
across Anatolia.

Through the efforts of Yasaw1’s
dervishes and alperenler, Islam
spread widely, shaping a society
anchored in religious faith,
communal values, and loyalty
to land and tradition.2 Yasaw1’s
deliberate use of Turkic verse,
instead of Arabic or Persian, is
not simply a stylistic choice. It
reflects an ethical commitment
to accessibility. In contrast to
the elite intellectual traditions
of his time, Khoja Yasawil
situates hikma within the
idiom of the people. His
Turkish is oral, direct, and rich
in spiritual colloquialism—a
form of spiritual etiquette
(adab) in its own right. The
ethical power of this language
is performative.

Conclusion. Khoja Ahmad
Yasaw1’s Divan-i Hikmat offers
more than spiritual poetry; it
constitutes a lived theology,
a vernacular approach, and a
unique theory of wisdom. His
notion of hikma cannot be
separated from embodiment,
community, ethics, or divine
remembrance. As such,
Yasawi’s lore diverges both
from the abstract rationalism of
classical philosophy and from
the purely legalistic strands
of religious thought. Through
Divan, the seeker (salik) is not
simply taught what to believe,
but how to live: how to mourn,
how to love, how to serve, and
ultimately how to die before
death.

The wisdom that Khoja Yasaw1
articulates 1s  experiential,
rooted in divine presence
(hudir) and communal service,
and  transmitted  through
poetic  embodiment rather
than scholastic abstraction.
This model of wisdom has
broad implications; not only
for the study of Central
Asian Sufism but also for
contemporary discourses on
Islamic  spirituality, ethics,
and  pedagogy.  Yasawl’s
hikma reminds us that hidden
knowledge is not a possession
but a trust (amana), one that
demands self- effacement,
sincerity, and humility.

The Divan-i Hikmat thus
stands not merely as a literary
relic but as a breathing archive
of a Sufi worldview wherein
hikma is the path, the guide,
and the goal. Kazakhstan’s
cultural revival is deeply rooted
in Khoja Yasawi’s spiritual
heritage, which the Spiritual
Administration of Muslims
of  Kazakhstan = (SAMK)
formalizes in  state—Islam
relations.] The revival has
spurred growing demand for
Islamic education, evolving
from classical to post-secular
forms with a distinctly
Kazakhstani character, drawing
on Central Asian thinkers like,
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Avicenna, al-Farabi, and
Khoja Yasawi.2 In sum, Khoja
Ahmed Yasawi ’s Divan-i
Hikmat exemplifies a Sufi
conception of wisdom that is
prophetic, poetic, and practical.
It reminds us that hikma in
Sufi lore is not merely the
adornment of speech, but the
fragrance of a life steeped in
divine intimacy and existential
surrender. Future inquiries may
benefit from situating Khoja
Yasawi ’s hikméts within
comparative Sufi traditions—
such as those of Akbari,
Rimi, or the Qalandariyya—
and exploring its resonance
with pre-Islamic Turkic oral
wisdom genres, thus enriching
our understanding of Sufism’s
linguistic and cultural plurality.
“Elimi tutup yola koy, Ente’l-
Hadi.”

Here, divine guidance
is invoked through the
intimate use of sacred names
within personal
prayer. Khoja Yasawi unites
sacred utterance with
individual supplication,
allowing each verse to function
as both zikr (remembrance)
and du‘a’ (prayer). The Sufi
understanding that language
shapes the  structure  of
reality is evident throughout
the Divan: speech is not
ornamental but generative,
forming the very foundations
of the moral world.
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“©3ipem CynmaH” ¥nmmbikK
mapuxu-ma0eHu
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ScayumaHy fbifibiMU
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XXI FachIp =
TEXHOJIOTUSIIBIK utrepiney
MEH pYyXaHU JIaFlapbICTHIH
KaTap JKYpill »aTKaH Ke3eHi.
Frutbim MeH U PITBIK
TEXHOJIOTHSIHBIH IIaIIIax
Jamybl aJaMHBIH ©Mip Ccypy
dbopmarbH ©3TepPTKEHIMEH,
OHBIH OOJIMBICHIH TOJIBIKKAH/IbI
TyciHaipe anMaii oteip. Ocbl
TYCTa aJlaMHBIH 1K dJIeMiHe
OaFpITTaJIFaH, TEPEH pyXaHH
uTiMaepre  JereH  CypaHbIC
ta apra Tycti. Koka Axmer
Slcaym Mypachl TeK OTKEHHIH
eCKepTKilI  emec,  Kasipri
KOFaM VIIIH Ji¢ KYHIBUIBIFbI
JKOFaphl pyXaHu Oaraap OOJbII
Kaja Oepeni. OnTkeHi, Scayu
1TiM1 alaMHBIH JKaH JAYHUECIH
TopOueney apKbpUTbl KOFaMJIbI
KAHFBIPTYFa OarpITTaJIFaH
TEpEH KYHe.

Slcayn XUKMETTEpiHiH
0acThl HBICAHACHI J]a aJaMHbBIH
HOICICIMEH Kypeci, imKi >kaH
JTYHUECIH Ta3apTyBbl.

O «UIBIHAWBUIBIKY», «MIHE3
TY3€Ty», «TaKyaJblK» CBIH/bI
YFBIMIApABl TEK MiHH eMec,
QNIEYMETTIK KYHBUIBIKTAP
perinze ycoiHanel. Koramaa ap-
VAT, alajjiblK, KayarKepIIiIiK
anciperen  Tycra  Slcaym
U1iMi - pyXaHM ~ UMMYHHUTET
KaJIBINTACTBIPYIbIH  MOPMEH/I
xompl Ooma  amagel.  Byn
imim Kypan MeH CcyHHeTKe
HETI3MENTeH  HaKpUI ~ MEH
aKpUIABIH,  ToXipuOe  MeH
TYCIHIKTIH TOFBICKAH HYKTECI.
OHBI Kyp TEOPHUSIIBIK 1TiM JIen
KaObu1ay Tap TYCIHIK Oosmap
eni. Slcaym CONBUIBIFBI ©Mip
CalNThlHA AaMHaJIFaH, XKYpEK
TopOMeciH  aiFa  KOSTBIH
TOXKIPUOEIIIK MEKTEI JAeyre Jie
Oonazpl.

byrinri xahannany
JKaFJablH/1a JKacTapIbIH
YITTBIK-pyXaHH  OOJIMBICTAaH
ampicrart ~ 06apa  JKaTKaHbI
OaliKasiajpl. XKac OybIH
0AaTBICTHIK YITiET1 aKIaPATTHIK
KOHE TYTHIHYIIBUIBIK
uaeonorusiFa 0ol ayJbIphlI,
©31H-631 TaHyJaH albICTall
KEeTTI. Ocbiran JKayar
peringe Sflcaym imimi pyxaHu
TEMe-TeHIIK TEeH MOH i31ey
JAFIbICBIH KalTa OSATyFa KYII
Oepenmi. bynm karemm KanraH
Karuga eMmec, aaaMibl epKiH
oiinayra, TEpPeH Cce3iHyre,
opeKeT ApKBLITBI TaHyFa
OacTailTbIH KYH/IBUTBIKTAp
Kyhect. Scayunig
Ke3Kapachl OOWBIHIIA, WMaH
JKaHFa ~ KOHATBIH  aMaHar.
Kance3 agamma wMaH 4,
YKayarKepIIUTiK Te OOIMAaiIbI.
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Con cebernti aflaMHBIH, PyXaHH
KAHFBIPYBl ~ QNIIBIMEH  ©3iH
TaHyJlaH OacTasaapl.

SAcaym  imimi  1miki
EPKIHIIK TIeH pyXaHu
TYTAaCTBIKTBI ~ 0acTbl  MIapT
erim Kosimpl. On  agaMHBIH
KapaTbUIbICEIHAA Oip Hopcere
Ky1 Oomyra Oedimaunik Oap
eKCHIH alTa OTBIPHIIN, «IIbIHFA
Kyl OonFaH FaHa KYIABIKTAH
Oocaiinpl»  genm  yupereni.
[lIptara GeT OypraH amaMm o3
HOICICIHIH,  KYMapJIbIFBIHBIH
eMec, aKHKATTBIH JKETeTiH/e
xKypeni. by oit Oyrinri Koram
ymrin  aca e3ekti. Cebebi
Ka3ipri Ke3ae ajzamaapbiH
Oip Oeuriri akmrara, MaHcarlka,
arakka, ekiHmi Oip Oemiri
IIEeTEN UICOJIOTHICHIHA HEMECE
JIOTMAJIBIK CEHIM JKYyHenepine
Ky Oombin Gapanbl. OcbliaH
OapbIn YITTHIK OIpJIiK dJCiper,
pyXaHu Xaoc OeneH aJbIm
KeJenl.

SAcayun LM TEK

PYXaHHSTIICH HIEKTEIII
KaJMai, QJICYMETTIK
OCJICeHIUTIKKE e  YHICHI.
OHBIH KOJNBIH  YCTaHFaH
HIOKIPTTEPI KOFaMHaH

meT OKypim, 3IKipMeH FaHa
HIVFBUIIAHFAH ~ TaKya eMec,
XaJIBIKTHIH 1II1H]IE XKYPIl €HOCK
€TKeH, MYKTaXfa  KbI3MET
eTkeH TyiFanap. by kasipri
3aMaH/IaFbl BOJIOHTEPIIIK,
QJIEYMETTIK  KayarnKepIIuIiK,
KOFaMIBIK OE€IICEHIITIK CHUSIKTEI
KYH/JIBUTBIKTaPMEH TaOUFU
yuzaec. SAcayu: «I3rimikTi icnex
TIOIIENIEN,-IETeH  YCTaHBIM/IbI

yceiaFadn. Ocbl  TYpFBIIAH
KEeITreH/IE, Scayn SKOJIBI
QJIEYMETTIK KEeMEJJICHYTIH

JaHrpul KoJbl. Koxka Axmer
Scayu 1miMiHIH TaFbl Oip

EPEKIIeNiri— TOJIEPAHTTHUIBIK
MeH aJiaM TEeHJITIH JOpinTeyi.
On  ajgamHBIH  KapaTbUIBICHI
TOIBIPAKTaH CKCHIH alThIII,

«TOTIBIPAKTaN TO3IMIl
OONYIIBI» KOHE «OKEP CHSAKTHI

OHIM OeperiH, HanIane
Oomyme»  yHperte. byn
Ka3ipri  oNeMIiK  JICHrenme
KYH TOPTIOIHEH Tycnein

KEJIC JKaTKaH OTHOCapajbIK

KOHE KOH(eccHusiapabIK
JTHAJIOT MaceJieciHae
Scaymn KO3KapacChIHBIH
MaHBI3IUTBIFBIH KOPCETETI.
Conpaii-aK Scayn
«Otany, «TBIHBIIITHIKY,
«0aybIpIIacThIK»  YFBIMJIAPBIH
MEMJIEKET TYTaCTBHIFbIHBIH

Tiperi  periHme Oaraiaras.
OHBIH TYCIHIIPYiIHIE, aaam
Oy nyHHene ©3iHIH IIbIHAWBI
OranpiH TaOyfa CHIHAK YIIiH
kenreH. SlrHu Oy ayHHEH1
Kanaipiey, MoHrumnk OTtaHbIHa
JIETeH  KYPMETTIH  ©JIIeMi.
[TatiramMOapBIMBI3 B H
«OtaHnpl cyl0 — MMaHHaH»,-
JIETEH Xamucl e OCBHI
YCTaHBIMIbI KyaTTalIbl.
Kanmel, Scayn
ITiIMIH TYCIHYy OHail Immapya
emec. OHBl yFBIHY YIIIH
COJI JIOYIpAIH Tapuxu, IiHH,
cascH  axyalblH, Oabamap
YCTaHBIMBIH, COTIBUTBIKTHIH
1K1 MaFBIHACKIH TEPEH 3EPTTEY
KakeT. CompUIbIK — aKUKar
Cco30€H JKETKI3UIMEHTIH, TeK
«XaJiMeH», pyXaHH KyHMeH
TYCIHIJIETIH YKOJI.
Moynona Pymu: «FambIKThIK
He?»,— JeN CyparaHja,
«MeH cuAKTBI 00J, COCBIH
KOPECIHY» JIeT JKayar OepreH.
Scayu 1mimi e OChIHIAHN 1K1
Toxipuodere cyiheneni. Kaszipri
TaHJa Ka3aK pyXaHHUSITbIHA

KOpraH Oojap JKaJFbI3 KOJ
SAcayu imimi. On — ucinam mMeH

TYPKI JYHHETaHBIMBIHBIH
TaOUFM  TOFBICHI,  PYXaHH
TYTaCTHIKTHIH KeIi.

ConnplkTan Slcaym MypachblH
TEK TapUXHW JKOMIrep peTiHIe
eMec, 3aMaHayd  pyXaHu
OarmapiiamMa peTiHe Kadpuiaay
KaxeT. byn xacrapael o3
OOJIMBICBIMEH KaYbIIITHIPAThIH,
pyXaHU Ta3zapyfa >KETEJICUTIH,
VITTBIK UMMYHHTETTI
KaJIBITITACTBIPAThIH Oipereit
imiM. OHBI TEK 3epTTen KaHa
KoWMai, OuTiM MeH Topoue
XKyHWeciHe  eHrizy  OyriHri
3amMaHHbIH Tajna0pl. Cebeli
TEXHOJIOTHSUIBIK ~ KOFaMJIaFbl
TYJIFAJIBIK Jar1apbIcKa
Kapchl  Typap  OipaeH-0ip
KYII 1I0KI OJIeMJIl PETTEHTIH,
apapl  OSATaTblH  PyXaHUAT.
ANl pyXaHUATTBIH TYI HETi31
Scaym MypacwblHIa EKEHIITiH
YaKbIT JAJISJIETI OTHIP.
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®OPMIPOBAHUE HOBOT'O TIOKOJIEHV HA OCHOBE VIITEI AXMEJIA

AnHoramusi.  Crarbs
MOCBSIICHA AaHATIN3Y JYXOBHOTO
Hacinemnsas Axmena ScaBu um
ero poau B (HOPMUPOBAHUU
HOBOTO MTOKOJICHHUS.
PaccmarpuBaroTcst  KiroueBbIe
uaen SlcaBu, WX aKTyaJbHOCTh
B COBPEMEHHOM OOIIECTBE,
a TaKxe MPAaKTUIECKHE
CHOCOOBI ~ MHTETpaluu  €ro
y4eHHUs B 00pa3oBaTesbHbIC
U KYJIBTYpPHbIE WHHUIIMATHBBI,
HanpaBJ€HHbIE Ha BOCIIUTAHUE

HPaBCTBEHHO 3penon
MOJIOAEHKH.
KiaroueBbie cJioBa:

Axmen SlcaBH, IyXOBHOCTb,
MOJIOJIEKb, HPABCTBEHHOCTb,

o0Opa3oBanue, MTOKOJICHUE,
CITyXCHHUE.

Anaarna. Makana
Axmer  SlcaymnmiH =~ pyxaHH

MYpPAChlH OHE OHBIH JKaHa
YPIIAKTBl  KAJBITACTHIPYIAFbI
peJliH  Tanmayra apHaJFaH.
Slcayunin Herisri wuuesiapsl,
OJIapAbIH  Ka3ipri KOFamIarbl
©3€KTIIIr, CoHmal-aK OHBIH
uriMmiE -~ OutiM ~ Oepy  JKoHE
MOJICHU Oactamanapra
MHTErpamnusIidayabl H
TTPAKTHKAJTBIK KOJJIAPHhI
KapacThIPBLIA/IbI.

Kint ce3nep: Axmer fcaywm,
Ourim  Oepy, Kac  ypIaK,
xKacTap, pyXaHHST, KbI3MET €Ty,
OHETEITIK.

Abstract. The article is devoted
to the analysis of Ahmad
Yasawi’s spiritual heritage and
his role in shaping the new
generation.

It examines Yasawi’s key ideas,
their relevance to contemporary
society, and practical ways
to integrate his teachings
into educational and cultural
initiatives aimed at nurturing a
morally mature youth.
Keywords: Ahmad Yasawi,
education, generation, morality,
service, spirituality, youth

Ozet: Makale, Ahmed
Yesevi’nin manevi mirasini
ve yeni neslin olusumundaki

roliinii analiz etmeye
adanmistir.  Yesevi'nin temel
fikirleri, bunlarin  modern

toplumdaki Onemi ve onun
Ogretilerinin egitim ve kiiltiirel
girisimlere  entegrasyonunun
pratik yollar1 ele alinmaktadir.

Anahtar Kkelimeler: Ahmed
Yesevi, egitim, genclik, hizmet,
kusak, maneviyat, nesil, ahlak

BBenenme: Ha  mpo-
TSOKEHUH BEKOB MM  AXMe-
Ja SlcaBu CTano CUMBOJIOM
JlyXOBHOTO npoOyX1eHus,
HPaBCTBEHHOIO OYHUUICHUSA U
[TyOMHHOW MYIpOCTH, IIpe-
JOMJIEHHON CKBO3b IIPU3MY
TIOPKCKOrOo  mupa. Benukui
MeicanTenb XII Beka, Axmen
SlcaBu, HE TOJIBKO 3aJI0KUII
OCHOBBI THOPDKCKOM BETBH Cy-
¢usma, HO U chopmupoBa
YHHUKaJIbHBIH 00pa3 4desoBeka,
YCTPEMIIEHHOTO K COBEPILEH-
CTBY 4Y€pe3 CIIy)KEHUE AJulaxy
u obmectBy (Abuov, 2022: 15).

Ero YUCHUC, TIPOHU3AHHOC
CoCTpaaaHnueM, CKPOMHOCTBIO
U BHYTPCHHUM OYHUIICHHUCM,
COXpaHseT CBOIO JKUBYIO
CUly HdaX€ B HAllK OHU — B
OIIO0XY, Koraa 4YeEJIOBEYCCTBO
CTAaJIKNBACTCA C FJ'IY6OKI/IMI/I

KpU3ucaMu LIEHHOCTEH,
JyXOBHOM OITyCTOLIEHHOCTHIO
U TOTeped  HPaBCTBEHHBIX

opuentupoB (Derbisali, 2015:
28).

CoBpeMeHHbIN MU
peAbsBIsIET MOJIOIOMY
HOKOJICHUIO MHOKECTBO
POTUBOPEUUBBIX TPEOOBAHMIA:
OBITH YCIIEUIHBIM, HO
0CTaBaThCs YECTHBIM;
CTPEMUTbCS K MaTepUaIbHOMY
07aronoay4mio, He yTpayuBast
IpU 3TOM JyXOBHOH IITyOUHBI.
Ha stom ¢done unen Axmena
ScaBu, oOpamiéHHbIe K
OYMILEHUIO CEP/ILIa U €INHEHHIO
C HCTUHOW depe3 Ciy)KeHHUe
Annaxy v OJIMKHUM, 00peTaroT
0co0y1o aKTyaJIbHOCTb
(Kerimbay, 2020: 61). Onu
OTKPBIBAIOT Tepesl HaMH IyTb
dbopmMupoBaHUs JUYHOCTH,
OCHOBaHHOIl He Ha BHEIIHEM
Onmecke, a Ha BHYTpPEHHEH

LIEIbHOCTH U BEPHOCTHU
BBICILIIM HPABCTBEHHBIM
MPUHIUIIAM.

Iens HaCTOAIIEH
CTaTbl — TNPOAHATU3ZUPOBATH

AYXOBHOC HaCJIEAuC AXMeI[a
SlcaBu mu IIoKa3zarb, KaKHM
06pa30M €To UJACU MOr'yT JiCYb
B OCHOBY BOCIHHTAaHHUSA HOBOTO
ITOKOJICHHUS — ITOKOJICHH A,
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JUTSA KOTOpPOro BBICHIMMHU
OEHHOCTAMU CTaHYT HE
MUMOJIETHRIC YAOBOJILCTBUA,

a WCTHHA, MUJIOCEpIue |
CTPEMJICHHE K COBEPIICHCTBY
panu Alaxa.

[Tepeitném Tenepb
K CIeayloueMy paszjieny, B
KOTOPOM 1enecoodbpazHo
[Ty 0Ke pacCMOTPETh KITFOUEBhIE
uaen ydyeHus Axmena fcasw,
oOpasyromue (yHIaMEHT €ro
MHPOBO33PECHUSI M  CUCTEMBI
BOCIIUTAHMUS.

OcHOBHBIE HIeH YYeHHS
Axmena SlcaBu
Yuenune Axmena

SlcaBu mpencraBisier coOoi
CTPOMHYIO CUCTEMY JTyXOBHOTO
BOCXOXKJCHHS, THE KaKIBIH
3Tall  BHYTPEHHETO0  pocTa
JIOTUYECKH  BBITEKAET U3
npenpiaymero. lleHTpanbHOe
MECTO BATON CUCTEME 3aHUMAET
nyTh COBEpUICHCTBOBAHUS
yepes YeTbIpe CTaIUHU:
niapuar, Tapukar, marpudar
n xakukar (Yasawi, 12 Bek:
7).lapuar, mnepBasi CTYIEHb,
Tpedyer 0€e3yCII0BHOTO
cOOIOIeHNs] BHEIIIHUX HOPM
MpeUCaHu, yCTaHOBJIEHHBIX
Annaxom. OH  Qopmupyer
dbyHmamMeHT  OJaro4ecTUBOM
KU3HU, 0e3 KOTOpPOTO
HalpHelee MPOJBUKEHNE
HEBO3MOXHO. Tapuxar
OTKpBIBa€T Iepel] YeIOBEKOM
MyTh BHYTPCHHETO OUYHIICHUS
U JIyXOBHOH  JIUCIHILINHEI,
ooy K 1ast HE MpOCTO
CIIeJIOBaTh puUTyajaMm, HO U
BeCTH IITyOOKyl0 paboTy Haj
coboil. Marpudar 3HameHyeT
coboli 00peTeHne HCTUHHOTO
3HaHUS O CYyIIHOCTH AJaxa v
npupojie ObITHs, TpeOys

Hcemaunzaoe Cauoa /Incagpapoena

OT WCKareis MPOHUKHOBEHUS
B CaMyl CYThb SIBICHH,
a HE yIAOBIETBOPEHUS
MMOBEPXHOCTHBIM MOHHUMAaHUEM
(Yasawi, 12 Bex: 13). U
HAKOHEIl, XaKUKAaT —BepIIMHA

IIyTH — MPUBOJUT YEJIOBEKA
K HETIOCPEACTBEHHOMY
MEPEKUBAHUIO WCTHUHBI,
K [OJIHOMY  €IUHCTBY
C BOJICH Bcespimnero.
Hapsny ¢ oatum, Axmen
ScaBu MOCJICIOBATEILHO
MIPOINIOBE0OBA HUeabl
J1100BH, MUJIOCEPIUS,

CKPOMHOCTH U CIIy)KEHHS
obmectBy. Jlns Hero 1000Bb
K Alaxy Oblia HeOoTaelIuMa
OT IOOBU K JIIOISAM: uepe3
3a00Ty O ONM)KHUX 4YelOBEK
MPOSIBIISET NPEIaHHOCTb
Bcespimemy (Abuov, 2022:
33). Muiocepaue B €ro yueHUH
HE OCTaBaJIOCh OTBIICUEHHBIM
MOHSATUEM

— OHO  BOIUIOLIAJIOCH B
peasIbHBIX MOCTYNKAX MOMOIIU
u coctpaganus. CKpOMHOCTb,
KaK eIl€ OOUH KpaeyrojbHbII
KaMeHb JIyXOBHOTO  POCTa,
paccMaTpuBanach Kak
HEOOXOMMOE  yCIIOBHE IS
OpUOMMOKEHUsT K =~ UCTHHE:
JUIIb  OCBOOOIMBIIMCH  OT
TOpABIHM U CTPEMIIEHUS K

IIPEBOCXO/ICTBY, YeJIOBEK
CTAaHOBUTCH CIIOCOOHBIM
BOCHPHUHATH  bBO)KECTBEHHBIN

ceer. CiyxxeHue 0OLIECTBY
BOCIIPHHUMAJIOCH SIcaBu  Kak
CBSILLICHHAS 00s13aHHOCTb,
HarpapjeHHas Ha 0Jaro Bcex
TBopeHuii Amtaxa. Ocoboe
BHUMaHHe Axmen  SlcaBu
yACISAI KPUTHUKE JUIEMEpus,
KaTHOCTH U (hopMaIbHOTO
ucronHeHus: obpsgoB.  OH
BBICTYNaJl MPOTUB TeX,

KTO  BHENIHE  COONoAaeT
pENUTHO3HBIE  TPEANHCAHMUS,
HO HE CTPEMUTCS K HCTHHHOMY
OYUIIICHUIO cepAua.
Jluiemepue, Mo €ro MHEHHUIO,
paspyuiaet BHYTPEHHIOIO
OCHOBY 4YelIOBEKa, MpeBparias
penuruio B MycTyr Gdopmy
06e3  JKUBOIO  COIEpKaHHS
(Yasawi, 12 Bek:45).
XKagnocts ocneriser aymry,
numas  e€  CIOCOOHOCTH
K  OecKOpbICTHOH  JIOOBH.
dopmanusM, 3alMKICHHBIN HA
BHEITHEM HCIOJTHEHUH HOPM
0e3 HCKpeHHEH BHYTpEHHEH
paboThl, 00OEeCLEeHUBAET BEDY,
qumas e€ IVIaBHOM CYyTH —
cTpemiieHUs K Alaxy uepes
MpelaHHOCTh U JHOOOBb.
Henp3s HE OTMETHTH U METOX
nepenadynd JTyXOBHBIX 3HAHHM,
n30panHblii Axmenom SlcaBu.
B ormnnume OoT MHOTHX CBOHMX
COBPEMEHHUKOB, OH MHcAl
Ha POJHOM TIOPKCKOM SI3bIKE,
Jenas cBo€ yu4eHue JOCTYTHBIM
1t ipoctoro Hapona (Eraslan,

1993: 18). Ero mos3us,
coOpaHHass B  3HAMEHUTOM
«JluBaH-u XuKMeT»,
HaroJHeHa obpa3zamu,
MOHSATHBIMU  KaXJOMY, KTO
UIIET MyTh K AJuiaxy.

[Ipocrora W3JI0KEHHUS,

SAPKOCTh MeTaop U IIyOOKuit
JOYXOBHBIM  CMBICI — clenalu
TBOPYECTBO SIcaBU BEYHBIM
HUCTOYHUKOM BIOXHOBEHUS
Ul MWUIMOHOB  JIIOAEH,
CTPEMSILUXCSA K HPaBCTBEHHOU
U JyXOBHOMU 3PEIIOCTH.
HmeHnHO 6marogaps
9TOU SICHOCTU U YEJIIOBEYHOCTH
OCHOBHBIE  uaen  Axmena
S1caBUCIIOKUINCEBCTPOUHYIOU
JOCTYIIHYIO MOJIEIIb TyXOBHOT'O
COBEPLLIECHCTBOBAHMS,

DORNVROBAHUEIHOBOROIOKOMERIENOCHORBE

OCHOBAaHHYIO Ha HICKPCHHOCTH,

T00BH " CTpEMJICHUHT
K HCTUHE pagu  Auaxa.
JIorMYHBIM  TIPOJODKCHUEM

HAIIETO Pa3MBIIUICHHUS CTAHET
oOpaiieHne K ero IJIaBHOMY
Tpyny — «JuBaH-u Xukmer»,
KOTOPBIA crain JKUBBIM
BOIUIOLIEHUEM  BCEH  €ro
IyXOBHOH ¢uitocodun.

«/IuBan-n XuMKMeT» Kak
WHCTPYMEHT BOCIIUTAHUS
«JluBaH-n XUKMET
— OeccMepTHOE  TBOpEHHE
Axwmena SlcaBu — npeacTaBisieT
coboii He mpocto coOpaHue
MOSTUYECKUX CTPOK, HO |
[EJIOCTHYIO  TMEAaroruyecKyro
CHUCTEMy,  HAIleJICHHYI0 Ha
dbopMupoBaHUE HPABCTBEHHO
3penoit  nmuuHoctu  (Yasawi,
12 Bek: 22). UYepe3 scHble
o0pa3sl M TPOHUKHOBEHHBIE
HacTrasiieHUs SlcaBu nepena€r
BEYHBIC HCTUHBI, HEOOXOMMBbIC
JUTS BHYTPEHHETO CTAaHOBJICHUS
YeoBeKa.
LleHTpaIbHBIMU TEMaMHu
€ro  XUKMETOB  CTAHOBSITCS
HPaBCTBEHHOCTH, COCTPAIaHUE,
TPyIoOMtOOue H TPETaHHOCTh
— KayecTBa, 0€3 KOTOPBIX

HEBO3MOXHO MOCTPOCHUE
3I0pPOBOTO o0riecTsa,
OCHOBAaHHOTO Ha BoJie AJuiaxa.
HpascTBeHHOCTH MPOXOIUT
CKBO3HOW HHTBIO 4epe3 BCE
MPOU3BEICHUE, CTaHOBSICh
byHIaMeHTOM JyXOBHOM

*Ku3HU. Axmen ScaBu yuwr,
YTO WCTHHHOE Ojarodectue
NPOSIBIISIETCSI HE B TIOKa3HBIX
aTrpubyTax  pEIUTHO3HOCTH,
a B YECTHOCTH, CKPOMHOCTH,
YBaKEHHUH K POTUTENISIM, 3a00Te
0 cnabbix M OECKOPBICTHOM
TIOMOIIY HYKIAOIIUMCS

(Abuov,  2022:  41).

Coctpananue, B ero
MOHUMAaHUH, - 3TO
€CTECTBEHHOE MIPOSIBIICHHE

JM00BM KO BCEM TBOPCHHSM
Annaxa, a TpyAoaooue
BOCIIPUHUMAETCS HE TOJBKO
Kak  0O0S3aHHOCTb, HO H
Kak ¢opma MTOKJIOHCHHUSI:
BEllb 4YE€pe3 UECTHBbIM Tpyd
YEJIOBEK MIPUOSTMKACTCS
K boxecTBeHHON  uCTuUHE.
[IpenanHocTh A€y, CEMbE,

o01IecTBy H, pexIe
Bcero, AJulaxy CTaHOBHUTCS
KpUTEpUEM UCTUHHOMH

nyxoBHOU 3penoctu. Ocoboe
MecTo B «JluBaH-u XHUKMET»
3aHUMAIOT HaCTaBJICHMUS,
obpaménneie Kk Monoa&xku. C
0co0oi 3a00TON W JTHOOOBBIO
Axmen SlcaBu  HampabiseT
IOHBIE Cep/a, mpeaocreperas
WX OT CcOOJa3HOB MHPCKOM
CYEThI M TPU3BIBASI K OUUILIEHUIO
YU 4Yepe3 CIyKeHHUEe UCTUHE
(Kerimbay, 2020: 54). B
OJTHOM U3 CBOMX XMKMETOB OH
HACTaBIISIET:

«He uwu copoocmu 6
IMOU HCU3HU, UOO UCHMUHHAA
yecmov — 6 uyucmome cepoua
u npedannocmu  Annaxy»
(Yasawi, 12 gek: 63).
Takue crmoBa HE  MIPOCTO
oboramarmT BHYTPEHHUH
MHUp MOJIOABIX JIOACH, HO H
dbopMupyIOT y HUX DIyOOKOE
YYBCTBO OTBETCTBEHHOCTH
nepea co0oi, OOIIeCTBOM |
Bceebimanm.  Crienyer ocobo
MOTYEPKHYTh, u4TO «JluBaH-U
XUKMET» ChIFpall KIIOUYEBYIO
pOJIb B dbopMHUpOBaHUHT
JTyXOBHOM UJACHTUYHOCTH
TIOPKCKUX HapoaoB. biarogaps
JOCTYITHOU (hopMe U IITyOOKOMY
COJIEpKaHMUIO,

Hcmaunzaoe Cauoa /xncagpapoena

ujen Axmena SlcaBu mpoYHO YKOPEHWINUCH
B HAPOJHOM CO3HAHWM, CTaJIM YaCThIO
KyJBTYpPHOTO KOJAa U NEpeJaBaliuch W3
nokosieHus1 B nokojienue (Eraslan, 1993:
30).

Ero yueHume TO3BOIMIO COXPAaHUTD
HpPaBCTBEHHble OPMEHTUPHI B IEpPUOJDI
COIMA/IbHBIX  IIOTPACEHUN, BOVH U
KY/IbTYPHBIX nepeMeH, obecnevyuBas
IIPeeMCTBEHHOCTb JIyXOBHOM TpajMLIVIL.
MubpiMu  croBamu, «[uBaH-m XuMKMeT»
BBICTyIIaeT He TO/NbKO KaK IaMATHUK
JINTEPAaTyPHOTO HAC/IenMs,
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HO W KaK JKUBOW HHCTPYMEHT CyllecTBeHHBIM BKJIaJOM B (eCTUBAIH JTyXOBHOM Nx WHTETpaIus B Yepes TaKue npoektel  brmaromaps TakoMy moAXomy
BOCITUTAHUS, CIIOCOOHBIH pacnpocTpaHeHHE Y4eHHS ~ MO0Z3UM — BCE ATO IMOMOraeT o0Opa3oBarenbHBIE MPOTPAMMBI MOJIOZIEXKD MOJTyYaeT HE TOJIbKO ~ Tepel] HaMHU  OTKPBIBAETCS
OKa3bIBaTh BIIMSHHUE HA YMBI Axmena ScaBu cTajla  MOJIOJBIM JHONAM HE U MOJIOACKHBIC WHUIIUATHBBI 3HaHME, HO U BO3MOXKHOCTb  THEpCHeKTHBa (POPMHUPOBAHUS
U cepala JIIoAEH axe CIyCTs NEeSTeNIbHOCTh YHUBEpPCUTETa  MPOCTO  HM3YYUTh  HACIEIUe cnocoOHa 3aJI0KUTh MPOXUTh  3TU LIEHHOCTH,  HOBOT'O MOKOJICHUSI — CUJIBHOTO
croinerus. [loHmmanue dTOH UMEHU Xomxu Axmena  BEJHMKOTO MBICIUTENS, HO U IIPOYHBII HPaBCTBEHHBIN cAenaTb MX YacThIO CBOETO  JyXOM, TPEAAHHOTO HCTUHE
poiMM 0COOEHHO BAXHO TIPH ScaBu B ropoge TypkecTaH,  HpPOYYBCTBOBATH €0 H€aJbl HA byHgaMeHT, Ha  KOTOPOM BHyTpeHHero Mmupa. Ocoboro ¥  TOTOBOTO  HECTH  CBET
paccMOTpEeHUH BIUsAHUSA fcaBu OCHOBAaHHOTO B 1991 au4HOM ombiTe (Almenbetova, Oynetr (opMUpOBaThCS 3pernas BHUMAaHHUS 3aCITyKHBAET MWIOCEPANS U CIIPABETIMBOCTH
Ha COBPEMEHHOCTb, K UEMY MbI rogy. OTOT  YHUBEPCUTET 2012: 67). bnaronaps U  OTBETCTBEHHAas JIMYHOCTh MOTEHIINAT bunocodumn B OKPY’KarOIMI MHUP.
Tenepb 00paTuMcs. MpEeBpaTWiICI HE TOJNBKO B OJ00HBIM MHULIAATUBAM (Abuov, 2022: 58). Ipexne Axmena fcaBu s pa3BUTHS [lepeiiném Tenepp K
oOpa3oBaTelbHbI LEHTP, HO  BBICOKHE HPABCTBEHHbIE BCETO, PeYb UJICT O BBEJICHUU B MEXKYJIbTYpHOTO JAMajiora W 3aKJIIOYEHHIO0, TN€ TMOABEAEM
Hacaenue SIcaBu B U B BAOXHEHIIYIO IJIOMAAKY  I€HHOCTHU CTAHOBSTCSI YacThbIO y4eOHBIC TUIAHBI CIIEIUATBHBIX YKpEIUIEHUS! TOJEPAaHTHOCTH.  WTOTM HaIIEro HCCIeI0BaHUS
COBPEMEHHOM KOHTEKCTe JYXOBHOTO MIPOCBELEHUS,,  BHYTPEHHEIO0 MHpa HOBOTO KypCOB, MOCBSIIEHHBIX [Tockonbky ero ydyeHne ¥ 0003HauuM KJIIOUEBYIO POJIb
Hecmotps Ha rae uaeu SlcaBu u3ydaroTcs, — TOKOJIEHHUS,  IOMoras UM TYyXOBHOMY Hacienuio Slcasw, OCHOBaHO Ha uJeAX JOO0BU  Hacieaus ScaBu ams Oyayiiero
NPOILEAIINEe BEKa, JTyXOBHOE MHTEPHNPETUPYIOTCS  HATU OTBETHl Ha CIOXHbBIE a TakkKe O TPOBEICHUU KO BCEM TBOpEeHHsIM AJiaxa,  oOIIecTBa.
Hacnenue  Axwmena  SlcaBum " BHEPSIOTCS B BOIPOCHI COBPEMEHHOCTH CEMHHApOB U TPEHUHTOB, YBOXKEHUS K YEJIOBEUYECKOMY 3akiaoueHue: AHanuz
IPOJIOIDKACT ocTaBaTbCs oOpa3oBareibHble MPOrpaMMbl U (OPMHUPOBATH JAYXOBHYIO HANpaBICHHBIX HA pa3BHUTHE JOCTOMHCTBY M CTpPEMJIGHHS  JYyXOBHOIo Hacienuss Axmena
JKUBBIM HUCTOYHUKOM HoBoro nokojeHust (Derbisali,  ycTOMYHMBOCTH B  YCIOBHUSX HPABCTBEHHOTO  MBIIIUICHUS K BHYTPEHHEMY MHpYy, OHO  SlcaBM HaIISIIHO IOKAa3bIBaeT:
BJIOXHOBEHUS U HPABCTBEHHOU 2015: 44). 3necp yuyarcs 100aIbHBIX TEPEMEH. U BHYTpeHHEH pedrexcum. €CTECTBEHHBIM obpazom €ro uIeu, HeCMOTPsA Ha CMEHY
OTIOPBI TUTSE MUJUIMOHOB CTYICHTHI W3 pPa3HBIX CTpaH B pe3yabrare Taxoit o0Opa3oBareIbHBIN CIY’)KUT ~ MOCTOM  MEXAY  OM0X U [HMBHIN3ALMOHHBIX
JIOZIEH. 3HAKOBBIM TIOPKCKOTO MUDPA, YTO  YCWIHMSL 1O COXPaHEHUI0 U MOAXOA HE OrpPaHUYMBACTCS Pa3IUYHBIMU KyJbTypaMH  THapagurM, COXPaHWINU CBOIO
NPU3HAHUEM €ro TI00aJbHOTO CHOCOOCTBYET  YKpPEIUICHHIO  aKTyalu3aluu ydeHus Axmena IIPOCTHIM HAKOTJICHUEM n  Hapomamu  (Kerimbay,  cuily u )KMBYIO aKTyaJdbHOCTb.
3HAQUEHUS  CTaj0  PELICHHE oOmei JTyXOBHOM SlcaBU CBUJIETENBCTBYIOT O €0 3HAHUW — OH (QopMHpyeT 2020: 81). IIporpammsl [TpunIUTIBI HPABCTBEHHOI'O
IOHECKO 00bsBuTh 2016 101 WUJIEHTUYHOCTH U  Pa3BUTHIO HENM3MEHHOH II€HHOCTHU JJIA CIIOCOOHOCTh K  TIIyOOKOMY MEXITYHaAapPOAHOTO COBEPUWIEHCTBOBAHUA
Tonom Xomxku Axmena Scasu KyJBTYPHBIX CBSI3€l HA OCHOBE  COBpeMeHHoro oomecrtBa. U OCMBICIICHHIO JKU3HEHHBIX oOMeHa, COBMECTHBIE  uepe3 CTyNeHM  IIapuara,
(Derbisali, 2015: 39). DOrta Ooratoro Haciemusi SlcaBu. YTOOBbl KOHKPETHEE TMOHSTh, LIEHHOCTEW, OCHOBAHHBIX Ha MOJIOZIC)KHBIC WHUIIMATUBBI W TapuWkara, wMarpudara u
WHULIAATHBA MOIYEPKHYJIA, [Tomumo YHUBEPCHUTETA, Kak  Quiocodus ScaBu MO0BY K Alliaxy, MUJIOCEpANH o0OpasoBareabHbIC MIaTHOPMEI, XaKuKaTa, MpPU3bIB K JIOOBH,
KaKyl0 3HAYUTEIBHYI pOJIb MHOTOYHUCITEHHB € MOXKET ObIThb BCTpO€Ha B u CITyKEHUU 001IeCTBY BIOXHOBJICHHbIE uaeanlaMd  MWJIOCEPIHI0, CKPOMHOCTH U
ChITpajl BEJIUKUM MBICIUTEIh HCCIEAOBAaTENbCKHE  BOCIHUTATEIbHBIC  IPOIIECCHI (Derbisali, 2015: 66).Hapsmy ScaBu, CIOCOOCTBYIOT ~ CIY)KEHHIO OOIIECTBY, a TAKKE
B (OPMUPOBAHUU TyXOBHOMH WHCTHUTYTHI, KyJbTYPHBIE  CETOAHSIIHEro TTHS, ¢ opmanbHBIM 00pa3oBaHUEM (¢bopMUpOBaHHI0O Yy HOBOIO  OECKOMIIPOMHUCCHAsi KPHUTHKA
KYJIBTYPbI HE TOJIBKO LUEHTpPbl U OJaroTBOpUTENbHBIE  II€JIeCO00pa3HO  MepelTH K B)XHYIO POJIb UTPAET CO3/IaHUE MTOKOJICHUS yyBCTBa  JuueMepus u (Qopmamuzma
TIOPKCKHX HapoJIOB, HO H (b oHTBI MNPOAOIDKAIOT ~ PAaCCMOTPEHUIO MPAKTUYECKUX KyIBTYPHBIX U JYXOBHBIX OTBETCTBEHHOCTHM 33 MHp  CO3[JAIOT MOIIHYIO OCHOBY
BCETO MYCYJIbMaHCKOTO AKTUBHYIO paboty mo  crnoco0oB €€ UHTerpaluu B IIPOEKTOB, BIOXHOBJICHHBIX U B3aUMONOHMMaHue  Ha  JJI1 BOCIUTaHUSA 3peoH,
MUpa. TopxkecTBECHHBIE W3YYEHHUIO, MOMYJSIpU3allud U 0Opa3oBaHUE U KYJIBTYpY. yuenueM SlcaBu. Opranuzanus mio0anbHOM ypoBHE. MHBIMH — TiIyOOKO OCMBICIICHHOMN
MEpOIPUATHS, Hay4HbIE COBPEMEHHOMY  OCMBICIICHUIO JINTEPATYPHBIX KOHKYPCOB I10 cioBamH, prtocodus Axmena angyHoctd  (Abuov,  2022:
KOH(QEepeHIIUU U KYJIBTYpHBIC ero ¢unocodumu. IIpumenenue uaei Sicasu B MoTuBaM «JluBaH-u XUKMET», ScaBu crocobHa CTaTh 74;  Eraslan, 1993: 53).
MPOrpaMMBbI, OpPraHU30BaHHBIC Ocoboe BHUMAaHHE BOCIIUTAHUM HOBOI'O TeaTpajibHbIE MMOCTaHOBKH, BaXHEHIIUM pecypcoMm ansi B ycioBusx — mioOaimbHBIX
B pa3sHbIX CTpaHaX, BHOBb YICISIeTCS MEPOTIPUSITHSIM, MOKOJIeHHS NEepeaaone  HPABCTBEHHBIE BOCITUTAHUS MOKOJIEHUS,  KPU3UCOB MJIEHTUYHOCTU U
oOparuiu BHUMaHue HaIpaBJICHHBIM Ha B coBpemennom mmupe, YPOKH ero XUKMETOB, koropoe Oyzner He TOJNbKO  Pa3MbIBaHUS LIEHHOCTHBIX
MHUPOBOI OOIIIECTBEHHOCTH Ha BOBJICYCHHE  MOJIOJCKH B  IJ€ CTPEMUTEIIbHOE DPa3BUTHE MOJIOJIC)KHBIE ~ (POPYMBI U yBaXKaTh KyJbTYpHBIE  OPHEHTHUPOB oOpalleHue K
YHUBEPCATLHOCTH HJIeH ScaBu mporece 3HAKOMCTBA C  TEXHOJOTWH BCE yalle yBOIUT (decTuBaIM JTYXOBHOW IMOA3UU paznuuus, HO M CTPOUTh  JYXOBHOMY ONbITY SlcaBu
— wael JroOBH, CIy)KCHUS, IYXOBHBIM Hacieauem SlcaBu.  MOJOIEXb OT OCO3HAHUS — BCcE 3TO Aenaer uaeu Slcasu 0011eCcTBO Ha OCHOBE  CTAaHOBHUTCSI HE POCKOULIBIO
CIPaBETMBOCTU M BHYTPECHHEH JluteparypHbie BeUYepa,  JIYXOBHBIX OCHOB OBITHS, UAEH KUBBIMH U aKTyaJbHBIMH B B3aUMHOTO YBaXEHUS,  MPOIIIOro, a HEOOXOJUMOCThIO
YHCTOTEHI. nocBsAMIEHHBIE  yTeHHI0o U Axmena flcaBu mpuobOpeTaroT 1a3ax  HOBOTO  ITOKOJICHUS MUJIOCepAMsT U JYXOBHBIX  CETOJHSIIHEro JHS.
00CyXICHUIO XHUKMETOB, 0Cco0yr0 3HAYMMOCTb. (Yasawi, 12 Bek: 72). LIEHHOCTEN.

KOHKYpPCHl Ha JIydIllee 3HaHHUE
«JluBaH-u XUKMET»,
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Ceroausi, KoTrIa
MOJIOJI0€ TTOKOJIEHUE OCOOEHHO
HYXKIaeTCs B MIPOYHBIX
HPAaBCTBEHHBIX OTIopax,

yueHue Axmena fIcaBu MOXeT
U JODKHO CTaTb OJHUM U3
[JJaBHBIX ~ OpUEHTHPOB. Ero
XUKMETBI ydaT UCKaTh UCTUHY
BHYTpH ce0sl, HE TIOJIaBaThCs
WUTIO3USIM BHEIIHETO YCIexa,
CTPEeMHTBCS K BHYTPCHHEH
YUCTOTE U TOCTOSIHHOMY
JIyXOBHOMY POCTY. DTH 3aBEThHI
oOmamaroT YHHUBEPCAITbHOU
LIEHHOCTBIO I BCEX BPEMEH
u HapomoB (Yasawi, 12
Bek: 68). B aTOM KOHTEKCTE
npu3slB K Oosiee TIyOOKOMY
U3YYEHUI0 U IPaKTHUYECKOMY
NpUMEHEHNUI0 uaen  fcaBu
B o0pa3oBaTeIbHbBIX,
KYJBTYPHBIX U OOIIECTBEHHBIX
WHUILIUATUBAX  TpHOOpeTaeT
oco0yro octpoty. Torbko uepes
OCO3HAaHHOE BO3BpalICHHE K
BEYHBIM JTyXOBHBIM IICHHOCTSIM
BO3MOKHO BOCITUTaHHE
MOKOJICHUSI, KOTOpoe Oymer
HECTH B ce0de CBET BepHl,
MYIpPOCTH W  HPAaBCTBEHHOM
CTOMKOCTH.

NMeHHO OTH JrOAM  CTaHyT
MEPBBIMU CTPOUTEISIMU
MHUpa, TIe CHsIeT HCTUHA |
TOPKECTBYET MUJIOCEPIIHE.
Kak ckazan Benmukuii uMam
anp-l"azannm:

«Hcmunnoe cuacmoe
3aKI04aemca  UCnpagi1eHuu
cepoya u cnedoeanuu 3a
UCIUHOUY.

Crnenys ATOMY
3aBeTy, HOBOE€ IIOKOJEHHE,
BOCIIUTAHHOE HA  HIesX
Axwmena flcaBu, Cnenyst aTomy
3aBeTy, HOBOE€ IIOKOJEHHE,
BOCIIUTAHHOE Ha HJEAX

Hcemaunzaoe Cauoa /Incagpapoena

Axmena SlcaBu, CMOXeT
CTaTb TE€M, KTO, COXpaHMB
YHUCTOTY CEpALa U CTpPEMIIEHUE
k  boxecrtBeHHOMY  cBety,
MIPOJIOKUT TYyTh K CBETIOMY,
CIpaBeJIMBOMY M  JTyXOBHO
3pesioMy Oynyuiemy.
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The Persian sage and
poet Attar of Nishabur made a
poignant reference to Khwaja
Ahmad Yasawi in his works:
He spoke of the Elder of
Turkestan, saying,
“I hold two things dearer than
all:
One is my horse, dappled and
Swift,
The other is none but my child.”

Attar deliberately
juxtaposes the concepts of
“child” and “horse” to reflect
Yasawi’s belief that life is
sustained through movement.
The child carries the father’s
legacy into the future, while the
horse takes the rider across the
world—east to west, north to
south—to explore, understand,
and learn.

These two metaphors
capture movement in Yasawi’s
philosophy across two
temporal dimensions:  first,
movement in the present,
what Sufis call the dam—a
sacred moment of seeing,
hearing, and understanding;
and second, movement into
the future through legacy—
embodied in  children,
disciples, and society at large.

For Sufis, movement
and travel were essential
to spiritual and intellectual
growth. They saw the journey
from present to future as a
path toward unity—eventually
reaching God, a state they
described as fana fi Allah
(annihilation in God).

Ahmad Yasawi was
a man who, in a time of
destruction and war, came to
believe that human success lies
in refusing to remain static.
Today, his mausoleum stands
as a testament to a man who
dedicated his life to knowledge
and teaching. He shared his
insights generously, leaving
behind children and disciples
who like many great Sufis
connected us to his thought and
enduring legacy.

Yasawi traveled widely
to learn. He studied under
Yusuf Hamadani, the renowned
Persian poet and mystic. After
his education, he established
a vast network of Sufis who
spread his teachings from
eastern and southern India to
the Mediterranean world.

The Akbarnama
references  “Sheikh  Yusuf
Choli,” one of Yasawi’s
disciples, known for his
exemplary  character  and
esteemed status in India.
Similarly, West Asian sources
mention “Awliya Chalabi,” a
descendant of Yasawi who lived
in Rum (modern-day Turkey).
These examples illustrate that
Yasawi’s influence extended far
beyond Turkestan. Though his
teachings first took root among
Kazakhs and Kyrgyz, they soon
spread across Central, South,
and West Asia.

KOFAM XKOHE K¥HABIJIBIK / SOCIETY AND VALUES / OBIHIECTBO U HEHHOCTHU

Seyed Ali Moujani

WHAT CAN THE LEGACY OF KHWAJA AHMAD YASAWI OFFER OUR WORLD TODAY?

In the 11th century,
Sufism emerging from the
intellectual traditions of Iran
and  Khorasan—  reached
Kazakhstan largely through
Yasawi’s efforts. He believed
that as we move from present
to future, kindness and love
must guide our steps. He
lived simply, studied under
Arslan Baba, and was named
khalifa (spiritual successor) by
Hamadani. To share his ideas,
he used poetry and music—
tools that resonated with the
people.

In his Diwan-e Hikmat
(Book of Wisdom), Yasawi
begins by invoking God and
reminding us
that humans are made of earth
and that the blood in our veins
flows like water. Just as water
and earth perish, so does human
life a reflection of the Quranic
idea that all of nature moves
toward God.

Movement, in Yasawi’s
view, is central. In one poem,
he notes that no building lasts
forever, using this image to
frame human existence as part
of a broader journey toward the
divine. Truth, to him, is like
an ocean; each person, a river
flowing into it. In another
verse, he likens humanity to
desert sands, shifting constantly
with the wind. Yasawi lived
in an age of great thinkers
Avicenna, Al-Biruni, Mahmud
Kashgari—a time when
knowledge flourished
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and Khorasan was a beacon
of scholarship. These figures
deepened their understanding
throughtravel and study, leaving
enduring legacies. Yasawi and
poets like Saadi touched hearts
with their words, shaping lives
even before people set out on
their own spiritual paths.

Yasawi’s awareness
of time as a vehicle for
transmitting values helped lay
the foundation for educating
future generations. In today’s
world—shaped by technology
and artificial intelligence we
chase speed, yet we often
lack the feeling of truly
understanding or enjoying
knowledge.

Technology shows us
how fast we can move, but
it doesn’t tell us where we’re
going. In contrast, the Sufi
philosophy of Yasawi gives us a
sense of direction. Sufis taught
that both nature and humanity
are moving toward wahdat al-
wujud (unity of existence). To
find the right path, we must
first understand our ultimate
destination.

In Yasawi’s thought,
love, kindness, friendship,
and ethics are essential tools
to reconnect with ourselves
and the world around us. Yet
modernity has distanced us
from these wvalues. Unlike
Yasawi, we move toward the
future blindly, lacking the
spiritual tools he championed.

Much  of today’s
conflict and wunrest stems
from this disconnection—
from the wisdom and ethical
compass offered by figures like
Yasawi.
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While we remain in
motion, like our ancestors, we
have lost sight of the meaning
of the present and the purpose
of the future. Compared to
the joy and spiritual richness
of Sufis, our lives often feel
hollow. They lived with little
but found profound meaning
wisdom that continues to flow
through time.

Studying Yasawi and
other Sufi masters offers us a
path back to the joy of living
well. Though they lived
centuries ago, their wisdom
remains relevant. We must

e

revisit their lives and words—
not out of nostalgia, but to
chart a new course forward. It
is no coincidence that in recent
decades, fields such as medical
ethics,  workplace ethics,
and civic ethics have gained
renewed importance. Our world
moves faster than Yasawi’s,
yet the values he taught love,
kindness, friendship, and ethics
seem further from reach.

To benefit from
Yasawi’s invaluable legacy,
we must embark on new
studies focused on
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2000 KBIIABIK TapUXb
O6ap Sce-TypkicTan Kamacel
KEWIHT1 oOpTarachlp Ke3CHIHIE
YJIKeH e3repicTepre yIibIpan
aJIbIMEH ailiMaKk OpTaJbIFbIHA
ariHameI, keiin Kazak xaHabIFsl
acTaHacbhIHa aiiHaIbl. OHTYCTIK
KazakcTaHHBIH  OpTaFachIPIbIK
Kajla MOJCHHMETIH 3epTTereH
apxeonorrap E.M. AreeBa meHn
I'N. TTaneBny xa30a gepexTepai
Tangail kene KajJaHblH SChI
araybl OpHbIHa TypKicTaH e
aray X VI¥. ekiHIIi )apThICbIHAH
0acTan Ke3IECETiHIH aHBIKTalbI
[Areesa, [lanieBuy, 1958. C. 96].

Scwl Kamacel araybIHBIH
e3repyin Tek ChIpaapusiHbIH
opra arbpichiHBIH XIV - XV
FaceIpiapJarbl  CcasgCH  JKOHE
SKOHOMUKAIIBIK TapUXbIH
€CKepe OTBIPBINT  TYCIHIIpYTE
oomanmel.  Oteipap Kamacel XV
FaCBIPBIH OPTACHIHIAFbI JKaJIITbI
KaJlaJblK OpTTEeH KeHiH TeHre
COFyIbl TOKTaThim, TypkicTan
aliMarbIHBIH OKIMIITLTIK
OpTajbIFel OoNynan Kanasl. Jlom
OCBI yaKbITTa )Ka30a IepeKTepaiH
xabapnapel  OodbiHIITa XV
FACBIPABIH OpTachblHAH Oacrar
TEMIpITIKTEP/IiH anMaKTarbl
OKiMiHiH Opaachkl SIchl KamachklHAA
opHanackan [MUKX, 1969. C.
69, 101, 118].

XVI raceipasiz O6ackiHIa
Qdaznmamrax  wOH  Py30uxan
Uchaxann Scel  KalachIHBIH
aiiMaKTarbl JKaHa POJIH aTar
KeTeli: «Oyaue  KaKbIHBIH
KeceHeci  opHamackaH  SIch
KeH JKOHE KYHaplibl HeiK,
Typxkicran yoNasITTapbIHBIH
acTaHacel». SICBIHBIH  KaHa
aCTaHAIBIK  JIOPEKECI  OHBIH
alMaKTbIH YKOHOMUKAEBIK,
cayzia OpTalbIFbIHa alfHATYbIHA

cebenkep Oomapl. Daznmamiax
noH Py30ouxan Wchaxanumin
aiTyblHINA: «SIcpl  KamacbiHA
Tayapiap MeH acbul OyHbIMIap
okemineni. JKoHe oHma cayna
xacamanel. On  caymarepiep
KYKTEpIH  TYCIPETiH  >KOHE
TYpJL enjepre casxaTibliap
arraHarblH  opbiH» [UKIIU-5.
C. 207]. OcMaH TapuXIIbICHI
an-Kadasu (1582 k. nyHme
cmaran) kepceryimme «Mack
TypkicTan mnarmacel TypaThiH
opein» [MKAU-3. C. 158].
Sram  CelpnapusiiblH ~ opTa
aFbICBIHIAFbI O1pTON KAJIaIap IbIH
XV r. Oacranm KYILABIPAYbI
KYpINl KaTKaH Ke3zne SIChIHBIH
Typkictan aliMarbIHBIH CasiCH,
OKIMIITUTIK YKOHE IIapyalnTbIIbIK
OpTaNBIFBl  PETIHAE Adpexeci
ece T1ycti. EnHnmi  SceiHbI
UeNIieHyre JKacallfaH  OpeKeT
— xymwn Typkictan alMarbiH
WeJIeHyTe OarbITTallFaH JPEKET
Oompim  TabbUIABL.  TypkicTal
araybl acTaHa aTaybIMEH Mapa-
map Ooma Oacramel. Ocblgan
Oapblll KaJlaHBIH EKIHIII aTaybl
naiina 6o, Oipnme Scel, Oipae
Typkicran aereH araynaap Karap
KYpHi, KeliHHeH SIchl OpHBIHA
Typkicran araysl 6aceiM 0Ooia
Oactasel. XKeprijgikTi XaablK

apacelHIa, OpPBIC AEpeKTepiHnue
KaJlaHBIH Tarbl Oip araybl A3peT
Keszneceni
[MKPU-6. C. 160].
Typkicran aliMarblH HEJICHICH
memiteket KyJuti Jlemti Kpimrak
JanacklHa ~ OWJIIK  OKYpri3mi.
byn eHip o Oacta Kazak
XaHAapbIHBIH ~ Oabacel YKot
VJIBICBIHBIH KYpaMbIHa OOJIFaH.
Temipiikrep Oachll anFaH COH
Ka3ak xaHbl JKoHIOEKTIH oKeci
bapak ¥JIBIKOCKTECH 63 UeIIriH
KaiTapy/sl Tanan eTim,
apHaWbl eNIIUTIK Kioepin, Oy
OHIpMIIH OHBIH ara-Oabamapsl
WENICHTeHIH JKOHE KaJsajap/arbl
KYPBUIBICTapIbI 6abanapsl
CaNJBIPFAaHBIH TIATE THEK €eTe
OTBIPBIT, IIAPUFAT T[I€H ara-
0aba mocTypiHe colikec Oy
Kajiajiap ara Mypachl PETiHJE
o3iHe KaWTapbUIybl THIC CKCHIH
MOTIMJIETeH OOJIAThIH.

Kazak XaHJbIFBIH KYPBIT
ol Oackapran Kepeit xaH
XKonibex Oarpic  OarbITHIH/AA
TypkicTan yanasiTblH, OHJIAFbI
KaJlajmapabl  TEMIpIiKTep MeH
maiOaHWIIKTepAiH  OWIIriHeH
KalTapelll ajmy YIIIH  KYII-
KITepiH asMajbl, OCbl OarbITTa
omap TypkictaH KallaCHIHBIH
iprecine nIeiin JKETII,
Kapcbuiachl - Myxammen
[eitbanuni bykapara xamryra
MOXKOYp eTkeH OosarbiH. Keitin
Kpinmak ganacbiHIaFbl XaHIbIK
Owiik  Kazak  CYJITaHAaphl
KOJIbIHA KelllyiHe Te3rici
KeJIMETeH OO0UTKapIbIH
HeMepeci Myxammey llaiibann
TO3-TO3bI MIBIKKAH 9CKEPJICPIHIH
KaJIJIIFBIMEH Ka3aKTap/iaH KeK
anyra xemeni. Omip Temipaig
MyparepliepiH JKarajaraH o,
COJIap/IbIH KOMETIMEeH
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Crip OOMBIHAAFBI
OipHere KaMaJi1apabl
Ka3aKTapJaH TapThII
ajJajpl, HOFai (MaHFBIT)
MBbIp3aJIapbIMEH KyJaJiacy

apKBUIBI )KaKbIHIACKIT KpITTak
JlaJachlHa KalTa xaH OoiyFra
opekeTTeHeal. MaHFBITTapIbIH
MyxamMmenti XaH KeTepMeK
OO0JIBII KATKAHIBIFBIH €CTIreH
Ka3aKThlH XaHbl BypBIHIBIK
KacbiHa JKoHIOEKTIH yJi1Iaphl
Kaceim MeH Opik cyitanmap
O6acraran 50 000 ockepmeH
MaHFBITTAPbIH MEKEHIHE
malyn Kacalael. BypbIHABIK
XaH TaKKa OTBIpFaHHAH
KeliH OareIchlHAarel Horaii
OpJIachIMEH, OHTYCTITIHJET1
CeipnbiH  opta OOWBI  yIIIH
Temip oyneri OuieynriiepiMeH
OOJIFaH COFBICTAP HOTHIKECIH/IC
KazakxaHabpIF bIHBIH I THUKAJIBIK
TEPPUTOPHUSICH  KaJIBINTACTHI.
1480-90 >xpuimapmarel  Temip
oyJIeTiHE KapChl COFBICTApAaH
coH, TypkicTaH aiMaFbIHBIH
COJITYCTIK OHIpi Kazak
XaHIbIFBIHBIH KapaMarbIHa
KaparbLaajbl [[TumrynuHa,
2016. C. 136].

Typkictan YIIiH
kypec Kaceim xan, XakHazap
XaH Ke3iHuepiHae OipHerne
FAaCBIpFa  CO3BUIBIIT  AKBIPBI
Ka3akTap naigacelHa
menrtin  TypKicTaH —Kajackl
Ka3aK XaHIbLIFbl acTaHachbIHA
aliHaaIbl.

Acwm-TypkicTan
KaJachlHBIH  Ka3aK  eJIHIH
acTaHachl pETIHAEC TapuxTa
OpPBIH aJTybIH QIeTTE
tapuxmbiap EciM  xaHHaH
Oactaiinpl. byran Kyo perinzae
Opra A3USHBIH alTYIIbI
TapUXIIIBICHI, XuyaHbIH
OoJsamak XxaHbl OO0UIFa3bIHBIH

Typkictangaret  EciMm  xanH
OpAAachblH TaHAJayblH  ajFa
taptansel. A.W. Jlo6pombiciioB
1912 xbuibl JKapbhIK KOpPreH
enoeriaae TypkicTanna
XaHJIBIK KYPFaHIap/IbIH Ti3IMiH
kentipemi:  Ecim,  JXKoHrip,
Bbarbip, 6enrini 3aH MIbIFapyIIbI
Taoyke, Kaiipim, bonar,
ComMexke, O0iIMoMOeT, AObLIal
[[do6pombicios, 1912. C.109-
110]. Aumnaiina COHFBI Ke3Je
Oerisi O0JBITT OTBIPFaH TAPUXH
KykarTap HeriziHge Toyeken
[prraitymel - Kasara  OWITIK
KyprisreHi  Oenriiai  OoJbIn
oteip. 3eprreymisiep CaHKT-
[TetepOypr KaJIaChIHIaFbl
Peceli FPouibiM akanemusacbiHa
KapacTtsl LbIFbic KoKaz0amap

UHCTUTYThIHAAFbl  A.  KyH
MyparaTblH  3epTTen  OHJa
KUHAJIFaH KyKaTTap/isl
€IIEKTeH  OTKI3reHJe  >KaHa

MoJIiMeTTepre  Tam  OOJIbl.
O0inra3el Myxammen Toyeken

O0ahamypxaHHBIH (Toyeken
[ brraitysien) TamkeHT
KaJachIHIa JAfbIHIaFaH

hmxpa 6otibiaIa 1006 KBUTIBIH
KypOaH aibiHAa, sFrHU 1598
JKBUIJBIH TaMmbl3 abiHga Koxka
Axmer Slcaym MaszapbIHBIH
MyTaBaJUIM €TIll TaFalbIHIAy
TypaJIbl YKAPJIBIFBI Oapbl
aHbpIKTaNAbl. byn kazip Oisre
Oenriii OONBINT TypFaH Ka3ak
xangapeiHblH ~ Koka  Axmer
Scayn keceHeciHe KbI3METKEp
TaralbIHAAY Typasibl aJFalIKbl
TapuXxu KyKaT. AJl Ka3ak XaHbl
O0inrazel  Cynran  TypchiH
Myxammen  GahamypxaHHBIH
hmwkpa OoiibiHma 1033 x.
carap aiipiHAa, ArHu 1623 x.
Kapala-)XeJITOKCaH  albIHIa
IIBIFAPFaH  JKapJIBIFBIHIA Oip
KICiHI IIaiX an-ucjaM eTill,

aj exiHmi agzamasl Koxka AXMet
Slcayn mMaszapbIHBIH MYyTaBaJUIH
eTin  TaralblHAAybl Typajbl
antbuIanel. Kazak xanaapbIiHbIH
KCHCEJICPIHEH IIBIFBINT  Oi3re
aMaH KEeTKEeH TapuXU Ky>KaTTap
— XaH JKapibIKTapbl Tike SIchbI-
TypkicTan KajlachlHa KaTbICThI
00y OTBIp [MyMUHOB U JIp.,
2017. C. 41-42].Typkictanra
OWIIIK KYPri3reH Ka3ak
XaHAapbiHBIH ~ Oipi  TypchiH
Myxammen(1613-1627)60mab1.
[IpiFeicTanymer - I1. Jlepx,
Typkictan aymarpiHa 1867
KBUIFBI OapraH iccamapblHBIH
OapeichiHma  Koxka  Axmer
Slcaym ypmarbpIHBIH KOJBIHIA
OwyeynIiiep apTHIKIIBUIBIKTAP
OepreH oH Oec KyXar imIiHe
Typcein  xaHHblH  hwmxkpa
OoiipIHITIA 1035/1625-26
KBUIFBl KapJIbIFBIH KOPIeHiH
)kazanel [Jlepx, 1870. C. 21—
22].

Typkictan KajacblHIa
Ka3aK XaHJapbl Typii
emuTiKTep Kadsuiaaasl. Opbic
nepekrepinae 1694 x. 22
nringeciaae Typkicranra Toyke
xanra (1652-1717) I Ilerpaen
OPBIC eNIIJIepiH KaObLIIaraHbl
KazpUFaH. OcChl  eJIIIUTIKTI
KaObu1/1ay OapbhICHIHIAFHI, SFHU
Toyke XaHHBIH CO31 COJI Ke3/IeT1
Ka3aK OWJICyIIiIepiHiH PyXbIH
Olnmipinm TypybIMEH KbIMOAT.
Enminep o pgereHHeH KbIp
KOPCETIl, OpbIC MAaTIIACHIHBIH
XaThIH OKY OapbIChIHa XaHHBIH
OpHBIHAH TYPBHII, 0ac KHIMIH
IICNIN THIHAAYBIH TaJjlall €TTi.
Toyke omapra ©Oac KWiIMiH
Kynaiira MiHakaT eTKEHJIEe e
HIEIIIEeUTIHIH MOJIIMIEN .
Keprencizaik TAaHBITKAH
eJIIJIep TYPIK CYJITaHBl MEH
KBI3bLI0AC
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(mapcer) XaHbI OpBIC
MAaTIIAaChIHBIH caJieMaeMe
XaThlH ThIHIaraHna 0ac KAiMiH
[IEMIETIHIH TLAre THEK €TEnl.
byran Toyke XaH TYpiK CYJITaHbI
MEH Mapchl OMIICYIIICIH 631HCH
emmbip Korapbl CAaHAMAUTHIHBIH
atanbl. Toyke XaHAbl OpPBIC
MaTIIACHIHBIH — COJEMJIEMECIH
TYPFBI3BIN THIHJATA aJIMaFaH
enmigep OyFaH aK TmaTma
aTblHaH emec, Oip BoeBoja
€CiMiHEeH TiJIeK aTtaapl. byran
Toyke xaH MEHIH CayJIbIFbIM
CEKCEH MBIH OCKepiMHIH
KyaTbIH]1a Ien xKayar
KaiTapanabl. OCbl Ke3/ie OTKEH
KeJicco3nep OapbIChIHIA
Ka3aK XaHbl TEH JopeKei
KaTblHAcTap OOMybIH Tajam
etken [UIKPU-1. C. 412-413].

1719 x. Oacran 1724
K. JIeHiH Ka3aK XaHJapbIHBIH
Oacuipickl OosFaH OO1ITKAUBIP
(1718-1748) Typkictan
KaJachblH ©31HIH  acTaHackl
erti. 1724 k. OOUIKaUBIP
ockepmeH kemin  Typkicran
KaJIaChIH KaJIMaKTapJaH a3aT
erTi. bip Xplgail o1 KajmaHbI
J)KOHE OHBIH aiHajJaChIHAAFbI
eIl MEKEHIEP/l Kay KOJIbIHA
OepMeld  TBIPBICHIIT ~ OAaKTHI.
Amayima 1725 x. OaceHIa
caH JKarblHaH OacbIM OOJFaH
KaJIMaKTapablH  KBICBIMBIMEH
OHTYCTIK Kazakcranasl
TacTan KeTyre MxOoyp O0mabl
[Epodeera, 2007. C.175-176].
Typkicrangarel Koxka Axmer
Slcaym keceHeci MEH OHBIH
alfHaJaChIHIAFbl Ma3apar CoJjl
Ke3merli Kas3aK dJIUTAaChIHBIH
MMaHTeOHbIHA aiHanapl. Koxka
Axmer Slcaym keceHeciHae
JKEpJICHTeH Ka3ak Owieymiiepi
OyJeTiHE THeCUTl KYJIBINTAcC
XVI raceIpabIH OipiHIIT

mmmperine xarazpl. Kymmbirac
Ka3aKTbIH  allFalllKbl  XaHBI
JKoHiOekTiH KbI3bI AMaHOUKE
xXaHpIMIBIKl. OHBIH OeTiHAE:
«by1 3uparThiH Heci, (KyHocl)
KeITipiireH, « Ajia TarajlaHbIH)
paKkpIMBl  TYCKEH, eMmipJeri

TipJtiri ajnra 6ackaH AMaH Ouke
bapak yiib1 XKoniOek Kb13bl. O
[IapanarThl pajpKan aubiHAA
925 XbUTbl TYHUEJEH KAUTThI»
-neninres [Axmepos, 1896. C.
18-19].

Kazipmie ka3ak XaHJIbIFBIHHBIH
HET131H KaJlaFaH XaH
KoHiOekTiH ©3 eciMi XoHE
OKECIHIH aThl TAaCKa KalllaJbIIl
TyckeH Oipmen Oip xomirep
ocel  Oompim  Typ. Koxka
Axmer Slcaym keceHeciHae
KYJIBINITachl ~ CaKTajaMmaca Ja
OChl KHEJ XKepJe KaTKaHbI
Kyxkatka — Kagplpraim Om
Kaceimysel XKanaupu eHOerHHE
TYCKEH TaFbl Oip Tapuxu TYJIFa
Illeraii  xaHHBIH ~ 0Oajackl,
XaNblK «Y3BIHOKTBI OHIaH»
JIeNl aTaraH TYIFa >KOHBIHJC
MBbIHaJal  Mariaymar  Oap:
«OmaH CyITaHHBIH XUKAsChl 9P
JKEplIe KaJCaHbI3 Ke3Iece/l.
AcKaH yJibl 0aThIp, aTKBIII €/I.
bapnwik skarmaiima TeHIperiH
JKalIaraH ackaH Oarbelp el.
[llpiraii  XaHHBIH  yaFbIHJAA
9CKepAiH KOJIOACITBICHI

oonael... OTBI3  JKachIHIA
kKaza Ttantel. OHBIH KaOBIPhI
Koxa Axmer MWacayune -
AJIaHbIH paKbIMbl JKayChIH!
na"aceiHaa» [Ka3zakcran
TapuXbl TypaJibl TYPKI
nepekremenepi, 2006.  169-
0.]. A6x Paxum VY3kanguaig
«IIeIHFBIC XaH pHCATACHD»
aTThl  IIBIFapMachl OOTHIIA

JKonripxas, Toykkan
Myxammen bakanypxan
(Tayke) (1672-1715), Ilax
Myxamman bakanypxan
(Cemexe) TypkicTanna

JKepiieHreH [O3kenau, 2020].
Koxa Axmer MHacayu
KECEHECIHEH OHTYCTIK-
LIBIFBICTA, 350 METp
KalIBIKTBIKTa OWIKTIrT 9 Metp,
JKaJbl KejieMi 2 TeKTap Te0e
opHanmackan. On  Kynre6e
nen arananel. Ockl  opaiina
AbGaiinpiH  «o3 Toyke XaHHBIH
KynTebenin OacCBIHIAFEI
KYHJZIe KeHec OosrFaHma «JKeTi
JKApFBICBIH» OIIMEK  KEPEeK»
JIETCH1 €CKe TYCIeHIi eMec Te
? Toyke xaH OujepiH OachiH
KOCBIIT MOCJIMXATTap OTKI3reH
JKoHE «KeTi KapFBIHBIHY
JYHHETE KEJITeH OPHBI OCHI JeT
canaitmb13. «KyHzae keHec»
OTETIH OpPBIH acTaHa KachIHaa
0O0JTyBI 3aHJIbI-aK.
Kazak xaHmapbIHBIH acTaHara
Kelly  paciMi  JepeKTepiaiH
a3abIFbIHAH 3epTTEIMETCH
nece Oomaapl. Ochl TYpFBIIAH
opbic Ka3zarbl M.ACaHOBTBIH
O0iIMoMbeT xanMmeH 1744
XKbUTbl  TypkicTaH KaslachbiHa
Kelyl Kyxkar OeTiHe TYCKEH.
Onna OOUIMAOMOET XaHIBI
Kytinm any ymiH Typkicran
TYPFBIHIAPHI TYTEIIMEH KapChl
aJyFa IIBIKKAHBI, XaH/bl Y3bIH
KepHeunepie oitHam, 1adbuiiap
KaFbITl KapChl JIFaHBI,
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O06immMomMObeT aJJIbIHAH
YII  CUBIPIBI  alHAJIJIBIPHIIT
OTKi3reH1 >ka3pUIbInThl: «Kak
AOynMaMOeT XaH K TOpOAdyY
CTaJl MOJbE3KaTh, TO €My TaKast
OT OHOTO BCTPEYa yUUHEHA,YTO
MOYTH HU OJHOTO YeJOBeKa
B TOpoIe HE OCTaloCh, B
KOTOpO# OBUT U  HMMEIOIIUNCS
TyT CeuT-xaH, ornpeaereHHbII
OT 3IOHTapCKOro  BIAJEINbIA
l'anman  Ywupuna, Ilemaxu
XaH ChbIH, a eMy AOyJIMaMery,
Opar naBotopomHbiid. [Ipuuem
u LEPEMOHHUIO caenanu
UrpaHHeM B MeEAHbIE TPYOBHI,
U MMEIOUINECs y HUX, M0 HX
MaHepy, KOTOpble JUIMHOIO
OonplIe CaXeHU Tak ©
o6utbeM B OyOHBI TIIMHSHHEBIC,
nonobue ropIIKam c
KOXKaHHBIMH  TTOKPBIIIKAMHU.
A cBepx TOro, NOABEIU €My
Ha TIOKJIOH TpPU KOPOBHI,
Kou OOEpHYB IO MX MaHepe,
Kpyr €ro...» [Marepuaisl
no ucropun Kazaxckoit CCP,
1948. C. 96].

XVIII FaceIpza
XaH calnay cajTaHarTapbl
TypkicTaH KanacblHAa OTKEHIH
*ka3z0a IEepPeKTep KOPCEeTiM Typ.
O0iIMOMOETTI  OpTa  KY3IiH
XaHbI €TiN cailay paciMi OChI
Kanaga 1737-1738 xwlinapsl
oeTkeH. Oppic JepekTepinie
O0iTmMoMObeTKe KaTBICTHI
MBIHaZaii ~ Mariaymar  Oap:
«AOynMamOeT - CbIH OBIBILIATO
[lynara-xana, wu  Oyaydu-
e OH B HpOIUIOM TOay B
Typkecranre, OT 3HAaTHEHUIIUX
KUpru3-Kancankux ponos,
SIKO APrUHCKOro, AKTaiCKOro
U YBaKrMpemuckoro u  OT

KOTOpasi-1e LEPEMOHHS
JIeNlaeTCs  TakuM  00pa3oMm:
yOMBaIOT  HEMaJloe  YHUCIIO

0apaHOB W JENAIOT IJIsI BCEX
moneit obex, 3a  KOTOPBIM
MomsAT Oora O  CcYAcTUH
HOBOBBIODAaHHOTO  XaHa, a
MOTOM, TOCaAsl €BO Ha Oemyro
eNaH4l0, M JyT4he  JIIOIU
MOJHUMAIOT €BO C 3EeMIId, a
3aTeM OHYIO eTIaHYI0 pa3pe3atoT
B MEJIKHE KYCOUKH U KaXKIOMY
YeJIOBEKY 1O TaKOMYy KyCOUYKY
JaeTcsi BO  CBUJAETEILCTBO
TOTO, YTO OH MpPH XaHCKOM
BBIOOpE OBLT ... M TAKUM TO-]I€
0o0pa3oM  BBIIICYIIOMSHYTOM
AbynmamOeT-XaH IPOU3BEICH
[KPO-1. C. 607].

1771 JKBLTBI
Typxkicranga AObLTaliIBI
Ka3aKThIH 0ac XaHbl eTil
KeTepy pacimi oTTi. OraH ¥YIibl
xy3, Opra xy3, Kimi xy3
XaHJaphl, CyJITaHIapbl, Ousepi,

OaTbIpiaphl,  «TOLIKEHJIKTEP
MeH TYPKICTaHIBIKTap/IbIH
TaHJ1ayJIbl eKiIIepi»

KaTBICA/IbI JKOHE OyJI canTaHaT
Typkicrannarel Koxka Axmer
KeceHeciHme Oomael. OHma
KYpaH OKBUIBIN, JKUHAJFaH
XallbIK epTeNeH Kelle jKaTKaH
JOCTypre caif, aK Kui3re
OTBHIPFBI3BII, KOFAPHI KOTEpII
YII ~ OKY3dIH  XaHBl  €Tim
xapusnaapl. OCbl  OKHUFaHbBI
AObIIaiiibIH ay3bIHAH €CTIreH
OpbIC  KanmuTaHsl  bpexos
MbIHa/Iall ka30a KajaabIpPBIITHI

« ... 1771 x. .. OBOH
OapybIK aTaKThl JKOHE JAHKTHI
aJaMJIapbIMbI3, Y III aJ1alll Ka3akK
KYPTBHIHBIH XaHJApPbI, Kajiaaap
MEH JanajiblK aiMakKrap, )KoHe

O0i3miH oymme o3iper Koxka
Axmer Scayn nyHue -canraH
TypkicTran KajacblHIa, OHBIH

Kabipi KaCBIHIA daruxa
Cypeci OKBUIBIN, MEHI XaH
eTin KeTepai ..» - «.. BCE

HAaIlli 3HaTHbIE M WMEHUTHIC
JIIONIM, XaHbl Ka3axCKOTo opTa
Vy4-ajmau, TOpola W CTEIHBIC
OKpaWHbI, a TaKXe 3HATHbIC
monn  TypKeCTaHCKOTO — ropTa
COIMIaCWJIUCh B TOM, UTOOBI
MOCTaBUTh MEHS TJIABHBIM HaJ
Bcemu xaHamu. [lo Hamewmy
o0blMal0 W 10  TpaBWIAM
MPEIIIECTBYOIINX XaHOB,
B ropoxne TypkecrtaHe, rIe
CKOHYAJICS Halll CBATOM Xa3per
Xomka Axmen Wacasu, Haj
€ro MOTWJION Obla MpoYUTaHA
@arnxa, W A OBUT TOTHAT
xaHoM...» [Epodeesa, 2007. C.
208].

AObuiai CBIHJIBI
KEMEHIep XaHHBIH 9p0ip KaaMbl
Kazak emHiH KyaTTBUIBIFBIH
apTTHIpyFa OarbITTalFaHbIH
eckepe OThIphIn, O3ipeT CynTan
KECEHEeCIHIEeT1 CaJITaHATThHI
Tajgjan TaHyObl KaxeT eTell.
AnneiMeH AOBLTAWABI XaH €TIIn

KeTepy  Ka3aKThlH  OJETTETi
XaH caljay cajaTaHAaTTapblHaH
e3rerie OTKCHIH baca

alTKaHBIMBI3 KOH. BipiHIIigcH,
0l1 Opra A3us XalbIKTaphl
«eKkiHnmi Mekke» Ien TaHbIFaH
Koxa AXMeT KeceHeciHje
oTim  OThIp. MyHmail Kuei
xKepae Ka3aKThIH OapibIK
OwWJeynIiyiepiHiH ~ KaTbICYbIMCH
YII  OKY34iH  XaHbl  OOJbII
KapHsUIaHFaH AOGbLTalIBIH
OWJIIK OKIMIHIH KyaTThl OOJYBI
XaKk. Oynue OachlHAAa KypaH
OKBLIBII OEKITUITEH IIemnml
Oy3bIll XaH Here CaTKbIHIBIK
JKacay eHJll KyHo 0oJica Kepek.

ExiHIII epeKIeniK ochl
CaJTaHaTKa KaTbICYIIbLIApIbIH
KypaMmblHAa  OONBIT  OTHIp.
MyH1aii xKUBIHFA KaTbICKaHAAP
olCTTE XaH-CYJITaHJapMEH,
Ou-6aTbIpIapMeH FaHa
mIeKkreneTidn. Al AOBLIaigbIH
caillllaHybIHJa aTaJFaHIapMeH
Kartap TaIIKEHTTIKTEp MeH
TYPKICTAaHABIKTapIblH
TaHJayabl aJaMaaphl aTanajbl.
byn apama 6i3 Tek eki Kana
OKlNepl  FaHa  KaThICKaH
eKeH Jie¢ OWam KalybIMbI3
my™mkid. Ce6e6i  Typkictan
nen opraraceipiapaa CheIpabIH
opra OOWBIHIAFBl  OJIKEHI,
Kazipri  oKiMIIimik  OeiHic
OOMBIHIIIA Ke3pu10pIa
MeH OHTYCTIK Kazakcran
OOJBICTapBIHAAFGI aylaHAapAbI
araraH. COHOBIKTAaH  OCHI
OHIpAETi  OTBIPBIKIIBI  Kalla
XalKbl TYPKICTaHIBIK OOJBIT
Oenrinenren.  Toyke — XaH
ke3iHae  Kaszak  XaHIBIFbI
KypambiHAa 32 Kana OoNFaHbl
MOJIM.

KaszakcTaHHEH
OHTYCTITiH]IE OTBIPBIKIIIBI
J)KOHE  KOIIIENl  XaJIBIKTBIH
Kipiryl  [mammaH  XKYpai.
MezIcamsl, IIBIMKEHTTIKTEP
«0i3 capr emecmi3, Iana
Ka3aKIbI3, apFbl 0abanapbIMbI3
Oteipap wMen  Typkictanna
Typran»,-nereH  ekeH. Ochl
cesnepai  A.JlobpocMbIciioB
63 eHOeriHae KeNTipe OTBIPHII

«Oys Karmail  IIBIHIBIKKA
’KaHacapbl. HIBIMKEHTTIK
capTTapablH Typl [ne, OJeT-
FYpObBl Ja Ka3aKKa KeJemli»,-
JIen  TYXKbIpbIMAaiabl. OHBIH
Typkicran TYPFBIHIAPHI

Ka3akTapJaH Typ JKaFbIHaH
na, TIT  JKaFblHAH  JIa
alBIPMANIBUTBIFEI  [IIAMAJIBI.
Ocpnl OHIPIIH TapUXbIH
3epTTereH TapUXIIIbI
K.K. Aba3za «3aBoeBaHUe
TypkectaHa» arTel KiTaObIHIa
«Kemmem TipIIiiiriH KOWBIIL,
KallaJaH YU callblll, caydaMeH,
HE KOCIMIEH alHaJBICKaH,
Ka3aK IeH e30eKTiH OaanapbiH
Oyman Obutaii  capT  jen
aTaiibl»,- Ien KepceTe/i.
Sram 1771 XbUIFBl XaH
keTepy pocimine OHTYCTIK
Kazakcran wmen  TamkeHt
OHIpJIEpIHET] Kajla XaTKbIHBIH
Oenenai GacuIbUIapbl KaThICTHI
neyre Heriz Oap. Omapasl eH
JKOFApPFBl JIOpPEXKeIeT] JKUbIHFaA
KaTBICTBIPY  apKbpUTbl  Kazak

XaHIBIFBIHIaFbI JIAJIaJIbIK
MeH KajaublKk  OeiKTepliH
YKBIMIACYBIH KYIICUTY
KO3JICJITeH. OHUBIMBI3IBI

KopbiTa Kkene TypkicTaHmarsl
1771 KBUIFBI  AOBLIANIEI
XaH KeTepy caiTaHarbl Oip
OpTaibIKKa OaFbIHFaH KyaTThl
Kazak mewmiiekeTiH Kypyaarsl
alTynbl  OKWFaNmapibiH  Oipi
perinze  OaranmaHybl  THIC.
ConnplkTan  0osca  Kepek,
Ka3aK  JKepiHAeri  OapibIK
JIEepaik cascu  KaaaMaapisl
AHJIBITT OTBIpFaH Peceit
UMIIEPHSCHIHBIH Ouneyurinepi,
O3iper CyITaH KeceHECIHAeT1
OYKII ~ XaNbIKTBIK  HISIIM/II
MOMBIHAAMal, AOBIIAMALI TEK
Opra Ky3 XaHbl el TaHbIIbL.
Ocpunaiiina Kazak Ouneynriiepi
apachlH/a anaybl3JIbIK TYFBI3Y
opekeriH  OinreH  AObuiaid
Ooppic  YKiMeTi  kibepreH

AT eHJl TapuXBIMBI3IBIH OCHI
Oip allTynasl OKHMFachl Kasipri
OH KabaT yiMeH TeH, inmHue
OTBI3IaH acTaMm Oenmenepi
KaMTBIFaH, Koxa Axmer
KECEHECIHIH Kail OeJiriuae
OTKeH JIeTeH CYpaK Tyapbl.
Bizaig miKipiMisime XaH
KOTEpy  CalTaHaThl  YIIKEH
Akcapaiiia HeMece Ka3aHJbIK
oenmMecinge eoTkeH. CebeOi,
IIHA OpbIHAApJaH repi
MaTIIagbIK FUMapaTTapra
naiplKk Oyn aray Owmip Temip
JOYipiHAeTi  JKpLUTHaAMayapjaa
esremie  aramagpl.  O3ipeT
Cynran KeCEHEeCIH IeT1
AKcapaif JereH caiTaHaTThl
aray KkeiiH, TypkicTaH Ka3ak
XaHJBIFBl ACTaHAChl aTaHFaH
COH Maiijia O0IFaHbIH €CKEePCEK,
FUMaparThlH OCBl OeJliriHe
TYPJII MEMJIEKETTIK >KOFapFbl
JIOpeXeNeri KUBIH KeHeCTep
OTKI3IITeH JIeN aWTyFa Heri3
Oap.

Typkicran KaJachl
ouTiM MeEH FBUIBIMHBIH
optanbirel  Oonael.  Kermmeni
Ka3ak OananapblHBIH CayaThIH
anryaa TypkicTaHHBIH
Ja OpHBI epekiie OoJFaH
CHUSIKTBL MpIcanbl, 1747
KBUTFBI JIGPETiHE: «YIIHIII
kyHi  JKomiGex  Tapxawra,
oranbl  TypkictaH  OoJbIN
KeJIeTIH JKOHE opfana Ka3ak
OanaapbIHBIH OKBITYMEH
altHanbicateiH bepaim monga
KeJIi» [Kazaxcko-pycckue
otHomienuss B XVI-XVIII
Bekax., 1961. C. 352] - ngen
JKa3blIFaH. TypkicTangarb
XIX r. OacelHOa XaH OoJIFaH
Toralinply  iHICI  OmiakOap
CYJITaH TarncChIPBICHIMEH
1228/1813 x.
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A0 Paxum V3kauau
Typkictan KaJlachlHa
«IIIpIHFBIC XaH pHCATACHD)
aTThl TAPUXH IIBIFApMa JKa3FaH
[O3kenmn, 2020. 150-154
06.]. Onma Oacka naepekrepie
KE3/IECIIEUTIH Ka3aK XaHJapbl
MEH CYITaHJAPBIHBIH IIBIFY
Teri, IIeXipeci Typaabl ThIH
MaJiMeTTep Oap.

Herizi TypkicTranaarb
Koxa Axmer keceHeciHae
€CcKi KiTamTap, >Komirepiep
ken OoyraH. Peceli xoHe

Kenec 3epTTEYHIIEPIHIH
JKazraHaapblHa KaparaHja
Koxa AxmeTt Scaymn

KECEHECIH/Ie KOHE KiTamTap
apHaiibl  JKacajFaH  arail
KoOnuIamapaa CaKTaJIFaH.
Kasip kecenene OGomran Oipa3
KiTanTap AJIMaTbIIaFsl ¥ ITTHIK
KiTanTaxaHajaa CakTayJbl TYp.
byran koca  Typkicranaa
KOHE KiTamTap KOpbl OOJFaHbI
TypaJibl KOCBIMIIIA MOJIIMETTEp
onebuerTte ke3aeceai. MbIcabl,
1866 x. casxarmel 1.
[Tammno TypkicTan KanacelHaA
Oip MiH WeciHiH YHiHae OOJbIT
«OHBIH KiTalmXaHaChIHA MapChl
TiiHAeT1 Apucty MeH AdnaryH
(Apuctorenr MeH Ilnaron)
KiTanTapbl OapbIH» arar eTexdl
[[Tammnuo, 1868. C. 71]. Koxka
Axmer Slcaynm KeceHEeCiH eckKi,
1882  xpUIFBI  CcBI30OACHIHIA
FUMaparTely  Oip  Oenmeci
«KITamxaHa» Jen OeNrijIeHreHi
Jie Tarbl Oip Tapuxw aiirak. by
oemve Koxa Axmer Scaym
KECEHECIHE KaThICThI 0Oacka
JIa eckl cei30anmapma ochlIai
OenrijeHreH. ATaKThl apXeoJior
Kemen  AxplmeB CTYIEHT
Ke31HIe

JICHUHTPAATTHIK FaJIbIM
A.H. bepHIiTaM 3KCrieIuIMsIChI
KypaMmblHAa JKYMBIC >Kacall
1949 x. Koxa Axwmer Sfcayu
KeceHeciHae OoJiFaHma eKiHIII
Kabarrarel Oip OeiMe KoHE
KiTanTapra  TOJla  €KCHIH
Ko3iMeH KepreHi («omHa u3
KOMHAT BEpXHEro 3Taxka Obuia
OMTKOM 3a0WTa CTAapUHHBIMHU
KHHUTaMH, MCUE3HYBIIUMU
BIIOCJIE/ICTBUINY ) alThIJIaIbI.
TypkictaH, 3iper
CynTan KeceHecl Ka3aKThIH
3usipaTka  OaparblH  OPHBI
OonbIl  OTBIPABL.  MbIcalbl,
O0immoMber xaH OpbiHOOP
ryoepHaroppiHa 1745 KbUIbI
*asraH xarelHIa TypkicTaHra
Kynaitra KYIIIBUTBIK
eTyre  OapraHblH  aWTajbI:
««Typkicran menritke Kynaiira
Oac ypransl ham oymue Koxa
Axmen Macaym xasperiepine
Tayad)  KbUIFaJIbl  OapIbIK»
[DnucronspHoe Hacliee
Ka3aXCKOM TMpaBsIIedl dSIUTHI.
T.I. 2014. C. 514, 256].
XVIIIraceipabiH assFbinia Opra
KY3 KazaKTapblH CHUIIaTTaraH
N.I'AnnpeeB Kazakrap Kuemi
xkep gen Tek TypkictaH
KaJIaCBIH  MOWBIHIAWTHIHBIH,
OHJIa JyJHe TYTaTblH O3ipeT
Cynran mazapsl 0ap eKeHiH,
OFaH 3usApar eTyre Kenoip
Kazakrap okasy OapaTbIHBbIH

aWTanel.  MpIcanm  peTiHIE,
yieHreni 8 Kbul O0IFaHbIMEH
MEP3EHT KOMETEH, Vaxk

VJIBICBIHBIH Ka3afrbl 1779 Kbkl
KapThl JKBUI OKOJJA SKYpim
TypkicTanra 3uspar eTKeHi,
camap/iaH KeJlreH COH oJ Oip
Oana,

XVIII racwipasig
Opra Ky3
CHUIaTTarad

agrbpIHAA
Ka3aKTapblH
N.I'Aunpees
Ka3zaKTap KueJal oKep Jen
Tek  Typkictan  KaJachlH
MOWBIH/IAUTBHIHBIH, OHJIA JYJIHE
TytatelH  O3iper  Cynirtan
Mazapbl Oap eKeHiH, OFaH
3USApaT eTyre Kenbip Kaszakrap
XKasly  OapaTblHBIH  alTaJFbl.
Meican petinge, yiieHremi
8 XpI1 OONFaHBIMEH TEP3CHT
KOMereH, YakK  YJIBICBIHBIH
Kazarbl 1779 5KbUIBI KapThl
KB KOJ1a XKypin TypkicTanra
3UsApaT  €TKeHi,  camapaaH
KelnreH coH on Oip Oama, Oip
KbI3IBI OOJFaHbl OasHaIalbl
- «rpo0 gpeBHero XaszpsT-
caJiTaHa, KOEro MOYUTAIOT OHU
CBATBIM, U HEKOTOPBIE ToJIaras
oOemanusi, U3 OTHAJIEHHOCTHU
XOMAT Tyla TMemne W e348T
JUISL TIPUHOIIECHUSI MOJIUTB, KaK
OTMH KHUPTHU3CIl YBAaKOBCKOM
BOJIOCTH, CBIH HEOOJBIIOIO
cTapmmHbl basiHa W y4uHUIL.
KenuBnmcr Ha MOIOIOH M
Xopoler aeBke, Oyaydn oba
B MOJIOABIX JE€TaX W >KUBIIU &
JIET, HE UMEIIH OHU JIETEH: OH
MOJIOXKU 00CIIaHue, CO CBOEKO
KEHOIO cXonuTh B TypkecTaHT
K TpoOy Ccero mOYUTaeMOro
UMH CBSITBIM; CTO W YYUHUIH
B 1779 romy, Haxomsch B ceM
MyTEMIeCTBUU 0o0Jiee MOIyroaa
... IMEIOT y ce0s OTHOTO ChIHA
u noub» [Augpees, 1998. C.
55-56].

TypkicTan KaachIHBIH
XV-XVIII FachIpylapAarsbl
TapuXbIHA KaTBICTHI KoJifa Oap
caHayJbl JEPEeKTEPIiH 031 Oy
KaJIaHBIH

Kazak xaHIBIFBIHIA  €peKIle
OpHBI OapblH, IIIBIH MOHIH/C
acTaHAJIbIK JIopexene OOIFaHbIH
KepceTin Typ. MyHBI COJl Ke3ze
e Kepun enjep  eKuiaepi
MoubIHAaraH. 1720 x. Kyxarra
«Kaunb-canras )uBeT B ropojiax,
13 KOTOPBIX ITIaBHOW HA3bIBAETCS
Toprcran» Hemece «y Kaum-xana
cTonbHBIN TOponx Tepkycran»
[Ucropust KazaxcTana B pycckux
ucroynmkax. 1. 2, 2005. C.
295]. 1734 xwoinr 11 nringeneri
OpbIHOOp  DKCTIEAUIUSICHIHBIH
Oacteirel M. KupuimioB chIpTKbI
iCTep KOJUIETHSICBIHA  Ka3FaH

XaTbIHAA  aHBIK  KOpCeTeli:
«Typxkecran, e ObLTa
nux CTapyuHHaA CTOJJINLIA»

[Kazaxcko-pycckre OTHOIICHHS
B XVI-XVIII Bekax, 1961. C.
119]. Conmpikran TypkicTan
KaJachlHbIH TapUXBIH TaHbII
oinmert Kazakctanuely ~— XV-
XVIII racelpnapaarbl TapUXbIH
TaHy MYMKiH eMec.
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ckuil kpaii B 1866 rony: myTeBble
3ametkn. — CII6. : Tun. Tubnena
n K° 1868. — 179 c.
19.IIumynmuaa K. A. Ouepku
ucropun Kazaxckoro XaHcCTBa.
Anmarel: WHCTUTYT HCTOpUH H
strHonorun uM. Y.Y. Bannxanosa,
2016.

20. O3kengu ©O. Kwuca-gacran
[Iemreicxan. — Anmarsl : Kazak
yHuBepcuTteti, 2020. — 182 6.
21. DOmnucrolgpHOe  Hacjeaue
Ka3axCKOM  MpaBsilield  DIIUTHI.
1675-1821 romoB. COOpHHK
HACTOPUYECKUX JIOKyMEHTOB B
IBYX TOMax. ABTOp TIpOEKTa,
BBEJICHHS, Onorpaduii XaHOB, Ha-
YYHBIX KOMMEHTapHeB; COCTaBH-
TEJb U OTBECTCTBEHHBIA PEIAKTOP
N.B.Epodeena. Anmarsl : Admw,
2014. — 696 c.
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MCTOPUYECKUE NOKYMEHTbI MAB3OJIEA AXMALA ACABMU:
3A0A4YX NO NYBIUKALUUU OPUTMHATIbHbLIX TEKCTOB C NEPEBOOAMMU

BBenenue. B 2015-
2017 romax ObUT OCYIIECTBIICH
MIPOEKT «Hcropudeckue
JOKYMEHTBI MaB30Jies
Xomka Axmama Vacasmy,
noaaepkaHHeii - Komurerom

HayKH MunucrepcTBa
oOpazoBaHus | HayKH
Pecny6nuiku Kazaxcran.

PesynbraramMu mpoekra cranu
oOHapyXeHHE W KOIMPOBAaHUE
HCKOMBIX JIOKYMEHTOB,
XpaHsAmmxcss B AJMarsl,
Typkecrane, [TerepOypre
n Tamxkenre, mnyOIuKanus
KOJUIEKTUBHOM ~ MoOHorpadumu,
MOCBSLIEHHOU OIKMCAaHUIO
BCEr0 KOpIyCa HMCTOYHHKOB.2
[IpoBeneHHbIe HCCIEOBAHUS
MOKa3aJli BBICOKYIO HAy4HYIO
3HAYUMOCTh BBISIBJICHHBIX
MaTepuanaoB, HEOOXOAMMOCTh
WX BBEJCHUA B Hay4YHBIH
obopor 4yepe3 U3JIaHue
UX TEKCTOB C TIEpeBOIaMHU
u our(poBaHHBIMU
KOMUSIMH,  YIIyOJeHHE  HX
U3y4yeHHsT B CpPaBHUTEIHHO-
CONOCTAaBHUTEINbHOM
TIaHe c OCTaJIbHBIMH
rpynmnamMu CYIIECTBYIOIINX
JOKYMEHTQJIBHBIX ¥  HHBIX
HCTOYHUKOB.

Cocras apxuBa.
JIOKyMeHTBI ObLITH OOHAPYKEHBI
B COCTaBE JIByX COOpaHMIA:

l. « AamMmaTuHCKasH
kosekuusy/« TypkecTanckuit
apXuB» HAXOIHJIICS y
BOCTOKOBE/Ia-MPaHUCTA
Bsuecnasa [ITyxoBuosa
(1947-2024). Komrutekc
MaTepHasoB, UMEIOIINX
OTHOULICHHE K MAaB30JICIO

MaTepI/IaJ'H:I OBLIN BEIABJICHBI U
coOpaHbl Ha JABYX OOBCKTax: a)
B ropoae Typkecrane B kKoMHare
Ha BTOPOM DJTake MaB3oJies
WacaBu u 6) Ha TeppuUTOpHH
CTApUHHOTO KJaI0MIa B ceie
Ara0aii/KapHax (FOxHO-
Kazaxcranckas/Typkecranckas
0071aCTh), YTO HAXOJAUTCS B 24 KM
K BOCTOKY OTT. Typkecrtan. B HeM
[lyxoBuoBbiM 1 B.H. Hactuuem
Obu  TIpoHyMepoBaHbl 710
nokyMeHToB. W3 Hux 342
€IMHUIIBI OTMEUEHBI Kak
COCTaBJICHHBIC Ha MEPCHUICKOM,
345 — nHa TIOpKCKOM, W 61 Ha
apabckoM s3bIKe. BONbIIMHCTBO
U3 HUX HE HMEIOT TPsSMOro
OTHOUICHUS K MaB30JICIO.

2. B nmuuHOM perne ObIBIIErO
YUHOBHUKA OCOOBIX MOpPYUYEHUIH
TypkecTaHCKOTO TreHepan-
ryoepnaropa A.Jl. Kyn. On
nocetun . Typkectan u
oOHapy)XKuJ  NpUd  MaB3oJjee
Xomka Axmazga Nacasu TpHU

KOJUIEKIIMH OPUTHHATIBHBIX
JOKyMeHTOB. OIHaKo MOJy4UTh
OpPUTHHAIIBI JIOKYMEHTOB,

UMEIOLINX OTHOILIEHUE K
Mazapy, OT HUX BiaJerenein —
notoMkoB  Axmana  Macasu
eMy He yaaiock. Torma oOH
TIOMTPOCHIT TypkecTaHCKOTO
Ye37HOr0 HaydajbHUKA OKa3aTh
eMy CONEHCTBHE B OOpETCHHH
«IOCTOBEPHBIX» Komuil. Ta
npock0a  OblTa  WCIIOJHEHA:
Typkecranckuit YE3IHBIN
HauyallbHUK ~ Mailop  Anekcei
I'yctaBoBuu Peiimepc (ym. B
1904 r.) oprann3oBa KOMUPOBKY
JIOKYMEHTOB.

boin M3TOTOBJICHBI
PYKOIHMCHbBIE KOTIHH c
JIOKYMEHTOB, HMEBILUXCS Y
s)kurenent rop. Typkecrana:

A) Paxmarymier  Anmaxbap-
xomku Hakuba (Ha 29 nucrax);
b) lapud-xomxku Asuznap
bebyt-xomxu A3uznapa (Ha 16
JIUCTax);

B) Hacypymibi-xomxu Hcexak-
xomku llaitx-u Ucnama (Ha 43
JIUCTax).

Komuu c JIOKYMEHTOB
MPOBEPEHbI C UX NOJIMHHUKAMU
U 3aCBH/IETEIbCTBOBAHBI
MevyarsiMi JBYX IIE€PCOH:  a)
akcakana ropojga TypkecraHa
(Mymna Illep-Myxamman) wu
0) TMOYETHOrO TOpOKAHMHA
Kynaxmera  Xomka  Ajnsm
(Kyn-Axmag-xomka  A‘mam)
Xanvyxamen Illaiixa (Xan-
MyxaMman-1anx). Bce
TP  TANKW/TETpaau  OBLIN
orneyaraHbl Cypry4Hoit
neyarbt0 M JatupoBaHbl  20-
M 4ucioM Masa 1872 ropa.
OO0 OkOHYaHUU KOIHMPOBAHUSA,
CBEPKHU c OpUTHHAJIAMU
U OTHOpaBKUM Tpex Mamok
3aKa34uKy OBLJIO JOJOKEHO B
COINPOBOAMUTEIHLHOM MUCHME 32
No 1172 naumsa A.JI. Kynaor 15
nroHs 1872 roga, moanmucaHHOM
Maiiopom Peiimepcom u
IMACbMOBOIUTEIIEM. Ot
JOKYMEHTBI 10 COJEP>KaHUIO
KacajJuch IpaBa IOJIb30BAHUS
UMHU 3eMJISIMHU, KOU BO BpeMeHa
Kokannckoro BJIa/IblY€CTBA
ObUIM U3BATHL OT  yIUIAThl
XepajiKa/xapajka U TaHara.
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B JIMYHOM apXHBeE
AJL. Kyna He oOHapy>KeHbI
Kakpe-0bl TO  HH  ObUIO
HaOpocKH cTaTei uian padboune
Marepuasbl, Kacaromuecs
UCTOpUM MaB3oiesd Axmaja
WMacau. BeposTHO, mocie
CMEpPTH KOJUIEKIIMOHEepa 3Ta
marnka BMECT€ C JpyTuMHU
pabounMM TO0KyMeHTaMu Oblia
C/laHa B apXMB 1 BOIILIA B COCTaB
JIMYHOTO Jie1a BOCTOKOBE/A.

H3yuyenue apxusa

1. B camoli panHeii myOnukauu
0 HaxoJKe OBLUIO COOOIIEHO, UTO
3TO MHOTOCOCTaBHOE COOpaHue
(«ATMaTUHCKAs KOJUICKITHS)
cogepxkanio  cBbimie 1000
€IMHNLL MaTepuajioB u
oTHOcHIOCh K KoHIy XVIII —
Hauany XX Beka.3 B 1980 .
B.K. IlyxoB1oB omy0nukoBasn
(bakcUMUIIBHBIE  TEKCTBl U
IIEPEBOl HA PYCCKUH  S3BIK
12 JOKYMEHTOB U3 JaHHOM

KoJsleKuuu.  BBeneHHas B
Hay4HBIN o0opoT  4acTh
JOKYMEHTOB OTHOCHJIAChH

k XIX Beky4 BeposTHo,
U3-32 Hagu4usg B COCTaBe
KOJUIEKLIUU 00JIBIIOrO
KOJIMYEeCTBa (ParMEeHTOB U3
aHOHMMHBIX KHUT Ha apaOCKoM
A3bIKE, OOpallleHUH, CHpaBOK
JUYHOTO M ceMeWHoro (u
qy)KEpO/IHOT0) XapakTepa He
ObUIO OCHOBaHMS CBSI3bIBATh

cC HCIIOCPEACTBCHHO C
MaB30JICEM ﬁacaBH.S Co
BPEMCHCM n3-3a HCACHOI'O
coCTaBa COACPIKUMOTO
n IMPOUCXOKACHUA
«AJIMaTHHCKAs KOJIJICKIIH A
nojriyyunjia Ha3BaHUC

«TypkecTaHCKOTO apXuBay.

2. Komnekuusi pyKOINUCHBIX
KOIIUI JIOKYMEHTOB u3
JMYHOTO apXHMBa BOCTOKOBENA
Anekcannpa  JlromBurosuua
Kyna (1840-1882) ocraBanach
HE BBCJACHHOW B HAay4dHbIN
obopor, a ee cocraB H
coJiepKaHue ObUTH HEU3BECTHBI
cnenuanucram.7 3aciyra B
OTKPBITUH PYKOTIMCHBIX KOIHIA
JIOKYMEHTOB, CBSI3aHHBIX
c MaB30JIeeM Axmana
WMacaBu, W3 5TOr0 JMYHOTO
apxuBa MPUHAIIIEKUAT
V.A. CyntonoBy.8 Crano
SICHO, 4TO  HUCTOPHYECKHE
konun u3 Koyuiekuuu KyHa,
HECMOTpPSI ~ Jla)k€ Ha CBOW
HEOPUTHUHAJBHBII/BTOPUYHBIN
XapakTep, IPUOOPETYT
BBICOKOE 3Ha4YeHUE JUISL
BOCCTaHOBJICHUS 11€JIOCTHOCTHU
KOJUIEKLIMH JIOKYMEHTOB
Bakdpa  Mmam3omes  Axmajna
Macasu. Hexotopble M3 HUX,
YbH ~ OPUTHUHAIBI  yTEPSHBI
0e3B0O3BpaTHO, MOTYT OBITh
He OOHApYXEHBI, MPHOOPETYT
3HAYEHHE MOJTAHHHUKOB.
ApxuB Kyna wu3yuancs B
paspese aHaiM3a OTJIEIbHBIX

JIOKyMEHTOB, MMEIOIINX
3HaYEHUE JUISL aHayM3a
HUCTOPUYECKUX  COOBITUH B

OT/ICTIbHBIE TIEPHOABI HCTOPHH
Kokannckoro xanctBa (1798—
1876).

Otn myOnuKanuu
NOKa3alli BaXKHOCTh, B TO XKe
BpEMSI MHOT'OATAIHOCTh padoT
0 W3YyYEHHIO HMCTOPHYECKUX
JOKYMEHTOB, HaXOISIIUXCS B
IByX (oHIax.
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Ha mnepBom »3rame BaxkHOE
3HAYCHHUCUMCIIN UX BBIABJICHHUC,

y4deT " W3TOTOBJICHUE
IUQPPOBBIX KONUA C  HHX.
I[lo cBoell  yHMKaJIbHOCTH

BBIACIUINCE  «ApxuB KyHa»
U «AJIMaTHHCKasi KOJUIEKLIUS.
[Ipennonaranocs, YTO
CPaBHUTEIIBHOE U3y4eHue
JIOKYMEHTOB M3 JTHUX JIBYyX
coOpaHMii  TO3BOJWIIO  OBI
YCTaHOBHUTH  LENBIA  HaboOp
OpUTMHAJIOB,  XPaHUBIIUXCS
nmpu Mas3osee B TypkecraHe B
1872 rony.

WNnentndukanust TOKYMEHTOB
U3 COCTaBa JIByX apXUBOB

[lybnukanust ~ KOJUIEKTUBHOM
MOHOTpadun 0 donme
JIOKyMEHTOB MaB30J1es

IIOMOIJIa CO3/1aTh

IPEJICTaBICHUE O HX COCTaBe
51 conepkanuu.  beum
YCTaHOBJICHBI JIOKYMEHTBHI,
UMEIOLINE HENOCPEICTBEHHOE
OTHOIIEHHE K  MaB30JICI0
Xomxa Axmama MacaBu (tyt

UCIIOJIb3YETCs HyMepauus,
[IPOCTAaBIICHHAS B. K.
[IIyXOBLOBBIM):

1. T-1m 1284, Bacuka, o0
Ha3HAYCHWU MYTaBaUId Bakda
(pactiopsimutens hoHma);

2. T-4n_ 1284, Ha3zHaueHue
MyTaBaJH Bak(da;

3. T-27m_1276, Bakd-Hama
(tbarsa);

4. T-391_1286, BacuKa
(1OKyMEHT) O CTpPOMUTENIbCTBE
yCKyHa Ha Bak(pHOH 3emIe;
5.T-236m_, 6/t, ‘apu3za (;xanobda
1oBapa Ha MyTaBaJUIM Bakda,
IO TIOBOJLY OTCYTCTBUS CPEJICTB
Ha U3TOTOBJICHUE XaJuMa).
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IIpuka3bl, yka3bl XaHOB:

6. T-50n_1214, npukas Hynyc-
XOJlKa, MpaBuTeNs TalllKeHTa;
7. T-51m 1255, Caiitinn
[Iup Myxamman-‘Anu  xaH
nou Caiiiung XamKKd XaH O
Ha3HAYECHUU
CaK)Kala-HUIINH;

8. T-52m 1259, Caiitinn
[Iup Myxamman-‘Anu  xaH
nbn Caititug Xamioku xaH o

paBe

TaBaJLTUMAT;

9. T-53nm 1262, yka3 ‘Asus-
NapBaHa4y;

10. T-61n_ 1276, mnepeson,
Bak(-HaMa YCBINIAJIbHULIE

Wacasu ot nmenn Masia-xaHa;
11.  T-62m 1276, mnpukas
OoT wuMeHH Mamra-xaHa o
MPEBOCXO/ICTBE Hakuba mepen
Ianx an-uciam;

12. T-63n_1278, ykas Mana-

XaHa O HasHAuYeHMAX Ha
HODKHOCTY ~ MypTmita U
mygmappuca;13. T-64m_1279,
yKa3 Xypaiiap-xaHa 0

HasHAaYeHNY Ha JO/DKHOCTD
‘azmapa TypkecraHa;

14. T-264n_1275, yKas
Majra-xaHa o0 Ha3HaYeHUU
Ha [JO/DKHOCTh  CapKKaJa-
HUIINH;

15. T-265m1_1275, yKas
Majma-xaHa o Ha3sHaYeHUM Ha
IOJDKHOCTD HaKMO;

16. T-303m_1280, Baxd, ykas;
17.  T-262m_1258, mpukas

AQHOHMMHOTO IIPpaBUTENA O
Bak(e mMaB3ores.
JJOKyMEeHTHI, M3JaHHbIE
HaMeCTHUKaMMU:

18. T-54m_1263, or ‘A3sus-
napBaHayll O  Ha3HAYCHUH
Ca/DKKaa-HUIIMH MaB30JIes;
19. T-65m_ 1316, 3asBienue
Caxux-xBaHa;

20. T-67m, yka3 KacaTelbHO
MYyXTacuOO0B;

21. T-68n, Ha3sHauyeHHE Ha
JomkHOCTh CaxuXx-XBaHa,

22. T-1291_1275,
MOKEPTBOBaHHE UIIaHy
[Mapud-xomxke ‘A3uzany;

23.  T-311m 1222, i#apnur
npasurens Tamkenta Cynras-
Xomka mbH  MyHyc-xomka
‘Ymapu.

B pe3ynbTare CIUYEHUS
OpPUTHHAJIOB, XPAHSIIIUXCS B
Typkecranckom apxue (TA)
u

UCTOPUYECKUX  KOMUA U3
ApxuBe BocTokoBena A.JL
Kyna (ApxuB KyHa), ObL10
YCTaHOBJIEHO  COOTBETCTBHE
YeThIpeX JOKYMEHTOB:

1. TA: T 51n_1255 = Apxus
Kyna: JI. 175, nucr 42;

2. TA: T 54n 1263 = Apxus
Kyna: J1. 175, n. 47;

3. TA: T 64n 1279 = Apxus
Kyna: /1. 175, 1. 80;

4. TA: T 264n_1275 = Apxus
Kyna: JI. 175, 1. 46.

I'eneasiorusi XaHoB u

KOJIJIEKIINH JTOKYMEHTOB
Jlost aKTHBU3AIINU
McCCcChnejgoBaHUTH
JIOKyMEHTaJIbHBIX HMCTOYHUKOB

OOJIBIIIOE 3HAYCHUE HMCIOT
KOJUTCKITUH aKTOB u3
TOCY/IapCTBEHHBIX  apXUBOB.
OHU  TpPEOCTAaBISAIOT IS
UCCJIENIOBATENE  BBITOAHYIO
BO3MOXKHOCTB JUIsI TIPOBEACHUS

HIMPOKHUX CpaBHUTEIBHBIX
u3blckanuil. M3 wux wuyucna
HapaBHE C JIOKYMEHTaMH W3
apxuBa  Map3ojnes  MacaBu
MOXHO OTMETHTH TpH
KOJUIEKITUH JOKYMEHTOB:

1. ’KanoBaHHbIe TpamMOThl U3
ChirHaka U3 JByX COOpaHui
B Anmarel u  TamkeHre
[bapronsn B. B. Otuer o
KOMaHJpoBKke B Typkectad //
bapronen B. B. Counnenus.
T. VIIIL PaboTts1 1o
HMCTOYHUKOBEACHUIO. MoOCKBa:
Hayxa, 1966, c. 119-210.,
c. 198-203; MOmuu B. II.
I'pamotsl u3 ChirHaka (BCTYIL.
crates) // Marepuansl 10
UCTOPUU Ka3aXCKUX XaHCTB
BekoB XV-XVIII Bekos
(M3BneueHnss M3 MEpCUICKUX
U TIOPKCKAX COYMHEHHH) /
Cocr. C. K. UGparumos, H. H.
Munrynos, K. A. Ilumynuna,
B. II. KOgun. Asma-Ara:
Hayxka, 1969, c. 215., c. 215].

2. Komnekuus I0KyMEHTOB

Caliin10B Kapackana
u3 ¢donm0B WNHucTuTyTa
BOCTOKOBE/ICHUSI UMeHH AOy
Paiixana bupynu B Tamkenre
[KyBonmapauer A. XVI-XIX
acpiapna ®aproHaga ep- CyB
Macajajgapura Joup. TamkeHr:
®amn, 1965].
3. Komnekuus 10OKyMEHTOB
caititumoB u3 Amnmmwkana (37
nokymeHtoB Ha 101 nucre)
[[lokyMEeHTBI ~ XpaHSATCS B
oubnmorexe Kazanckoro
denepanbHOTO yHHBEPCUTETA
noJ HomepoM 4626].
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O0muMH U1 ATHX
KOJLJIEKIINH SIBIISIIOTCS
CJICYIOIINUE YEPTHI:

1) DTU TOKYMEHTHI XPaHWIHUCh
y WICHOB MECTHBIX (haMUIui

IMOTOMKOB MPOpOoKa
Myxammasa (canmupl,
XO/)Ka), JIeWCTBOBABIIMX Ha
TEPPUTOPUH Kokanpackoro
XaHCTBA;

2) JloxymMeHTBI OBUTA HW3aHBI
U BBIIaHBI CO  CTOPOHBI
KOKaHJCKMX  XaHOB WA
JIOJDKHOCTHBIMU JIMIIAMHU U3 HX

aJIMMHUCTpAIHH;
3) Uepe3 3T JTOKYMEHTHI
(dupmasn, o3, HapIbIK,
MaHIIyp,  HHILIAH,  XYKM,
napBaH4a, ‘WMHaliaT- Hama,
Haca0-HaMa) YJICHBI
CAMMUACKUX W XOIKUHCKUX
CeMEIA: a)  mpuodOperan
3eMeJILHBIE HaJeNb1;0)

Mojyyaiau JOTUM W3  BOABI
UPPUTALIMOHHBIX KAaHAJIOB; B)
HA3HAYaJlUCh Ha PEIMTUO3HBIC
JIOJDKHOCTH (IIaiiX aj-uciiaM,
HaKuO, IIaX-u ‘a3u3aH); T)
OCBOOOXKIAIUCh OT  yIUIAThl
oTnpeeNIeHHbIX HAJIOTOB; 1)
n30aBJISUIUCh OT HPUBJICUCHUS
K BBIMOJHEHUIO HEKOTOPBIX
MIOBUHHOCTEW B  BOEHHOE
BpeMs (CTpOUTENHCTBO
JIOpOT,  OYMILEHUE KaHAJIOB
U T ), €) Ha3HaYaJIUCh
pacnopsguTeNnsaMHU
(MyTaBayun)Bak(oB H T. 1.

B cocTaBe
BRIIIENMEepeYnuCleHHBIX
cobpaHuil ObUIM BBISB/IECHBI
7iBa IUTACTA JOKYMEHTOB:

1) HOIMHHBIE JOKYMEHTBI,
JaTMpPOBAHHBIE IO3IHMM/KO-
KaHJCKUM IIePMOIOM M 3aBe-
PpEeHHBIE CO

CTOPOHBI JO/DKHOCTHBIX JINIJ
KOKaHJICKOV aJIMVHMCTPALN;
2) chanbcudumpoBaHHbIC
«JIOKyMEHTBI» OT MMEH JApEeB-
HUX TpaBuTeneld («BooOpa-
Kaemble XaHbl U CYITaHbI»),
MPaBUBIIKUX B MEPUOJBI, TIPE]I-
IIECTBOBABILNE KOKAHACKOMY
BpemeHu. Cpenu HUX GUTYpH-
pYIOT pa3zHble npaButenu Llen-
TpanbHOU A3uu — byxapckue u
XUBUHCKHE XaHBI, OTIEIbHBIE
npeacraButen  Kazaxckoro
xaHcTBa U Jip. OJTHAKO BBIIEIIS-
I0TCS TPU IPYMIbI IpaBUTENCH,
KOTOpBIC Yallle BCETO Ha3bIBa-
I0TCA B IOKyMEHTaX B KaueCTBe
ux cocraputenei — Kapaxanu-
ne1, Tumypuast u llaitbanuasr.

3akiouenue

[IpenBapurensHO TpOIE-
JaHHBIE 0030p W aHaIM3 cocTa-
Ba (OHIOB, OOHAPYKEHHBIX U
onn(ppoBaHHEIX B BBIIICHA3BAH-
HBIX JBYX TOpOIax, MO3BOJSIOT
CHENaTh CIEIYIOIINE BHIBOJIBI:

1. OO6crosiTenTpHOE U3yUYEHHE
HACTOPUYECKUX IOKYMEHTOB, Be-
posaTHO, OymeT MPOXOTUTHh B HE-
CKOJIBKO 3TaroB. Ha panHewm sTarre
Ba)KHOE 3HAYeHHUE MMEJIU UX BBI-
SIBIIEHUE, y4eT, Kiaccuukaius,
BBEJICHHE B HAyYHBIA 00OPOT W
M3TOTOBIICHWE NH(POBBIX KOTIHIMA
C HUX, pacmr(poBKa TEKCTOB U
reyarei.

2. Tlocnenyromiee (hakCUMUITB-
HOE W3[aHue JOKYMEHTOB C Ha-
OpaHHBIMH TEKCTaMH ¥ TIEPEBO-
JIOM CO3/1aCT HAJEeKHYI0 0a3y IS
NAILHEHIINX UCCIEeI0BaHNN.

Mymunos Awmupbex Kypbanoeuu

3. CpaBHHUTENBHOE H3yYEHHE
JOKyMEHTOB M3 3TUX JIBYX CO-
OpaHuil MO3BONIUIO B OOIIMX
yepTax YCTAHOBUTH KOPIIYC
OPUTMHAJIOB, XPAaHMBIIUXCS B
Typkecrane B 1872 rony.
4. IlpuBneyenue  oOOHapY-
KEHHBIX JIOKYMEHTOB Bakda
MaB30Jiesi K HCCIEIOBAaHUIO
no ucropuu TypKecTaHCKOTO
Kpasi cosgact 0asy ans pe-
3yJABTATUBHBIX HCCIIEIOBAHUI
IPU HUX CPaBHHUTEIHHO-COIMO-
CTaBUTEIBHOM PACCMOTPEHHUH
C paHee BBIABICHHBIMH Ma-
TepUajaMu (FeHEAJOTNYECKUe
JOKYMEHTBI, aKThl 00 OCBO-
OOXKICHUHU JIUI] U YUPEKICHHUH
OT HAJOIOB, MPEIOCTaBICHUH
JI0CTyTa K BOJHBIM pecypcam,
UT I.).
5. B panpHeumem cyuniecTBy-
eT OosblIas BEPOSATHOCTb 00-
Hapy>KeHUS HMCKOMBIX JIOKY-
MEHTOB MPEINOIOKUTENIEHO B
X 4erslpex ropoxax (Typ-
KecraH, TamkenT, AJMarel,
Canxkr-IlerepOypr).
HecomHenHno, Ha mpo-
LECChl  TOSIBIICHUSI  TaKOTO
poaa  JTOKYMEHTOB, (OpPMBI
ux o¢hopMIIEHUS U COAEpIKa-
HUE HEIMOCPEICTBEHHOE BIIU-
SIHUE OKasbIBaJla KOHKpETHas
00111eCTBEHHO-TTOIUTHYECKas
CUTyalusi,  CKJIaJbIBaBLIASICS
B TypkecraHckoM Kpae IpHu
KOKaHJICKUX HaMECTHHKaX
(1817-1864). Hcnonb3oBaHue
KynbTa Xomka Axmazna Naca-
BU, KJIAHOB MECTHBIX XOJKCH,
Pa3IMYHBIX KOHIEIUN HCIaM-
CKOM HJIEOJIOTHH CO CTOPOHBI
KOKAHJICKUX ITPaBHUTENECH

MCTOPUYECKUE OOKYMEHTbI MAB3OJIEA AXMAOA ACABMU:
3AOA4M NO NYBITMKALUUN OPUTMHATIbHBIX TEKCTOB C NMEPEBOAAMU

B peanu3anuu cBOeH
BHYTpPEHHEH u
BHEIIHEH TMOJIATUKH
CTUMYJIUPOBAIIN YCUJICHUIO

COPEBHOBATEIBHOCTH  MEXKIY
MECTHBIMH  KJaHaMH U, B
pe3ynbTare dYero TOSBHIIOCH
CTpeMIIeHUE HEKOTOPBIX
ponoB K ¢abpuKauyd CBOUX
CaKpaJlIbHbIX T€HEaOTUi.2

C [npyroil CTOPOHHI,
oOpamieHHe K  aBTOPUTETY
Tumypa 51 Tumypunos,
ITa#i6anu 0B, Kazaxckmx
XaHOB CTaJIo Ba)KHBIM
aprYMEHTOM B YCTPEMJICHHUSX
MECTHBIX KJIaHOB panu
JIOCTH)KEHUSI  TIPEHMYIIECTBA
nepes CBOMMH KOHKYPEHTaMHU.
Ha »tom ¢one MOXHO
MPEINONIOKUTh, YTO  3II0Xa

COCTAaBJICHUSA «JIOKYMEHTOB
OT  BEIMKUX  IIpaBUTENEH
IIPOLUIOTO»  OTHOCUTCA K

XIX B. — OypHOMY HIepuonay B
ncropun Kazaxcrana.

ApredakTel, CBS3aHHBIE C
MaB30JiceM Xomka Axmana
Wacasn, pacronarator
OompmMM TIOTEHIHMAIoM. Ux
WCTIONB30BaHUE UL aHaJm3a
CBEJICHUN IPYyTUX BHUIIOB
HCTOYHUKOB MOXKET 000TaTUTh
Halll ~ TIPEACTaBIeHUs 00
IBOJIIONIMM  O0pa3a BEIUKOTO
maiixa.  Bpibop  AMupom
Tumypom o0ObekTa, TI€e OBLI
3axopoHeH Axman Macasw,
IUIE  CBOEr0 TMPOHHUKHOBEHUS
U 3aKperuieHus B Benukoit

Crenu B HeMaJIOU
CTEIEHU [IOCIIOCOOCTBOBAII
MpPEeBpaICHUIO ero

JIOKAJILHOTO KyJIbTa 1O YPOBHS
PErHOoHANBHOTO.

Mymunoe Awupbex Kypbanoeuu

B cBoro ouepenb, KyabTypHBIA MUP BOKPYT 3TOTO CBSITOTO MECTA IMOBJIUSLIT
Ha cTpaterud TUMypHAOB MO CakpalU3alUH CBOETO MPOUCXOKACHUSA U
BJIACTH B PA3JIUYHBIX YACTSIX UX OOITUPHOU UMITEPUU. ITO HAacIeare ObLIO
nyuieHo B xo B XIX B. CO CTOPOHBI HOBOM TMHACTUH, MPECIeA0BaBIICH
HOBbIE UMNEPCKHE 1enu. HaydHas IEHHOCTh aHaJOTHYHBIX MATEpPUAIOB
OueBHJIHA U YOEXJTaeT B HEOOXOAWMOCTH JATbHEHIIETO pacIIupeHUs
apxeorpaduueckux H3bICKaHMN Ha Teppuropuun Kazaxcrana.

..... J—-l\,"_r" i r , EE

1970—1975 Maeszonei Xooxwcu Axmeoa Hcasu.
Aemop:Hcn. pom. B. Foiuixo, C. Pymsanyesa
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KHWAJA AHMAD YASAWI AND HIS LEGACY IN PERSIAN SOURCES AND

RESEARCHS

Introduction. Khwaja
Ahmad Yasawi was a central
figure in the development
of Sufism in Central Asia.
His synthesis of Turkic
cultural elements with Islamic
spirituality laid the foundation
for the Yasawi order, which
influenced both Turkic and
Persian-speaking regions.
This paper examines the role
of Khwaja Ahmad Yasawi
and his predecessors, such as
Muhammad ibn Ali al-Tirmidhi
and Khwaja Yusuf Hamadani,
in shaping Sufism in Central
Asia, focusing on the doctrinal
and spiritual contributions that
continue to resonate today.

Transoxiana, a region of
immense historical and cultural
significance, was pivotal in
the early development  of
Sufism within the Islamic
world.  Positioned at the
crossroads of Persian, Turkic,
and Central Asian cultures, it
became a fertile ground for the
evolution of mystical thought.
Among the early Sufi figures in
Transoxiana, Khwaja Ahmad
Yasawi’s contributions remain
a cornerstone of  Central
Asian mysticism. This paper
explores the foundational
role of Yasawi and his
spiritual predecessors, such as
Muhammad ibn Ali al-Tirmidhi
and Khwaja Yusuf Hamadani,
while examining how his
teachings shaped the Sufi orders
in this region. Transoxiana, a
key geographical region,

was pivotal in the early
development of Sufism in the
Islamic world. The region, with
its historical position at the
intersection of several cultures,
contributed significantly to the
evolution of mystical thought.
Among the early Sufi figures
in Transoxiana, Khwaja
Ahmad Yasawi’s contributions
remain a cornerstone of Central
Asian mysticism. This section
will explore the foundational
role of Yasawi and his
spiritual predecessors, such as
Muhammad ibn Ali al-Tirmidhi
and Khwaja Yusuf Hamadani.
Muhammad ibn Ali al-
Tirmidhi, known as al-Hakim
al-Tirmidhi, was a notable
Sufi of the 3rd century Hijri
(9th century CE), born in
Tirmidh. During his travels to
Khorasan and Iraq, he became
acquainted with the Sufis
of Khorasan, including Abu
Turab al-Nakhshabi, Ahmad
Khazroiyeh, and Yahya ibn
Muadh Razi, and benefited
from their teachings. He later
returned to his hometown
of Tirmidh, where he passed
away. According to Zarinkoob
(1978), Tirmidhi is considered
the founder of the Hakimiyya
order, and his followers
emulate his teachings. Many
of his works are centered
around Islamic mysticism, and
even the hadiths he narrates
in his works are derived
from mystical interpretations
(Tirmidhi, 1379: 22).

In addition to his renowned
disciples in Transoxiana and
Khorasan, later Sufi orders
such as the Nagshbandi also
were influenced by his ideas
(Jami, 1375:118-119).

Khwaja Yusuf
Hamadani (440-535 AH /
1049-1140 CE) is another
famous mystic from
Transoxiana in the 5th and 6th
centuries Hijri (11th and 12th
centuries CE). His path and
practices became a source of
inspiration for other mystics
and Sufi orders. He had moved
from western Iran to Khorasan
and Transoxiana, and due to
his fame, his mystical ideas
quickly gained widespread
acceptance among both the
Turkic and Tajik people. He
became the source of significant
changes in the Sufi orders, and
his followers established the
Yassawi and Khwajagan orders
in Transoxiana.

Khwaja Yusuf was
born in 440 or 441 AH / 1049
or 1050 CE in one of the
villages of Hamadan, Iran.
At the age of eighteen, he
traveled to Baghdad and then
to Isfahan, where he listened to
many hadiths. After a period,
he traveled to Samarkand,
Bukhara, and Merv, where he
practiced asceticism (Kashfi,
2536: 14/1). In Sufism, he
is linked to Sheikh Abu Ali
Farami, a famous mystic of the
5th century Hijri (11th century
CE) and a prominent figure in
the Sufi orders of Khorasan
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(Jami, 1375:375; Kashfi, 2536:
14/1; Dovlatshah Samarqgandi,
n.d.). His teachings are also
regarded as part of the Hanafi
school of thought (Darashkoh,
1878: 75).

Khwaja Yusuf spent
the later years of his life
in Transoxiana, constantly
traveling from one city to
another to guide the seckers
of the Sufi path. Ultimately,
during his final journey from
Herat to Merv, he passed away
along the way and was buried
in the city of Merv, which
is now part of modern- day
Turkmenistan (Kashfi, 2536:
14/1; Ibn Khalkan, 1299:
462/2). Khwaja Yusuf had
a khangah (Sufi lodge) in
Merv, which, according to
Dovlatshah Samarqandi, was
referred to as the “Kabah of
Khorasan” due to its prestige
(Dovlatshah Samargandi, n.d.,
107). The fame of Khwaja
Yusuf attracted many disciples.
In addition to his specific
followers, who were appointed
as his deputies and caliphs, the
“Four Caliphs” were assigned
to lead his Sufi order one after
another. Other disciples also
joined his order. His third
caliph, Khwaja Ahmad Yasawi,
the founder of the Yasawi order,
initially resided in Transoxiana,
later moving to Turkestan
where he founded the Yasawi
order (Kashfi, 2536:18/1).

Samarqandi (1334: 8-9) regards

Khwaja Ahmad Yasawi as the
true founder of the Khwajagan
lineage, which later became
known as the Nagshbandi
order. Khwaja Abdulkhaliq is
rightly considered the central
figure of the Khwajagan order
and the head of these great
mystics (Kashfi, 2536: 34/1;
Safa, 1374: 76/4). His order
later reached its peak through
the efforts of major figures
of the Nagshbandi order,
including Khwaja Bahauddin
Nagshband, a prominent mystic
of the 7th and 8th centuries
Hijri (13th and 14th centuries
CE), Khwaja Mohammad
Parsa, a mystic of the 7th
century Hijri (13th century
CE), and others (Jami, 1375:
380; Darashkoh, 1878: 76-77).
One of the works authored by
Khwaja Abdulkhalig, in both
prose and poetry, is the Risala
Sahabiya, which deals with the
spiritual stages of his mentor
Abu Ya’qub Yusuf Hamadani
(Nafisi, 1344: 111/1).

Khwaja Ahmad
Yasawi’s founding of the
Yasawi Sufi order in Turkestan
is a pivotal moment in the
history of Islamic mysticism.
The spread of his teachings
across the region had a
profound impact on both the
Turkic and Persian-speaking
worlds. This section examines
the theological and doctrinal
contributions of Yasawi,

as well as the methodologies
he employed in his teachings,
including his use

of poetry and his efforts to
integrate local traditions with
Islamic spirituality.

The Divan Hikmat: Key

Work of Khwaja Ahmad
Yasawi
In his childhood,

Ahmad moved to the city of
Yasi, one of the eastern forts of
Turkestan, where

he settled (Khonji, 1341:
88; Hashem Pour Subhani,
1377: 117/7). In the historical
geography of the lands of
the Eastern Caliphate, Guy
Le Strange writes: “About a
day’s journey north of Atrar,
on the right bank of the Syr
Darya, there was a city called
‘Shawghir,”  which  Muslim
geographers describe as a large
place with an extensive village,
walls, and a grand mosque in
the market. Recent geographers
have not mentioned Shawghir,
but based on its location and its
mention by Sharaf al-Din Ali
Yazdi, it can be identified with
Yasi” (Le Strange, 1364: 517,
Ahmadian Shalchi, 1378: 340).
In Yasi, Ahmad attracted the
attention of Baba Arslan Baba
(Arslan, one of the prominent
Sufi masters of the area),
and in his company, he made
significant spiritual progress
(Kashfi, 2536: 18/1).
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After Baba Arslan’s death,
Ahmad traveled to Bukhara,
where he joined the service of
Khwaja Yusuf Hamadani and
became one of his disciples. In
his service under Khwaja Yusuf
Hamadani, Ahmad reached
spiritual ~ completion  and
guidance. After the deaths
of the first two caliphs of
the Sheikh, namely Khwaja
Abdullah Barqi and Khwaja
Hassan Andaqi, Ahmad became
the third caliph of the Sheikh
and began guiding people in
Bukhara (Kashfi, 2536: 18/1).
Later, by the Sheikh’s will,
Ahmad was sent to the city
of Yasi in Turkestan, where he
advised his disciples to follow
and stay in the company
of Khwaja Abdulkhaliq al-
Ghujdawani, the fourth caliph
of Khwaja Yusuf Hamadani
(Jami, 1375: 377).

Khwaja Ahmad spent
the rest of his life in Yasi, where
he gathered a following and
founded the Yasawi order in
Turkestan. He is often referred
to as the “Elder of Turkestan”
(Attar Nishaburi, 1375:176).
According to one account,
“Eighty-eight saints perfected
themselves under Khwaja
Ahmad Yasawi” (Samarqandi,
1334: 91).

The Legacy and Modern
Scholarship on Khwaja
Ahmad Yasawi

In his book Nazm
and Nasr in Iran and in the
Persian Language until the
End of the 10th

Century, Saeed Nafisi writes:
Sheikh Zakariya Yasawi was a
descendant of Sheikh Ahmad
Yasawi, the famous Turkish
mystic of the 6th century Hijri
(Nafisi, 1344: 632/1). Khwaja
Ahmad Yasawi spent the later
years of his life in the city of
Yasi and passed away there

in the early 6th century Hijri
(12th century CE). In the late
8th century Hijri (14th century
CE), under the orders of Amir
Timur, a magnificent shrine was
built over his tomb, which still
stands today (Le Strange, 1364:
517; Yazdi, 1387: 861/1-862).
His tomb in Yasi, located
in  present-day  Turkestan
(southern Kazakhstan), is one
of the holiest pilgrimage sites
for Muslims in Central Asia
(Ahmadian  Shalchi, 1378:
332). In addition to Khwaja
Ahmad Yasawi, his wife and
Rabia Sultan Begum, the
granddaughter of Timur, are
also buried near him (Hashem
Pour Subhani, 1377: 117/7).
In his book Guestbook of
Bukhara, Fadlallah ibn
Ruzbihan Khonji writes:

“The town of Yasi, which
houses the tomb of the holy

Sheikh Qutb al-Zaman...
Khwaja ~ Ahmad  Yasawi,
may his soul be sanctified,
is considered a sacred place,
equivalent to the Kaaba of
Turkestan. It is the focal point
for those on the Sufi path, the
qibla for the wise mystics, and
people seek this sacred place

as the most esteemed shrine,
the Kaaba of their aspirations”
(Khonji, 1341: 129, 256).

Khonyji further describes
the tomb of Khwaja Ahmad
Yasawi in his book as follows:
“The tomb of Khwaja Ahmad
Yasawi, may his soul be
sanctified, is a Hanfi from
the Shafi’i sect, a Maliki in
tradition, and an Ahmadian in
doctrine. It is the Kaaba for the
travelers of this path, the qibla
of those seeking the truth. The
ultimate goal of every seeker is
to reach it. Whoever visits this
shrine with sincerity will be
led to spiritual fulfillment. The
disciple becomes great and the
elder will be guided as a lion in
his faith.
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May Khwaja Yasawi’s
soul be sanctified as the elder
of the Sharia and the prophetic
path” (same, 1341: 129).
Khonji also states elsewhere
in the same book: “Yasi, better
than the garden of Dar al-
Salam, became the abode of
peace. It is the seat of the axis
of the era, the Sheikh of Islam,
and the soul of Khwaja Malik
Yasi, Sultan Ahmad, who greets
the spirits of both morning and
evening with peace” (Khonji,
1341: 256).

Sharaf al-Din Ali Yazdi
writes in his book Zafarnameh:
“His Excellency the Sultan,
Timur, visited the village of
Yasi to pay homage to Sheikh
Ahmad Yasawi. He generously
gave orders for the restoration
of this blessed shrine. They
laid the foundation for a grand
structure, including a vast high
arch with two dome minarets, a
square of 30 yards by 30 yards,
and another dome 12 vyards
by 12 yards. The large dome,
connected to the main one, had
four rooms on either side, each
measuring 13.5 by 16.5 yards,
intended for congregational
prayers and other rooms and
facilities. He also commanded
that the walls and dome be
adorned with ceramic tiles,
and the grave itself be sculpted
from  white stone, with
intricate carvings. The work
was entrusted to the care of
Mawlana Ubaidullah Sadr, and
as per the order,

the construction was completed
in two years. Upon its
completion, the place became
a renowned site for pilgrims.
The king’s generous donations,
including prayers and alms for
the neighbors of the shrine and
others in need, were bestowed
as acts of kindness” (Yazdi,
1387: 861/1-862; Khwandamir,
1362: 468/3).

In Guestbook  of
Bukhara, Khonji also
acknowledges Timur as the
builder of the shrine of
Khwaja Ahmad Yasawi and
writes: “The royal favor of
Shahbandi Khan and the infinite
generosity extended to the
inhabitants of the blessed shrine
of Khwaja Ahmad Yasawi and
those residing at his sanctuary
led to the sending of offerings
and needs for them, so that the
poor and the residents would
receive this bounty, fulfilling
their desires, and making it a
cause for prayers for prosperity
and the establishment of the
prayers of the people” (Khonji,
1341: 129, 260).

In his recent book,
Khonji describes the
construction of the tomb of
Khwaja Ahmad Yasawi in the
following way:

“Look at the dome of Khwaja
Yasawi,

Raised to the peak of the
heavens,

Its arch surpasses all,

Together with the celestial
vaults of paradise.

Its porch is the envy of the
moon,

Its arch lies beneath seven
porticos.
How can I praise its foundation,
When I have never seen
anything like it in this world?
Its base is the work of the noble
Sayyid,
Its shadow is cast by Khwaja
Yasawi.
Oh God, have mercy on my
helplessness,
And grant me another chance
to see Yasawi.
Until I lay my face upon the
grave of Khwaja,
Like a nightingale, I will weep
in the garden,
And if my life is not to be
prolonged,
I will lay my face on the pure
tomb.
When my body parts from my
soul, I will be a companion to
Khwaja Yasawi in Yasi.”
(ibid: 275)
The city of Turkestan has
become renowned for the
name of “Yasi” due to the
presence of Khwaja Ahmad
Yasawi, and in Kazakhstan,
the mosque of “Hazrat” in the
city of Turkestan (Yasi)and
the tomb of Khwaja Ahmad
Yasawi are still considered the
most important mosque in the
country (Ahmadian Shalchi,
1378: 334).

Arminius  Wamberry,
a Hungarian researcher, also
believes that in Turkestan, after
Bahauddin, Khwaja Ahmad
Yasawi is regarded as the
second most prominent saint,
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and he is highly revered in
Khujand (Wamberry, 1380:
389). In any case, it must be
said that the tomb of Khwaja
Yasawi in Turkestan is regarded
as the “Kaaba of Turkestan,”
a place of pilgrimage that has
always been a sanctuary for the
followers of the Yasawi Sufi
path.

The Yasawi Sufi Path and
Its Ideas

Khwaja Ahmad Yasawi
should be considered the
greatest Turkish  Sufi  of
Turkestan and the founder of
the Yasawi order. He succeeded
in spreading his teachings in
an environment influenced by
great [ranian mystics, namely in
Bukhara, as well as in a region
dominated by Turkic culture.
His path grew significantly
due to his effective method of
propagation. He established
his order in a purely Turkic
region, and thus, to promote
his teachings, he had to employ
methods that would resonate
with the hearts of his Turkic
followers. As a result, he used
poetry both to teach Islamic
principles and to spread the
ideas of Sufism. These types of
poems were highly effective in
conveying his message.

The greatest work
attributed to Khwaja Ahmad
Yasawi is called Hikmat
(Wisdom), and the collection
of poetry that emerged from it
is known as the Divan Hikmat
(The Book of Wisdom).

In this work, Khwaja Ahmad
Yasawi has written Sufi themes
and ideas in the Chagatai
Turkish language. The Eastern
Turks refer to poetry written
in the style of Khwaja Ahmad
Yasawi’s speech as Hikmat,
meaning religious poetry. In the
Divan Hikmat, wisdom, advice,
and will are expressed along
with the general principles of
humanity and the goodness of
social relationships in the form
of poetry. Overall, there is a
clear emphasis on the four
fundamental pillars of Sufism:
Sharia (Islamic law), Tarigah

(spiritual path), Haqiqat (truth),
and Marifah (knowledge)
(Hashem Pour Subhani, 1377:
117/7).

In any case, these
Hikmat poems, which are
composed of two elements—
Islamic (Sufi) and national
(i.e., ancient Turkic folk
literature)—caused the
Turks to attribute a sense
of sanctity to them. The
preservation,  memorization,
and dissemination of these
Hikmat poems among the
Turks contributed to the rapid
spread of the Yasawi order and
its practices (Wali, 1376: 187).

This path not only
thrived among the Turks
beyond the Syr Darya but also,
because the Turks had settled
in the cities of Transoxiana
during this period, the Yasawi
order, with its unique method
of propagation, also gained
followers among the Turks in
Transoxiana.

In addition to Khwarezm,
the order became a widely
practiced and dominant
faith in the region of the Syr
Darya and Ferghana, and it
maintained strong ties with
the Qarakhanid rulers (same:
182). According to the author
of the book Samriya, the tomb
of the blessed Imam Ali Soghdi
in the region of Kashmikan is
where the lineage of Khwaja
Ahmad Yasawi is said to have
originated. The Mokhles Khan
order, which was one of the
successors of Sheikh Qasim
and Sheikh Aziran, also leads
back to Khwaja Ahmad Yasawi
(Samarqandi, 1331: 41).
Additionally, some
sources mention that Sheikh
Qashm, a follower of Khwaja
Bahauddin  Nagshband in
Bukhara, and Sheikh Ali Lala
Samarqandi (d. 642 AH / 1244
CE), who later joined the
service of Sheikh Najm al-Din
Kubra, are considered to be
among the caliphs of Khwaja
Ahmad Yasawi and his order
(Jami, 1375: 383 and 436).
In terms of beliefs, it should
be noted that the Yasawi order
embraced all the intellectual,
doctrinal, and fundamental
principles of Sunni Islam,
considering  adherence to
these principles a condition
of faith and belief (Wali, 1376:
175).
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The Turkish scholar, “Koprili”
believes: “Ononehand, Khwaja
Ahmad Yasawi was influenced
by the Malamatiyya (a Sufi
movement) of Khorasan, and on
the other hand, he was affected
by the Shiite currents dominant
in Eastern Turkestan and the
vicinity of the Syr Darya. He
had a broad and liberal Sufi
philosophy. However, despite
this, his order took on a more
orthodox religious nature in
the major Sunni centers of
Transoxiana and Khwarezm”
(Kopriilii, 1945: 15-210).

As previously
mentioned, Ruzbihan Khonji,
in his Guestbook of Bukhara,
in verses describing the tomb of
Khwaja Ahmad Yasawi, refers
to all followers of Sunni sects,
including Hanafi, Shafi’i, and
Maliki, as disciples of Khwaja
Ahmad Yasawi (Khonji, 1341:
257). This shows that Khwaja
Ahmad, like other Sufis, was
not tied to a particular sect, and
his guidance encompassed the
broader spectrum of Islamic
sects.

The disciples of
Khwaja Ahmad, who were
sent during his lifetime as
his caliphs to Turkic lands
to spread his order, used
the same method as their
master—employing simple
language to reach the masses.
Bartold (1376: 163) mentions
that the first caliph of Khwaja
Ahmad, Mansur Ata
(d. 594 AH/ 1198 CE),

was the son of Baba Arslan,
who was succeeded by his
sons, Abdul Malik Khwaja and
Taj Khwaja, who continued to
spread his order. Said Ata (d.
615 AH / 1218 CE) was the
second caliph of Khwaja
Ahmad. Sufi Mohammad
Daneshmand, the third caliph
of Khwaja, held the position of
spiritual leader for many years.
The fourth caliph, Hakim Ata,
one of the senior Sufi masters
of the Turks, was known by the
name Suleiman and the title
Hakim. His wisdom, expressed
in Turkish, became famous and
well-known in Turkestan. One
of the most famous disciples of
Hakim Ata, Zangi Ata (d. 656
AH / 1258 CE), also followed
the path of Khwaja Ahmad
(Kashfi, 2536: 19/1- 22;
Hashem Pour Subhani, 1377:
117/7).

Therefore, through
the efforts of Khwaja Ahmad
Yasawi, his caliphs, and his
disciples, such as the “Babas,”
“Atas,” and “Ishans,” Islam
spread widely among the
Turkic tribes of Transoxiana,
including the nomadic Kyrgyz
and Kazakh tribes along the
Syr Darya, as well as the Tatars
of the Volga region, and also
among the Turks of Anatolia
and Azerbaijan (Akinar).

The  greatest work
attributed to Khwaja Ahmad
Yasawi is called Hikmat
(Wisdom), and the collection
of poetry that emerged from it
is known as the Divan Hikmat
(The Book of Wisdom).

In this work, Khwaja Ahmad
Yasawi has written Sufi themes
and ideas in the Chagatai
Turkish language. The Eastern
Turks refer to poetry written
in the style of Khwaja Ahmad
Yasawi’s speech as Hikmat,
meaning religious poetry. In the
Divan Hikmat, wisdom, advice,
and will are expressed along
with the general principles of
humanity and the goodness of
social relationships in the form
of poetry. Overall, there is a
clear emphasis on the four
fundamental pillars of Sufism:
Sharia (Islamic law), Tariqah

(spiritual path), Haqiqat (truth),
and Marifah (knowledge)
(Hashem Pour Subhani, 1377:
117/7).

In any case, these
Hikmat poems, which are
composed of two elements—
Islamic (Sufi) and national
(i.e., ancient Turkic folk
literature)—caused the
Turks to attribute a sense
of sanctity to them. The
preservation,  memorization,
and dissemination of these
Hikmat poems among the
Turks contributed to the rapid
spread of the Yasawi order and
its practices (Wali, 1376: 187).

This path not only
thrived among the Turks
beyond the Syr Darya but also,
because the Turks had settled
in the cities of Transoxiana
during this period, the Yasawi
order, with its unique method
of propagation, also gained
followers among the Turks in
Transoxiana.
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In addition to Khwarezm,
the order became a widely
practiced and  dominant
faith in the region of the Syr
Darya and Ferghana, and it
maintained strong ties with
the Qarakhanid rulers (same:
182). According to the author
of the book Samriya, the tomb
of the blessed Imam Ali Soghdi
in the region of Kashmikan is
where the lineage of Khwaja
Ahmad Yasawi is said to have
originated. The Mokhles Khan
order, which was one of the
successors of Sheikh Qasim
and Sheikh Aziran, also leads
back to Khwaja Ahmad Yasawi
(Samarqgandi, 1331: 41).
Additionally, some
sources mention that Sheikh
Qashm, a follower of Khwaja
Bahauddin  Nagshband in
Bukhara, and Sheikh Ali Lala
Samargandi (d. 642 AH / 1244
CE), who later joined the
service of Sheikh Najm al-Din
Kubra, are considered to be
among the caliphs of Khwaja
Ahmad Yasawi and his order
(Jami, 1375: 383 and 436).
Khonji also describes the
construction of the tomb of
Khwaja Ahmad Yasawi in the
following way:
“Look at the dome of Khwaja
Yasawi,
Raised to the peak of the
heavens,
Its arch surpasses all,
Together with the celestial
vaults of paradise.
Its porch is the envy of the
moon,

Its arch lies beneath seven
porticos.

How can I praise its foundation,
When I have never seen
anything like it in this world?Its
base is the work of the noble
Sayyid,

Its shadow is cast by Khwaja
Yasawi.

Oh God, have mercy on my
helplessness,

And grant me another chance
to see Yasawi.

Until I lay my face upon the
grave of Khwaja,

Like a nightingale, I will weep
in the garden,

And if my life is not to be
prolonged,

I will lay my face on the pure
tomb.

When my body parts from my
soul,

I will be a companion to
Khwaja Yasawi in Yasi.”

(ibid: 275)

The city of Turkestan
has become renowned for the
name of “Yasi” due to the
presence of
Khwaja Ahmad Yasawi, and
in Kazakhstan, the mosque
of “Hazrat” in the city of
Turkestan (Yasi)and the tomb of
Khwaja Ahmad Yasawi are still
considered the most important
mosque in the country
(Ahmadian  Shalchi, 1378:
334).

Arminius ~ Wamberry,
a Hungarian researcher, also
believes that in Turkestan, after
Bahauddin,

Khwaja Ahmad Yasawi is
regarded as the second most
prominent saint, and he is
highly revered in Khujand
(Wamberry, 1380: 389). In
any case, it must be said that
the tomb of Khwaja Yasawi
in Turkestan is regarded as
the “Kaaba of Turkestan,” a
place of pilgrimage that has
always been a sanctuary for the
followers of the Yasawi Sufi
path.
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AHbI3 XOHE XAJTBIK XALb!
LEGENDS AND FOLK MEMORY
NEFEHIB! M HAPOIHAS MAMSTH

SACAYU BABA MEH KHEJII OPBIHJIAPFA BAWJAHBICTBI AHBI3JIAP,IIEXIPEJIEP,
XAJBIK KAABIHIATBI XUKASAJTAP



AHbI3 XX3HE XANbIK >XALbl / LEGENDS AND FOLK MEMORY / NETEHObI U HAPOOHASA NAMATb

Koxa Axmer Scaymn
Typajdbl  XaJlbIK  aHbI3apHI
OHBIH Tapuxu OOJIMBICBIMEH
KaTap, pyXaHH  KenOeTiH
7€  TONBIKTBIPBIN,  EpeKIle
aypaMeH KOMKepim Typaibl.
Con aHpI3OapAbIH MIHIETT €H
TaHbIMAJIbl — OHBIH KBLTyeTKe
(kep ~ acThl  XWJIBACHIHJA)
TyCcyl Typalbl Xukas. AHBI3
xemici 6oibiHma Koka Axmer
SAcayn naifram0apbIMbI3
Myxammentin 63 kachIHIa
JTYHUEICH O3FaHbIH €CKePi, 631
JIe COJ JKacKa JKeTKEH COH JKep
acThIHA TYCIM, O©MipiHiH COHBIHA
JICH1H KbLITYyeTTE FYMBIP KeIIKEeH
exkeH. On xeppe 3iKip alThI,
XMKMETTepiH jkaszfaH. Typki
XaJBIKTAPBIHBIH JKaJbIHIA OYII
OpeKeT TaKyalbIKThIH IIIbIHBI,
GoHM  eMipAE€H  apbUIYAbIH
KOPIHIC1 peTiH/e KaJIbITaCKaH.

D 0IBKIOPJBIK 3JIEMEHTTEp
Kbriyer Oeiineci —  xep
acTbl MEH pyXaHH TepeHJiK
apachIHAaFbl OalIaHbIC;
/KapsbIKcbI3 duemaeri HYp —
SlcayniiH XUKMETTEpi XaJIbIKKa
yMIT  coyneci  OoiFaHBIH
MEH3EMNI;

Kapreinait Mmudrik okura —
CONBIIBIK JKOJJAFbuIap YLIIH
TONIM-TOpOUEe Kypasbl peTiHe
KaObLIIaHabI.

Fernibivu Tycinaipme
Keutyerke Tycy oapeketi Mcnam
MHUCTHULM3MI MEH COIBUIBIK
JOCTYPAET1 TOKPHUI (TYHUEIEH
0e3y) YFbIMbIMEH OaiTaHbBICTHI.
byn — pyxaHu kemenmikke
KETY/1H CUMBOJIBI.

Scaym Oynm Kamam  apKbUIBI
HOIICIMEH KYPEeCTiH eH Ouik
CaTBICHIH KOPCETKEH.

ConbiMeH Karap,
apXCOJNIOTHSITBIK ~ 3€pPTTEYJIepae
ne Typkictan KaJaChIHJIAFbl
Koxxa Axmer flcayn kecenecine
aKbIH OpHAJacKaH »ep acTbl
KBUTYeT FIMaparhl aHBIKTaJFaH.
By HbICaH CONBUIBIK METUTALIS
MeH yaxpaar (6ipiik) Toxipubeci
YIIIiH Nai1anaHbUTFaHbl )KOHIHIE
mikipiep Oap.

Koxa Axmer fcayumin
KBUTYETKE TYCYi Typajbl aHbI3
— Ka3aK XaJKbIHBIH pyXaHU
JTYHUETAaHBIMBIH/IaFbI TepeH
KabarTel Oekmeneiimi. Onx —
TeK (OJBKIOp FaHA eMec,
COTBUIBIK 1UTIM MEH MOJIEHU
KOATBI ~ OIpIKTIpETIH  pyXaHHU
Mypa. MyHnaii aHpI3ap

Ka3ipri KoramMfa Ja ajgaM MeH
pPyX apachIHIaFrbl OalIaHBICTHI
TYCIHyT€ KOMEKTECE/Ii.

TYPKICTAH

TYPAJIbI AHBI3JIAP
Kacuerri  MekeH  JKaMIIbl
JKaJIbIHIaFbl XUKasIap

XaJIbIK

Kep kinairi —
Slcayn Ma3apbIHbIH OPHBI

AHpI3 OoiibiHITa, Koka Axmer
Slcayuniy JeHEeCiH Kepliey Ke3iHze
KaOipaiH TYOiHEH UIYFbUIAJBl JKapbIK
TIeH XKyIap uic Tapaiiasl. by HbIan sl
(OKEep/IIH OpTachl — OCbl MEKEH» JereH
umapar Jen KaObUIAaraH XaJblK Oy
OPBIH/IBI KACHETTI CaHaFaH.

Slcaynain KbL1yeTke TyCyi

XaJbIK aHBbI3BIHIA
Scayn [Taitrambap JKachlHaH
acKaH COH, JKEp acThlHa TYCII,
KbUTyeTTe 3IKIpMEH eMip  Kellesi.
By — oHBIH KapamaiblM XaJbIK YIIiH
pyXaHU KypOaH IbIK )Kacaybl, JaJIFbI3IBIK
apKbUIbI KEMEJIIKKE JKETY JKOJIBL.

AHbI3 XX3HE XAJbIK XXALbl / LEGENDS AND FOLK MEMORY / NETEHOblI M HAPOOHAA MAMATb

KO»A AXMET SICAYU/JIIH KEPEMETTEPI YKAWBIH/IA
f Koxxa Axmer Scayu »xac kyHiH Caiipamnia,
‘ ' okeci MOparumHin yiiHae eTki3ai. On ke3ae TypkicTaHn
Kayacbl ketepimin, Celpmapus MEH ApKa Ka3zaKTapbl
cayJlaMeH COHJa Kell )kuHanaTeiH. Koxka AxMmer onapra
yiri aiity ymiia Caiipamuan Typkictanra keneni. On
KiciHiH TypKicTaHFa KeJITeHIH €CTINeH Ka3akK TanTaaapbl
(Kermmrak, Konpipar) aca skakcel Kepir, Apall TeHi31HIH
OOMBIHIAFBl YJIBICTAp OFaH KYCTal YIIAThIH JKYHPIK
AK Mast oKenin TapTajsl. AHbI3 OOHbIHIIA, Scayn TaH
HaMa3blH TypkicTaHAa OKbIN, AK MasChIMEH YIIIBII
OappIT KenIki Hama3abl MeKKe1e OKUTBIH OOJIFaH.

OMIP TEMIPAIH ASTH KOPVYI

AmnpI13 OoitprHIa, OMip Temip Tycinme 6ip mipAiH astH 6epyimeH Scayure keceHe caryabl Koira ainrad. Coi
TYCTEH COH OJI KYPbUIBICIIBUIAP MEH COYJIETIIIEeP i KHUHAIM, OYTiHre )KeTKeH YJIbl FUMApaTThIH HETi31H KaJai bl
Artakrtel OMip Temipain O3ipeti CyiTanFa bIKbIIACH! €PEKIIEe ayblIll, TAHFAXKANBII €CKEPTKIII TYPFBI3YBIH XaJIbIK
Obutaiiima aH3binaiiael. bar3el 3amannapaan 0izre skeTKeH aHpI3napaa Faiibinepen KbIpbIK MIITEHIEP KUHAIIBIIT
MocnuxaT KypraHbl, oraH Koxa Axmer Scaym, baxayannun, KanaObiraybic ceKiii dynue mipiep KaTbIHACKaHbI
aiiteutazpl. Scayn: «Men Akcak TeMip/i YChIHAMBIH, €HIT XaH TeMip 0osichiny, aeiai. Ceiirimn, alianana CHbIp
OarbIm )KypreH Temip YIIBIN Typca skaHaFbl KepreHiHiH 0api Tyci ekeH. bipak, Tyc 6osca a KyaHFaHbl COHILIABIK,
CUBIPBIHA JIa KapaMacTaH TacTall xype Oepeni. Oiireyip Oip ke3nepne Camapkan mrohopine kipe OepreHiHme
HOIIIp XaJIbIK aJIbIHAH Kapca ajblll, TAaKKa OTBIPFBI3BIN XaH KOTEPE/i.
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HYPAbI J)KOAAAH -
MEKKEre AEUIHr1 XXAPbIK

XanbIK ceHimi OoiibiHIIa, Scayn ma3apsl MeH Kar0a apackinia Kke3re KopiHOSHTIH HYpIIbl
pyxaHu Oailnanbic O6ap. by Hyp KOJIMEH apyakTap KaKbUIbIKKAa Oapajbl JEreH CEHIM ol Je
auThLIabI.
byn anp3nap — TypKicTaHHBIH TapUXHW FaHA €MeC, pyXaHH Ja KeHICTIK €KeHI1H alFaKTalThIH XaJIbIK
KaJbIHBIH kairepaepi. Onapaan 6abanap ceHiMi, TaHBIMbI, KUETITe KypMeTi KepiHneal. Kaurbipy
ecke anmyaaH Oactanajbl. AJl aHbI3 YMbBITHUIMAY/IbIH aMaHaThl.

TEE— CASIXAT JKOHE
SICAYH MEH XbI3bIP KE3IECYI HI/IE HI H{EP HEP

Keii6ip anp3na Koxa Axmer Scayu xxac ke3iHne XbI3blp naiiramOapMmen kes3necin, TypKicTaHHBIH
Oonamakra TYpKi >KYPTHIHBIH PyXaHU acTaHACHIHA aHANIATBHIHBIH Ollei. OKEeCiHIH €CKi JOCHhl OOJIFaH PILGRIMAGE AND SACRED SITES / CBATBIE MECTA
KpI3bIp oneiikyM-conaM OHBIH J1a TOCBHI-TYFBIH. TinTi on 6ip KyHI KoXkara: «Op KYHI KeTi peT JOC JOChI
1371y YIIiH )KeTi KYPBUIBIKTa 00JIaMbIH, Oipak CEHEH apThIK JKOHE IIbIHAN JOC Taba amMaiThIiH eiM» JereH
€KeH. CEHEH apThIK YKOHE MIBIHAN J0C Taba aIMAaTHIH eiM» JIeTeH eKEH.

TinTi on 6ip KyHI KOoKara: «Op KYHI KEeT1 PeT 10C AOCHI 137Iey YILIiH
JKET1 KYPBIIBIKTA O0JIaMbIH, OipaK CEHEH apThIK JKOHE IIBIHAKN J10C
Taba aaMalThIH eaiM» JereH ekeH. KpI3plp oneiikym-caiaoMm Oip
KyH1 Axmet Slcayumen cyxOar eTyre Kemim, omiediH Je KOHLUIA],
aKkapkblH KoXaHbl CO KYHI KalFbI-MYHFa TOJIBI XaJJe KOpe/l.
TanbIpkan ce6e0iH cypaiiapl. « MbIHAHIAl )KOFa XaJl MEH MaKaMFa
JKETKE3 Ke3Zle KaWFBIPYBIHBIH, MYHFa OacybIHHBIH ce0eOi He?»
Koxa com ke3ne: «JlopylmTepaiH iKi TyHUENIEpiH, KOHUIIEePIH
Kalrpl-MyH Kaynan anfaH. CoJl Kaiifbl TYHAITIH TYpy MYMKiH
e€MeC eKEeHIH Kepill, MEeH J¢ MYHasMbIH» Jem xayan oepemi. Comn
ke3ne Kp3blp «oneiikym-comom», «Ax, ax!» men AnnaHbl 3iKip
ete (ecke Tycipe) Oacraiiapl. KaliFpl-MyHHBIH 131 JIe KaJaMaiabl.
CopnaH keiiin Oy 3iKip yprakTaH-ypraKka, atajan Oanara Oepiin
OTBIPFaH JJIETKE aliHAJIJIbI.

TypxkecTan - BUpTyanbHblit Typ Bupryanbubiit 3D Typ 1o 3anosefnuky-mysero AspeT-Cynran

ITporynaTbces 1Mo ero MCTOPUYIECKUM YI0YKaM, YBUIETb BeINIeCTBEHHbI MaB3oeit Xomku Axmernia fcaBy, MONBITaTbCA HANTH

Kyco4eK KepaMVKM Ha packonkax Kynpro6e u OTpapa, MOKIOHUTBCA Mormie ApbicTaH-Baba.
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En aaabiMen :xoa Slcaym 0ab0aHbIH
keceHeciHe Oacraiinbl. XIV raceipaa
omip Temip cajaabipran  Oya
APXMTEKTYPAJbIK FamKall — pyXaHu
Ouikmixkmin CUMBOJTbL. MyHnza
KeJIreH agam 0a0a XUKMeTTepiH
eCKe aJblll, 63 KYPeriH ThIHAAW/IBbI.

TYPKICTAHT A CAITIAP:
KETI KA3bBIHAJIbI
PYXAHMU BATBIT

Typkictan — TypKi 9NE€MiHIH pyXaHU

KYperti.
MyHna TtabaHbl THTEH opOip 3WspaTIIbl
caHa-Cce3IMi MEH JKYPEriHe IKaHFBIPY
SKEJICTIH KUeJT KeHiCTiKKe eHenl. CasixaT TeK
KEp Kepy eMec, ILIKi YHHeMEH ChIpiacy,
TapuxieH Ttingecy. Typkicranmarsl ket
KHEJI1 HBICAH apKbUIbI 3USPATTHIK CasXaTThIH
MOHIH TaHbBITAbl.

Typkictran — Tek reorpadusIIbIK
eMecC, pyXaHH casxar aimarbl. byn OafbIT
anaMJpl TEpeH OWFa, 1Kl e3repicke
xereneiini. KacueTrti opelHOapasl apaiay
©TKEHMEH ChIpJacy FaHa emec, OoJlalakineH
Oaitnanbicy. Pyxanu TypusM — YITTBHIK
OOJIMBICBIMBI3/IBI CAKTAy MEH >KaHFBIPTY/IbIH
CEHIM/I1 YKOJIBI.

TypxecTan - BUpTyanbHblit Typ Bupryanbhbiit 3D Typ 1o 3anobefHuky-mysero AspeT-Cynran

HPOI‘YIIHTIJCH II0 €Tr0 VICTOPUYECKNM Y/IOYKAM, YBI/IJICTI) BEIMYECTBEHHbIN MaB30/IeN XO,E[)KI/I AXMeHa SlcaBm, TONIBITATHCA HATI

KycOdeK KepaMVKM Ha packomkax Kynpro6e u OTpapa, MOKIOHUTBCA MOImie ApbicTaH-Baba.

KbL1yeT xep acTbl MelniTi

Kecenenen 150 wMerp  xepue
OpHAJIACKaH JKep acThl FuOajgarxaHa —
Keutyer. Mynna Hcayn 63 xachlHaH KeWiH
eMip Ccypred Jeial. byl — THIHBIITHIK,
ToQoKKyp, (oHHUIECH apelly  OpPJAACHL.
Tap, cankpeiH, KapaHfbl OeJMelepacH
OTCEH, JKYpEriH ¢ >KCHUIJACN IIbIFajbl.

I'ayxap ana keceneci

Koxa Axmer ScayuniH  KbI3BI
[layxap aHa pyxaHUSTTarbl oien OelHeciH
YKaHFbIPTA/IbI. 3usiparTayuibLuiap oy
JKEpA€ aHaJIap AaMaHaTbhlH €CKE aJIbIII,
TUIEK TUICHl. OWenaep MEH aHalapra
apHAJIFaH pyXaHW asygama jeyre OoJrajibl.

TypxecTan - BUpTyanbHblit Typ Bupryanbheiit 3D Typ no sanosefnuky-mysero AspeT-Cynran

HpOI‘yHHTbCH II0 €Tr0 VICTOPUYECKNM Y/IOYKAM, yBI/IJIeTI) Be/IMYeCTBEHHBIN MaB30JIei XOI[)KI/I AXMeHa HC&BM, TOITBITAThCA HAMITU

KyCO4YeK KepaMyKu Ha packonkax Kynpro6e u Otpapa, MOKIOHUTHCSI Mormie Apsictan-baba.
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Ykau ara KyaAbIFbl

Typkictrannan 12 kM  kepze
OpPHAJIACKaH OYJI KYIBIKTBIH TEPEHIIT1
MEH Cybl Typadbl aHbp3Aap Kem. TimTi
LIeT ENJCPACH e 3HAPaTKa KeNETiHAEp
Oap. byl — CeHIM MCH HHCTTIH CBIHAFBL.
Cy imim, HHET eTeml, KeHOipl adT OKBII
KYIBIKTAH  JEpPTKE  IWMA  CYPaiIbl.

A s

 Gitv3D.KZ

Typkectan - BupTyanbHblii Typ Bupryansusii 3D Typ 1o sanoBegHUKy-Myseo AspeT-CynTan

- .I.ll"'"_t

i T =~ 59
lingexana xone HlobIiHKeT

byn xepnepne Slcayu nocTypiHiH
CONBUIBIK MEKTeO1 >KaJlFackaH. AHBI3IAp
MeH aypachl epekine. CasxaTibl 0y KepAeH
CBIPTKbl €MEC, 1IIKI TBHIHBIIITHIK 1341

HpOrY}IHTbCH II0 €ro UCTOPUYECKUM YI0OYKaM, YBuUgeTh BeMueCTBEHHBIN MaB30j1eil XOmKI AXMGH'& SlcaBu, IOMBITATHCS HANTU

KycoueK KepaMMKy Ha packonkax Kynpro6e m Otpapa, MOKIOHUTLCA Mormie Appictan-baba.

Ecim xaH keceHeci

Cascu OuIliK IeH pyXaHu OMITIKTIH
ToFbICKaH xepi EciM xan keceneci. Mynna
3UsIpaT €Ty — TapUXKa Tar3bIM, eJIJIIKKe

KYpMET.

J

Paousa Cynran Gerim keceHeci

OMmip Temipaiy KelniHi, pyXaHu
TYJIFa peTiHjie Kabbuiaanran PoOus Gerim
— TapuX IEH diies1 O0IMBICBIHBIH KOC
KepiHici. Ma3ap apXUTeKTypachl epeKIie,
aJ1 arayblHJIa HO31KTIK MeH OMIKTIK Oap.

Typkectan - BupTyanbHblii Typ Bupryansnsiit 3D Typ 1o 3anosegHUKy-myse0 AspeT-CynTan

HpOI‘yJ’IHTbCH II0 €ro NCTOPUIECKUM YJI0OYKaM, YBUmeTh BeIMYeCTBEHHBIN MaB30JIell XOmKN AXMeHa SIcaBu, MOMBITATHCS HANTH

KycoueK KepaMMKy Ha packonkax Kynpro6e u Otpapa, IOKIOHUTbCA Mormie Appicta-baba.




PYXAHUAT KOHE CAXHA

PYXAHU TOXKIPUDBE
SPIRITUAL PRACTICES
AYXOBHDBIE ITPAKTUKHA

«JGAYH MOADI»

TAPUXUN OPAMACHI — PYX NMEH ©HEPAIH TOfblCbl
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PYXAHU TOXKIPUBE / SPIRITUAL PRACTICES / AYXOBHBIE ITPAKTUKHA

«ICAYH MONBI» TAPUXM APAMACHI - PYX MEH OHEPAIH TOFbICbI

Typkicran — raceipiap
OOHBI TYpPKI PyXaHHUSTHI MEH
MOJICHUETIHIH alThIH Oeciri.
Byn kacuerti mahap Tarber 6ip
MOpPTE 63 MOPTEOECIH AMIEIICTI,
Slcaym  imimMiHe — apHaJFaH
€peKIe TYBIHABIHBIH Kyaci
oommel. Koka Axmer Scaym
aTBIHAFbI XanbIKapajbIK
Ka3aK-TYpPiK YHUBEPCHTETIHIH
3-Kypc cTyACHTTEpi cCaxHaIaFaH
«Slcayn JKOJIBI» TapuUXHu
JpaMachIHBIH IPEMbEPACHI
KOpPEepMEH KYperiH Tepoer,
PYXaHH CEePILTIC ChIHIAIBI.
Koiibuieim ~ «Kazak — timi  —
FBUTBIM

TLT1: IOCTYP KOHE UHHOBAIIHSD
aTThI XAJIBIKAPAJIBIK CHMIIO3HYM
asICBIH/IA YCBIHBUTBII, PYXaHHST
MIeH OHEP/IH TOFBICKAH COTiHE
aiHanapl. Tapuxu ngpamana
Axmer SlcayunmiH  FYMBIPBI
MEH 1miMi KepkeM oOpasaap
apKpuTbl mebep OelHeneHin,
KOpEpPMEHTe TepeH Ol cajibl.

CaxHaHBIH HIBIPAFbI —
Scaym Tyiracsl
CrexraknbIiH HETI3Ti

xemici—Koxa Axmer Scayuiin
KHBIH Ja KYpIeIi eMip KOJIbIH,
1TiM

MEH WMAaHJBUIBIKTBI, PyXaHU
OMIKTIKTI HacuxarTayJarbl
KYpPECiH CHIaTTayFa KYphIIFaH.
ABtopbl KazakcTaHHBIH €HOEK
CIHIpreH Kalparkepi, *Ka3yIIbl-
npamarypr Kymar XKosraii.
KoiibuibIMFa caxHaJbIK op MEH
Ma3myH Oepren KP Monenuer
CaJIaCBIHBIH Y3[iri, ’ac Ta
Oosica ToXipubem pexuccep
MakcaTt ANTKaHOB.
Ko#bUTBIMHBIH KOPKEMJTIK
IICIIiMI MEH JIeKOpaIUsChIHA
KazakcranHbIH €HOCK CiHIpTeH
Kaliparkepi, cyperin bakpIT
CpawioB xayanTsl OOJIBI.

CuMBOJIIBIK IIELIiMAep MeH
KOPKeMJIK TaciJI
KoMBUIBIM SIIIeT TICH
3YIBIMIBIKTBIH, OUTIM  MEH
HAJaHIBIKTBIH, pyX TIEH TOHHIH
KYpeciH JApaMaiblK TYpPFbIIa
Oepe ammel. Pexxmccep caxHa
KEHICTIriH MIHCI3  KoJigaHa
OTBIPHITI, KOPEPMEHHIH
AMOIHSITBIK KaObUTIayBIH
TepeHJaeTe TyCTi. ©Ocipece
COHFEI caxHaza Scaymn
0abaHbIH:
«Kacuerri flcchl TOnmBIparbl
— KeJienekTe 0ijiM MeH

FBUIBIMHBIH, MJJCHHET IeH
OHepIiH PpyXaHu opAachIiHA
aiHaJaabl. MeH oChbIFaH
CeHeMiH!» — Jered ackaxk
apMaHbl, KOpEepMEHICPIiH Ko3
KachlHA YJIACKaH KOIIEMETKe
arHaJIbI.

By ce3 tek mpamanbIK TYHiH
emec, Oyrinri TypkicTaHmarsl
O11iM MEH FBUIBIMHBIH
JaMyblHAa O€pUITeH  pyXaHu
Oara icrreTTec.

CaxHa MeH pPyXTbIH TYliCKeH
TYChI

Koiipuieim Koxka Axmer
Scaynnin OanayibIK MIaFbIHAH
Oacram, eMip  KOJIBIHIAFBI
KYpECTepiH, JTaHaJIBIKKA
TONBI 13[ICHICIH, IIBIHIBIKTEI
auTymarel Ta0aHIBLIBIFBIH
KOPKEM obpa3 APKBLTBI
JKETKI3EI. CIIeKTaKIIbIIH
MasMyHIBIK e3eri «/luyaHu
XHUKMETTIH» JKa3bUTy TapHXbl,
0abaHbIH [IH, TiI, MOJACHUET
YIIH Kypeci »oHEe MIbIHAKBI
yCTa3aplK 0OIMBICKHL. Jlpamana
AXMETTIH FBUIBIM MEH HMaH
JKOJBIHAAFBl KYpeci, 9MIiJeTci3
XaH-OWIePMEH AUTBICHI,
HAJaHJBIKKA Kapchl  YHIEYI
OeiinenenreH. byn kepinicrep
KOPEPMEHHIH KOKeHiH/Ie TepeH
OU TYIBIPABL.

Kacrap eHepi — 0os1amakka
KoIip

Axrepriik Kypam Koxa
Axmer  Slcaym  aThIHIAFBI
XanbIKapasbIK Ka3ak-
TYpIK YHHUBEPCHUTETIHIH
AKTepiik eHep OiumiM Oepy
OarmapiamMachIiHaa OiTiM ajbII
KaTKaH 3-Kypc CTYACHTTEPi.
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PYXAHM TOXKIPUBE / SPIRITUAL PRACTICES / IYXOBHBIE IPAKTUKH
«XaHa eHbekTepre» fbiNbIMn KOHPEPEHUNA ecenTepi

BmbnnorpaduanbIk wony XUKMETKE KaTbICTbl aneMm agebuerTepi

OmapaplH CcaxHaJarbl HIBIHAWBI
OWBIHBI, pOJIre eHy KalijeTi MeH
SMOLMSUTBIK  Oepinyi KepepMeH
TaparblHAH YKOFapbl OaFallaH/IbI.
By — oky opHBIHAAFBl KociOu
JAsIpIIBIKTHIH, ycraznap
eHOeridin, coHaai-ak, caxHa
OHEpiHEe JereH »ac OyBIHHBIH
CYHiCTICHIIUTITTHIH JKeMici.

Koiieieim conpiama KP FeimeiM
KOHE KOFapbl OLTIM MHUHHUCTPI

= WOAY MEH ChiH-NIKIP
’Kac aKrepiepre bIKbUIaC Tyl 1

TabbICTaNAbl. by en TapanbiHan

epeKIe KoJJay MEH CEHIMHIH ~ .

oerici.

SN \
Slcayn — caxna Topine s LIRS RN N l] B 3 “ p bl “ K p “ I “ K n
Rt 1 o N
J} i

«Slcayn xomb» Tapuxu
Apamacbl TE€K KOWBIIBIM FaHa
eMec, pyxaHu Toxipube. byn _ i B ;
TYBIHJbl apKbUIBI JKacTap TeK v i % AT B e b
ayepﬂi pioLIY epi“' P N AR N s 0 WAHA KITANTAP, FoIABIMH MAKAAAAAP MEH WOGAMNAPFA
KTEpJIiK KaOljgeTTepiH emec, "\
WITTBIK CaHA MEH Tapuxu WoRY, TARARY

KaIBIHBl JKaHFBIPTYIBI MaKcar
erti. Koka Axwmer Scaym —
caxHaJa FaHa eMec, >XYPEKTe
Tipi. OHBIH ce3i YHCI3, Oipak
*apKbIH. OHBIH apMaHbI OYTiHIe
Ky3ere achlll Kelne KaTKaH
TapPUXH NIBIH]IBIK.

«Slcayu KoJIbD» TApUXH
JApaMachl — 6TKeH MeH OYyriHi,
PYXaHUSIT MeH OHepli, Tapux
MeH CAXHAHBI CA0aKTaCThIPFaH
eiqeyai oxkura. Kacrapabix
eHepre JiereH KYJIIBIHBICHI
MEH pyXaHH Mypara [ereH
KYpPMeTi  ochbl  KOHBLIBIM
apKbLIbl KeHiHeH TaHBLIAbI.
Bbyn - Oosamakka ceHim
MEH PYXaHH 3KAJFACTHIKTBIH
aliFarel.
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ACAYUN MYPACHI - KAhAHJABIK T'YMAHU3M MEH MOJIEHHUETAPAJIBIK

2025 oxpuioelH  15-16
MaMbIp KyHzepi TypKicTaH Kajgackl
Tarbl Oip MOpTE TYPKi AYHUECIHIH
pyXaHH  acTaHachl  peTiHIE
©31H TaHBITTBL. O3ipeT-CynTan
YITTHIK TapUXU-MOIEHH My3eH-
KOPBIFBIHBIH YHBIMIACTBIPYBIMEH
OTKEeH «3amMaH MEH MOACHHUET
IUaJOTbIHAAFEl  Slcayn Mypachl:
TYMaHHUCTIK OarbIT-0araap
MEH 3aMaHayd CbhIH-KaTepiepy
arThl  XaJbIKAPaJbIK  FBUIBIMU
CUMIIO3UyM SlcaynraHyfa >KaHa
cepriH OepreH aWTyabl FHUIBIMHU-
pyxaHu oxura Oonmpl. bByn
XKUBIHHBIH  TapuXd, MOJCHH,
FBUIBIMH, CasICH CaJIMaFbl €pEKIIe,
eriTkeni o Kazakcran [Ipe3unenri
Kacem-Komapr ToxaeBTBIH
Y ATTBIK KYpBUITalJaFbl
OacTamMacbIMEH YHIECII, XY3€re
acThbl.

Koxa Axmer Scaym
Mypachl OyriHOe TEeK TapHuXH
€CKePTKIII HEMece JIiHU-
¢wIoCOGUIIBIK ~ MOTIH ~ FaHa
emec. On TYpKi XaJbIKTapbIHBIH

pyXaHH TYTaCTHIFbIH,
TYMaHHUCTIK JYHAETaHBIMBIH,
MOJICHUETaPAIIBIK YHIECTIriH
KaMTaMachl3 €TETIH  KeIIeHAl

xyHe. TypkicTaH TepiHIE OTKEH
Oyl CHMIIO3UYM OCHI 1LITIMHIH
Kazipri xahaHABIK axyaljgarsl
peli MeH BIKNAJbIH capanrayfra
OarpITTAJIFAaH MaHbI3Abl FBIUIBIMH
KaJiaM.
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AUAJOI'TBIH IPTETACBHI

AKII, JKamonus, Iepmanus,
Wranust, Upan, YHOICTaH CHIHIIBI
15 enmen kenreHn 100-re XybIK
FAIBIM MEH capammbl Scaym
UaesIapblH  JKaHa  KOHTEKCTE
KapacTBIP/IbL:

-TyMaHU3M MEH PYXaHH KETiTy;
-MOJIEHUETaPAIBIK CYyX0ar;
-IiHA  paJuKaIu3Mre
mapacarThl I9CTYD;

- JKactap TopOueciHIeri pyxaHu

KapcChl

Oarmap.
Cumnosnym COHBIHAA
KaObUIJAaHFaH  PE30JIIOLUS  —

Scayn MypacblH KyHenmi Typue
inrepinieryre OarbITTalIFaH HAKTHI
10 yCBIHBICTBI KaMThbInbl. by
YCBIHBICTApIbIH OipkarapblHa
apHaibl TOKTAJIBII OTKEH JKOH:

1. Scaym inimin Oimim Oepy
MeH MJJIeHM KeHiCTiKKe eHri3y
— MEKTENTEeH OacTam >KOFapbl
OKy OpbIHAapbiHa neiin Scaym
KYHIBIIBIKTapbIH HacHxarTay
KOFaMHBIH pyXaHH HMMYHHTETIH
apTTHIPAJbI.

2 «Inyanmn
djIeM Tingepine aynapy
skoHe IOHECKO  asceiana
HacuxarTray — Slcaym MypachiH
xahaHIBIK FRUIBIMH alHAJIbIMFa
KOCyFa OafrbITTajFaH Oarhll 9pi
KaXeTTl KaJaMm.

3.{u¢pablKk ryMAHUTAPHCTHKA
KYpaJaaapbiH KOJJIaHy — Ka3ipri
3aMaH acTapbl YIIiH

XHKMETTI»

I/IHTCpaKTI/IBTi KapTa, MTOAKAcCT,

AHUMALHSIIBIK XUKMETTED,
OHJIalH KypcTap, T.0.

4. Typki MeMJIeKeTTepi
apacbIHIa SAcayn

OPTAJBIKTAPBIH KYPY — OyI1 nzes
TYPKi MHTETPalUsICHIHBIH MOACHU
HETi31H KYIIEUTyre KbI3MET €Tei.
5. Slcayn naesisIapbIH KOFaMIBIK
HHCTUTYTTapAa  KOJIAHy —
MEMJICKETTIK ~MEKEeMeJep MEH
TOpOHE OpPTaNBIKTAPbIHIA PYyXaHU
TopOMe Oepy Kypaibl peTiHze
KOJIJaHyFa  OOJIATBIH ~ HAKTBI
oMiCTEMENIK YCHIHBICTAp 93ipieyni
Ke3IeH .

Kanrer Typkicranaa
OTKEH Oy XaJIBIKAPaJIbIK
CUMIIO3MYM Slcayn MypachIHBIH
Ka3ipri aJeM/eri OpHbBIH JKaHaIa
Oaranmayra, OHBI KOJIIaHOAJBI
JCHrelire KeTepyre YMTBbUIFaH
ipi kagam. OHBIH YCBIHBICTaphl
MOIEHHET, OLIIM JKOHE [iH
CaJIaChIH/IAFbl KOITEereH >KaHa
xobamap MeH Oacramanapra
Heri3 Ooma amagel. bynm —
FBUIBIMU KaybIMJACTBHIK YILIiH I€,
MEMJICKETTIK WHCTUTYTTap YLIiH
Jie MaHbI3/Ibl Oarmap.

CuMnosuyMaa auThUIFaH
YCBHIHBICTAp iC JKy3iHe acca,
Koxa Axmer ScayuuiH makcat
€TKeH pyXaHW TYTacTBIFBI Oap
mapacarTel KOFaM Kypy Oi3iH
IIBIHABIKKA aifHAJIAp KeJeneriMia
OosMax.
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